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With the celebraton of the New Year I find myself
reflecting upon the progress of our fellowship and
its future course. During the past four years ADF's leader-
ship has concentrated the majority of its collective energy
on mundane matters such as organizatonal structure,
magazine publishing, online services, office procedures
and the like. With the majority of these 1ssues now under
control, and with very competent people in place to make
sure things stay that way, I would like to tocus a greater
portion of our attention on matters of the mind and spirit.

When reflecting upon our fellowship and its raison d'étre,
my mind is often drawn back to my first moments as your
Archdruid. A crisp Spring evening in upstate New York
found our encampiment in preparation for the evening's
rite of transttion. 1 was disrobed, aspersed (more like
soaked to the bonel), blessed and sent off into the forest
to prepare myself in meditation. Sitting upon a clump of
moss in the darkening woods, 1 was overtaken by a vision.

The vision was complex and multifaceted, speaking of
many possibilities for the future.. some grim, some
grand. The clearest message of all, which I attempted to
articulate later in the evening, was that WE HAVE BEEN
CALLED TOGETHER FOR A REASON. It is my be-
lief that the individual act of seeking the old ways is an an-
swer to that “call.”

I have come to believe that the upwelling of interest in the
earth spirituality movement over the last tew decades has
come to pass at the will of the gods and spirits. T don't
believe that our fellowship has come into being merely to
provide a social outlet for anachronists, nor for us to lose
ourselves in pomp and ceremony as the world falls apart
around us. We have been called together in this time be-
cause we, as well as the wisdom of our ancestors, are des-
perately needed.

We are needed by our Mother Earth and our fellow kin of
the wild. We are needed by victims of cultural oppression
and religious intolerance. What's more, we are needed by
our people, the modern Indo-Europeans, to lead the way
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toward a life of balance in both the physical and spiritual
realms.

Don't get me wrong. I'm not saying that it isn't important
to build strong groves, train and ordain multitudes of re-
ligious specialists, educate and enrich the lives our mem-
bers, publish a fantastic magazine, build the world's best
web site and run an organized and responsive organiza-
tion. On the contrary, these are the very vehicles by
which we will accomplish our greater mission.

And don't worry that I'm calling for us to become evan-
gelical, to dress up in robes to go from door to door or to
shout platitudes from street corners. We don't need to
force our message on others, people are coming to us in
droves, overwhelmed with the desire to learn. When that
ancient voice awakens within them and guides them to us,

we need to be prepared to fulfill their desire for knowl-
edge and to enliven their spirits.

As to our greater mission, I se¢ our long-term responsi-
bilities divided into three primary areas:

1. Branging the wisdom of our cultural ancestors to the aid
of a troubled world and future generations.

2. Protecting the freedom and welfare of those of our
faith and fellow earth religions.

3. Protecting and speaking out for our wild kin and our
Mother Earth.

[ have long seen the role of the priestly class of the ancient
Indo-Furopean world as runners in a relay race across
time, passing knowledge from one mind to the next, over
uncounted generations. The druids, and their like in re-
lated Indo-European cultures, devoted their lives to mak-
ing sure that the intellectual and magical baton was never
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dropped in its passing from one generation to the next. So
many lives have been given to this massive effort, the
knowledge and history, the treasures of our civilization
carefully fostered from the minds of the aged into the
minds of the young,

Somewhere along the way, some eighteen centuries ago,
catastrophe struck. The greatest fear of generations of
priests unfolded at once. Over much of the Indo-
European world those precious and ancient batons
crashed to the paving stones, shattering into a million
pieces. Some of the shards were recovered and carried
forward in folk memory, but these treasures were no
longer borne by trained and skilled runners. Instead, clum-
sily carried by the crowd, they
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past to grasp the treasures of our people. We must use
our minds and souls to search among the rubble, to reas-
semble what has been lost, and pray to the gods and an-
cestors to guide us. If we are to gain an understanding of
what it means to be the modern descendants of these no-
ble people, to interpret the facts of our 215t century lives in
terms of our cultural and religious values, many must dedi-
cate their lives to that search.

Pulling together and making sense of the ancient lore is
only half of the rask. What good is wisdom if it is not
passed on? The other half of the work that history has
lain before us is o teach, to assume the role of the bearers
of tradition and cultural memory for our generation and
the next. With each passing

were dispersed, dropped and
forgotten.

Now we find ourselves more
than 80 generations further
down the racecourse from that
calamity. We stand ready and
willing to bear the weighty re-
sponsibility of carrving the an-
cient wisdom of our people to
the next generation, but when
the relay finally reaches us we
are handed naught bur a few
faded scraps.
crowd around us lend discour-
agement, saying that the relay
ended long ago and that our
chosen role should be forgot- 2
ten in the dust of dme. 5

Jeers from the

| day, more of the knowledge
that we seck 15 being un-
carthed, by scientists and
scholars, by Neopagan writ-
ers and spiritualists, but
much ol its relevance 1s lost
on the general public.

This  educational gap is
| where T believe we can
| make a difference. In addi-
fion to our ongoing com-
mitments to excellence in
research  and  educauon,
through our publications
and web site, through locul
grove and testival cducation
programs, 1t is nw belier
thatr we

must make the

Far back along that track, a

thousand souls cry in anguish for what has come to pass.
They had toiled over the ages to preserve and protect the
ancient lore, only to see it scattered and lost. They search
among the rocks for broken bits and desperately hold
them in outstretched hands. I see them in my visions. [
hear them when I prav. I bear their loss as my own.

I believe that many of you, although vou may not even be
aware of 1t, have been touched by these ancient souls as
well, have heard their distant cries in vour heart. This spir-
tual outpouring from the past 1s what [ refer to as "the
call” Tt is this summons that we have collecuvely an-
swered.

The task betore us is daunting. We must reach into the

knowledge of our heritage
more readily available to the

general public.

To this end, I hercby propose that we begin the ground-
work of an ambitious project. T would like to suggest that
we strive to establish a network of Indo-Furopean Cul-
tural Education Centers, where people who are in search
of an understanding of our history can go to learn. Of
course we will have to start small, but eventually we
should strive to establish such centers near a number of
major population centers in North America.

I will write about this idea in greater detail in a funure tssuc
of Oak Leares, bur in briet, the idea is to begin by bulding
a model village or perhaps multiple village sites represent-
ing various Indo-European cultures. We would strive to
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make the dwellings and other structures as authentic to
particular time periods as we possibly could. These village
sites would be living educational museums, with interpre-
tive guides, demonstrations of life and technology in vari-
ous ages.

[ have toured a number of operations of this sort during
my travels in the British Isles and studied their operations.
These living history museums are scattered throughout
Europe, but to my knowledge there is nothing like them
in North America. There are, of course, a number of
wonderful establishments to educate the public
about the lives of Native Americans and early
F'uropean inhabitants, but 1 have something
a little different in mind.

Part of the point of establishing mu-
seums about Indo-Luropean his-
tory on this continent is to
make a about
Americans  and  their
place in history. De-
spite the common
notion to the con-

trary, the migration
of Europeans to the
American continent was
yet another chapter in the

statement

history of the Indo-European
people, rather than the end of it.
Our ancestors, beginning with their
nomadic precedents, have been in mi-
gration across the

face of the earth tor thousands of vears. The
fact that our wandering was temporarily stalled
by the bounds of the Adantic has more 1o do with
the state of technology than the significance of the
place where we were delayed.

I believe this perspective on history Is an important one.
Further, I believe that it is a part of our mandate, as mod-
ern day Indo-European priests, to carry this message to
the public. Tt our perspective Is ever going to be undet-
stood as relevant, if we are cver going to have a significant
impact upon the welfare of this planet, the populations of
such places as North America, Australia and Europe must
learn that they are the descendants of an ancient and no-
ble parentage. Once this message is established we will be
in a far better position to make a difference by bringing
our cultural values and religious perspective to the debate
of current affairs.

4 AR LEAVIS IMBOLC 188U Ne. 13

e
s S0 ) = ®_
& g’ Qﬁg: > Q@g

We should be able to secure funding for the initial project
through educational grants. This can mean jobs for our
people, training in ancient arts for our artisans, and oppor-
tnities for research for our scholars. As the projects
grow, and begin to produce revenue from gate admissions,
donations and workshops, we will be able to expand our
faciliies to include indoor museums and research libraries.
As well, the centers can host field trips for school chil-
dren, host classes in ancient arts, hold concerts, storytel-
ling competitions—the possibilities are many.

As to the second portion of our long-term mis-
sion, I believe we need to make a greater ef-
fort to reach out to the other Neopagan
and earth religious people of the world.
ADF has become far too focused
upon itsclf in the last few years
and [ believe 1t has caused
some of our priorities to
drift. All over the planet
our brethren are
struggling for the

right to worship
as they wish.

My email is filled every
day with stories of intoler-
ance and our post box regularly

contains letters trom Neopagans
in prisons and the military whose
rights are being denied. On a much
grander scale, indigenous people the world
over struggle to hang on to traditonal nature-
centered ways of belief. If our children's chil-
dren are to have a planet worth living on, we can't
sit by in silence while those of a like mind are pushed
INto extnction.

I would like to see a greater effort to bring these issues to
the awareness of our membership. I suggest that we make
space in this magazine, as well as on our web site, to high-
light some of these struggles and urge our members to get
involved. In order for such a torum to work, individual
members are going to need to investigate the cases, deter-
mine what the general membership and Neopagan com-
munity can do to help (such as letter writing campaigns,
donations, etc.), and supply the information in publishable
form to the appropriate editors.

Last, but not least, I believe it is high time that we pay
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more than lip service to our responsibilities toward the
environment and plight of our wild kin. As an individual
with a long history as an environmental activist and organ-
izer, I confess that I was disgusted to learn that many
Neopagans feel that the environment 1sn't their concern.
One of my early encounters with this movement included
someone saying, “I am sick and tired of people assuming
that just because I am Neopagan that I am an environ-
mentalist!”
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[ reject that notion as a theological oxymoron and can't
imagine how a faithful person who has regular contact
with nature spirits or an animal spint ally could maintain it.
Unlike much of the rest of the population, who in a brief
fit of conscience became green, Neopagan environmental-
ism as an expression of faith will never go out of style.

I would like to suggest that those groves that are not al-
ready sponsoring environmental service projects begin do-
ing so. The same goes for our solitaries as well. In addi-
tion to the usual park and stream cleanups, T would also
like to suggest that each of us make an effort to learn
about the particular environmental problems in our water-
shed and do something about them. I would hope that
our Regional Representatives would be briefed on these
concerns, so that region wide responses can be coordi-
nated.

In addition, I would like to see some of these local envi-
ronmental concerns communicated to the general mem-
bership. If each grove were to take a rurn at writing up a
local environmental problem for Oak Leares, and include
actions that the rest of the membership could take (such
as letter writing, boycotts, protest marches, etc.), we could
make a real impact on the health of the land. If nothing
clse, this is a great job for your grove ecologist.

The land upon which we live is sacred to us, but it is quite
evident that this point of view is not widely shared. 1 have
lived in enough places to know that there is no corner of
this land that is not under serious assault due to greed, ig-
norance and apathy. | look forward to the day when po-
tential polluters think rwice about setting up shop in a
town as soon as they hear that there is a well-established
grove in the neighborhood.

In conclusion, I hope that vou will welcome my thoughts
on our future with enthusiasm. There 1s so much that we
can do, for the good of the earth, for the health of our
children, in honor of our heritage and our gods, it we

work together toward a common aim. [ welcome your
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thoughts and meditations on our future course. May the
gods see you and yours safely through the winter season.

Brightest Blessings,
Fox, ADF Archdruid
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We have a number of excellent items, including
ADF hats, t-shirts, publications, and audio cas-
settes, as well as jewelry, and statuary. Of special
interest is our newly expanded Jewelry section and
Sacred Source Statues, reproductions of authentic
religious artifacts.
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(This article is the third of a series of ar-
ticles outlining the basics of a Roman fo-
cus of worship and practice.  Other top-
ics may include Early Roman Gods and
Goddesses. The Roman Calendar, State
Religion, and Public Rituals; as well as
more practical issues as Rituals for Ro-
man Hearth Worship and Roman Meth-
ods of Divination. Disclaimer:  Even
though I worked very hard on them, my
Latin-to-English translations may be less
than perfect. If yvou know Latin and find
grammatical errors in any of the prayers
helow, please let me know!)

arly Romans were simple farmers and shepherds,

and their gods and religious practices revolved

around their homes, farms, and immediate com-

munity. Every houschold had some kind of
shrine for the household deiues, the Lararismm, and would
perform daily prayers honoring the Lar, the guardian spirit
of the household, and the Penates, the guardian spirits of
the pantry or cupboards. In previous articles, I have dis-
cussed the basics of Roman hearth religion (see OL 9) and
elements of prayer (see OL 10). I am now offering to
share some very simple household prayers and rites that
ate suitable for a Roman household.

MORNING LARARIUM PRAYER

The Paterfamilias was traditonally responsible for leading
the household each morning in a prayer to the deities of
the household (the lar and Penates) to thank them for
keeping watch over the welfare and prosperity of the
home and houschold and to ask that the coming day be
fruittul and safe. In ancient times, the Paferfamiiias was the
male head of the household; however in modern times,
this need not be so. Just as the Paterfamilias of the com-
munity is responsible for the spiritual welfare of the com-
munity, the Paterfaniiias of the household is responsible
for maintaining a proper relationship between the deities
and the household.

This particular praver is designed to be performed before
the fararium early in the morning after the Paterfamilias has
been cleaned and purified, but betore breakfast. The Pa-
verfamitias stands betore the fararinm with arms outstretched
and greerts the household spirits:

Satve Lar Familiaris!
Greetings, houschold Lar!
Salvete i Penates!
Greetings, Divine Penates!

{If you are making an otfering, do so while speaking these
lines; otherwise, omit the passages in brackets.}

o5 precor {hoc sacrificio obmovendo bonas precesy nti sitis
volentes propiti mibi, {liberisque meiy domo nieo, familiaeque
Fredle.

I humbly ask that you may bestow your blessing upon
me, {my children,} my home, and my household.
{Mactete hoc sacrificio}

{Be thou increased by this which I give to you.}

Ita est!

So be 1t

This is a great time for a few moments of daily meditation,
particularly giving thought to what your plans, expecta-
tions, and hopes for the day may be and how the kindred
spirits may be included and helpful during the day. A daily




offering is not necessary, but is always
an option, particulacly if you seek es-
pecial favor that day. Moreover, this
would be an ideal time for making a
prepared or extemporaneous prayer
or vow to a deity (or deities) for assis-

tance in a particular situation. For
example, when I had to leave my car
at the shop for the day, I prayed to
and made a vow to Mercurins (as one
who is associated with commerce and
fair business deals), I“wlanus (as one
who is associated with metalwork and
the torge fire), and any other deity
who may have been able to assist me
in keeping the cost of the repairs to a
minimum. (Tt seemed to work, by the
way; I had a loose spark plug, which
was easily reconnected, and my me-
chanic didn’t charge me a dimel)

DAILY MEAL PRAYER

At the evening meal (or whatever is
the main meal of the day), it is appro-
priate to honor [/esfa, the living
flame, who is associated with the
cook fire and the Penates. 1f, like me,
you live alone and have irregular,
quick meals, make a point of offering
to Vesta a bit of whatever it is you're

eating whenever you do sit down for
a meal. Ideally, a place should be set
for 17esta at the table with a serving of
all that which the family is eating,
then after dinner, but before dessert,
the contents of the plate be cast into
the fire on the hearth. As the offer-
ing is made, a short prayer to Vesta is
made:

Salve, Vesta Mater!

Greetings, Mother [estal

Avceipe boc sacrificium factum meo arti-
Jicio de tna anxilia beata.

Accept this offering, made by my
own handiwork with your blessed
help.

Te precor humiliter uti sis volens propi-
tia foco meo, domique familiaeque miege.
I humbly beseech you to bless my
heatth, and the home of my fam-
ily.

Macte hoc sacrificio.

Be thou increased by this which [
give to you.

Throw the offering to the hearth (or
place it in the offering bowl, as the
case may be).

Dea propitia sit!
May the Goddess be favorable!

PRAYER WHEN LEAVING
HOME

Janus is the deity most commonly as-

sociated with doors in Roman relig-
ion. He protects our homes from
that which would bring harm to it or
those within it. Not only is it a good
idea to invoke Janus as a protector of
the home, but Janus is also the gate-
keeper between us and the realm of
the deities, so establishing a good re-
lationship with Jamrs may aid in enlist-
ing his help in opening the gates in
more elaborate rituals. It’s not a bad
idea to invoke him every time you en-
ter and leave your home.

As you cross the threshold and close
the door behind you, say:

Semper salve valegue, Jane Clusive
Greetings always, Jamus, closer of
doors!

Extend your hands in supplication and
say:

Me absente te precor uti sis domum meam
vigilans ef ab injuria protegens.

I humbly beseech you to watch
over my home in my absence, and
protect it from harm.

Lock the door, then kiss your hand and
touch this hand to the door, saying:

Ita est!
So be it!

PRAYER UPON RETURNING
HOME

As you approach the entrance to your
home, greet Janus, saying:

Salve Jane Patulci!
Greetings, Janus, opener of doors!

Extend your hands in supplication, say-
ing:

Tibi gratias age quod in nre absentia do-
mim mieam vigilasti

ef ab infiria protexsti

Thank you for watching over my
home in my absence and keeping it
safe from harm.

Kiss your hand, touch this hand to the
door, and unlock it, saying:

Gratias tibi ago!
I give you thanks!

PRAYER OF ABLUTION
(CLEANSING):

This is a short prayer that can be used
whenever you bathe, shower, wash
your hands, before a ritual or anytime
you feel the need for purificaton.
While washing, say:

Haee aguna a corpore impuritates, mode
simitle plumbo mutando ad anrnn eluat.
May this water cast out all impuri-
ties from my substance as from
lead to gold.

Ph’a.'gd mentem.  Prrga corporem.  Purga
NI,
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Purify my mind. Purify my body. Purify my spirit.
Ita est.
So be it.

It they were going to be attending or participating in a for-
mal ritual, Romans would cover their heads, capize velats, to
protect themselves from any evil omens en route to or
during the ritual. It this prayer is used as an ablution prior
to a ritual, it would be proper to cover your head with a
shawl or length of cloth. As vou do so, sav:

Purns(-a) sim

May [ be pure.

Ininanis ex imipuriates sin

May 1 be free from all impurities.

Mei facti fidi ef justi sint
May my deeds be true and just.

Stand straight, vour hands in a supplicant position, and
say:

Juppiter mibi induat pietate.

May Jupiter enwrap me with Pietas.
ta est!

So be it!

CONCLUSION

These are the first Latin prayers I have written, and they
are ones | have begun to use on a regular basis. It’s not
necessary to address the Roman deities tn Latin, and 1
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wouldn’t recommend anyone doing so without first leatn-
ing some basics of Latin pronunciaton. However, if you
understand how to pronounce the Latin and feel more
comfortable using it (speaking in Latin always reminds me
of the days of Latin Masses and feels more formal to me),
I believe the gods prefer it. The most important thing to
remember, however, is that the more often you perform
these small, daily rites and prayers, the closer you will
grow to the deities. Your relationship will grow and you
will feel their presence a little more each time you pray to
them. Use the prayers in English or put them into your
own words once you are comfortable with them. The
gods will hear you and appreciate your efforts and your
piety.

[alete!

S
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ater -- it not only covers 70% of the Earth’s
surface, but makes up 90% of our bodies as
well. We can live for over a week without
food, but without water we would die very
quickly. Luckily for us, it constantly bubbles up out of the
ground, washes up onto the shores, and falls down upon
our very heads. How wonderfull And as if that isn’t
enough, it is also the main ingredient in whisky and beer.

