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The Church of Antioch
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’z' It 1s one of several churches founded by St. Peter.

this one in 38 A.D. in Antioch, Syra, rightfully called

the Mother Church of Christianity. It came to the U.S. A

g
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+ |

? about a hundred years ago and traces its history through

seventeen lines of authentic Apostolic Succession. It

takes the word "Catholic,” in its original meaning as

* universal” and "all-inclusive.” Its foundation is stated

n Jesus” purpose for the Church: "A new commandment NNmT———————-

measures the quality of love by St. Paul’s "Fruit of the

i Spirit.” It is a Church that holds that Christianity at best
l 1s Sacramental. Gnostic, and Cabalistic, and that a

fulfilling Faith should be at home in the world of feelings

and emotions, in the realm of the mind, as well as in the

reaches of exalted spiritual aspiration. It seeks ever to be

a spiritual home where God’s children can meet in

worship, fellowship, growth, and understanding.
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% give I unto you that you love one another,” and 1t
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The Holy Order of the Rose and Cross

The Holy Order of the Rose and Cross (HORC) i1s

dedicated to the principle that a living faith in Christ

should be an integral part of every person’s daily

experience. The Holy Order of the Rose and Cross is

composed of Catholic Religious of the Church of

Antioch, and is open to all who have taken Holy Orders

in the Church of Antioch. The Order also sponsors a lay

society which 1s known as the Fraternity of the Rose and -

Cross (FRC). Membership in said society is open to all

persons regardless of their religious affiliations. The

Order encourages the study of both the greater and lesser

mysteries of the Lord Christ. It is the avowed purpose of

the HORC to spread throughout mankind a greater

understanding of the nature of God and of His Son,

Jesus Christ. Members of the HORC are known

| as Rosicrucians.
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Editorial

be remembered only as being an-

other Valentine's Day. Husbands,

wives, lovers and friends dutifully

exchanged heart-shaped or covered Hall-

mark greeting cards with someone else's

sentiments inscribed inside. Children

(not to mention sweet-toothed adults)
devoured pounds of chocolate-covered

cherries and their like. All of this

was being done in the name of St. Val-

entine, who , I am quite sure, never.

received one valentine in his entire

life, let alone established a specific

day on which to do so. In the mystical

allegories of many cultures the heart
is seen as the home of the soul, the

manifestation of spirit in matter. 1In

the Orthodox faith, February 14 is the

special feast day of the Holy Valenti-

nus, Father of Gnosis, the Divine' Mys-

teries.

The obvious connection to and with

the Catholic devotion of the Sacred

Heart of Jesus and the Immaculate Heart

of Mary are also closely likened to

this auspicious day.

F or most, February 14, 1981, will

It is fitting, then, that this mest

recent feast of St. Valentinus was

also the occasion for a remarkable and
powerful event. This occurrence has

unalterably changed the lives of two of

the Lord Jesus Christ's servants in
ways that few can clearly express. And

it has made an impression, a lasting

mark, on many others, for on February

14, 1981, Fr. Edward Charles Sullivan
and Fr. Howard Ray Troy were consecra-:
ted to the Episcopate.

Becoming a bishop is not an everyday
experience; it is a time set apart.

Indeed, we might even say that such is

the specialness of this type of an
event - that it, in reality, takes

place not merely in our localized én-

vironment, but truly outside of time
and space. However, as a point of re-

ference, the physical aspects of this
consecration were centered in and on

Holy Mary of Guadalupe, Catholic Church
of Antioch, which is located in Clear

Lake, Washington. Holy Mary serves as
the Mother Church for the members of

the Holy Order of the Rose and Cross,

as well as for the Diocese of the Pa-
cific Northwest of the Church of Anti-
och. ’

On that morning five bishops enter-
ed the sanctuary of Holy Mary for the

purpose of admitting their brothers

to the order of the episcopate.

Archbishop-Patriarch Herman Adrian

Spruit, a man of tremendous personal

warmth and spiritual presence, was

the Consecrator. !le was assisted by
Senior Co-Consecrator Bp. Mary Spruit

and Junior Co-Consecrator Bp. Arnold

Eyre. Also assisting were Bp. Helene

Seymour and Bp. Shirley Eyre. The

Spruits and Eyres had come from Cali-

fornia for the blessed event, while

Bp. Helene had made the more gentle

and relaxed jaurney from the nearby

San Juan Islands in order to be pre-

sent.
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vhat does it mean to become a

bishop? The answers, I am sure, are

aS varied as those who have received

such a distinction. One thing is ob-

vious: those who have been set avart

for such service are never the same

aFain. In receiving the laying on of

hands, the infusion of the Holy

Soirit, and the charge to becomec a

'servant of the servants of Christ",

an indelible impression is inade on

the soul, -nd a new light can be seen

to be shining through the essentizl

being of those vho are called to the

ranks of the Apostolic followers of

OCur Lord Jesus Christ.