Since water is so very important in every other area of our
lives, it makes sense that water would be crucial to our
Mythology, Cosmology, and Ritual as well. This article
will explore some of the methods we've developed in Red
Oak Grove to use Sacred Water. We will discuss what wa-
ter means to us, where we got our Sacred Water, some of
the special containers we use to hold our Water, what we
do with it, and how we take care of it. This article should
give you many ideas of ways you can use Sacred Water to
enhance the meaning and power of your own Rites.

(By the way, since we’re from New Jersey, we pronounce
it: WOOD-ur’, but you can say it any way you want.)

Water itself is a magical thing: a combination of two very
flammable gases. It’s somehow a liquid at room tempera-
ture and hard as stone when frozen. In all three states, it’s
colorless, but when sunlight shines through it it refracts 2
brilliant, muld-colored rainbow that can be seen for miles.

The three states of water, solid, liquid and gas, can be seen
as symbols of the three Realms: Land, Sea and Sky. The
Sea is commonly associated with the Ancestor

Sacred
Water,

Slow in Me:

A System for Using

Consecrated Water
in Ritual

by Bardd

Dafydd

Kindred and is seen both flowing beneath the
Land and surrounding it.

In Red Oak Grove, we use water to purify
both people and place and as a symbolic vessel
for the Ancestors and Their Blessings. We use
the symbol of the Well as one of the three
Gates to the Otherworld and as a special
home or symbol of our beloved Goddess Bri-

gedd.

When we first began working together as a
Grove, we got some bottled distilled water to
use in our Ritual. We consecrated it by the
simple act of intentonally devoting its use to a
religious ceremony.  Since it was being set
aside for the exclusive use of the Kindred, it
was, therefore, sacred (cut off) trom mundane
use. During the Ritual, this water was blessed
by the Kindred, so it became even more spe-
cial and precious. You wouldn't pour something like that
down the drain, would you? Of course not. We saved it
and it became our Sacred Water.

Ok Leavis IMBOLC lssuy
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We used this same Water at the next
Rite, and the one after that. As gme
went by, we occasionally got together
with other Groves to do combined
Rituals. We would always bring our
Sacred Water, and if the other Grove
brought theirs, we would pour them
together in a little private ceremony
before the public Rite. Our Waters
would mingle and mix on the Altar
and be used and blessed together in
the Ritwal.  When the people dis-
persed, we would carefully divide the
Iallowed Waters between the Groves
and take them home.

At Wellspring 1998, we did this with
about 12 Groves who also brought
In addiuon, the
water was charged by the very power-
ful magical working and the com-

water fT.'(.J]T.l h ome.

bined will of everyone there.

A small amount of our Water came
trom the Atantic Ocean, gathered at
different ceremonial ames. For ex-
ample, last Spring Equinox at dawn,
we went to the beach, planted a staff
in a dune, it a candle, and scooped
some sea water up in a shell. We did
a short but powerful Ritual, thanking
Brigedd for the return of the warmth
to the land. We took some of this
water home with us to add to our Sa-
cred Water.

During our Ritals, the majoritv of
the Sacred Water is in a bowl in the
bottom of our Well. Our Well looks
like a real well, with a peaked roof
and a mrn-crank. Its really a lawn
ornament, purchased at a garden sup-
ply store, and stands about 2 feet
high.  We have decorated the roof
supports with plastic ivy. There is a
silver ladle in the bowl of Water. We
also have a large glass pitcher full of
plain fresh water sitting next to the
Well.

Before the Ritual, we ladle some Sa-
cred Water from the Well into the
Ancestor Bowl. This is one of three
special Bowls used during the Kin-
dred Invocations, described below.
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Once the Ritual begins, the people
have been called together, and the
Outsiders have been honored, we
begin the purification. D2 picks up
the pitcher of fresh water and DI
ladles three scoops of Sacred Water
into it, visualizing the blessing and
sancufying of the water. D2 then
pours some of the water onto the
hands of D1 and hands him a clean
white hand towel. D1 takes the
pitcher, pours water onto the hands
of D2, and hands her the towel.

The celebrants are asked to turn and
tace the outside of the circle and
hold out their hands. They are told
to turn back toward the circle once
they have been purified. D1 walks
around the circle, constantly trick-
ling water onto the ground from the
pitcher. The celebrants extend their
hands forward into the stream of
water as it goes by. D2 follows with
the towel so they can dry their
hands.

This process not only purifies the
people with Sacred Water, it makes
the Ritual area Sacred by cutting it
off from normal space with a sym-

bolic barrier of water. In effect, the
Sacred Ritual Space is now an Island’
surrounded by Sacred Water.

We also honor water when we Qpen
the Gates. To help us, we call upon
Manawydan ap Llyr, who is cognate
with Manannan mac Lir, Lord of the
Sea.

When we invoke and honor the
Three Kindred, we use three bowls,
each one different. For the Narure
Spirits, we use a rough clay bowl filled
with local soil, and for the Gods, we
use a brass bowl containing a glowing
charcoal bnquette upon which we
sprinkle granulated incense. The An-
cestor Bowl 1s a small white ceramic
bowl, decorated with a sea shell pat-
tern. My mother made it before she
died (if she had made it after she died,
we’'d really have something speciall)
It rests on a small hand-woven blue
mat which was given to my mother’s
sister on a trip to Wales. My aunt
gave it to me just before she died
when I told her I was a Druid. So
you can see that this bowl has plenty
of associations to the Ancestors.

After the Narture Spirit invocation,
the appointed celebrant goes to the
Altar, holds the Ancestor Bowl up

high and says:

Mothers and Fathers,

Old Ones, and Ancestors,

[ reach across the Veil with my words
and call to You.

Mothers and Fathers of our Families,
Patrents of our Parent’s Parents,
I call you into this Sacred Water.

Old Ones of this Land,
Loving Tribes of Caretakers,
I call you into this Sacred Water.

Ancestors of our Culture,
Ancient worshippers of our Gods,
[ call you into this Sacred Water.

I call you with the water of the deep
blue oceans,
[ call you with the water of the gentle



rains,
I call you with the water of the dark-
est wells.

I bid you: Enter this Water now!

That we may be Blessed, Guided and
Inspired by our Communion with
you.

Gadael hi bod! (Welsh for “Let it
be!”)

The Celebrant then walks around the
circle and blesses each person with
the Water by dipping their finger in it
and making the Awen mark (three
lines radiating down from a central
point) on their forehead and saying:

With this Water,
Celebrate your Communion
With the Ancestors.

After the Kindred and the special
Deities of the occasion are called, and
after praises are offered to Them and
an Omen is taken, we share the Wa-
ters of Life. There is a pair of large
matching goblets on the Alrar.
Whisky (Gaelic for “Water of Life!’) is
poured into one of them and water
from the pitcher into the other. Re-
member, this water had three scoops
of Sacred Water added to it just be-
fore the purification of the people.
The goblets are held up, everyone
concentrates upon them, and the
Kindred are invited to send their
blessings into them -- into the Waters
of Life. D1 makes the pronounce-
ment: “Behold! The Waters of Life!”

The goblets are passed around the
circle, with each person drinking or
pouring 2 few drops onto the ground,
as they wish. When the first petson
chokes on the whisky, we always say,
“Don't worry, the ‘Chaser of Life’ is
coming around right behind 1!

While we always manage to finish the
blessed whisky, we try to leave a few
sips of the water to pour back into
the Well. We might change that and
put some of the water back into the
Well before we pass it around.

When the Ritual is over, and the
people have dispersed, we pour the
water from the Ancestor Bowl, and
any remaining in the goblet, back
into the bowl in the Well. This all
goes into a special 16 oz. plastic jug
we use to store the Sacred Water (or
is divided with the other Grove(s)
who brought their water), then we
top off the jug with water from the
pitcher.

The next day I perform anocther
short ritual in my kitchen: T strain
the Sacred Water through a paper
cotfee filter to remove bits of dirt
and leaves which always find their
way in. T then boil the Water for
five minutes to disinfect it and then
filter it once again. The jug is also
washed out with boiling water.
Then the Sacred Water is put back
in the jug and once again topped
off, this ome with disdlled water,
and kept in my refrigerator until the
next Rirual.

Those are the procedures that we
follow for every Rital we do.
There are also a few special uses for
Sacred Water that we do from time
to time.

When a new Magical Tool is added
to the Grove collection, or someone
brings a personal Magical Tool that
they want to purify, bless, and dedi-
cate, we will use our Sacred Water.
[t can both purify and bless, but it
can't dedicate; only we can do that.

Once we went fo a group campsite
and felt an unwelcome and un-
welcoming presence in a covered
pavilion. We used our Sacred Water
to purify the pavilion and banish
any Spirits that didn't wish to cele-
brate with us. Afterwards, it felt
clean.

Emerald Dragyn, Senior Druid of
the Grove of the Midnight Sun, and
I used our Sacred Warers to purity
the Bride and Groom at a Hand-
fasting we conducted last Samhain.

TAK LEAVES MBI O s -

I've been asked to do a Pagan Bap-
tism this Spring, and I will use the
Water for that.

[ believe it would also be very effec-
tive to use in Healing Magic.

As vou can see, we have a pretty
elaborate and complicated procedure
for using our Sacred Water. It is ob-
viously a lot of work and requires
quite a bit of determined attention to
detail, but we believe that one of the
putposes of Ritual is to show the
Kindred how much They mean to us.
If we make it all easy and convenient,
we aren't showing that we cate very
much. To some extent, I think the
more time you take for Ritual prepa-
rations and performance, the better it
works.

We are very proud of our Sacred Wa-
ter and treat it like rhe extremely pre-
cious substance it is. Feel free to
adopt or adapt any of our ideas that
you like or use vour own inspiration
to develop other ways of handling
this special symbol and marvelous
stuff. May the Sacred Waters flow in
voul

o
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hat is known about the afterlife beliefs of

Celtic peoples is sketchy and often contra-

dictory. The classical authors are unanimous

in declaring that the Celts held an unshak-
able belief in a happy life after death. It made them fear-
less in battle and was so strong that debts were said some-
times to be deferred until the next life. While this belief in
personal survival is well attested, there is much less agree-
ment on the details of the fate of the dead.

Several classical authors say that the Druids taught the
transmigratdon of souls. In that doctrine of reincarnation,
spirits may be reborn into any of nature’s forms - human,
animal, or even inanimate things. That doctrine is sup-
ported by evidence from the tales. We find humans be-
coming pools of water, their own descendants, or sacred
animals. Fintan, last survivor of the first folk, lived suc-
cessive lives as a man, a stag, and an eagle. The two great
Bulls of Erin, the Brown and the White, began their exis-
tence as a pair of swincherds and underwent rebirth until
they reached their exalted state as sacred bulls. In Welsh
tales, the wizard Gwydion undergoes a series of animals
lives, and the Irish tale of Edain depicts transformations
or rebirths in human, insect, and inanimate torms.

If we assume that these tales reflect a doctrine of the fate
of souls, then we might conclude that human spirits can
be reborn, and into non-human as well as human forms.
A non-human rebirth was clearly not always a punish-
ment.  Rebirth as an animal could involve increase in
honor or spiritual authority. Mortal humanity was only
one of the many kinds of beings who kept the World Or-
der whole.

Of course, these tales may also be in-
terpreted in a mythological, initiatory,
or shamanic way. They may represent
the magical journey of a particular in-
dividual rather than remnants of Pagan
afterlife belief. So while the tales
strongly suggest a beliet in reincarna-
tion and transmigration among the
Celts, they fall short of proving that it
was a broad, general doctrine.

When we look at the archeological re-
mains of Celuc burials, one thing be-
comes clear: the Celts, at some peri-
ods at least, expected their afterlife to
be very similar to the tribal life they
left behind. Chieftains, both male and
female, were burled, either whole or
after cremation, with chariots, jewelry, weapons, drinking
equipment and food. They clearly expected to retain both
their status and their obligations. The rtales also support
this model. When various heroes are transported to the




Otherworld, they find a land of per-
petual teasting, horseracing, and
revelry, not unlike the Vikings® Val-
halla.  These tales give little evi-
dence of an expected reincarnation
of any sort. However, it is unclear
that the beings met in these jour-
neys are actually mortal spirits and
not “sidhe-folk” of some stranger

kind.

The destruction of Celtc Paganism
by the rise of Christianity is no-
where more evidenced than in after-
life beliets. Stll, as moderns work-
ing to revive the Old Ways, we need
to formulate some sort of more or
less coherent attitude toward death,
the afterlife, and the place that the
Ancestors hold in our worship. A
speculative reconstruction of a
Celtic afterlife doctrine might be
expressed thus:

For almost everyone, the afterlife will be an improved ver-
sion of this one. The soul is guided by proper ritual, and
by the King of the Dead, to Tir na Marbh, Land of the
Dead, where they dwell happily. This land is a lovely and
jovous place, where the songs of the Goddess’ birds ease
pain and sorrow, where feasting and entertainment are the
order of the day. The magical Boar and Stag are hunted,
and the Mead of Poetry flows freely. Many tales tell that
the souls of the newly dead linger, as shades, in the living
world untll Samhain eve. Then Donn, the King of the
Dead, winds his horn and calls all souls to his House,
Teach Duinn, and then west across the Sea to Tir na
Marbh.

While we find no doctrine of universal reincarnation
among the Celts, it is clear that Spirits are often born into
tlesh for various reasons. For some, the Way of return is
their fate. Those chosen by the Powers for some destiny,
or who choose rebirth themselves, or are placed under a
geas by a magician, may return to the mortal world to
work out their path. We may know a series of rebirths
until our specific destinies are fulfilled.

There 1s no evidence, at this time, that the Celts believed
in a process of regular reincarnation leading to movement
up any sort of spiritual ladder or stairway. Spirits came
into flesh to aid their folk, to do the Gods’ work, ete.

All Indo-Furopean peoples seem to have practiced, in
various ways, a Cult of the Dead. This seems to have in-
cluded veneration of the generations immediately passed,
as well as more broadly important cultural figures. The

Grandmothers and Grandfathers must be respected and
given proper offerings if the clan’s prosperity is to thrive.
The Graeco-Roman Cult of Heroes was probably present
in some form, remembered in Celtic countries in their ac-
tive Christian Cult of Saints.

All over the Aryan world it was known that by great deeds
of martial, magical, or other sorts, an individual could be-
come more like one of the Powers. This is the mark of
the Hero (a word we will use both for men and for
women). He or she must display in their nature and ac-
tion one of the archetypes by which the tibe lives. The
blacksmith, the bard, the warrior, the ruler, in fact all rradi-
tional professions, have magical power. When a mortal
fills the traditional image of a skill especially well, and
when her deeds do very well for her folk, she may become
a hero.

In a very real way, such a person makes a sacrifice of
themselves for their folk. Often, the Hero must give up
many of the potentials of common life, take on terrible
risk and pain, even die young. Most of us hope to be left
in peace by the Powers, to offer to them, and to be
blessed in turn, without being singled out for a great
“destiny.” So we can only be humble and grateful to
those who give themselves to let the Light and Shadow
show through their lives. When such folk die, they may
become Noble Spirits - guests at the feasting table of the
Shining Ones. They gain insight and wisdom and the abil-
ity to aid their living tribesfolk in some of the same ways
as the God/desses themselves. In effect, these great mor-
tals become Powers themselves, able to bless in return for
the gifts of the sacrifices.
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f all our senses, hearing allows us to go inside
most easily. Hearing is not linear like sight; it
cannot be shut off by “closing” the ears. Hearing
surrounds us. It comes to us in vibrating waves,
whether we are conscious of the sound or not. Even in
silence, there is sound. Remember the old conundrum: If
a tree falls in the forest, and there is no one there, can it be
heard? The logical mind says: “No, hearing is dependent
upon the receiving, the presence of ears;” but the intuitive
mind tells us that, of course, it is heard. Its very vibrations
are felt by the trees that surround, and thus, its falling 1s
acknowledged. Hearing is not dependent only upon the
ears. Hearing is dependent upon the enfire consciousness.

Close your eyes. Listen to the sounds around you. Try to
identify their source; as you identify and connect with each
sound, let it go and move on 1o another. Ah, ves, there is a
bee buzzing, and in the distance I hear the drone of a ma-
chine — two buzzes that merge and dance. The wind rus-
tled the leaves. Do the leaves of the oak sing a different
melody from the leaves of the willow?

LISTEN.

There is a beautiful old clock in my sunroom. In tdmes of
greatest peace, its ticking is the only conscious sound, re-
assuring and reaffirming that calm center of all things,
steady as a heartbeat. With the sunroom windows open,
the clock’s calls mingle with the natural sounds of the gar-
den and become symphonic. There is wholeness. Hear the
clocks in your life.

After a while, you will find vourselt so bathed in sound
that the sound 1tself disappears. At first 1t will “blink” on
and off — you realize that you aren’t hearing, and it comes
rushing back to vou. After a ume, you will hear nothing,

The true center of sound is SILENCE, something we
have very litde of in our mundane lives. That point of si-
lence is the very center of your Self.

In winter or inclement weather, this same experience can
be done inside. Concentrate on household sounds or lis-
ten to music wearing headphones. Try to pinpoimnt the
various instrumental sounds that make up the whole; then
let the whole take over. (Do NOT use music with lyrics;
words interfere with the source).

If you practice this deep hearing often enough, you will be
able to use it at any time. You might be in a crowded gro-
cery or walking down a busy city street, but if you concen-
trate first on the individual sounds, then the symphony of
sounds, you will find yourself being instantly transported
to your calm center of silence.




Each time you consciously set out to do this exercise, go
to your journal immediately afterwards and record your i
experience “within the sounds of silence.” (Simon and W‘?llspnng 2000
Garfunkel)

Happy journaling] *
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work requires intellectual eftort, study, and train-

ing of the mind. In the end, all of those skills
only allow us to relate more deeply to the reality of the
physical world. Through understanding of nature - its pro-
cesses, forms and wonders - we come to understand the
meaning and means of the Otherworld and the Spirits.

? he heart of the work of Druidry can be seen and
r""a-&, known in nature. There is no doubt that the

Simply put, intellectual and meditative work must always
be balanced with experiences of the real presence of the
natural world. Of course, Indo-European Paganism was
strongly “artificial.”” That is, the old ways valued the hu-
man ability to shape the things of nature into things useful
to humankind. Much of the symbolism of Pagan ways is
concerned with human efforts to gain good from the in-
different, even hostile environment.

When a mortal clan enters a new Jand, they must begin by
comprehending the wilderness. They must approach and
ally with the Gods and Goddesses of the forest and win a
place in which to carve out their lives.

Modern Pagans face a different challenge. Most of us
come trom societies cut off, by distance and by layers of
technology, trom wilderness and even from the common
processes of nature. We live in boxes many feet above the
ground, eat packaged food, drink bottled water. Our cities
and farms were built without regard for the spirits of
place - for the intrinsic holiness of the land.

As Paganism reawakens in our modern lands, we can
make it part of our work to restore the relationship be-
tween mortals and the land. We can go to the woods and
absorb the patterns and forms of the wild. We can be-
come aware of the natural places even in our own cities
and suburbs. We can begin re-enchanting the landscape of
our homes - our wells and pools, our crossroads and hill-
tops. All that begins by getung out of our living rooms
and into the natural world.

PART 1- THE BASICS

Your relation to the natural world should be both practical
and spiritual. Practically, you should make it your business
to learn the facts of your landscape. Learn the trees and
herbs, the animals and birds, the stones and soil most
common to your region. Learn how water flows through
your land, where the weather comes from, and what crops
come from farms and gardens.

In the same way, we encourage yvou to consider yourself
an active defender of the land on which you live and wor-
ship. Human inattention and greed are threatening the
World Order - upsetting the balances that sustain our lives
and those of our non-human co-dwellers on Earth. As
people who consider the land to be part of our holy ways,




we should make it our business to
protect it from poison and destruc-
ton.

Here are some study questions to
help you understand your land:

1 What is the source of your drinking
waterr What rivers make up your
watershed?

2 What are the prevailing winds?
What are the major influences on
your local clouds, rain and storms?

3 What is the composition of your
soil? Is it acid or alkali? What are
the major crops grown in your re-
gion?

you can sit quictly on the grass, a low
bench, or a mat. If you can find a
place where more than one kind of
natural form occurs - trees, herbs,
beasts, stones, streams - then that is
best. Seat yourself as comfortably as
possible, and begin your pattern of
rhythmic breathing,

Sitting with your eyes closed, find the
rhythm that takes you toward your
Silence. After awhile, allow yourself
to begin to listen to the sounds
around you. Let those sounds enter
your mind and flow through you like
thoughts, hearing all but holding onto
nothing. The goal is to keep your

woodland, offering no obstacle to the
flow of nature's sights and sounds.

The final phase of this work is to stand
and walk while maintaining the “open
eye.” When this can be managed with a
minimal number of breaks, vou will
have a skill that can help you in every
part of your life, from labor's drudgery
to the sublime moments of vision and
magic.

So begin the work of mental training
and keep to its discipline as well as you
can. Regular practice and an open heart
will always produce results in this most
basic of meditation practices.

4 Identity five species of trees in
your area. Add four more!

5 Identify five herbs for health in
your area, Add four more.

6 Identify five species of birds
common to your area. Five spe-
cies of other animals.

Know the three major sources
of air and water pollution in
your area.

8 Know how your area deals with
trash and garbage. Consider re-
cycling and/or composting.

9 Learn about environmental ac-
tion groups in your area. Con-
sider joining and/or working
with one or more.

NATURE MEDITATION

It 15 vital for you to make a true
and deep contact with the forms

PART 2 - THE SPIRITS IN
THE LAND

The work of Druidry 1s about
building relationships  between
mortals and the Spirits. We seek to
reach out to the Spirits whether of
our land or of our folk. In order to
comprehend the vast families of
the Gods and the non-Gods, we
think of them in the categories
which we call the Three Kindreds.

As your skills in Druidry grow,
you can begin 1o seck an under-
standing of each of these groups
of Spirits. Your readings in my-
thology and Pagan culture should
give you the basic concepts of the
nature of the Dertes, the Dead,
and the Land Spirits. However, it
is proper to look to the land itself
to find out how the God/desses
and Spirits are present in your re-

gion.

and processes of nature. One way
to approach this is to use open medi-
tation to absorb these patterns.

While it is good to actually leave the
city when possible, it is not necessary
to go deep into the wild to do this
work. Every city has park land, back-
vards, and even decorative trees that
allow contact with forms not shaped
by humankind.

When you have a little skill in open
meditation, go out to a place where

mental balance and calm whatever the
input. When you wish, open your
eves. Let the sights of the natural
world move through vour mind. Al-
low vour eye to flow over the forms
of the natural world; spend more time
looking closely. But any
thought or image grasps or holds the
attention, return to counting the
breath and let eye and mind move on.
The goal is to sit in silence - your
mind transparent to the reality of the

when
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THE SHINING ONES

The Divine Ones, the Gods and God-
desses, those beings mightiest
among all the Spirits. As you study the
culture and religion of an ancient peo-
ple, it is usually the Shining Ones who
stand out, who are most apparent.
Their help and love, their power and
beauty, have resulted in their being re-
membered even as other aspects of Pa-
gan cultures are forgotten.

arec

In any region, there are places that are
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unique - natural features that command
the attention and respect of the com-
munities near them. In many places,
especially in the U.S,, these places have
been made part of public parks and
preserves. These can be reached easily
by car or on foot. In other cases, im-
portant natural features, such as moun-
tains, stones, or caves, are found out-
side the city in wild places.

These notable natural places are proper
for seeking contacts with the Shining
Ones. It is helpful to go to these sites,
taking with you a collection of the tales
of the God/desses of your choice of
culture. There, you can sit and read a
key tale or two - perhaps even reading

aloud - while sitting in communion
with the site. You might choose to
imagine the form or presence of one or
more of the Deities in the natural set-
ting and make a small offering, perhaps
of precious metal or stones, or what-
ever is proper for those Powers that
vou seek.

In attuning to the Gods and God-
desses, two major land features are of-
ten central. Iirst determine what the
major river and/or source of drinking
water is for your region. Find, if you
can, the soutce and headwaters for the
river and make an effort to reach them.
At vour local waterside, you should
contemplate the Goddesses, seeking to
attune yourself to the Lady of the Land.

Secondly, determine where the highest
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point is in your region. Anclent Indo-
European religion always looked to
the high places to find the Shining
Ones, and the principle applies today
as well. On the high places you can
call out to all the Shining Ones, and
especially to the Gods of sky, of

storm, and of the sun.

In all such places it is proper to attune
to the Gods and Goddesses. Go with
an open heart, make a simple offer-
ing, and, with your spirit, listen to the
land.

THE MIGHTY DEAD

The Ancestors, the Dead of the Clans
of Mortals, are our own kin and folk
in the otherworld. The tales and tradi-
tions of Pagan cultures are full of the
heroes - men and women - of the Old
Ways. These great mortal lives stand
as an example to the living of cultural
virtues and the power of the Spirits.
The heroes are the link between pres-
ent mortal lives and the human past.

Just as important as the great ones of
any tribe are the past members of
one's own clan. Grandmothers and
grandfathers, one's own forebears, are
worthy of veneration. Cultures with
strong traditions of ancestor worship
place great importance on the rela-
tionship between the living and the
Dead. The Mighty Dead have vision
and magic beyond those of mortals
and can have great influence over the
lives of their descendants. So it is
proper for us to give love, reverence,
and offerings to the spirits of our
own Beloved Dead.

The Dead are honored in our local
environment in several ways. Most
common are the cemeteries used by
modern religions and civic govern-
ments. While many of these are filled
with very un-Pagan symbols and sen-
timents, they can also have some in-
spiring statuary and natural places. In
cemeteries, we sometimes find great
trees, glens of flowers, and irnages of
classical beauty.

Most cittes also have a variety of civic,
non-religious, monuments. We re-
member those who died in war and
those who fell in service to the culture
for various causes. Finding these
places brings us into contact with our
urban environment, and they may be
enshrined in green places amidst the
concrete and glass. These places can
provide a sense of contact with the
history of local culture, something
always sacred to Pagan ways.

In these places, you can make con-
tacts with the green places in our cit-
ies and with the spirits of the mighty
and beloved Dead. Go to these places
and read the tales of the legendary
heroes of your chosen Pagan culture.
Be aware also of the stories of fa-
mous heroes of your region, and learn
the tales of the Dead of your own
family. Take with you offerings of
food and drink, make your offerings
in love and reverence, and open your
heart to the voices of the Ancestors.

THE NOBLE SPIRITS
Throughout the worlds, in every
place, there are many Tribes of Spir-
its. Beings of wonderful diversity,
some beautiful, some hideous, the
Noble Spitits are beings who serve
the Gods in maintaining the Order of
the Worlds. Some dwell in lonely
places apart from company, keeping a
pool or stone or tree as their domain.
Others dwell together in glittering
courts, keeping their revels and feasts.
These beings are neither Gods nor
Dead. They may rightly be considered
as lesser relations of the Deities, as-
signed by them to hold the natural
world in proper order.

The Gods are our allies, the Dead our
kin, but the Spirits are, in many ways,
quite separate from us. They are the
Other and, as such, they are not auto-
matically our allies and friends. In
many tales, they are the enemies of
humankind or must be carefully pla-
cated. When we approach these spir-
its today, we approach nature in the
wild - the untamed reality that 1s the
basis of all tame life.




Yet we also see that some of the Spir-
its choose to work for, or with, mor-
tals, especially for the ferulity of the
land. So we know that they can be
our allies as well, if we approach them
with respect.

When we seck contact with the No-
bles, we seek places wild and tangled,
untouched as much as possible by
human work. Go out from the citles,
park lands and fields, or find places
within them overgrown and un-
tended. If you keep a yard or field as
your own, it might be good to leave a
small section of it completely un-
tended as a place in which the Nobles
can feel welcome and honored. In
many places, there are patches of rela-
tive wilderness even in inhabited
places. Look closely in you own area,
but remember to get out of the city
and farmland and into the real wilder-

ness.

Even in cities, the Nobles watch and
ward, keeping the lives of the non-
human kins. There may even be a
greater Lord or Lady keeping a court.
But it is in the wilder places that you
may come to glimpse the greater Spir-
its, the Wild Powers. When you go to
seek them and make your offerings,
go with care. Be cerwin to be fully
prepared for the reality of the wilder-
ness, and go with the greatest respect
both for the wild land and for the
Spirits that you seek.

These first efforts to attune to the
land and the spirits are an opportu-
nity to begin simple ritual. We pro-
vide, below, a very simple approach
to greeting the spirits in a natural
place. It requires a minimum of tools
and allows attention to be focused on
the natural locale.

The skills of the basic nature attune-
ment, 'open-ness' type of meditation
are central to this work. While there is
value in using the imagination to con-
struct forms for the Spirits, it is per-
haps better to begin by simply offer-
ing worship, then opening your eyes,
ears, and heart to the real presences

of the land. Expect nothing at this
stage, or expect cverything, but set
aside your expectations and open to
your senses. Then, when vision
comes, it will be ensouled by the
reality of the land.

It is also possible, and useful, to ap-
proach the land and the spirits with
no ceremony at all. Simply working
the open-eyed meditation in various
setungs will go some way toward
making strong natural contacts. The
Druid's way is, however, a way of
ritual, and greater results are likely
to come from even simple ritual
work.

KINDRED ATTUNEMENT
WORK

Take to the place a simple vessel for
water and a fire-bowl. The fire bowl
can be as simple as a bowl with
three candles or, perhaps, a bit of
fire-starter or fatwood in an iron
cauldron. Take, also, whatever of-
ferings you mean to make to the

Spirits.

Find a spot where you can com-
fortably sit to meditate. Sprinkle the
water deosil around the space, then
light the fire bowl. Lift the fire to
the sky, then set it on the earth, say-

lﬂg:

The Fire, the Well, the Sacred Tree,
Flow and flame and grow in me.

By Land Sea and Sky,

Below and on high,

[ come to this place to greet the
spirits.

Then sit, with the fire and water be-
fore you, and draw the T'wo Powers

into yourself. Then take up your of-
fering and, if you like, imagine the
form and presence of whatever kin-
dred you are seeking. Recite aloud a
simple invocation, such as:

Ancestors: O Mighty Ones, my ances-
tors, my kindred, I, your worshipper,
honor you. You, whose life and death
creates my life, whose wisdom up-
holds my wisdom, I come to you in
peace. Mighty Dead, T honor your
presence, offering my love and wor-
ship, and this (sacrifice). Be with me
in my heart and in my work, and ac-
cept this gift in token of our kinship.
Ancestors, | pray you, accept my sac-
rifice.

Nobles: Oh Noble Ones, my allies,
with whom 1 share the worlds, I
honor you. Spirits of stone and
stream, red kins and green kins, peo-
ples of the Otherworld, I come to
you in peace. Noble Spirits, I honor
your presence, offering my love and
worship, and this (sacrifice). Be with
me in my heart and in my work, and
accept this gift in token of my friend-
ship. Noble Ones, I pray you, accept
my sactifice.

Deities: Oh Shining Ones, my Elders,
Goddesses and Gods, wisest and
mightiest, T honor you. You, who sus-
tain the worlds, first Children of the
Mother, Tribe of the Goddess, 1
come to you in peace. Shining Dei-
ties, I honor your presence, oftering
my love and worship, and this
(sacrifice). Be with me in my heart
and in my work, and accept this gift
in token of my worship. Shining
Ones, accept my sacrifice.

Give the offering to the land in what-
ever way, and then practice the Earth
Attunement meditation. Allow  all
ideas of the form of the Spirits to
flow away into the silence and bask in

direct experience of the land. L'
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s Ty] Brighid’s Day Ritual
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This ritual is designed to be performed as a part of the
standard ADF ritual, inserted immediately before the
opening of the gate. It replaces the lighting of the fire.

The nemeton is set up indoors, both for practical reasons
in much of ADF territory and because, as a hearth god-
dess, Brighid should be worshipped inside. The door to
the room is closed. In the center is a Brighid's cross about
three feet across, made up of four boards arranged in the
proper shape, with a gap in the center. The gap must be
just wide enough for the brass Brighid's cross, which will
be carried in to fit over it, with no danger of falling
through. Such crosses are available in stores that sell Irish
goods; if there are none in your area, the brass cross can
be left out of the ritual.

In one of the spaces formed by the cross's arms is a large
candle; in another is an offering bowl; and in another 15 a
basket. In the fourth will be put the bowl of water used to
purify the partcipants after it has been used for that pur-
pose. On the arms themselves are at least as many candles
as there are people present. Surrounding the cross is a
circle marked on the floor, perhaps with a cord (we used
clothesline--a nice domestic touch).

_ On a table are matches and a container of milk.

| The celebrants are two druids, at least one of
whom (D2 in this ritual) must be a woman; a fire
tender, also a woman; a young girl who will imper-
| sonate Brighid; and a Bard, who may also be one
| of the druids.

. PROCESSION
b As people leave the assembly area to go to the rit-
| val site, they are each given a Brighid's cross.

| HISTORICAL PRECEDENT

This may be said either at the very beginning of
' the ritual or when everyone has assembled in the
| nemeton.

| D1: We are here today to celebrate the feast of

' Imbole.

It 1s the feast when the promise of the return
of warmth is affirmed.

It is the feast when we are puritied in antci-

i D2:

D1:

pation of this event.

2: Tt is the feast when we are honored by the
presence of Brighid.

drawing by Anon




LIGHTING THE HEARTH

D1 In the midst of our world we light the hearth
fire, where the sacred and the mundane meet
under the care of the Triple Brighid.

Bard:  We call to Brighid, the flame on the hearth.

All:  Come to us, come to us, bless us with your
presence.

Bard:  We call to Brighid, inspirer of poets.

All: Come to us, come to us, bless us with vour
presence.

Bard:  We call to Brighid, strength of smiths.

All: Come to us, come to us, bless us with your
presence.

Bard: We call to Brighid, power of healers.

All: Come to us, come to us, bless us with your
presence.

There are three knocks on the door.

D2: Ladv Brighid, come in, come in, come in, you
are thrice welcome!
All: Lady Brighid, come in, come in, come in, you

are thrice welcome!

The door opens and a gitl enters. She is dressed in red
and carries a brass Brighid's cross in her left hand and a
container of water in her right. She comes to the nemeton
and goes straight to the center. She stops there and hands
both cross and water to D2. She steps back to take her
place in the circle. D2 pours the water into a bowl and
then washes the brass Brighid's cross with it. This done,
she places the brass cross on top of the wooden cross and
places the large candle on top of it. She lights it and be-
gins to sing:

Burn in our midst, O fire of Brighid, Opening to the sa-
cred world,

One who inspires our every deed, Center of the spiral un-
furled.

The others pick up on this song and come forward one at
a time to the hearth. When each reaches the center, she
stands to be anointed with water by D2 on the forehead,
the hands, and the feet. If there are too many people for
one person to do this comfortably, another woman may
help D2, After being anointed, each person goes to the
wooden Brighid's cross and lights a candle with a match lit
from the center candle. She then puts her Brighid's cross
down in the basket provided and returns to her place. Af-
ter one person has been anointed, the next one comes for-
ward. Males may not cross the circle around the cross
and, instead, are handed first the basket to put their
crosses in, and then a candle and a match lit from the cen-
ter candle by the fire tender. They light the candle and
then give it back to the fire tender, who puts it into place.

When all are done, D2 lights any remaining candles and
D1 says:

Bt Be our priestess, Brighid, drawing the gods
near and conveying our offerings to them.

D2 pours milk into the offering bowl for Brighid.

D2:  Mother Brghid, unite us all, for by worship-
ping at a common hearth we are made one
tamily, one people.

Dl: She is there at the hearth fire, tall and lovely,
with red-gold hair, clad in flames, with shining
face and hands held wide.

All: Brighid is in our midst!

D2 takes the bowl of water and asperges the bowl of
crosses, saying;

e Bless these crosses, Gentle Brighid, and with
them the homes to which they go and with
them the people who enter those homes, and
with them all that occurs within.

She puts down the bowl and goes to stand beside 1.

From this point on, the ritual proceeds as usual. When
the waters of life are distributed, the crosses are distrib-
uted as well.

COMMENTARY

The tradidonal elements of Brighid's Day celebrations,
such as encircling the home, marking crosses on struc-
tures, and washing, all imply a purificadon aspect to this
day. It 1s indeed possible that the original meaning of
“Imbolc” was “purification™ (Hamp 111). This may be
compared with “February,” which has that meaning,.

The young girl impersonating Brighid is taken from Irish
folk custom (Danaher). The brass Brighid's cross may be
used at other rituals as a way of marking the center fire as
the grove's hearth, either by putting it under a cauldron, it
one 1s used, or hanging it from a short pole, if the fire is
built on the ground. “Burn in our midst” are words by
Ceiswer Serith, music by Gwynne Green. Nen are not
allowed within the circle around the cross, first, as an
honor to the hearth deity, who is uniformly a goddess in
Indo-European cultures, and second, as a reflection of the
hedge of Brighid described by Gerald of Wales. This
hedge surrounded a sacted arca in which a perpetual fire,
tended by women, burned in honor of Brighid. Men were

not allowed to cross it. *

(Sources continued on page 22)
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A Rite for Brighid

This 1s a ritual to invite Brighid into your home to be your
hearth guardian, or to renew your acquaintance with her if
she is already that. It may also be used to ask Brighid for
favors, or simply to enjoy her presence.

I you have an image of Brighid, put a candle or oil lamp
in front of it. {An image is not necessary; the flame itself
is an image.) If you are fortunate enough to have a fire-
place, lay a fire in it instead, but do not light it. In front of
your fire source, put a bowl. Next to it put a pitcher of
milk. Stand or sit so vou are at a comfortable level with
respect to the fire. Extend your arms, bent up at the elbow
with your palms facing forward. This is called the “orans
position,” and is a common one for Pagan prayer. Nod
your head or bow to the fire source and then say:

I invite you into my home,

you who are the Queen of the Hearth,

you who are the fire's bright flame,

vou who are the burning shining.

I call to you, Brighid, to come to me.

[ ask you, Brighid, for your bright presence.

Light the fire source, saying:

The fire of Brighid is the flame on my hearth.
Pick up the pitcher in your right hand. Hold it up before
the fire (you may put your left hand under it to steady it if

necessary), and say:

A gift for you, Brighid of the Cows,
A gift for you, Brighid of the Blessings.

Pour the milk into the bowl, saying:

My prayers are poured out with this milk.
My words and deeds flow straight to Brighid.

Put down the pitcher, and, if you have a request, make it
now. (I usually pray to Brighid for healing, inspiration, or
home protection.) If you are not making a request (and it
is good to just commune with the goddess for a while
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from time to time), sit or stand in meditation on the flame.
A good mantra to use is, "The fire of Brighid is the flame
in my heart," while visualizing a fire burning in your heart.
This mantra may be used at other times, to renew or es-
tablish a relationship with Brighid, or just to feel her com-
forting presence. It may be considered an offering to her
in and of itself. When you are done, extinguish the candle
or oil lamp, saying:

She ever burns, Lady of Fire,
in my heart, in my home, on my family hearth (or
"every hearth" if you live alone.)