The Avpostolic Succession is no

small matter in the Catholic world.

Those who can claim to be true mem-

bers of that sacred college can be

fully said to be walking "in the

Tootsteps of the Master". They are

charged with the responsibility to

tend to their Master's flocks, as he

intended them, to serve both their

spiritual and temporal needs. They

are the stewards of the saving grace

of Our Lord's most precious sacra-

ments and the holders of the Aposto-

e{
K

\ ’ o~

>

-

lic commana to teach the world about

the Good News, the Gosvel of the King-

dom of Heaven. This chzrge has been

handed down for almost two thousand

years and the yoke it imolies is at

once heavy and joyful.

There are many details with which

we could fill pages noting names and

action, points of ceremonial splendor

and emotional heights. But, as the

sage so clearly stated, "Cne picture

is worth 10,000 words".. We have in-

cluded more than one picture in a spe-

cial section to be found in the center

of this issue. This is most appropri-

ate, for our bishops are the heart of
our spiritual community, just as

Christ is our head. So when you ar-

rive at the mid-point of our journal,

remember that what you are looking at

was a significant event in the lives

of many people. Stop, for a time,

and share what was for us A Special
Moment.

Your Servant in the Light of Christ,

Jeffrey



The members of the Holy Order of the Rose and

Cross, the Fraternity of the Rose and Cross,

and Third Order Members (Tertiary) will be

holding their 3rd annual Advance.

Spend a spiritual retreat in the beautiful

San Juan Islands of the Pacific Northwest.

SEPTEMBER 10th—13th, 1981

MORAN ST. PARK, ORCAS ISLAND, WA.

Guests are Welcome!

Cost 1s $25. Includes meals and

accommodations for 4 days!

FOR FURTHER INFORMATION WRITE

HORC ADVANCE COMMITEE, PO.BOX 314, BURLINGTON, WASHINGTON 98233



A Quote to Consider

,":.

"The doctrine of the Shekinah, contained in the Talmud

and expanded in the Kabbalah, of the Shekinah as the

['ivine Presence which resides in this world, receives
a new and intimate significance and applicability. If

you direct the undiminished power of your fervor to

Cod's world-destiny, if you do what you must do'at this

moment - no matter what it may be! - with your whole

strength and with Kavvanah, with holy intent, you will
bring about the union between God and the Shekinah,

eternity and time. You need not be a scholar or a

sage to accomplish this. All that is necessary is to

have a soul united within itself and indivisibly direc-

ted to its divine goal."

Martin Buber

Tales of the Hasidim: Early Masters





Leaves of Healing from

the Tree of Life
by The Most Rev. John Joseph Rankin

“"In the midst of the street of it, and

on either side of the river, was there

the tree of life, which bare twelve

manner of fruits, and yielded her

fruit every month: and the leaves of

the tree were for the healing of the

nations."”

- Revelation 22:2

we must body forth his healing

touch. If we are to body forth his

healing touch, we must somehow become

so immersed in his healing conscious-

ness that disease and pain shall be

dissolved within and around us.

This requires a certain schooling

and discipling of the mind as well as

of the sympathies. Juch schooling can

take place in many ways; but a classic

method, and one which the Master Jesus

himself may have known, is graphically

summed up in the Hidden Wisdom of the

symbol of the Tree of Life.

In Christian thought, it is affirmed

that all salvation (which includes the

salvation of the body, whether seen as

physical healing now or resurrection

in the end-time) flows from Christ

alone. "There is none other Name

undier heaven given among men, whereby

we must be saved (healed)." (Acts 4:12)
It requires continuing discernment for

the Christian 4abalist, and specifical-

ly the Christian Jabalistic healer, to

maintain the supremacy of the Healing

Christ over all methods of disciple-

ship and methods of expanding con-

sciousness. If we fall into the trap
of thinking that we have Christ AND

sabalah, we shall have a dualism which

cenerates an inward split; whereas the

trademark of the truly healing cons-

ciousness is unity, integrity and syn-

thesis.