Take up the orans position again, nod or bow, and the rite
is done.

If you are using a fireplace, use the same words and the
nod or bow, but leave the fire going. Spend some time by

it, especially as a family. Brighid likes that.

Leave the bowl of milk in place for 24 hours, and then put
it outside for the land spirits.
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ur intention here is to rebut this recent article

written by our fellow student of Celtic matters.

Specifically, we wish to give an alternative view to

the subject of the Secret Language of the Druids
{ Bérla na Lilid}, the opinion of our colleague being that it
was merely the use of metaphor within traditional stories.
While we agree that the use of metaphor is present within
the tales, we do not believe it to be the nature of the secret
language. We also wish to address certain points or areas
in the interpretation of the subject tale where we feel that
our colleague may have erred or was extremely selective in
data presented. We hope to do this by presenting a much
broader and in-depth survey of academic sources.

We would first question the position that the secret lan-
guage reportedly used by the Druids compares to meta-
phorical methods of composition. While the subrleties of
metaphor and other literary devices certainly would have
been known and used at the time and place of the ancient
Druids, there i1s no reason to believe that these were the
nature of their secret language. Thete 1s, in fact, good rea-
son to believe that there was a specific approach or set of
approaches to the secret language or languages of the
Celtic educated class.
Celtic practice and, as such, would have been used as a de-
vice by the Druids, But there is, again, no reason to be-
lieve that riddle was the nature of the secret language.

Riddling was indeed a common

There are some details about the secret language of the
Druids and Filid in the manuscript material, a language
often referred to as the Béria na Filed. Teinm [_aida (the art
of poetic interpretation in order to gain or divine secret
knowledge hidden within the information) is also known
to have been used in ancient times. So, we see that there
were two different terms for these practices in use by the
same people at the same time. Is it not reasonable to as-
sume then that they were, in fact, two different things?
While we agree that study and interpretation can be ap-
plied to the poems and stories of Old Irish material in or-
der to gain insight, we do not believe that this is the nature
of the Secret Language of the Druids.

We should also question the presumption that the Druids
were students of philosophy and magic only, and that
there is no evidence that they were Priests connected with
any “special positive worship.” We would point out that
the quote from Professor O' Curry is originally from a set
of lectures that were done as a survey of Irish lterary evi-
dence as contained in passages from manuscript materials.
O' Curry made those remarks in reference to a specifically
defined and intentonally limited body of evidence.
Though ingeniously selected and presented as evidence in
the article by Cathbad, when taken-in context, the state-
ment by O' Curry does not in any way support the argu-
ment for Druids as exclusively philosopher/magicians.
The theory of the Druids as simply philosopher/
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magicians (popular in the Meso-
Pagan era of the last two centuries)
rather than the multi-faceted priest/
poet/philosopher/judge/diviner/
seer /magicians that the cvidence
clearly shows them to be, is currently
in disfavour and would find very little
support in the halls of academia. We
would also wish to query, if not the
Druids, then who were the priests of
the Insular Celts?

In order to show that the Druids in-
cluded religious functions in their so-
cietal duties, we will begin with a re-

Dolmen i the Burrens Area
of W Ircland, near Galway.

turn to O Curry, “where the Druid's
altars and Tdols were,” Dr. Miranda
Green, “They (Druids) probably pos-
sessed powerful religious and political
influence during the free Celtic pe-
tiod.” Caesar and Diodorus Siculus
both describe the Druids as perform-
ing religious tunctions, Dr. Simon
James: “The Druids were greatly es-
teemed in Celtic society - as intellec-
tuals, judges, diviners, astronomers
and mediators with the gods.” Dr.
Anne Ross: “Lucan describes groves
of trees as being the favourite places
of the Druids for their rites, and there
is no need to contest this, all existing
evidence supporting the statement.”
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Dr. Stuart Piggott: “The Druids are
the first pricsthood, or witch-doctors,
or shamans, or seers in prehistoric
Europe of which we have direct liter-
ary knowledge.” Pr. Proinsias Mac
Cana: “of the Druid/fi# - priest, poet
and erudite custodian of the tribal
memory.”

We will now look to the interpreta-
tion given of the famous tale
“Cormac's Adventures in the Land of
Promise.” Cross and Slover believe
this tale to be compiled from eatlier
works based upon legal cases, while
we believe it to be intended to func-
tion as instructions for a King, It
should also be noted that there is an-
other related story giving the details
of Cormac's advice to a Prince. The
oldest known wversion of the tale,
which 1s the object of this examina-
ton, 15 from a fourtcenth century
manuscript, but there is a reference
made to it in a list of titles contained
in an eleventh century manuscript.

We must also take issue with the use
of the term “summoner” here, due to
the source for this being an unrelated
modern practice. One of the most
serious mistakes that can be made in
this type of research is to look for or
apply modern details to ancient mate-
rial. There is also the predisposition
of a large section of the neo-pagan
community to accept this due to cur-
rent familiarity.  While we do see
messengers in many of the ancient
tales, we do not see any type of sum-
moner represented. If it were a part
of some type of initiatory formula,
one would expect to see this detail
present in more of the stories. The
character who inidally meets Cormac
and gives to him the branch is clearly
Mannanan mac Lir, the God who
eventually instructs Cormac, and not
a messenger or “summoner’” acting as
his agent.

As to the description of the clothing
of the Warrior whom Cormac meets,

Photo by Hekatatia Ruadhbran

we would like to point out that the
bronze shocs {amar} appear quite
commonly in the tales, and they are
made of white bronze {findruine}.
These shoes do, in fact, appear on the
teet of Druids, Kings, messengers,
and Queens, and essentally any mem-
ber of the upper two classes of soci-
ety. The shirt with gold thread is de-
scribed as proper attire for a Poet
{Fifi} and also as attire for a King.
There is another detail of clothing
given in the tale, but not by my col-
league in his article. The Warrior
wears what is described as a “purple,
fringed mantle around him.” There
are descriptons of the cloaks of Dru-
ids and Filidh. They are not purple:
they are speckled or covered in feath-
ers.  There are several well-known
references to purple cloaks in the
tales, one upon Mannanan in this tale
and another upon the shoulders of
Midir; both of them Gods and both
of them kings. The purple cloak does
appear quite often in the tales; it is a
common detail of the descripuons of
the dress of a King. As to the multi-
colored clothing of the Druid or Fili,
they were allowed six colors and a
King was allowed seven. Different
ranks of soclety were allowed differ-
ent numbers of colors in their attire,
so being described as having multicol-
ored attire is only significant of higher
rank and not necessarily the position

of Druid.

Though commonly honored as a
gatekeeper among modern neo-
pagans, Mannanan actually acts as a
guide through liminal places by nature
of his being a God of the Sea. Celtc
society was very much a community
that was stratified according to rank.
Mannanan had the rank of a King,
not that of a gatekeeper. There are
two gatekeepers listed among the
Tuatha De Dannan and they are Ga-
mal mac Figal and Camall mac Ria-
gall. Again, here our colleague is at-
taching a familiar modern practice to
an ancient tale without Jegitimacy.




Interesting though the supposition is
that the message here is “that in order
to join the ranks of the Druids, one
must break associations with one's
own tribe,” we believe it to be flawed.
There are many instances of the prac-
tice of leaving clan and relations be-
hind in order to become liminal to
society and, by doing so, learn a new
skill or establish a new place for one's
self in the society upon return. This
subject receives excellent treatment
by Professor Joseph F. Nagy who
demonstrates that this practice was
COMMON among young warriors.
Even the Druid Cathbad left society
for a ime to establish himself, as did
the female warrior Assa, who later
became Niassa {Ness}, A detail of
this practice is that the person leaves
behind their connections with tribe
and family, and all rank, positdon, and
legal ties to their people. We would
point out that Cormac remains King,
retaining his attachments to kith and
kin and his status within his society.

A few details about the people in the
feasting hall and the hall itself. First,
the descriptions of the people as be-
ing dressed as Druids: the few details
given of the couple can apply to a
King and Queen as casily as to a
Druid. Cormac has his feet washed
by invisible hands and then proceeds
to take a bath, proposed in the article
by our colleague to be some type of
rwal purification. It was actually
cominon practice in ancient [reland
to wash the feet of an honored guest,
to which a King would qualify. The
detail of having a bath before the eve-
ning meal was also a common Irish
practice. The story would appear
very strange were these simple mar-
ters of hospitality overlooked, and so
we propose that they are just that:
simple matters of hospitality due a
King.

Next, we must address the position
that the four people in the Hall were
significant of the four cardinal direc-
tions. First, we would like 1o pont

out that the Irish of that time recog-
nized “here” as a direction giving
them five primary directions and this,
in fact, is a common detail of several
IE cultures at that time. As for the
archaeology of sacred sites showing
any type of ritual significance for the
four directions, again, we are seeing
the injection of modern practice into
ancient evidence. Irish sacred sites
are marked by the inclusion of three
things: Well, Tree, and Stone. Many
known cult sites of the ancient Celts
have easterly facing entrances and pe-
rimeters  cstablished by walls and
ditches. There is usually an area in-
side the enclosure that contains pits,
poles, or other details of the exact rit-
ual area within the location. The dan-
ger here is that the reader may be led
to inapproprately relate modern ele-
mental-based symbology of the com-
pass directions to ancient Celtic prac-
tice.

The significance of “fifty armed men”
is, in fact, the number of attendants

expected to accompany a High King.
Cormac himself points out that it is his
custom that he not sit to eat without
“fifty in my company.” It was his cus-
tom long before his supposed
“initiation,” and this due again to his
station as king,

Yes, Cormac was given several gifts
and is taught several lessons of wisdom
on his journey. Some of these lessons
have to do with the several class divi-
sions of society. Were Cormac being
taught to be a Druid, his lessons would
have been concerned with that particu-
lar class of society. King Cormac mac
Airt stands at the center of all of the
divisions of society and must under-
stand the importance of each of the
classes and their place in the world, and
thus he is taught. This story seems to
exemplify the education of a King, es-
pecially this particular monarch who
would Jater have his lessons on the rul-
ing of nations quoted and remembered
for over a thousand years, W
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onourable companions,

There 1s a certain sensc in which to contend
with someone's ideas is to do honour to that
erson, because contending with someone's ideas presup-
oses that the ideas are worthy of contention. I am, there-
sre, gratctul for the this criticism; 1 sec it as a2 marvelous
ift and as a chance to extend honour to them by compos-

1g a reply.

1 the very first sentence of my essay, I defined a secret
inguage as "'a means of communicating ideas to selected
ersons in such 4 way that everyone else will not be able
» understand the message." The thrust of my argument
1t followed, as my interlocutors correctly observed, was
1at poetic metaphor was the means used by ancient Dru-
Is to hide their meaning from some, while simultaneously
wking it known to others (presumably, other Druids).
hese good critics state that "there is no reason to believe
1at this was the nature of their secret language." Well,
‘hy not? [ am not asking this rhetorically. I am drawing
rtention to the absence of any substantial argument to
apport their conclusion. The commentary offered alrer-
atives, but not counter-propositions.

e of those alternatives was the Teiwn Laida. Given the
cfinition above, it seems implausible to include the Teinw
aida as a secret language. The Teinm Laida, one of the
I'hree Mluminations," as it is sometimes called in contem-
orary Druidism, is not really 2 mode of communication,
xcept in the very broad sense that the commentators
ave used. Fergus Kelly, in his Guide to Early Irish Law, tells
s that  Temm Larde means "breaking the mar-
»w' (although this translation is unclear) and is described
s one of three specifically prophetic or supernatural pow-
ts that poets (fili) had to be able to practice. Patrick out-
wed it, as well as the Iwbas forosna, because they required
1e seer to call upon Pagan gods, but did not ban the third
lumination, Difehetal di chennaib, which did not. It's cer-
inly a method for acquiring information, but not really a
10de of communication.

his leads me to the point where, in my essay, [ wrote that
erhaps the Celtic Druids did not worship the gods. I had
apported that claim with a comment from an essay by
)r. Eugene Q'Curry. The commentators, by placing the
uote in the larger context of Dr. O'Curry's work, suggest
1t this selection is misleading because it apparently pre-
apposes an invalid assumption about the Druid's social
mnctions. Now, [ am aware of the multi-faceted nature of
1e Druids' social function. I am aware that they were
ore than magicians and philosophers, and 1 am also
ware that those in the early period of the Druid revival
vhat they call the "mesopagan" period) emphasized those
anctions to the exclusion of other functions. 1 doubt that
nyone studying Druidism seriously for a few years would




overlook those facts. I suggest to you,
dear commentators, that my work is
largely a work of literary theory and is
not primarily about history, so to use
an historian's rebuttal to counter a
literat’s arguments is misleading. Like
Dr. OCurry, I too am working pri-
marily on a certain range of literary
sources (in particular, Lady Augusta
Gregory's two works of popular Irish
mythology) and am trying to do noth-
ing more than “report what the text
tells me,” as 1T indicated in my essay.

The reason I prefer using literary
sources is because they report 1o us
not only whar the Druids were, but
also, in an indirect way, what the Dru-
ids could be, what the meaning of the
Druid could be, for us, today. In the
Pagan community, 1 could announce

myself as a Druid, but I cannot repro-
duce the social power of the ancient
Druids as the histories report it. The
social order today is too radically dif-
ferent. However, as a primarily spiri-
tual undertaking, 1 certainly can at-
tempt to reproduce the spiritual
power of the ancient Druds as the
mythologies report it. This is the
thrust of my intention for my recent
essay, as it has been for my other
publications in other contemporary
Pagan journals.

Of course, that is only vaguely related
to the substance of the commenta-
tor's missive. My academic training is
philosophy, not history, after all, so
please excuse the digression. Back to
the commentary...

I read in that an objection to my use
of the word “Summoner.” All 1 can
say in response to this Is thar, as in-
dicated in the essay, the term is con-
venient and already well understood
in the Pagan community. I disagree
that it is a “serious mistake” in re-
search to use terms that are com-
mon in our community; rather, 1
think that it is by using common
terms that we develop a cross-
divisional, common language, to fa-
cilitate understanding between all
the different facets of Paganism.
Moreover, there is no equivalent
term that I know of in contempo-
rary or ancient Druidism. The vague
supposition that I am of Wiccan
background is false (I entered the
Pagan community via Druidism,
and learned about Wicca some years
later). [ fully realise that,
in the situation in the
story, It s
himself and not someone
else acung as his agent
recall that [ wrote "the
figure who approaches
Cormac 1s probably Man-
annan himself, or a Druid
impersonating the God,
for although the name is
not given in the text it is
implied by the titde."

Manannan

Regarding the issue of leaving one's
tribe: The commentary says it is
wrong of me to claim that “in order
to become a Druid, one must break
associations with one’s tribe.” T read
in their argument something that
scems to actually confirm my claim,
where they wrote about the accept-
ability of “leaving clan and relations
behind in order to become liminal
to society and by doing so learn a
new skill or establish a new place
for one’s self in the society upon
return.” I believe that this was the
very point I was trying to communi-
cate; breaking associations with
one’s trabe need is necessary to learn
certairn life wisdoms, but need not
preclude re-establishing those rela-
tions at a later ume. However, [ will
certainly consider the possibility that

my writing, and not their reading, was
ambiguous or incomplete.

Another criticism that 1 happily ac-
cept is the issue of what Cormac be-
comes, at the end of it all. [ am ready
to accept that the story may have
been expressing not Cormac's induc-
tion into an order of Druids, but his
educaton for kingship. This seems
reasonable, given the evidence of
clothing, etc. presented here. I can
accept that the offering of a bath was
a common aspect of Celtic hospital-
ity, and that the fifty armed men were
his royal retinue. T must reject the
supposition that the presence of the
four ritual operators would somehow
lead towards a Wiccan-style elemental
correspondance. There is something
of a slippery slope in this. Rather, 1
think that the presence of four ritual
operators is a common feature of
Irish ritual; it 1s how Dian Cecht en-
chanted his healing well with his three
children, for example. It is replicated
in the division of Ireland into four
provinces, with Tara in the center. In
the center of the circle of four in Cor-
mac's story is the roastng pig, and
that is where we get the direction of
“here.”

Of more vital interest to me (as a phi-
losopher) is the nature of that educa-
tion, which I speculated about in sec-
tions five and six. My good critics did
not address the association 1 made
with Plato's threefold soul and three-
fold state, which was part of the
foundation for my argument. Per-
haps, in the future, if T continue writ-
ing and these honourable compan-
lons continue critiquing, we could
look together for more clues about
the thoughts and ideas that animated
the intellectual life of ancient Druids,
with an eye for which among them
we can bring back to life in our time.

.
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Sebruary
Choughts

by TJudith Anderson (Morris

(ladytoad)
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ebruary, our shortest month.. When I was a child

growing up in Pittsburgh, Pennsylvania, Febru-

ary seemed interminably long, despite being the

shortest month. By the time it arrived, we were
weary of cold and snow, and only the prospects of Febru-
ary holidays gave us respite untl March bustled in with
spring nipping at her heels.

Valentine's Day was, of course, very exciting and occupied
much of our time in those first weeks of the month, and a
Leap Year added a touch of magic (just where did that ex-
tra day come from?). But, living as close as we did to a
little town called Punxatawny, it was Groundhog Day that
opened the month and brought with it the anticipation of
a much-awaited prize.

On the morning of February 2nd, every school child for
miles around discussed Phil (the famous Punxatawny
Groundhog/weather forecaster's) prediction. Did he see
his shadow at sunrise and go scampering back into his den
for an additional six weeks of winter? Or would robins
soon be arriving from their sunny winter playgrounds,
bringing with them warm air and sunshine?

Phil's prediction was as important to me as the arrival on
that same day (but hundreds of years before and an ocean
away) of the high holiday of Imbolc was for my Celtic an-
cestors. February 2nd was a significant day for those
farmers and herdsmen, for it celebrated the fertility of the
ewes and held forth the promise of full flocks and strong
young lambs.

While T no longer worry too much about the ferulity of
the ewes, I can still identify with that ancient willing for
fecundity, and for all that would help to nourish, to keep
the cold at bay, and to add to the wealth of a farmer's
pocket. Tambs are (stubbornly, and in one of those
strange quirks of nature) born long before the height of
spring. The are brought forth in snow and 1ce, and are
anticipated as much by great hungry ravens, sly foxes, and
other animals of prey as by the herdsman and his family.
Thus, the bounding of playful lambs across the fragrant,
flower-filled grasses of spring is as much a miracle as na-
ture can produce - life against the odds; as much a gift
from the gods as the return of the sun each year.

This year, as I perform my Imbolc rirual, T will light can-
dles against the darkness, give gifts of bread and wine to
encourage the yield of field and vine, and remember (in
my blood, if not in my actual experience) the humility of a
people before their gods, blessed by the miracle of fecun-
dity that nature offers so grandly.

Whether Phil sees his shadow or not doesn't really matter;
I know the promise of spring. It's waiting, as always, just

around the next corner. !!




On_the Solitar

Dath

On the Spiritual Path . . .
Footnotes to a Spiritual Life

by ladytoad (Judith Anderson Morris}

[t’s easy to be a pagan as a member of a group; it’s easy to
practice Druidry with fellow grove members and experi-
enced teachers. It’s difficult to be a solitary Druid. Many
good people with the best of intentions and the genuine
desire to learn fall along the wayside for lack of fellowship;
some join more accessible pagan paths, others simply give
up. The singular most difficult task you will ever face is to
practice as a Solitary Druid.