The intricacies of the Tree of Life

are as a veil or garment which we

drape over the Christ, not to conceal

If we are to body forth the Christ,

iir, but tc permit us to explore and

experience certain facets of his cons-

ciousness with greater concentration

and clarity of focus; and thereby e L

"erow up into him," or "Let Christ be

formed in you," to use St. Faul's

language.

A familiar parallel is found in the

effort to locate an area on a map.

Jithout grid lines we lose much time

and gain much frustration. There's

just too much of itl 3o in Christl!

In him is all the immensity of the

Godhead embodied. To know him in

pleroma demands that we have our lit-

tle grid lines to find that in him

which must be located or discovered

at a given time, and to evolve a like

consciousness.

Make no mistake! It is far better

to have a map with no grid lines, than

to have grid lines with no map! The

simple trusting heart who hourly plac-

es flowers of love and devotion at the

feet of the Master will develop heal-.

ing consciousness with authenticity

and power, far better than the would-

be initiate who can quote reams of

sephirotic correspondences from memory.

and who has not entered the Tree to

find true humility.

But if one is an occultist by temper-

ament and inclination, and a Christian

by first and second birth, then that

one can experience his own wholeness

only by integrating the two. It is

only a futile game to dart back and

forth between the two, as if there were

separate allegiances. So let us agree,

at least as a working hypothesis, that
to understand and embody the Tree of
Life is to understandi and actualize

the Healing Christ himself, not merely

a series of propositions about him.
And if at any point in your occult

studies you begin to feel that the

Christ is becoming for you a mere

shadow, take it as a signal to lay the
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studies aside for a while, and to prac-

tice the most simple heart-to-heart

devotion to his Fresence. Only in the

security of his love can the hidden

wisdom bring forth fragrant leaves of

healing for you.

The occultist's need to be centered

in love is far greater than that of

the most flagrant sinner. For while
Lucifer tempts the lusty sinner, the

occultist perenially tempts Lucifer!

The strength of mind developed in oc-

cult meditation inclines one to false

pride, and tempts the lower forces to

make the meditator their victim and

medium,

Taken as a whole, the Tree of:Life

is a glyph of relationships: rela-

tionships of cause and effect, syn-

chronicity, corrective balance, force

and form. In illness and in pain,

there is always a large element of

isolation. No one can handle your

pain for you. In healing, therefore,

relationship must be restored, recti-

fied, and remodelled. The Tree of

Life, or any tree for that matter, is

a study in the development of poised

and powerful relationship with one's
total environment.

Moreover, the Tree of Life is cen-

tral to the original creative process

("the tree of life in the midst of the
garden," Genesis 2:9). It dramatical-
ly portrays that process. The person

unfolding a healing consciousness is

in the process of creating a new mind;

the person seeking a personal healing

is is in the process of creating a new

body, or a.new portion or new process

thereof. Study of the prototype fac-

ilitates this effort, and aids in cen-

tering the mind on the ideal wholeness

without losing sight of the interven-

ing process.

In sacramental healing, as practiced

in manyv of the free Catholic churches,

a collective ritual is employed.

of itself, is a reminder that healing

This,

never takes place in isolation, but al-

ways in community. And the results of

healing are likewise communal, rather

than private. Restoration of organs

and functions to right relationship

with the whole body is but the outer

sign and token of the restoration of

the individual, as a member of the

Body of Christ, to organic union and

functional harmony within that Body.

Freedof disease and pain, he or she

can devote time and energy to the mani-

8

festation of the kingdom on earth.

The ten spheres of the Tree of Life

depict the downpouring of pure divine

consciousness into manifestation in a
definite series of stages. From top

to bottom, it enables us to see fur-

ther into the grand initiatory mys-

teries of Creation and Incarnation.

From bottom to top, the ‘ten spheres

depict the elevation of awareness on a

Fath of Return to humanity's original

freedom; and enables us to see further

into the mysteries of Revelation and

Redemption.

In this series of essays, we will

pay particular attention to the latter,
the upward flow of the Path of Return.

Therefore, we begin with examining

the lowest and nearest sphere, which

represents the earth and is termed

"The Kingdom".