As a solitary of many years, | have found that the most
important part of maintaining my spiritual Self is daily
practice of meditation and/or ritual. If we aren’t getting
the support of a group gathering or chatting with another
Druid, then we must rely upon the support of our gods.
The Dedicant’s Program puts us on the right path imme-
diately by focusing us on the most important beliefs of
our faith and providing us with the tools with which to
later embrace more specialized study. The meditation
learned in the DI is a Solitary’s best friend.

I meditate every day — twice when I am really in the mode.
Meditations do not have to be long periods of utme. Ten
minutes of quict meditation in the morning puts you in
“the zone” for the entire day. It takes you from your
mundane plane to your spiritual one and allows the two to
meld into an awareness of the world that 15 sharper, more
focused, more open to possibiliies. This habit of daily
meditation over a period of time becomes a new way of
looking at the world in general, of living your religious be-
licfs. Itis a method of practcing our belief in Piety.

I have a simple altar in my living room. On it are a small
cauldron representing the well, a bundle of birch sticks for
the bile, and a small votive holder with a tea light tepre-
senting fire. T light the candle and whisper a thanks offer-
ing to the Earth Mother and call upon the gods, spirits,
and Ancestors to be with me that day. Then 1 sit on a pil-
low before the altar — sometimes with music, sometimes in
simple silence — and meditate. At times, my meditations
are simply quiet rejuvenation time, at others I am filled
with great peace or awe, have distinet visions, or find that
the answers to problems or questions in my lite suddenly
pop into my head full-blown. When I am finished, I bow
in thanks and allow the candle to burn until T need to
leave the house, at which tdme 1 extinguish it physically,
but not mentally. If T am meditating 11 the evening, I al-
low the tea light to burn itselt out.

I leave regular offerings during my meditatdons. These
might be a pouring of sea salt, a feather I have found, or
an acorn, a flower, or a beautiful leaf. 1 often leave fresh
hetbs from my garden, allow them to dry, and then burn
them over the flame. Offerings are outpourings from our
hearts to our gods. With the physical offering, we rededi-
cate ourselves over and over again.

Try this simple plan. Resolve to make ten minutes of your

day a ritual and meditagon. T believe that in six weeks or
so, you will have settled into a stronger, more ful-
filled, daily Druidic life. »
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BRIGHID

She who brings forth water,
she who feeds the fire, f\ﬂ/
helps them live together, %%ka
Better than live together.

What is water in fire

or fire in water but us?

Each living cell a drop of water
burning inside, as do we all,
toward more than elemental grace.

Goddess who banks the fire,
goddess drawing trom the well,

goddess of holy fertility.

Farmers, poets, women birthing,
all people of craft living fire, living water,
owe homage to she who brings them together.

Through acts of creation we each have the power
to help bring forth water, to help bank the fire,
to mingle their magic, and keep them entire.

- Rye Wellwood
N7
0N
EMIGRE

On this homesick day in spring
when wind and rain
have brushed a new-washed glitter on my world,
a migration of starlings
showers down upon the marsh
like inky stains,
insouciant--
rowdy ruftians scolding
in voices ke rusty wheels
chide me
for straying so far from home
and scorning explanation,
dash and dart in exaggerated haste,
a slapdash cloud
hastening northward,
trailing my heart like a kite-string.

- Judith Anderson Motris (the ladytoad)

30 OAR LLavis [MBolc s — Now 13

A POSSIBLE TALE OF COSMIC ORIGINS

Before all there was the Frost

Wide and Deep, without end
Unditferendated - the Chaos Deep 6
That frost was a Goddess

Domnu was her name, and she slept.

Into her sleep crept a dream,

A fleeting thought, a sudden spark

A Fire that caught and grew

And shone amidst the Frost.

That Shining was a God

His name was Bel, and he was awake.

Heat stirs the Frost

She moves in sleep.

She melts and flows.

Domnu wakens by her lover Bel

So ancient frost made melt

Flows salt and starry, the First Sea,

‘The Sea of Space, the Womb of Every Birth
Danu, the First Mother, and she loves,

The First Triad: Domnu the Frost, Bel the Fire, Danu the Sea
Danu and Domnu, light and dark

Bel was their lover, day and night

Two tribes they bore, two tribes at war

The Shining Gods and the Fomor Giants dire
Set one against the other

Their fate the making of the Worlds.

The Fomor Domnu's children

Danu bore the Tuatha De

Never would their strife cease

Til the Wonder-Child gained the victory.

- Ian Corrigan
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BRIGHID ?

At that in between place where sky hits water and water smacks at the shore.
Stones burnt soot black of various size encircle flames forming a cauldron.
The flames lick up to the sky.

Maybe that's where Brighid resides.

Over a hill, rolling green or frozen brown. In lands where my ancestors have
stepped, fallen, and risen.

Where you never know if your going to disappear over each new mound of I:.arth
Maybe that's where Brighid resides.

In distant tmes a flame flickers eternal, in Kildare a devoted priestesshood.
Around the world a flame is lit and burns. Each day a different woman, another candle, one flame.
Maybe that's where Brighid resides.

As a poet's words flow into melody taking shape from inspiration.

Divinely pouring from pen to mouth and mind to hearts.

Spinning tales of Heroes, and landscapes, of Sun, God, Moon, and Goddess;
prayers that become hymns.

Maybe that's where Brighid resides.

Forged in dark lair or modern day factories, from metal of Earth, blood, sweat, and fire.
Weapon of olde, of honour, of ornament, of war, is burned into existence by her touch.
Maybe that's where Brighid resides.

On a day of hope, at the brink of cold desolate world soon awakening form sleep.

A turning point of peoples looking toward the newness of life.

In the hearts and minds and spirits of men and women;

who speak and dream and thrive. ;
Maybe that's where Brighid resides. @/

- Mclissa Jenkins
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OFFERING

Take this heart of mine--
frayed and tattered as it is

and stretch wide the fabric
so sunlight webs through.

Pull away its edges and tie them
like prayer rags

on an oak whose life has surpassed mine--
victory banners

to dance on the spirit of the wind.

Make it the stuff of visions and dreams--
small, torn pieces for those I love.

Put to good use this ragged patchwork
of old longings

for might have, could have, should have
beens.

I give it freely, this heart of mine,
frayed and tattered by love.

- Judith Anderson Morris
(the ladytoad)
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MAPLE SYRUP

Photons, widely scattered, free...

Impacting chlorophyll

Synthesis from carbon, oxygen, water,

Complex carbohydrates, stored deep in taproots,
Sap and sugar for the long, cold winter months.

In Spring, the sap begins to tlow anew
And taps are set in maple bark,

Slowly dripping heartsblood into buckets
Tip... Tip... Tap...

And soon, collected and boiled,

Comes to fill the vats,

Distilled to sweet and pungent syrup.

We wake to savory smells and run to table

While mothers stack the wheat cakes on the plate
And we uncork the pot

And pour a long and golden stream

Upon the steaming stack

And, fork in hand, we eat our fill

Until, at last, we are sated.

And thus in wholesome contemplation we reflect
That every drop that we collect

Is a small and tasty bit of sunstuft

Burning deep within.

- Davroz (David Rozian)
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am a bard. I remind myself of this as I sit and

wish for words to come. The topic is Imbolc, and

the deadline is soon. [ have been feeding the fires

of my inspiration with symbolism and cbrresptm—
dences, lore and legends... waiting for the birth of my
own synthesis. [ have been waiting for quite awhile.

I have named my challenge in this writing assipnment; 1
know where the block is coming from. I am wriung about
Imbolec, but T am living in a personal Samhain. There is
much ending and dying in my life right now, my marriage,
my home, some friendships and some finances... there is
much room for darkness and fear. Yet Imbolc is a time of
new beginnings and of faith restored. A seeming polariry
attends this block, how to write of faith when feeling fear.
Yet | know both the Universe and myself rarely offer only
two options. It has been my experience that when feeling
trapped in polanity, it is helpful to combine the two poles
into a third. Combine the endings and the beginnings into
a place of both — which is where 1 sit today at my com-
purter.

On the wheel of the year Imbole is a place to be visited
not only on February 20, but anvtime the vibration of
hope is needed. Can I take my Samhain self to my Sacred
Grove and there bathe in the waters of Imbolc?

1 break from the computer and enter my small temple...
light some incense and make peace with my grove. Settled
into my usual nook, T am overcome with both the deep
comfort of the woods, and the deep sorrow of my soul. 1
am home, and I am sad. Like a child T run home when 1
am hurting, and the woods minister to my wounds. My
back up against the huge Oak of the North, I pour out my
story... my divorce, my fear, my excitement, my insecuri-
ties, my writers block and my embarrassment that my faith
is not stronger. | ask for the Grove to lend me its know-
ing of Imbole, that I may not only connect with renewal
but may write of it as well.

The Grove is sull. T am lulled by the wind in the trees, the
sun on my face, the grounding of the Oak behind me. A
rustle in the Western quarter calls my attention to the
small pond there. A beautiful woman steps through the
trees.  She is sky-clad, the breeze blowing her long hair
around her. She holds in her arms a swaddled babe and in
her hand she carries a water pitcher. She moves towards
the pond and settles herselt on a large sun bathed rock.
She offers a full ripe breast to the infant, who nurses with
sounds of satsfaction. The woman closes her eyes and
lifts her face to the sun, a half smile on her lips. She sings
in a voice both gentle and strong:

“Come unto me my little Yule child, suckle my breasts full
of love... come unto me in springtime so mild, suckle my
breasts full of love”
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She sings this way until the babe has finished eating, and
then she rocks back and forth untl the child is asleep. She
finds a sun-warmed spot among the roots of a tree, and
nestles the sleeping infant there, returning to the pond.
She steps one foot into the pond and bends to fill her
pitcher. Turning back she offers some of the water to the
earth. Then bending, she pours the rest over her own
hair. Her hair is so long... it floats on the ripples she
makes. .. she gathers the length of it and dunks completely
under, swirling her head back and forth and emerging
laughing. Stepping from the water she wrings her hair out
and faces East. With a whispered word the winds pick up,
and she combs her long tresses with her fingers as the
wind lifts and dries them. She checks for a moment on
the sleeping child, then lays on the rock, clean beautiful
tresses behind her, milk filled breasts skyward. She hums
the song to herselt again, and [ am suddenly very very
tred. T find myself wishing to be young again, wishing to
be nursed by my all-loving Mother, wishing to be warm
and fed and sleeping in the sun. I feel my back slip down
the trunk of the Oak, am vaguely aware of laying down in
the soft dirt. T hum the song of the Mother and rock back
and forth. 1 remind myself that this Grove i1s now my
Mother, and that I am free to nurse here anytime. [ re-
mind myself that [ am warm and fed and almost asleep in
the sun... and that all T have to do 1s remember to show
up. Just remember. Sleep overtakes me, and I wake to
find myself in my Temple, curled up in the smallest ball, a
half smile on my face.

Back down to the computer. It frequently seems sacrilege
to confine the experiences of the Inner Planes to the page,
so much is lost... and yet I suspect I have brought back
some kind ot useful information to share with my com-
panions on the path. Something about milk... sheep
maybe. ...

First off I notice that I am no longer afraid, or sad. How
did that happen? 1 sat next to my favorite tree, which is
always good. Is the message simply to remember nature?
What about the milk memory? Were there some sheep
there... is the message that milk will be provided when
necessary? Why does it seem that one little lamb was tak-
ing tirst wobbly steps... was there a wobbly lamb in the
grove? Is the message that one must wobble before walk-
ing? 1 am visited with advertising campaigns of past and
present... “We Bards wobble but we don’t fall down™ and
“Got milk?” T groan and keep typing.

Washing some thing... did I wash my feet maybe... is the
message to remember that cleansing is a necessary step
towards rencwal? I seem to remember feeling beautiful,
did I do a naked dance perhaps, with my Grove Guides? [
do so love to dance naked, it would explain why T am no
longer sad or afraid.
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Hmmm. So tie it all together now. The living in Samhain
and writing about Imbole. The divorce, the endings, the
beginnings, the milk and the wobbling and the dance.

I am reminded of a birthday party that T attended last
week, at a restaurant. There was a small boy, just toddling,
who had wandered a few feet away from his Mother. He
was thrilled with his freedom, but frequently looked back
to make sure she was there. I was sittung with a group of
psychologists, and we commented on how perfectly he
was expressing both the need to separate and the anxiety
of separating. His mother must have read a few books
herself, for she allowed him his adventure, and smiled at
him whenever he looked back for reassurance.

So it is for me at Imbolc. .. and I have often said that what
is true for me it is likely true for others, for I am not so
different from my companions... We are once again tod-
dling and wobbling in the New Year, all within us is vet
potential to be actualized. We are scared and excited. We
know we must proceed, around the wheel of the year, vet
we wouldn’t mind just one more breast tull of milk before
we get on with it. If we remember to look back we will
see our Mother smiling her encouragement. If we forget,
we will feel lonely and scared, but nonetheless we will be
fine, for She has fortfied us for our journey. We need
only remember. Just remember. *

Announcing
The Creation of ADF’s Newest
Special Interest Group

THE ADF
BREWERS

SIG

Coortdinator: Collin White
Email: collin_w@juno.com 4

The SIG has its own email list, adf-
brewers@redmaple.ylorg,  Anyone in-
terested in participating in discussions
of brewing your own beer, wine, and
mead, is welcome. _

To subscribe send a request to
owner-adf-brewers@redmaple.yi.org
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Brigid’s Blessings

ACROSS
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Smiths use these to melt ore
Brigid was a goddess of these
folk

5. Another spelling for Brigid

6. Bards ask Brigid for this

8. Person who sings and tells
stories

9. She's also a goddess of this

DOWN

1. Make these to honor Brigid

3. Make these to represent Brigid

4, Brigid's special day

7. A place to tend Brigid's flame
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SPIRITS OF THE
SACRED GROVE:
THE WORLD OF
A DRUID
PRIESTESS

BY EMMA RESTALL ORR
Thorsons, An Imprint of
Harper-Collins Publishers.
1998.

[SBN 0-722-53596-1

EMMA RESTALL ORR 7

SPiRiTS

OF A PRUID

PRIESTESS

reviewed by Dragynphyre
A SURPRISING FIND

'This book was a find at the local B. Dalton’s bookstore,
amidst a number of questionable books on Tarot, and
many published by Llewellyn. The title intrigued me, so |
brought 1t home and began reading it.

Emma Restall Orr was in the news this year as one of the
Druids who was denied access to Stonehenge for Summer
Solstice after “New Age travelers invaded Stonehenge
Monday, spoiling Summer Solstice celebrations before
British riot police moved in to clear the ancient stone cir-
cle and arrested 22 people...”

... Thete’s a disappointment and also a great sadness;
Emma Restell-Orr, joint chief druid of the Bridsh Order
of Druids, told BBC radio. “The greatest sadness is per-
haps seeing people standing and dancing on top of the
stones. It's not only dangerous for them, it's desecration
of a sacred site”...” (Reuters newswire, 6/21/99)

Her book is no less spiritual in nature. There are nine
chapters, each one corresponding to a Druidic holiday. It
begins and ends with Sambhain, the Celtic New Year. She
explores what cach holiday means to her with stories
drawn from her own life. As I read into the book, farther
and farther, I really felt that I was there with her as she
walked through her sacred Grove, through the turning of
the year.

Also included in her book are some rituals that she has
done, as well as personal conversations that she has with
her patrons. She goes over a brief history of Druidry and
Celuc migrations, as well as looking into the religion of
Druidry as it is practiced today. '

All in all, it is a very entertaining and informative book,
(Continued on page 37)
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CELTIC
SUNSET:
THE CULANN
SCROLLS

BY ROY EDWARDS
ISBN 0-646-32537-X

reviewed by Peter Mawson

A NOVEL

I am not over fond of lengthy introductions. However,
from the start of Chapter One, I was hooked and re-
mained so until T reluctantly turned the last page. While
reading this novel, I had to pause now and then to remind
myself I was reading a work of tictuon. Celtie Sunset is a
brutal and surprisingly profound first-hand account of a
lone Druid’s struggle to save his people, the Averni Celts,
and the ancient wisdom from total annihilation as the Le
gions of Rome advance, destroying everything in their
path. Finally, after years of attriion and bloody guerrilla
combat, the Druid abandons the remnants of his people
to their fate, in a desperate attempt to save something of
what is known as the Druidic Fourfold Way.

In a distant land he begins to merge aspects of druidry
with the spiritual earth wisdom of an ancient tribal people,
only to discover a shocking prophecy that predicts his new
people, in generations to come, will also tace the threat of
ruthless extermination. All does not go well.

The author’s style is very much his own, with evocative
imagery that haunted me for days. The intimation of simi-
larities between Celtic and Nauve Americans’ holistic
worldview is handled with care and respect.

I would highly recommend this, and the author’s subse-
quent books on the subject, to anyone who has an interest
in the origins of Druidry and the Celte Tribes.

So far as I am aware this book has not yet been published
in America although it has been on sale in Australia for a
few years now. It is available through Edward’s Book
Agency (no relation to the author!) at Edward’s Book
Agency, PO Box 177, Jolimont, Western Australia 6913,
and also through Amazon.com. *




| THE
MUMMIES OF
URUMCHI

BY MARY WAYLAND
BARBER

| W.W. NORTON & CO.
1999.

127 pages

ISBN 0-393-045218

The

MUMMIES

URUMCHI

Flizogheth '»1"(1_)!.70.'!{!' Barber

reviewed by Cynndara Morgan
WEAVING HISTORY

What did a subsistence farmer, buried in the high, arid
mountains of western China, and a salt miner toiling in the
mines of Hallstatt in 800 BCE have in common? How
can the homeland of the Proto-Indo-European peoples be
located by mapping the technology of weaving? What do
textiles tell us about the lifestyle and beliefs of people who
lived thousands of years ago and left no written records?
In The Munmies of Uritmchi, Flizabeth Barber defily weaves
archeology, craft expertise, and scholarship to reveal
AMAzZing answers.

Language barriers, remote location, and decades of politi-
cal unrest long combined to render the western highlands
of China, a key link in the ancient “Silk Road,” virtually
unexplorable by foreigners. As China's government seeks
to normalize relatonships with westerners, scientific
teams have gained access to priceless archeological oppor-
tunities.  Benefiting from a combination of arid climate
and high soil salt concentrations, burials in the Tarim Ba-
sin have survived in a remarkable state of preservation for
up to 4,000 years. These sites provide us with some of the

vanishingly few examples available of actual fabrics pro-
duced in the era of the later Indo-European migrations.
And those texules offer astonishing clues to the cultural
affinities of these people who settled in marginal farming
villages from the northern steppes.

Barber, a practicing craftswoman as well as a trained ar-
cheologist, begins with caretul description of mummies
whom she personally examined. Line drawings and photo-
graphs liberally illustrate the mummies themselves, and
technical points of weaving methodology.  Although the
author is a credentialed scholar, her language is clear and
addressed to lay readers rather than academics. She fol-
lows the initial description of her unique studies with a
more in-depth background on the history of archeological
finds in the same area, then moves backward through tme
to trace settlements and peoples recorded by history. I
nally, she demonstrates how Indo-European linguistics
and cultures physically distant from her burials link them
to the entire world of Eurasian prehistory.

Barber's book is worth its price for the photographs alone.
But the photos and the description of the mummies is far
from all it contains. Keeping to broad ideas tied tirmly to
a specific set of archeologic relics, this author succeeds in
describing the scope of late Bronze Age migratons, carly
Indo-European physical culture and even religious prac-
tices. Thus, key concepts in Indo-European studies are
covered, without the distraction of excess academic or lin-
guistic details which might overwhelm the beginner.