It is here that the aspiring healer

must begin. The True Kingdom and

earth are not two, but one. A rever-

ence for earth, an authentic apprecia-
tion of its potential radiance and

righteousness, expressed in loving re-

gard for his own personal bit of earth,
his body, form a base from which he

can draw others into acceptance of

their right to be well,

Such a reverence is nurtured by a

growing care for his allocation of

earth-space, earth-time, and earth-

energy, in meeting his own needs as

well as those of others. It is a be-

whiskered axiom in occultism that every

miracle begins with a material base.

No multiplying of loaves without first

a loaf, no draught of fishes without

first a net. For the healing fires of

heaven to descend and take form, there

must first be an earthly channel or

platform upon which the fire may glow.

And the duration of the glow depends

on the durability and stability of the

platform! Thus the aspiring healer is

rightly assured that every effort to

establish order and discipline in his
use of space, time, and energy, will

enable him to transmit a more effectiwe
flow of the divine grace of healing.

Setting one's correspondence in order
may seem totally irrelevant to healing,

but it is not. Practice of time- and
cost-effectiveness may appear to have
no bearing on healing consciousness,

but the appearance lies.

All such practices strengthen the
vessel or channel of healing. And
when the power begins to flow, you can



be sure that any cracks or faulty

ture, bring moral (and sometimes phy

sical) damage to the channel,

chological loss to those whom

seek to serve. i Sstrengthened

can serve under sustaine? pressi

without loss of eauilibrium.

' Thus to one who is called

we say:* "gEnter with joy i

iom of earth; you were bor

to the flesh, but you will n

according to the spirti unti

a personal acceptance of the

you are on earth, and that it

to be here. 350 pay jour bill

peace with your family, balan

expeniiture of time, ani soak

daily work with grace ani tr

The healery;is engage?! in

1 +volves the rearrangement andg

mutation of physical atomic str
- : o

an? energy-flows in those

ing. Therefore, he mus! tegi:

mentally and emotionally In a

realization of the fundamenta

1ty of seemingly solii matter

while ne is creating or ztren

new barriers or disciplines o

har.i, he is relinquishing or

ing old barriers on the other

in the pipeline {(the healer, will r
y.

ture with Cod, a venture which
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In other words, you must pay for the

right to witness the crazy and wonder-

ful things of God by being exceedingly

sane in your use of the things of

earth! The cost of participating in

a miracle is paid in the coin of a

willingness to forego all miracles.

To bear the tension set up between

heaven and earth, which has driven

more than one spiritually ambitious
soul into lunacy, one must practice

utmost integrity and order in mundane

matters while simultaneously entertain-
ne vividi mental pictures of the total

luidity and vulnerability of all

1ings. The functional value of such

paradox is amply illustrated in the
QActs of the Apostles. Niracles became

commonplace as they scrupulously ob-

served losaic codes of justice, yet ex-

pecting the dissolving of all familiar

things at the reappearance of the has

ter upon the earth.

To the one seekxing healing, one may

recommeni use of the suggestive images

related to the Kingdomsphere of the

Tree of 1life. First, the very idea ~f
a Xingiom implies a King to #4hom sur-

render is offered. A devout act of

submission of all that one is and has

to the sovereign and loving control of

the Christ dissolves panic and frenzy,vii



and initiates a restoration of peace.
Second, an opening of heart and min?

to a conscious acknowledgment of Cod's

presence in all of earth, including
the eayth of one's own body . . . ces-
sation of all complaint regarding
"this too, too solid flesh," ani wel-
coming the arising of the light which
dwells at the core of all things.

Third, as this sphere-has correspon-

dence to the feet of the Grand kKan, or

Archetypal Christ, one can bring before

the mind's eye some image of the Feet

of Jesus, pouring out devotion to the

Lowliest of the Highest, which can so

readily quicken the elevationof humil-

ity within the soul in a way which can-

not be described, and with results bet-

ter discovered by the individual than

related by another.

Rising now to the next level of the
Tree ot Life, we approacha sphere nam-

ed "Foundation.” 1In the unawakened

person, this foundation is in his gen-

erative power, which is the foundation

of his ability to project life into

new forms. In the disciple, this foun-

dation is in his regenerative power,

his ability to restore life and cons-

ciousness and to express it in new

patterns and forms.

Another traditional name for this

sphere is "Treasure House of Images".

It is through the images one holds and

endows with power that the healer re-

generates himself, and becomes an aven-

ue of regeneration for otners. Herein

lies a portion of the power of the

Prophets: The ability to hald an al-

ternative image of the future so vi-

vidly before the inward eye that it

eventually takes form before the out-
ward eye.