The anchor of physical evidence prevents wild theorizing,
and where possibly excessive hypotheses of other scholats
are quoted as authoritative, the excellent references pro-
vide all that is necessary to pursue further rescarch.  The
Mumpmies of Uriimehi is one of those rare books that can be
enjoyed by both the scholar and the confirmed layman. |
recommend it as an ideal alternative to Mallory as an in-
troduction to Indo-European studies, whether tor new
ADF membets -- or for your mother-in-law. *

(Continued from page 36)

and 1 feel that T learned a lot about Druidry from it. 1
would highly suggest it to those people who are just first
starting to delve into the study of Druidry.

The British Drud Order can be contacted at PO Box 29,
St. Leonards on Sea, Fast Sussex, TN37 7YP, UK. The
Order can also be found on the Internet at htrp://www.

druidorder.demon.co.uk I

For inquiries email the new Book Review Editor,
Jennifer Kennedy <falan@planct.con.net> ot
send to Flickering Shadows Protogrove (see con-|
tact info in ADF Directory).
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6™ NIGHT GROVE
Amergin, Senior Druid

The quarter from Lughnassadh to
Samhain, 1999, has been a period of
tremendous growth for our Grove. We
started the quarter with 11 members
and added eight new members in
August! Fifteen of our members are
active (having a vote on all Grove
business coming up in this present
quarter) and four are currently inactve.

During the past quarter we celebrated
the Festival of Lughnassadh at the
Germantown Metropark with a camp-
out and games. (Next year we’ll win
back the White Horse from Triskele
River Grovel) We had a wonderful
Harvest Feast in our home Nemeton
tfor Mean Foghamar. We continued to
hold regular Rites of Offering to our
Grove Patrons on the first and third
Sunday of each month, as well as a
monthly Dedicant’s Program Study
Group. We now have 10 titles in our
Grove library. Many thanks to all those
Grove members who donated books!

We will begin our present quarter on
Samhain with a day trip to Ft. Ancient
State Park to perform a Rite of Ofter-
ing to the Ancestor Spirits there, and
then return to hold our regular Sam-
hain Rite in our home Nemeton. We
are planning a large Yule feast and
Mean Geimredh rite at Kim, Gary, and
Michelle’s home this year, with a gift
exchange among Grove members to
follow. We will end this quarter with
the Imbolc Hearth Rite at John and
38
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Karen’s home, and the lighting of indi-
vidual candles from the eternal Flame
of Brighid, which Grove members can
take back to their own homes. | am
very excited that we have kept the
Flame of Brighid perpetually lit since
last Imbolc! A whole turn of the wheel
with daily devotional praise in Her
honor!

I want to wish every member of The
6t Night Grove and Ar nDraiocht Féin
a hale and hearty “Merry New Year,”
and send the blessings of the Gods to
each and every one of you as we enter
into this new season, and the Dark Hali
of the year.

Scribe’s Report

Ansara, Grove Scribe
Special Elections and Bylaw Changes

The 6% Night Grove began the quarter
from Lugnassadh to Samhain, 1999, by
holding a Special Election to fill the of-
fice of Grove Pursewarden vacated by
Chris A. The official results of that
election were as follows:

Of the eleven (11) active 6 Night
Members, eight (8) ballots were re-
ceived, all with votes to the affirmative.
Pam P. was duly elected the new
Pursewarden of the 6th Night Grove,
ADF, with her term ending Samhain
2000.

The Liturgy Committee proposed on
September 261, 1999, to alter the By-
laws of the 6" Night Grove with the
following amendments to the Standard

Liturgy:

1. Page 5, in the “Opening the Gates”
section: That “Manannan Mac Lir, ac-
cept our sacrifice” be added as a re-
sponsorial, and that the instructions
“the Senior Druid takes the Bile from
its stand” be deleted.

2. Pages 9, 10 and 11, in the “Patron
Offerings” section: That the liturgy for

each of the 3 Patron Deities of the
Grove, which now ends “Show us your
True and Holy light,” be amended to
now read, “Accept our sacrifice,”
added as a responsorial.

3. Page 15, in “The Closing” secuon:
That the insttuctions “The Senior
Druid takes the bile from its stand once
more” be deleted.

4. That the Songs of The 6% Night
Grove, as currently listed in Appendix
E, Page 30, of The Druid’s Handbook,
no longer be used at the Grove’s Rites
of Offering, but be replaced by the
songs from the Sharing Blessings tape
produced by Stone Creed Grove, ADF.

Ballots were prepared and sent to each
of the 19 active voting members of the
Grove. The results were as follows: 9
ballots were returned with 8 voting in
the affirmative to accept the changes,
and one voting no. The motion to ac-
cept these changes was passed.

098606

MUIN MOUND GROVE
Skip Ellison, Senior Druid

In the past quarter, we celebrated
Lughnasadh on 7/31, Mabon on 9/25
and Sambain on 10/30). We've had
business meetings on 8/1, 9/12, 9/26,
10/10 and 10/31. It's hard to keep to a
biweekly schedule in the summer. We
hosted Muin Mound Madness here
from 8/20 to 8/22, and we took a field
trip to the local "Pagan Picnic" on
8/29,

We'll be celebrating Yule on 12/18 and
Imbolc on 2/5. There will be business
meetings on 11/14, 11/28, 12/5,
12/18, 1/8,1/23 & 2/5.

I just started a database to track mem-
bership this quarter, so T don't have a




breakdown for the start. At the end of
the quarter, we had 14 members of the
Folk of the Grove, 1 tull member
(hasn’t joined the Folk vet), 1 natonal
member (1sn’t a local member), 37 local
members and 28 newsletter subscrip-
tions.

SHINING LAKES GROVE
Rob Henderson, SD

On September 12th, we had our (Jlllld.’

Barbecue, and each of our local guild

chapters gave brief preqcntat:ons and &

answered  questions from . mtereat%d
new folks. {And \\LVC had a lotwof”
those lately!) Several oﬁbur gocal guilds
put together FAQ lists for the oeca-

M&
\5

Web page.

On September 18th, we. held our Fﬁll;'"

Equinox rite. We perforfnc&;“’our né’;\\f»
traditional Stag Dance, bach loose’fﬁ
on the Abbots Bromley
from England. Ritual ie@der Rob
Henderson danced \\ahzle hoidmg: ouk
carved wooden Stag hmd’””“m;d Kirn, ™
Kestrel and Qr*wfinder; wore 'fmtlered
headbands. These four danced around
the nemeton before headmg off into
the woods, dragging the rest of the pat-
ticipants with them! We- finished ‘the
rite by blessing those memberswho
chose to go on the Sacred Hunt, which,
was held the next weekend. At this

event, which is held each spring and =

fall, we hike out into the woods, and,
divining with the appearance and
movements of animals, travel the land
in search of our Stag God. The site
where each hunt ends is where the next
begins.  September 24th
Annette, Kestrel and Kitn head off to
the wilds of Washtenaw
County. Sadly, there was some confu-
sion as to where the Spring Hunt had
finished, and they ended up at the

one SaW

western

horn,_dance ™,

wrong site!l  October saw our first
ever election for a new Senior
Drud, with Fox stepping down
from the role he had held since

1994, The winners of the election
Were:
Senior Druid: Rob Henderson,

Pursewarden/Registrar: Patrick
Monagin, Scribe: Jan Henderson,
Outreach Coordmator: Genevieve
Stovak ’

Also, the follomng offjccrs weLe
appomted .

Gabrlé"?”gan R§@® Cox Grove
Ecologlsf Doh Qia%i};n “-._%A

SﬁG pamc%Pa;ed 1 the

local f;nﬁor event Fér B(?&g;ed Be

sion, which have been added t__o Omg*g@d \Iiet Mc;m/dBC Our event \xaq

att@@dﬂe(ﬂ_ \.""ral musn:a}f cts pet-
tormgd ﬁlcludl

On‘November 5th, we held our in-
auguration rite for our newly elected

officers. As the new officers stood
togcthér, z»thc rest of the Grove
mcﬂlbcrﬁ fﬁced away, and Fox
rse against thcsc ()fﬁctr:. lt thcy
were unworthy. We all proved wot-
thy, thanktully! The new Senior
Druid was particularly singled out,
as he was forced to take oaths to the
Kindreds while Fox held a knife to
his throat, and was then forced to
eat horse's hairl We held our two
Samhain rites the day after the inau-
guration. Our family-friendly after-
noon rite had six children and

‘present.
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twelve adults in attendance.  We all
helped our tribal patron Lugh to find
our local river goddess Ana and reunite
them for the winter. At the evening
ritual, about fifty participants gathered
in our nemeton after dark. We made a
symbolic journey to the Otherworld,
where we called upon Manannan and
the Ancestors, and held a group dance
as an offering.

At the November meeting of our local
Healers’ Guild, Rodney Cox did Reiki
attunements (levels 1 and II) for those
Also, at our local Magicians’
‘Guild meeting, Rod presented the final-
* ized Version of our guild ritual struc-
ture, for usein pezqonal or group work-

. ings, This should be available on the

"Sk.gr Web sne soon.

‘GARRAN ABHAINN

TRISKELE
... TRISKELE RIVER GROVE
v Antonyus Kaleal, SD

___T imd mysdf 1ookmg back this past

vear at, the incredible growth this
Grove has had and 1 am amazed at all
that has happened. At Samhain last
year there were four active grove mem-
bers and one on a temporary retreat in
Florida. = During this past year our
Grove. Bylaws have been approved.
Ouz grove warden has changed, as well
as’ our grove scribe. Each of their re-
ports from the last quarter follows this
report. Our number of grove members
has grown dramatically, to twenty-tfour
adults and fifteen children, despite very
little active outreach into the local com-
munity. Our outlook has always been
that true daily spiritual fellowship with
all people builds a strong community.
Our grove has a food pantry, which
donates canned items to local shelters,
We clean some of the area parks and
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rivers on a regular basis. Qur com-
munity Services Committee has do-
nated walking equipment to the eld-
erly people of Cincinnati. Harmony
with the people and creatures of the
Earth gives our grove members
strength. It gives us a reason and pur-
pose to what an 'Earth centered Re-
ligion" should be for the people of
our grove and the others of our com-
munity.

Our Dedicant’s study group usually
has ten to fourteen members attend-
ing. I hope to be able to send some
of their completed work to the na-
tional office as soon as we archive it
here. Our new web site is under con-
struction and should be running
shortly after Imbolg 2000. We have
in our grove four active guilds includ-
ing the Warriors Guild, Healers
Guild, Mages Guild, and Artisans
Guild, plus a Bardic Guild to be
formed shortly.

Our Grear Hall is almost complete. It
has been given the name 'Sigil Hall
and truly was the work of the entire
grove. Sigil Hall is a renovated two-
car garage with a cathedral ceiling and
post and beam. After Mean Geim-
redh (Yule) we plan to complete the
interior paneling, which will fully
complete the Great Hall. We use the
Hall for all our Tribe meetings, High
Council, Dedicant’s study group, Rit-
ual meals and Guild meetings. Qur
stone circle Nemeton is just outside
our Hall.

The current officers of Garran Ab-
hainn Triskele are; Antonyus Kaleal-
Senior Druid; Phourest Silverwolf-
Scribe-Chamberlain; Hepsabeh-
Grove Warden. Qur Guild Chiefs are
Cullen Windwalker -Warriors Guild;
Phourest -Healers Guild; Antonyus -
Mages Guild, Jezrieal -Artisans Guild.

We have varlous active committees
for fund raising, community services,

outreach committee (not active), chil-
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dren's acuvites, and grove fun
events. Now that we have members
in the grove that participate and
share in fellowship we are becoming
a very close Tribe. We find com-
passion, strength, and spititual
growth here in the southern Ohio
River Region. May the Shining
Ones continue to uphold our lives.

Scribe’s Report
Phourest Q. Silverwollf,
Grove Scribe

We have had a very active turning
of the Wheel these last few quarters.
At Midsummer we worshipped with
ot Night Grove in the Glenn Helen
Nature Reserve at their first annual
Summerland Gathering. Glenn
Helen is a small preserve owned by
the local college and kept in remark-
able conditon. There is a freshwa-
ter spring that bubbles up from the
face of the rocks and creates many
beautiful waterfalls and natural
pools for cooling tired feet.

Not far from the spring is a burial
mound that has been honored for
many years. We left silver and to-
bacco as our offering and knew that
the ancestors were pleased. For me
it was an especially wonderful time.
It was the first time that I had been
able to worship during the wee
hours of the night without worrying
about being run off or disturbed. It
is a piece of land that has truly been
blessed by OmMa Giea.

We also celebrated ILughnassadh
with 6t Night Grove. The event
was held at the Germantown Metro
Park, Shimps Hallow, and included
a campout Saturday night July 31+,
with a Ritual on Sunday August 1+
Following the Rite we enjoyed a
community cookout and the sum-
mer games. We won the White
Horse from 6% Night Grove, and if

they think they’re going to take it
back from us next year they have an-
other thing coming. Unfortunately,
only a few of our tribe were able to
attend the Rite. The rest of us spent a
quiet time with our families, contem-
plating the year to come.

Mean Foghamhar (Mabon) was the
first festival for the tribe at Sigil Hall.
It was a great event. Seventeen people
came to the Ritual, feast and Norse
sumbel. Most spent the night sleep-
ing together in the Hall. We wuly felt
like a tribe, and a family. The feast
consisted of stuffed rturkey, roast
pork, baked potatoes, fresh breads,
and more food than I can remember
or name. The ale and mead flowed
freely and the drumming and dancing
took everyone back to the days of
old.

This year’s Samhain festival was held
at  Sathavyn Sanctuary (Property
owned by one of the tribe members).
The site opened Friday evening and
by late Friday night the entire tribe
had gathered. We spent the wee hours
recounting the yvear and all we were
gratetul for. We laughed together,
cried together, and sat silently to-
gether listening to the great dragon
breath. By cock’s crow the last of us
had rolled up in our cloaks for a few
hours of slumber before the day be-
gan. Saturday started with a venge-
ance as the tribe finished the final
preparations for the evening Ritual.
The day was filled with workshops
for the adults and crafting for the
children.  There was wood to be
hauled, pumpkins to be carved, and
general mayhem to be enjoyed. The
children of the grove found the re-
mains of an animal and asked that we
reassemble it for the rite. With the
help of all involved we managed to
get an acceptable likeness of the
beast. It was an honored passed kin-
dred. I will not give much detail of
the rite save this, many ancestors
joined us for our ritual and passed




over to the Summer Lands. Sover-
cignty of the Tribe was bestowed
upon Antonyus, Cullen was distin-
guished as the Marshal of the grove,
and the Gods observed and were
pleased.

Now for the Business side of Triskele
River Grove:

Work on Sigil Hall began in carnest
on August 215 Our goal was to have
it comp]ered by seccmd h'u'vcst By
of thc (mdq we met the deacﬂl"e
The Hall is finished. Allthat is-left i
a little cosmetic work (paneling). ~

At our business meeting at the end of
August, Open  stepped ‘down  as
Grove Warden. Hepsabeh is acting
Grove Warden until com’bleﬁng her
Dedicant’s work as per our By Laws.

The council of elders has becn asked

10 pick tasks the tribe can take care of"

and began delegating some of the're-

sponsibility to the tribe itself. ~Al-the
members that have been approached ™

have welcomed the opportupity to
assist and serve to help=the grove
grow, j

The Guld C hlefq have declded tu.:-
hold guild meetings,on oppesite_Sat-...
lh.l:;,_

urdavs from Worbhlp Services.
they feel, will, give the uibe added
time together to socialize »whl?ezedqe
members are in tbcl{?ggllgj_\gnﬂeﬁngs‘

We now have a local ]i_sfsérve for the
grove. Open and.Krystal Wolf are
moderators of the list, which has be-
come fairly active.

Now that there are a number of chil-
dren in the grove some decisions
need to be made for their safety and
care. All parents gave permission to
all adults to correct any child sheuld it
be deemed necessary. All children in
the tribe have been taught the re-
spectful and proper way to approach

any member of the grove during ritual
and how to participate in worship
without interrupting. (As a single
adult 1 should like to add that the kids
are wonderful and bring a spirit to
our worship that [ truly appreciate.)

Due to the short absence of our Sen-
tor Druid (do to his work out of the
arca), Phourest has been appointed to
Chamberlain and has been leading
ritual, fot the grove unul Antonyus’
much a\\raited return.

C.ommumry Worship Services, High
Council, Dedicant’s Study Group,
Guild mcen%aﬂnd Business meet-

. ings are,pe.mgheld at Sigil Hall. Full
.moon services are being observed at
“Sherwood Grove. Our next full year
~of Worship has been scheduled so

that more of the tribe can attend rite
if they. are so mchned

b

R

| Puféewarden’s Report
Hepsabeh,
- Grove Pursewarden

Donations afb,,up from alimost noth—f\:

ing to an in-thésblack ameunt c)f
$259 13.

Mcmbers of ng'bw have donated

money'fo pay“ for _6ur-expenses. It

seems that regular amounts are bemg_
-offered’ at*each m‘e

['lu: largest é\pense the grovcg h"lb is
the printing costs. for .our seasonal
publication. / That has been running
just undetr $180.00 per quarter. We
maintain a high standard of quality, as
"The Portal of the Well' is our grove's
journal to the community, so at this
tme the expense is worth it.
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STONE CREED GROVE
Liafal, Outgoing SD

Stone Creed Grove's Lughnasadh cele-
bration, held at Tredara, began with
tests of strength, endurance, and wit.
The Wiccan stick competition was es-
pecially fierce. This game takes place in
a 6' by 2' court, where two people take
opposite ends of the stick and attempt
to push each other out of the court. As
the games continued, we had three top
contenders for the title based on their
accurnulation of points.  The winner
was finally decided by the poetry com-
petiion. The poctry competitors are
given a subject related 1o Lughnasadh
and, after twenty minutes, they must
recite a nine line poem. This year the
subject was the wedding of Aine and
Lugh. R, a former Senior Druid of
Stone Creed, who came in second in
the poetry contest, was the ultimate vic-
tor of the games, but first place honors
for the poetry contest went to ['ran
Rosen.

Sean and Melissa then led us in the rite

to-honor Lugh'and Aine. In our tradi-

tonal way, the champion was given the

honor.of spearing the loaf that repre-
sented Balor.

Election of-efficers took place. Sean

Mi]ler”‘” \was unopposed for Senior
Druld aswell'as Fran Rosen for Scribe,
and Anastacia-for pursewarden. Sean is
a founding member of Stone Creed
Grove and 1s currently local and na-
tional webmaster. Fran has been an
impostant part of the grove for the last
two years. She brings her impressive
computer and editing expertise to her
office.
pursewarden since the beginning, and
we are always amazed and relieved that
she happily contnues in the job. We
are very happy to have some new and
enthusiastic folks in leadership.

Anastacia has been working as

Tredara also hosted our Fall Equinox
rite where excessive amounts of offer-
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ings were made to Manawyddan. He
is the Welsh form of Mannanan, a
trickster God of magic and initiation.
Once more, Sean and Melissa guided
us through the ceremony. Celebrants
were greeted by beautiful weather and
much feasting.

Stone Creed's Samhain ceremony
honored Morrigan and Donn. The
roll of the dead was read by John,
who has taken that job upon himself
for several years. We made sacrifice
to the dead using the three functions:
producers, warriors, and the wise.
Sean and Melissa led us on a journey
to the hall of the dead where Morri-
gan and Donn were enthroned. Sa-
cred masks were used as a manifesta-
tion of the Gods as they offered their
blessings. During the ceremony, out
new officers took their oaths before
the Gods, spirits, and the assembled

people.

After the busy summer schedule had
calmed down, we began to hold our
monthly Blessing Rites at the new
Starwood Center in Cleveland. These
rites use a modified ADF ritual out-
line that contain all of the usual ritual
clements. We give the participants
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scripts and read the parts in unison.
The rite focuses on practical magic, as
the spirits are asked to grant specific
boons for the folks.

TWIN DRAGONS
PROTOGROVE
Bard Corragh,
Grove Organizer

Phoenix, Arizona is nicknamed "The
Valley of the Sun." What better place
for a group of Sun worshipping Celts
to be than the deserts of the South-
west?  Twin Dragons Protogrove is
pleased and proud to be a part of the
growing ADF community. Currently
the core group consists of four fantas-
tically devoted people who put up with
me on a regular basis. I could not have
done it without them. Our former af-
filiate, Red Hawk Grove, disbanded in
October due to personal reasons.
However, there is no il will, and we
believe Twin Dragons has greater po-
tental for success.

We have begun work with group de-
votionals. The members who have
registered with ADF are exploring
their personal beliefs and learning to
express them in a group setting. We
are culturally exposing ourselves
(keep your minds out of the gutter,
kids) by exploring the Celtic culture
through music, poetry, art, and leg-
end.

Our Pacific Regional Rep, Dragon,
came down to Phoenix with his lady
companion to visit shortly after Win-
ter Solstice. We enjoyed his company
and appreciated his efforts to meet
us. When he left, he took our feel-
ings, concerns, and opinions about
ADF and grove work along with him.
This type of dedication and concern
for our welfare should be a model for
other volunteer administrators to fol-
low.

In closing, we hope that you will ac-
cept our hospitality 1f vou're ever in
town. If you ever have advice for an
aspiring provisional grove, please
contact us. May the Old Ones guide
you and yours to the path of peace.

photo of wood by Seabhac Fionn
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Warriors' Guilo®

Rob Henderson —

Chief Warrior, ADF
November 1999

Our Study Program work is moving
along. Our Guild Preceptor, Rob Bar-
ton, s currently developing exit stan-
dards for several of our proposed re-
quirements, Seabhac Fionn is
working on the requirements for camp-
craft.  So if you need help setting up
vour tent at a festival, ask a Warrior!

and

We're looking forward to the Trillium
festival in Vieginia next spring, when
the Warriors will be having several spe-
cial events, including archery (a per-
sonal favorite of mine) and testing for
the self-defense portion of our Study
Program track. For mote info on Tril-
lium, and particulacly on the Warrior
events, contact Seabhac Fionn at seab-
hac-fionn{@home.com or wvia Little
Acorn Grove. (Contact info for all
ADF groves can be found in the back
of this issue.)

Vice Archdruid’s Report

May the Kindreds give you strength
in all the empty places where you
must walk,

Robert Barton -
Warriors Guild Preceptor

No further progress has been made in
getting the Warriors’ Guild proposal
approved by the COL. The Guild has
begun to implement the proposed
Warriors’ Guild Study Program
within the Guild and will be giving
internal Guild ranks for completion
of the requirements. At this tme all
interested Guild members are  start-
ing on the proposed Functional Re-
quirements which they will trn in
when they completed them. T have
also asked that various guild members
help with the writing of the course
descriptions and exit standards for
the Specialty Requirements, so that
these may be in place when the first
people begin to complete their Func-
tional Requirements.

Magicians' Guild

Skip Ellison —
Magicians’ Guild Chief

The only Guild activity in the past
quarter that was not related 1o the
Study Plan was a workshop 1 pre-
sented at Triple Guild festival called
“The Role of the Magician in ADF.”
It was attended by about 15 people
and seemed to be well received. Tt
explored the role of magicians in an-
cient societies and then showed what
the Guild expects from a member,
using the Third Circle Knowledge
Set, and how that should define their
role in ADF.

For the next quarter, I'll be spending
more time on the Magicians list, mov-
ing along the process of finishing up
our first and second circle require-
ments, then helping Sue develop
courses and exit requirements.

"

I

Vice-Archdruid - =i
Quarterly Report

Since this is the first of my quarterly
reports, I'll start back in the summer
after | took office.

In July, T attended both Sirtus Rising
and Starwood festivals at Brushwood
to promote ADF. I also took one of
the main parts in the Thursday night
ritual at Starwood.

In August, 1 attended Shining Lakes
Grove's Lugh Fest in Ann Arbor and
hosted Muin Mound Madness here in
Syracuse. At Muin Mound Madness, |
facilitated a discussion on a conflict

resolution system tor ADIY.

In September, I attended Triple Guild
testival in Massachusetts, representing
both the MG and the Magician's
Guild, and presented a workshop for
the Magician's Guild.

In late September, 1 embarked on a
two and a half week tour of the West
Coast for ADF. 1 visited with groves
in Chicago, Oregon, Los Angeles,
Phoenix and Denver. [ also visited
with solitaires in Tacoma, Portland,
Tucson, and Catalina, California. |
gave workshops on ADF in Chicago,
Portland, Los Angeles and Phocnix.

The weekend after getting back from
the West Coast trip, | drove 1o Per-
rysburg, Ohio, to return the regalia
travel pack to Lisa Kamp. Sales of

Crak LEAVES TMBOIC [ss

regalia from August 6 to October 24
totalled $511, which [ sent to the
ADF oftfice.

Since July first, I've traveled 11,328.6
miles for ADF. I've also spent a lot of
time monitoring the ADF email lists.
I'm on every onc of the ADF lists as
well as all the private member lists
I've found out about. Fyen while on
the West Coast trip, I was still check-
ing email twice a day, except when
there was no regular or cellular phone
service where 1 camped!

For the next quarter, T plan on spend-
ing time finishing the Dedicant's pro-
gram, writing articles for Quk [eares,
and doing more work with the Magi-
cians’ Guild.
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Amergin Aryson —
Ohio River Region Director

Greetings!

The Ohio River Region of ADF has
been a booming place during the
quarter from ILughnassadh to Sam-
hain, 1999. Triskele River Grove, In
Cincinnati, Ohio, and 6th Night
Grove, in Dayton, Ohio, have both
been growing exponentially. Triskele
River Grove now has around 23
members, and 6th Night Grove 21
members! I don't have any member-
ship numbers for Sassafras Grove in
Pittsburgh, but they continue to be
very active in their community.

All of the three Groves in the ORR
do regular, open to the public, ADF
rites and hold special events that are
geared to serving the whole Pagan
Community in their respective com-
munities. [ am very happy to an-
nounce that the three Groves regu-
larly share their newsletters and calen-
dars of eveats with each other (The
“Portal of the Wel™-“An Rotha,”
and “Faol na Grainn®). Many thauks
to Antonyus, SD of Triskele River,
and Earrach, SD of Sassafras Grove,
for all of their hard work and dedica-
tion.

I have been very busy in my (sdll)
new role as Regional Director for the

Drisoner R

ORR. I have voted on all but one

motion that has come before the MG
since 1 was elected. I try to consider
how all the members in the region
will be affected by any new proposals

for bylaw amendments and vote for
the overall membership's best inter-

ests. If any members in the Region
have concetns, problems or sugges-
tions, I would love to hear from you
and be your voice on the MG.
me know what you would like to see
changed, improved, etc.!

TLet

We will soon be meeting to discuss
holding our first Regional Event for
the Ohio River Region. We are tenta-
tively planning a festival to be held
around Lughnassadh of 2000.
hope to make this a truly Regional
Event and draw interested Pagans

We

from Kentucky, Indiana, West Vir-

ginia, and Tennessee, as well as from
Ohio, western Pennsylvania, and east-
ern Illinois! T am hoping that all three
Groves in the Region will actively
participate in making this Regional
event a reality.

It any ADE solitaries in the Ohio
River Region wish to contact me, or if

anyone in the Region is interested in

establishing a Protogrove, please feel

free to email me directly at

Amergind@aol.com.

Brightest Blessings to All!

Jason — Pacific Region
Representative

In October we were blessed by a trip
from our Vice Archdruid, Skip. His
visit to the region was both beneficial
and encouraging.

Inspired by Skip's visit, we are planning
a regional festival for the year 2000.
There will be two events, one for the
southwest area and one for the north-
west area. [or the southwest area, 1
will leave the planning in the capable
hands of someone in that region (yet to
be determined). For the northwest, |
have two ADF Groves and two other
Druid Groves willing to participate in
the planning and running of a 4-day
festival in October.

The Pacific Region mailing list has 23
subscribers. Iris open to all who live in
the Region. I can be emailed at north-
west dragonf@yahoo.com for anyone
interested in subscribing.

After Yule, I will be going on a two
week road trip to visit the other groves
in the Pacific region. T hope that put-

_ting a face to this office will allow a

more personalized representation for
ADF members.

elations Committee Report

Prisoner Relations

Committee
Robert Barton

The prison ministry has several new

advisors and all of the prisoner mem-
bers of ADF who have requested an
advisor have one. The office for pris-
oncr relations 1s a month behind and in
need oi a volunteer to begin helping
with the work of prisoner introduction
and placement with  advisors. Our
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prison relations continue as they have
for many years through one-on-one
spiritual advisors who work directly
with the prisoners. We also necd help
converting our basic 15-page infor-
mation package, which is strctly
Celtic at this time, into various cul-
tural specialties. Anyone interested in
helping as an advisor, covrdinator or
with writing material, please contact
the ADF Office or Robert Barton of
Prisoner Relations.




Administrator’s Report

As I wrote in my last report, Oak
Leares 1s now being published regu-
larly thanks to the diligent efforts of
our Chronicler Sylvan, our Oak Leaves
Editor Seabhac Fionn, and a number
of great staff members. As you may
know, there was a problem delivering
the journal to some members and we
are in the process of correcting it by
sending out second copies. | offer
my sincere apologies to those mem-
bers who should have received Oak
I earer hut did not.

In the area of finances, I am happy to
announce that the Mother Grove re-
cently approved my appointment of
Chris Sherbak to the position of
Pursewarden. Chris is a long-time
member and extremely  dedicated
leader in ADF. He has substantial
experience in finance and I am confi-
dent that he will perform the duties
of Pursewarden with care and excel-
lence. Chris's term will end with my
own 1n May 2001, and 1 look forward
to working with him to examine, re-
fine, and document our financial pro-
cedures over the next year and a half.

For those of you unfamiliar with the
position of Pursewarden, our bylaws
define it as tollows:

"The Pursewarden shall supervise,
but not directly sign for, the disburse-
ment of funds for the corporation;
shall have responsibility for all mon-
ies of the Corporation received or
disbursed; shall supervise the deposit
of all monies and wvaluables in the
name of and to the credit of A.D.F.
in such banks or other financial insti-
tutions as the Mother Grove shall
designate. All checks or other finan-
cial Instruments involving sums
greater than (US) $5,000 shall require
the signatures of both the Adminis-
trator and the Archdruid. The Purse-
warden shall be responsible tor keep-
ing the Corporation’s financial rec-
ords according to generally accepted
accounting principles for nonprotit

corporations; will generate quarterly
financial reports for the Mother
Grove; and may pertorm all those
other duttes that would otherwise be
performed by a corporate Treasurer.
This position shall be filled and va-
cated by appointment of the Admin-
istrator  with approval from the
Mother Grove."

At one time in our past the Pursewar-
den acrually wrote checks, but now
the Pursewarden's role is purely one
of oversight and reporting. Rob
Henderson, our Office Manager, will
actually write ADF's  checks, and
Chris will reconcile our account ac-
uvities with the statements from our
financial institutions. As I've written
before, Rob and Jan Henderson put
in many long volunteer hours for
ADF to make the Office run, and de-
serve our greatest thanks for their ef-
forts. Chris's fun has just begun!

Another area I've promised to report
on i¢ that of receiving repayment
from Gwydion apMorrygan, who
committed theft against ADF and his
grove for approximately $20,000. At
the time of this writing the collection
agency has not collected any funds
from Gwydion. The agency's fee is
based on what it collects, however, so
we will not be charged if nothing is
collected. As our new Pursewarden,
Chris Sherbak will be working with
the collecion agency. We will con-
tinue to keep you informed on this
issue.

Returning to the area of the Office, 1
spent about rwo months developing a
high-level interface to the information
in our membership database, which
enables a number of web-based appli-
cations to be developed. For exam-
ple, at Chris Sherbak’s suggestion |
have added an "email my login info"
option to the Members Only login

page at ht(;):x"'f\\-‘\\-‘\\:ﬂdf.m'g Vi

members/ so that if you forget vour
expiration date it can be ¢-mailed to

ShOLEANYTS

vou. A related application s the page at
Littp:/ Swww.adt.org/members/orp/
myinte.hunl which will show vou the
information ADF has in 1ts database
about you, allowing vou to check if
vour address was updated when you
moved. | have also created several
tools for our Otffice "helpers” to use
when answering the e-mail that comes
in to ADT-Officee@ ADIORCG, In this
regard I must offer my thanks to Laurcl
Eire and Suil Bhran for volunteering so
much time to answer the e-mail our
members send. Chris Sherbak has also
been extremely helptul in this area.
Lastly, there 1s now a separate form for
renewing membership located at
htp:/ Swww.adt.org/joming /renew.

himl, while the new membership form
is still located at ]1ti‘p:f Awwwadforg/
joining/joinhunl,

In terms of future directons, after
working with Chris Sherbak and the
Mother Grove to establish ADIF's first
budget, T will focus primarly on the
Office. Specifically, 1 will concentrate
on setting up an e-mail based renewal
reminder system to climinat¢ many of
the papet-based reminders that are cur-
rently sent out; 1 will concentrate on
ér11p0weri11g the Oftice statt to update
informaton on our web site directly;
and T will work tenaciously toward the
important goal of establishing online
joining and renewal in ADF.

My goal is to eliminate the handling of
checks which has caused us so many
problems in the past, and instead proc-
¢ss payment online so that new mem-
ber packets can be sent immediately.
The vision that I am working toward is
reducing our membership  processing
ume from several months o two
weeks, and doubling our membership

retention rate from 30% to 60%,
brightest blessings,

Anthony Thompson —
ADF Administrator
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Groves

Below is the current listing of ADF
Groves, Protogroves, SIGs, and
ADF officers. Groves are listed al-
phabetically by region, and as of
this writing there are a total of 43
groves (40 in the U.S, 3 in Can-
ada).

If you find errors, please contact
the ADF Office at
ADF-Office@ADF.ORG

or at P.O. Box 15259, Ann Arbor,
MI, USA 48106-5259

GROVES

CENTRAL REGION

Crescent Dragon Protogrove, ADF
Grove Organizer: Hawke

¢/o ADF Main Office

Urbana, IL

Areas: [L

E-Mail: windstrm(@apocalypse.org

Golden Aspen Protogrove, ADF
Grove Organizer: Loren Eason

P.Q. Box 260354

Lakewood, CO 80226

Areas: CO

E-Mail: nous_athanatos(@yahoo.com

River of Fire Protogrove, ADF

Grove Organizer: Hekataua

P.O. Box 3443

La Crosse, W1 54602-3443

Areas: W, MN

E-Mail: rivefire(@aol.com

Web: http:/ /www.adf.org/groves /river-
of-fire

Sun Raven Protogrove, ADF

Grove Organizer: Suil Bhran

PO Box 8212

Madison, WI 53708

Areas: WI, MN

E-Mail: suibhne(@centuryinter.net
Web: http://mvw.adf.org/grovcs/sun—
raven

White Rose Grove, ADF
Senior Drid: Estelle Newton
539 South Richmond

Tulsa, OK 74112

Areas: OK
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ADF’s new system of Regional Representation includes seven regions re-
lated by common watersheds rather than artificial political boundaries.
Each star on the map represents an ADF Grove or Protogrove.

Phone: (918) 836-0907
E-Mail: candlemajik@juno.com

Wild Onion Grove, ADF

Senior Druid: Chrstopher Sherbak

PO Box 87651

Chicago, 1L 60680

Areas: TL, IN, MI, W1

Phone: (773) 489-5766

E-Mail: sherbak(@ibm.net

Web: http:/ /www.adl.org/groves/wild-

onion

FAR NORTHERN REGION

Flickering Shadows Protogrove, ADF
Grove Organizer: Jennifer Kennedy

PO Box 65

Ardrossan, Alberta T8E 2A1, CANADA
Areas: Alberta

Phone: (403) 922-2499

E-Mail: falan@planct.eon.net

Song of the Hounds Protogrove, ADF
Grove Organizer: Cirulious

P.O. Box 1444

Detroit Lakes, MN 56502-1444

Areas: MN, ND

E-Mail: rdragon@djam.com

Web: http:/ /www.adforg/groves,/ song-
of-the-hounds

Publication: Acorns

GREAT LAKES REGION

Clairiér du Renard Argenté

Silver Fox Grove, ADF

Senior Druid: Paradox

2624 Jeanne d’Arc

Montreal, Quebec HIW 3V9, CANADA
Areas: Quebec

Phoge: (514} 259-8916

E-Mail: one(@cedep.com

Web: http:/ /www.adf org/groves /silver-
fox

Red Maple Protogrove, ADF

Grove Organizer: Drahkan

200 Earl Grey Drive

Box 110

Kanata, Ontario K2T 1B6, CANADA
Areas: Ontano

Phone: (613) 839-3962

E-Mail: drahkan@nitemaster.com
Web: http:/ /www.adf.org/groves/ red-
maple

Shining Lakes Grove, ADF
Senior Druid: Robert Henderson
PO Box 15585

Ann Arbor, MI 48106-5585

Areas: MI

Phone: (734) 487-4931

E-Mail: robh@cyberspace.org
Web: http:/ /www.adlorg/groves/




Groves

shining-lakes

Publicaton: Ripples, $5/yr

Stone Creed Grove, ADF

Sentor Dnud: Liafal

PO Box 18707

Cleveland Heights, OH 44118

Areas: OH

E-Mail: seniordruid(@stonecreed.org
Mailing list: stonecreedgrove(@onelist.com
Web: http:/ /www.adf.org/groves /stone-
creed

Publication: Stone IMacts

Willow Marsh Protogrove, ADF

Grave Orgamizer: Asheenn

PO Box 447

st Clair Shores, MI 480800447

Areas: NI

Phone: (313) 881-4378

E-MMail: MEGABRIEL@aol.com

Web: http:/ /www.adforg/groves/willow-
marsh

NORTHEASTERN REGION
Cedar Light Grove, ADF

Senior Druid: Kedgwin Mclaren

PO Box 21723

Balumore, MDD 21222

Areas: MDD

Phone: (4107 319-8081

Web: htrp:/ /www.adf.org/ groves/ cedar-
light

Publication: A Walk with the Old Ones

Green Man Grove, ADF

Senior Druid: Skraeling

PO Box 3495

Jersey City, NJ 07303

Areas: NJ

Phone: (732} 249-6680

E-Mail: eternalanswi@earthlink.net
Publication: MetroDrud Nuz

Hearth Fire Grove, ADF

Senior Druid: Jan Curran

PO Box 1138

Billerica, ALA (01821

Areas: MA, NH

Phone: (978) 439-5515

E-Mail: ivydrud@mediaone.net

Mailing list: Hearth_Fire_Grove@onelist.
com

Web: http:/ /www.adf.org/groves/hearth-
tire

Little Acorn Grove, ADF

Semior Dyuid: Sylvan

11978 Cardamom Drive

Woodbndge, VA 22192

Areas: VA

F-Mail: sylvan-adf@usa.net

Web: http://www.adf org/ groves/little-
acorn

Publication: Little Acorn News

Grove of the Midnight Sun, ADF
Senior Druid: Emerald Dragon
PO Box 6503

Brdgewater, NJ 08807

Areas: NJ, PA, NY

Phone: (908) 658-9322

E-Mail: dragyn(@earthlink.net
Web: http:/ /www.adforg/groves/
midnight-sun

Publication: Northern Lights

Mugwort Grove, ADF

Senior Druid: Nathair bheag

PO Box 835

Greenbelt, MDD 20768-0835

Areas: MD, DC, VA

Phone: (703)-204-9822

E-Mail: jrunyal@alumni.umbce.edu
Web: htp:/ /www.adf.org/groves/
mugwort

Publication: What's Brewing

Muin Mound Grove, ADF
Senor Druid: Skip Ellison
1?0 Box 592

E. Svracuse, NY 13057
Areas: NY

drawing by Gwyndewin
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Phone: (315}-656-8631

E-Mail: sellison{@rweny.rr.com

Web: hitp:/ /www.adforg/ groves /muin-
mound

Publication: Muin Light

Raven Hawk Protogrove, ADF

Grove Orgamizer: Robert MaclLuan

PO Box 217

Pasadena, MID 21123

Areas: MD

E-Mail: macluan(@earthlink.net

Web: http:/ /www.adborg/groves/raven-
hawk

Red Qak Grove, ADF
Senior Drud: Bardd Dafydd
9 Cooks Nall Cr.