Schools of mind-power and thought-

control tend to take up this observa-

tion and foster some ability to visu-

alize imperfect organs as perfect.

"This ought ye to have done, but not

to have left the other undone." .hat
is the other? To ask the lLord Christ
to lead you through your "Treasure
House of Images" to enable you to see
what images of dread and images of ad-

oration and images of power are lined
up on the shelves of consciousness,

for they are all generative and must
be corrected or shattered in the one
who desires to be a healing channel.
And beyond that, and in the midst of
that, ask the Holy Spirit to lead one

10

into a vivid realization that "Christ

is our sure foundation, and our chief

cornerstone.” To the Christian Jada-

list, using the equation "Foundation =

Treasure House of Images," this takes

on added significance. Christ is my

Treasure House of Images! a2y nls

bright images of hunmanity made whole,

humanity reconciled, ncw move in me

with persuasive power an! regenerat-

ing life!l

To the one seekings to draw cn thls

sphere of Christ-consciousness, par-

ticularly when the illness or pain

arise out of wrong habits of mind,

emotions or body, certain meditations

are to be encouraged, chiefly the

Angelus, the lMemorial of the Incar-

nation. 3Since the Holy Gabriel is

archangel of this sphere, it is most

wholesome and renewing to allow one-

self to identify with Our Holy Lady

Mary, and to hear the angelic words

being spoken to us: "Thou hast found

favor.with God. And behold, thou

shalt « « « bring forth . . . JESUS."

(Luke 1:30-31.) And to answer, "Be it
unto me according to thy word.”

Since inappropriate emotional reac-

tions are involved in so much illness,

these reactions need to be identified

and offered to the transmuting light

of the angelic hosts. The violet

color associated with this sphere can

be visualized as a fountain of light,

or 2 waterfall, under which one can

stand with the intention that every

emotional pattern known or unknown

shall now be washed, changed, and ir-
radiated with and through the inpour-

ing of the transmutative forces. 3Such

a daily period of silent receptive ob-

servation provides the best possible

proof of its effectiveness.

- CONTINUED IN NEXT ISSUE OF ARCHN:

"SFLENTCR, VICTORY ANZ BEAUTY!"



The Matronit

by Theresa J. Norwark, HORC

he image "Matronit" encompasses

I a wide range of symbolic aspects,
which might be best understood

by an examination of the development

of female divine entities and their

symbolic representations from ancient

times to the present and even, pro-

pheticall{, into the future.

Many religions have espoused the

idea of a female god. Ua Zit (Great
Serpent) was the Cobra Goddess of
Neolithic times. In later ancient

Egyptian times, the Sun God Ra fought

the serpent of darkness whose name

was Zet, later called Apophis. Ua

Zit's nature (that of a Cobra Goddess)
was retained in later female deities,

one of which was the Goddess Hat-Hor

(literally "House of Hor"). Generally
pictured as a cow goddess wearing a

cobra on her forehead, she is re-

ferred to by one text as the primeval

serpent who first created the world.

Au Set (whose name appears to be
taken from Ua Zit, the name the

Greeks translated as "Isis") also
wore a cobra on her forehead. An-

other Egyptian Goddess, Maat, sym-

bolized the order of the universe.

She came to be known as the Eye of

Horus, Ra, or Ptah. Her name may

have come down to us as the Indo-

European Greek word for "eye", or

"mati", but the Egyptian word for
"eye" is Uzait" - very similar to

"Ua Zit".

A male deity who might have a close
relationship to Au Set, or Isis, was

Set, who fought with Hor (Greek:.
Horus). Hor{us] stood for light and
goodness; Set, for darkness and evil.

E. Wallis Budge states that original-

ly Set represented the natural light

and was the opposite of Horus.
(Horus and Set were brothers, the
sons of Isis.)

There is a tradition in many an-

cient religions of a brother and

sister, born as Siamese twins, con-

nected back to backy They desire

so much to be separated so that

they can see each other's face that
eventually they do become separated,

only to forever long to become uni-

ted again in their previous state

of oneness. This "opposite but the
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same” quality is reflected nicely in

the two brothers Horus and Set.

The Sanskrit word "sat" means "to

destroy by hewing into pieces." It

was Set who killed Osiris/Horus and
cut his body into 14 pieces. "Set"

also means "queen" or "princess" in

Egyptian. It is interesting to note

that the Egyptian hieroglyph for

"Queen", which appears before the

names of queens as a title, is the

pictograph of a serpent.

On the surface the symbolism dis-

cussed above may seem to contradict

itself, but a deeper investigation

yields some interesting data. One

author (Merlin Stone, When God Was a
Woman) sees evidence of a warlike

patriarchal culture deliberately
conquering and contaminating the more

peaceful matriarchal society's dei-

ties by gradually transforming the

Goddess of Light and Creation into

the destructive cunning serpent,

God of darkness and evil, all the
while substituting a powerful

male deity into the rightful place

of the Goddess.
Unfortunately, she considers only

the external historical facts and ig-

nores the concept of the expression

of various archetypes emergent in

the changing consciousness of a

race. She also fails to go beyond

this idea of a male or a female God

and progress to a God that is not

bound by sexual characteristics.

For example, the serpent is a

double-edged symbol. Its ability

to entwine a person or an object can

be seen as killing, stifling, suffo-

cating as well as protective. Be-

cause it casts its skin, it is a

symbol of renewal. Among the Gnostics

it was regarded as an emblem of the

brain-stem and spinal chord, as is

consistent with its predominantly re-

flex psyche. The snake,as in the

legend of St. Sylvester, is the in-

strument of sacrifice - the knife that
kills, but also the phallus as symbol

of the regenerative power of the

grain ('"Buried in the earth like a
corpseé, . . . at the same timelthe

inseminator of the earth.").
Of course, as children, we learned

to see the Garden of Eden serpent as

the "ad guy", but author Merlin
Stone sees the serpent as the "pro-

vider of sexual consciousness"”,

giving the secret that "only the

Gods knew - the §ecret of sex - how

to create life."

The snake has also been seen as

a symbol of certain types of know-

ledge by other cultures. At

Delphi the woman who brought forth

the oracles of Divine Wisdom was

called the Pythia; coiled about her

seat was a Python. There is a

tradition that holds that the gift

of prophecy is gained gy having a

snake lick one's ears. Even today

among Sioux Indians the word
"wakan" means both "wizard" and

"serpent".

At the Florida Serpentarium, where

research on medicinal uses of snake

venom is being conducted, H. Kursh

wrote in Cobras in the Garden that,

after having been repeatedly immunized
with snake venom, he had visions.

Life magazine quoted William Haast of

the Serpentarium as stating that the
snake venom gave him the ability to

make up wonderful verses., This is

certainly interesting in light of

the fact that the oracles at shrines

in Greece were said to have been

given in verse!

Some Egyptian murals picture the

Goddess Hathor [ Hat Hor], mentioned
above, also known as '"the Serpent

Lady", within a Sycamore tree,

passing out its sacred fruit to the

dead as the food of eternity. The

Sycamore tree was known as the

"Living Body of Hathor on Earth.

eat of it was to eat of thehflesh

and fluid of the Goddess."

There certainly seems to be a con-

tradiction between these images of

the serpent, an image which through-

out the ages has represented female

goddesses. It is both smothering,

killing, stifling and life-giving,

knowledge-providing. It is a good

idea to maintain a perspective in

dealing with such symbolic contra-

dictions:

"Every psychological extreme

secretly contains its own opposite

or stands in some sort of intimate

and essential relation to it. In-

deed, it is from this tension that

it derives its peculiar dynamism.

There is no hallowed custom that

cannot on occasion turn into its

opposite, and the more extreme a

position is, the more easily may we

To



expect an enantiodromia, a conver-

sion of something into its opposite.

The best is the most threatened

with some devilish perversion just

because it has 9one the most to
”suppress evil,

This type of contradiction runs

rampant in mother symbolism. The
mother is at once protective and
overbearing, life-giving and kill-
ing: it is through the mother that

humanity experiences rebirth and

"regeneration”. According to

psychologist C. G. Jung, this is

the function of the incest taboo.

As Nicodemus asked Jesus at John

3:3-4, "How can a grown man be
born? Can he go back into his

mother's womb and be reborn?"

is precisely because the incest

taboo blocks this sort of attempt
to be literally "reborn" that the
libido canalizes its energy into

the mother analogies and symbols.