Mount Laurel, NJ 08054
Areas: NJ, PA, DE

Phone: (856) 439-1610
E-Mail: dafydd@bardd.com

Web: http:/ /www.adforg/groves/red-oak

Rocky Meadows Grove, ADF

Sentor Druid: Dirnud #1

579 Windy Hill Road

New Freedom, P.A 17349

Areas: PA, MD

Phone: (717) 235-3760

FE-Mail: delva@nfde.net

Web: http:/ /www.adf.org/groves/rocky-
meadows

Garrdan na bPréachdin Naomh: Grove of
the Sacred Crows, ADF

Senior Druid: Gwynne Green

PO Box 338

Fast Bndgewater, NL\ 02333

Areas: MA

Phone: (508) 378-2870)

[2-Mail: ardbard(@aol.com

Web: hitp:/ /www.adf.org/groves/sacred-
Crows

Seven Rivers Grove, ADF

Senior Druid: Peter Gold

.0. Box 9171

Chesapeake, VA 23321-9171

Areas: VA

Phone: (757) 480-90106

F-Mail: Peter_Gold{@worldnetatt.net

Three Songs Protogrove, ADF
Grove Organizer: Wolf

PO Box 267

Spencerport, NY 14559

Areas: NY
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Groves

E-Mail: threesongs(@crosswinds.net
Mailing list: threesongs@enelist.com
Web: http:/ /www.adf.org/groves/three-

SODgS

Tear of the Cloud Protogrove, ADF
Grove Organizer: Gekko

¢/o Spring Eagle

123 Jay St.

Schenectady, NY 12305

Areas: NY

Phone: (518) 631-0556

E-Mail: gekko@global2000.net

White Birch Protogrove, ADF
Grove Organizer: Josef Lane
35 Park Place Ist Floor
Middletown, C'1° 06457

Areas: CT

Phone: (860) 346-3195

E-Mail: myst@portone.com

World Tree Grove, ADF
Sentor Druid: Paul Maurce
PO Box 10036

Cranston, RI1 02910

Areas: RI, MA

Phone: (401) 785-9605
E-Mail: pmaunice(@adf.org

OHIO RIVER REGION
Crescent Dragon Protogrove, ADF
Grove Organizer: Hawke

¢/ o ADF Main Office

Utrbana, 1L
Areas: 1L
E-Mail: windstrm(@apocalypse.org

Sassafras Grove, ADF

Senior Druid: Earrach of Pittsburgh
PO Box 100091

Pittsburgh, PA 15233

Areas: PA

E-Mail: earrach(@sgi.net

The 6th Night Grove, ADF
Senior Druid: Amergin Aryson
P.O. Box 1521

Dayton, OH 45410

Areas: OH

Phone: (937) 228-7866

E-Mail: Amergin9@aol.com

Web: hup:/ fwww.adforg/groves/ 6th-

ﬂight
Publication: An Rotha - The Wheel

Triskele River Grove, ADF
Senior Druid: Antonyus Kaleal
526 Symmes Road

Fairfield, OH 45014

Areas: OH, KY, IN

Phone: (513) 737-7048

E-Mail: kitavon@aol.com

Web: http:/ /www.adf.org/groves/
triskele-river

Publication: Portal of the Well
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PACIFIC REGION

Cascade Dragonsong Protogrove, ADF
Grove Organizer: Epona Phoenyxwolf
3701 167th PL NE # L1037

Redmond, WA 98052

Areas: WA

Phone: (425) 885-5232

E-Mail: cascadedragon(@mailcity.com
Web: http:/ /www.adf.org/groves,/
cascade-dragonsong

Druid Heart Spirited Protogrove, ADF
Grove Organizer: Rhiannon Fugatt
21713 Elk Traill West

Redding, CA 96003

Areas: CA

Phone: (530) 275-4002

E-Mail: treeloko(@aol.com

Web: hrep:/ /www.adf.org/groves/dmid-
heart-spirited

Loch Shea Meara Protogrove, ADF
Grove Orgamzer: Laurel Eire

7417 Katlsburg Circle

Stockton, CA 93207

Areas: CA

Phone: (209} 474-1323

E-Mal: laureleire(@hotmail. com
Web: himp:/ /wwaw pagangrove.cx

Raven’s Cry Protogrove, ADF

Grove Orgamizer: Ravenbard

Burbank, C\

Areas: CA

F-Mail: RavensCrv ADF(@aol.com

Web: hup:/ /wwwadforg/groves/ravens-
cry

Twin Dragons Protogrove, ADF
Grove Organizer: Bard Corragh

400 W, Baseline Rd. #103

Tempe, AZ 85283-1112

Areas: AZ

Phone: {(480) 345-9421

F-Mail: -twin-dragons @up2me.com

Rose Triskele Protogrove, ADF
Grove Organizer: Faolan -

4130 SW117th Ave, #305
Beaverton, OR 97005

Areas: OR

Phone: (503) 469-96533

E-Mail: steelwolfl@hotmail.com

SOUTHEASTERN REGION
Burning Skies Protogrove, ADF

Grove Orgamizer: Llvae




Guilds/SIGs/Leadetrs

PO, Box 5723

Winter Park, IF1. 327033723
Areas: FL

Phone: (407) 671-1409

E-MNal: adforlandof@iname.com
Web: http:/ /www.adf.org/groves/
burning-skies o

DogWood Protogrove, ADF
Grove Organizer: Gwyndewin
17.0). Box 384

Moneta, VA 24123

Areas: VA

Phone: (340) 386-6233

E-Mail: Gwyndewin(@aol.com
Wb http:/ Swww.adforg/groves /
dogrwood

FireLit MisTrees Protogrove, ADF
Grove Urgantzer: Hazel Firewind
PO Box 153344

Gamesville, IFL 32604

Areas: FL

Phone: (352) 489-0512

E-Mail: mlmilton{@yvahoo.com

Peachtree Grove, ADF

Senior Druid: Taliesin

PO Box 1146

Clarkgton, GA 30021-1146

Areas: GA

Phone: (404) 508-4745

E-Mail: tahesin@druid.org

Web hup:/ /www.peachtree.druid.org

Guilds

Artisans Guild

Chief: Karen Dougherty

Precepror: Curucahm Mellondil
Mailing list: adf-arts(@adf.org

Web: http:/ /www.adf.org/members/
guilds /artisans

Bardic Guild

Chief: Gwynne Green

Preceptor; Gwynne Green

Mailing hist: adf-bards{@adf.org

Web: http:/ /www.adf.org/members/
guilds/bards

Healers Guild

Chief: Jan Curran

]jrcccptt)r: Jay Tibbles

Matling list: adf-healers@adf.org
Web: http:/ /www.adforg/members/
gulds /healers

Liturgists Guild

Chiet: Paul Maurice

Preceptor: Cynndara Morgan

Mathing list: adf-liturgists@adt.org
Web: http://\\-'ww,adf.org/members/
guilds lirurgists

Magicians Guild

Chief: Skip Ellison

Preceptor: lan Corrigan

Mailing list: adf-magicians(@adf.org
Web: hup:/ /waw.adf.org/members/
guilds /magicians

Naturalists Guild

Chief: Matt Ducar

Preceptor: Marac Price

Mailing list: adf-naturalists(@adf.org
Web: http:/ /www.adf.org/members/
guilds/naturalists

Seers Guild

Chief: Bardd Dafydd

Preceptor: Paradox

Mailing hist: adf-seers@adf.org

Welb: htLp:/fwww.ndf.org/mcmbers,f'
euilds /seers

Warriors Guild

Chief: Robert Henderson

Preceptor: Robert Barton

Mailing list: adf-warriors@adf.org
Web: http:/ /www.adf.org/members/
guilds /warriors

Committees

Outreach Committee
Chair: Anthony Thompson

[-Mail: athomps@adforg
Matling list: adf-outreach{@adforg

Prisoner Relations Committee
Chatr: Camulle Grant

Grove Organizing Committee
Chair: Bardd Dafvdd

E-Mail: dafydd(@bardd.com
Matling hst: adf-goc@adf.org

SIGs

Alternative Gender & Sexuality SIG

Coordinator: Callista Fvenstar

Anthro-Archaeology SIG
Coordinator: Londubh
E-Matl: londubh@dbellsouth.net

Brewers SIG

Coordinator: Collin White

Email: collin_w@juno.com

Mailing List: adf-brewers@redmaple.yi.org

Children’s Education SIG
Coordinator: Peter Gold

E-Mail: Peter_Gold@worldnetatt.net
Matling list: adf-parents@adf.org

Fire and Ice Kindred
Coordinator: Paul Maurnge
F-Nail: pmauricef@adforg
Mailing hst: adf-norse(@adf org

Solitaires SIG
Coordinator: Christopher Sherbak
Ti-Mail: sherbak@ibm.net
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Leaders

Mailing list: adf-solitanes(@adf.org 1 Webmaster
Reglonal . Shawn T. Miller
Pechcstyliisie Repre sentatives E-Mail: adf-webmaster@adforg

Coordinator; Londubh Great Lakes Region

E-Mail: londubhi@bellsouth.net Liafal
E-Mail: sueparker@ncweb.com

Listmaster and Moderator
Jan Curgan
E-Mail: adf-listmaster@adf.org

Northeastern Region
Paul Maurice
E-Mail: pmaurtice@adf.org

Pursewarden
Chris Sherbak
Email: sherbak(@ibm.net

CThe (Mother Grove

Archdruid
Fox
Phone: (734) 485-2722

Ohio River Region
F-Mag: adf-archdrud(@adf.org

Amergin Aryson T _
. E-Mail: Amergin9@aol.com Updates to the ADF Directory|
e Phone: (937) 228-7866 | should be sent to the ADF-Office

i g e < ADF-Office@adf.com>

F-Mail: adf-vice-archdnud(@adforg : : Tt
Phone: (315)-656-8681 gijﬁ)‘;m’g“’“ | or o/ 0: ADF Ofice PO Box 15259
E-Mail: northwest_dragon{@yahoo.com i"\”n Arbor, MI, USA 48106-5259

Preceptor
lan Corngan
E-Mail: adf-preceptor{@adf.org

Administrator

Anthony Thompson

F-Mail: adf-administrator(@adf.org
Phone: (978) 439-3515

Scribe

Jan Curran

E-Mail: adf-senbe(@adf.org
Phone: (978) 439-3515

Members Advocate

Aatt Ducar

F-Matl: adf-members-advocate(@adf.org
Phone: (216) 721-6332

Chief of the Council of Senior Druids
Bardd Dafvdd

F-Mlail: adf—scnior—dn_l.ids—chlcf@ﬂdf,org
Phone: (836) 439-1610

Non-Officer Director
Seabhac Fionn

E-Mail: rdelach(@erols.com
Phone: (_'H:‘)) 4921764

Non-Officer Director

Robert Barton

E-Mlail: RobtBarton(@aol.com
Phone: (508) 378-2870
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Central Region
Barbara Wright
F-Mail: ceorua(@aol.com

Far North Region

Jody Kennedy

E-Mail: falan{@planet.eon.net
Phone: (403) 922-2499

Southeastern Region
Londubh

E-Mlail: londubh(@bellsouth.net
Phone: (770} 425-3813

Other Leadership
Positions

Archdruid Emeritus
Isaac Bonewits
E-Mail: [Bonewits{@neopagan.net

Chronicler

Sylvan

E-n il Sylvan-ADF@usa.net
Phone: (703) 492-1764

IRC Coordinator
Kanghi {John Davis)
E-Mail: kanghi@bepl.net

Office Manager
Robert Henderson
Fmail: Robl@evberspace.org

The ADF Mother Grove
wishes to inform ADF
members of the following:

Tammarigan  Silverwater’s ADF
membership has been suspended,
effective until Lughnassadh 2000.

This includes her being banned
trom all ADIF events outside of her
local grove, and loss of any leader-

ship positions in the organization

until the period of the suspension is
complete.




Ar nDraiocht Féin: A Druid Fellowship, Inc.
P.O. Box 15259, Ann Arbor, MI 48106-5259

Membership and Subscription Form

One form per person, please.

Legal Name: Opldsldc
Religious Name: o OpdsUc
Address: o OpsOc
City: State/Province: Zip/Post Code:
Country: Phone: Birth Date:  / /  (mm/dd/yy)
Email Address: Op0OsUc

In which ADF Grove do you intend to participate, if any?

Beside your name, address, phone, and email address, please indicate whether the information is:
Publishable (P), meaning it can be printed in ADF publications and we can give it out freely to people who
wish to contact you; Sharable (S), meaning we can give it out to ADF members who request it: or Confi-.
dential (C), meaning that only the Mother Grove and ADF office staff will have access to it.

The information on this form represents a:

[J New Membership [ Renewal [ Revival of Expired Membership

[ Information Update (if name/address changed, indicate previous:

—

If this is a new membership, where did you hear about us?

ADF Membership Rates

Regular Membership (includes Oak Leaves) . _ years(@w $30/year = §

Family Membership* (no duplicate mailings) _ years{@$15/year = §

Prisoner Membership (includes Oak Leaves) _ years(@$20/year = §
Associate Membership** (does not include Oak Leaves) _ years@$15/year = §
Subscription to Oak Leaves _ years(@ $20/year = §

* Family memberships are for blood relations and spouses living with Regular or Associate Members, and do not in-
clude duplicate mailings.

*% Associate Memberships may be purchased by members of ADF groves and protogroves ONLY. To purchase an As-
sociate Membership, this form must be submitted to ADF by your local grove or protogrove.

Your Membership will officially begin on the postmark date of this form.
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Kembership DoRalion  .cavuassraanrmmnnmiimsmmvinmmibage = B
Earmarked Donation for:

Publishing ACHVINER  .ooesvomsrmnesmmms o s s e coises =%

VAN Bunll . oo i o i s B e et mpmpmasrsmrases =3

Other: saaseny 0 B

Unrestricted donation to ADF General Fund oot = 8

Minug amount paid earlieron. . 1. & . et =3

Total Enclosed: = $

Checks or money orders should be made payable to “ADF” in US Dollars only. Sorry, no credit cards.

I am 18 years of age or older: [] Yes [J] No (Check one)

Waiver

If you are under the age of 18, you must have a parent or guardian sign here to indicate her/his
permission for you to be a member of ADF, and that signature must be notarized.

To whom it may concern: has my permission to become a

(Enter child’s name here)

member of ADF, and | am fully aware of the Neopagan nature of this organization.

Parent or Guardian’s Signature

Parent or Guardian’s printed name

Notary Seal

Please allow 4 to 6 weeks for membership processing.




WRITERS
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Judith Anderson Morris — ladytoad

Email: JudeToo(@aol.com

Grove Affiliation: Solitary

“The real voyage of discovery consists not in seeking new land-
scape, but in having new eyes.” Marcel Proust

Ian Corrigan

Email: tredara@NCWEB.COM

Grove Affiliation: Stone Creed Grove in Cleveland, OH

[an is ADF’s Preceptor, former Vice- Archdruid, musician, artist,
and general jack-of-all trades (a veritable Lugh).

Rob Barton

Email: RobtBarton{@aol.com

Grove Affiiation: Grove of the Sacred Crows, E. Bridgeport, MA
Robert Barton 1s a current member of the Mother Grove of ADF
and coordinator for the prisoner ministries of ADF, he is also the
Preceptor for the Warriors Guld and an advisor for the Bardic
Guild.

Gwynne Green

Email: ArdBard@aol.com

Gwynne 15 the Chief and Preceptor of the ADF Bardic Guild,
and Senior Druid of Grove of the Sacred Crows.

Rye Welwood

Email: RyWelwood(@aol.com

Rye is a father, expressive therapist, and member of the Bardic
Guild. He's won a couple of prizes and published a collection
titled A VICTOR'S PSALM,; feel free to contact him at

ICQ# 25579301

Davros

Email: davroz(@concentric.net

Davros won the poetry segment of the Shining Lakes Grove
Champion's Contest. (Lughnasadh Festival, August 7, 1999) with
his poem “Maple Syrup.”

Dragynphyre
Email: dragynphyre@yahoo.com
Dragynphyre is the Chief of the Grove of the Midnight Sun in NJ

Peter Mawson
Email: petermaw(@accessin.com.au
Peter is an ADF member in the “Wild West of Australia”

Cynndara Morgan
Email: cmorgan(@hsc.veu.edu

Grove Affiliation: Little Acorn Grove in VA

Cynndara is a citizen of Alexandna-in-the-Aethyr, a matriculated
student of Miskatonic University on-line, and the Preceptor of the
Liturgists’ Guild. She maintains a garden in honor of Apolle in
the suburbs of Richmond, V.A.
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Jennifer Hunt — I. Ovidia Luna
Email: moonloon(@ici.net

Grove Affiliation: Solitary

teacher, poet, and friend of cows, Jenni is a member of ADF and
Nowva Roma, is interested in reviving Religio Romano for modern
pagans, and is interested in needlework and bardic endeavors.

Cathbad

Email: cathbad@technovate.org

Cathbad 1s a member of the Order of the White Qak and holds a
Master’s Degree in philosophy.

Internet: http:/ /www.uoguelph.ca/~bmyers

Bardd Dafydd

Email: Dafydd@Bardd.com
Dafydd is Sentor Druid of Red Oak Grove, Chief of the Council
of Senior Druids, and active in the Bradic Guild.

Ceistwr Serith
Cel, who is currently on sabbatical from ADF, is the author of
numerous rituals and 1s interested in Proto-Indo-European study

Melissa Jenkins
mjenkins@lightstream.net
Grove Affiliation: Stone Creed Grove

ARTISTS

Curucahm »

Email: curucahm(@aol.com

Grove Affiliation: Little Acorn Grove, VA
Curucahm is the Artisans’ Guild Preceptor

Mique Maltzer

Email: mique7@hotmail.com

Grove Affiliation: Muin Mound Grove in Syracuse, E
NY

Gwyndewin

Email: Gwyndewin@aol.com

Gwyndewin is the founder of Little Acorn Grove and
is currently the Grove Organizer for Dogwood Pro-
togrove in Roancke, VA.

Hekatatia Ruadhbran

Hekatatia is Grove Oxganizer for the River of Fire
Protogrove in La Crosse, W1 1

Seabhac Fionn

Email: seabhac-fionn(@home.com |

Grove Affiliation: Little Acorn Grove, VA 55
Not much of an artist, but [ do like taking pic-
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