It is for this reason that the

mother/rebirth symbol is often
closely associated with what Jung

terms the "Devouring Mother" sym-

bol. Since one must, in a sense,

die to be born again, and since

new generation comes from the

physical body of the mother, the

It

with death. Thus the "psychic

rationale” for the many early

Vulture Goddesses, and the Egyptian

dog-headed god Anubis, who guided

souls through the underworld

(scavengers "devour” the dead).
As a side note, I also believe this

to be the meaning of the dog on the

Tarot card The Fool.

Jung also explains the trans-

ference of the canalizationof libi-

dinal energy, via the incest taboo,

as the reason for ritual castration

in earlier cults, of which a milder

form is circumcision. It is not the

castration that is so important, but

the sacrifice of instinctuality it

stands for. Thus, the only part of

Osiris' body Isis failed to find was

the genitals, which is how Horus/
Osiris became a God; i.e., by dying,

being reborn and sacrificing his

Isinstinctuality at the same time.

it also possible that castration/cir-
cumcision is an attempt to deny one’'s

sexual nature, to do away with out-
ward sexual differences and return to

the more perfect human state which
Adam and Eve enjoyed in the Garden

of Eden before gaining self-

consciousness and sexual consciousness?



In later Jewish tradition it was

said that children of Israel could

not have even gazed at the Shekinah,

had it not been for the circumcision,

the sign of the Abrahamic covenant

that they carried on their flesh.

It is the study of the concept of

the Shekinah, I believe, that gives

us our first real glimpse of the

meaning of the feminine aspect of

God. The Shekinah, as the early

Hebrews called it (or her), was

the tangible presence of God on

earth. The importance of the

word "tangible" must not be lost

here. It means "capable of

perception by the physical

senses”, In other words, that which

can be seen, touched, heard. The

word Sh'Khinah is a Hebrew abstract

noun derived Irom the Biblical verb
shakhan, meaning "the act of dwell-

Ing." With the addition of the suf-
fix -ah, the noun becomes feminine.

According to one Rabbinical source

the Shekinah originally dwelt here on

earth. However, when Adam sinned,

she removed herself up to the first

heaven. When the generation of

Enosh sinned, she moved up to the !

second heaven, and so on: the genera-

tion of the Flood, the Tower of

Babel, the Egyptians in the days of

Abraham, the Sodomites, to the

seventh heaven. Then the seven

righteous men (Abraham, Isaac, Jacoby
Levi, Kehat, Amra and Moses) brought
her in seven successive steps back

to the earth.

Another Rabbinic source states

that the Shekinah descended ten

times from on High: to punish Adam

and Eve, to confuse the builders

of the Tower, to destroy Sodom and

Gomorrah, to save Israel from

Egyptian slavery, to drown the

Egyptians in the sea of reeds, to

appear on Mount Sinai, to enter the

Sanctuary, and once more will she

return in the days of the battle

between Gog and Magog. The tenth

appearance has been lost to his-

tory, but one wonders if the one

left out of the list is as the
Mother of the Messiah.

There is also a Talmudic tradition

that there were six individuals whom

the Angel of Death could not over-
come, and who died through a kiss

of the Shekinah (Abraham, Isaac,
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Jacob, Moses, Aaron and Miriam).
According to another legend, God

took the soul of Moses by kissing

him on the mouth, while the She-

kinah carried him on her wings to
his burial place. This role of

the Shekinah as death-bringer is

certainly interesting in light of

the Jungian concept of the

Devouring Mother.

It is in the Cabalistic tradi-

tion that the Matronit enters the

picture. According to the Zohar,

the Tetragrammaton represents,

figuratively, four aspects of the
Godhead: Yod, the Father; He, the

Mother; Vau, the Son; and the
second He, the Daughter and refers
to the Daughter as "Earth", the

Matronit. The Matronit is the

central link between the Above

and the Below. Rafael Patai

says, "she is the person through

whom man can most easily grasp

the ineffable mystery of the delty."
According to the Cabalah, the

Matronit is the lowest of the ten
Sephiroth, the mystical aspects or

emanations of the Godhead which, to

some extent, correspond to the

Gnostic aeons. This tenth Sephira

is "TMMalkuthTM which means "kingdom",
or since the ending is feminine,

may better be rendered "queendom".

The word "Matronit" itself is a

Latin loan word. "Matronita", the

Matron, which is related to the word

"matrix", coming from Late Latin

"womb", gives us an idea of the

import of the word. A "TMmatrix" is

"a place or medium in which some-

thing is bred, produced or

developed."

Thus the concept of the Great

Mother, watching over the human

race as they develop, shows it-

self very clearly in the concept

of the Matronit. While the King,

following the destruction of the

Jerusalem Temple, withdrew into

the remote heights of heaven and

made himself inaccessible, the

Matronit remained down on earth,

directly concerned with the wel-

fare of her people, and could be

approached directly, any time,

at any place.

This identification of the

Matronit with earth and its in-
habitants, coupled with the



"tangibility" (the ability of
being apprehended by the physical

senses) makes the Matronit a

perfect intermediary between

God and man according to the Rosi-

crucian philosophy of materialism:

Consciousness evolves through

the evolution of matter, the

spiritual growing out of highly com-

plex, evolved elements or matter.

This especial relationship between

the female aspect related to earth

and the human race is slowly being

discovered and substantiated by

science. Scientist Jerre Levy has

discovered that "the natural form

of the human is the female". In an

article in Quest/80 magazine, she
explains tha e male's sperm-

carried Y chromosome interferes

with the natural development of the

fetus by causing production of

H-Y antigen. This coat%s the
developing gonads, the two collec-

tions of germ cells that would

have developed into ovaries, and

testicles. If the H-Y is stripped
away from these cells, they will

form into ovaries. Even if the

testicles are removed from the
fetus at a slightly later stage,

development will revert to the

female form.

Our understanding of the im-
portance of the Matronit con-

cept has become clouded, I be-

lieve, by the Christian concept
of the Mother of God, Mary. It has

become increasingly difficult in

these times of science and tech-

nology to accept the idea of a
virgin birth, a human being per-

fect from conception, an evolved
human soul whose special charge
is the welfare of humanity, who

is also the "Queen of the Angels".
It is only in the Cabalah that

the mysteries of these concepts

are related in a manner that is
at least partially acceptable to
the intellect.
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Just as the historical Marv is the tangible reflection of the Super-
distinct from the greater w§¥1d nal Mother is the Matronit, the
Mother, the Matronit is called tangible reflection of God in the
the Lower Mother, while her own world is the human race, the crown

of manifestation, capable of evolu-
tion to the highest realms. We have

only to follow the examples given to

mother, the first He of the Tetra-

grammaton, is called the "Higher" or

"Supernal Mother". Just as the

historical Mary brings to earth the us igithe ghr}s;;an Motger gf g?d'
qualities of the Greater Mother, the the historica Y, SRasrsvanding.

through the Cabalah all of the implica-
Matronit is the tangible reflection

of the Supernal Mother. And just as tions of her symbolism.

1. Jung, C. G., Svmbols of Transformation, in "The Collected Works of C. G. Jung", Vol.

5, eds. Read, Fordham, Adler, and McGuire, Princeton University Press, 1956, p. 436.

2. Stone, Merlin, When God Was a Woman, Harcourt Brace Jovanovich, New York, 1976, p.

217,

3. Jung, Op. Cit., p. 436,

4. Stone, Op. Cit., p. 215.

5. Jung, Op. Cit., p. 375.
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(Editor's note: It has long been the prac-

tice in the Judaeo-Christian tradition to ex-

plain complex spiritual principles in simple

allegorical language, The psycho-mythologies

of both the Jewish and Christian faiths over-

flow with examples of this penre, stretching

from the earliest of the Hebrew Scriptures,

through the times of Jesus, and the Hassids

of even our own generation, who continue to

teach using the parable as a major tool for

conveying the traditions of the people and

their relationship to Cod,]

seen as a repository for such

traditional knowledge. In the

excerpt which follows we obtain a view

of a particular understanding of the

nature of cosmological genesis. Rab

Hamnuna the Venerable discourses on

the words "bereshith bara" - "in-the-

beginning", the first words of the

Book of Genesis. It is an old tradi-

tion which is shown to us in this

tale. To the early Hebrew Cabalists

the alphabet of the Hebrew language

was a divine gift. Within the

structure of each Hebrew letter, it

was felt, was a mirroring of some

part of the divine process. Thus,

Aleph "expresses my unity" and is

valued at one. The letters which

come to us are "lower world" and

thus are reflections of the Supernal

letters though they do "operate,

above and below, together and as

one."

We hope you enjoy this tale . . . .

'"When the Holy One, blessed be He,

was about to make the world, all the

letters of the Alphabet were still

embryonic, and for two thousand

years the Holy One, blessed be He,

had contemplated them and toyed with
them. When He came to create the

world, all the letters presented

themselves before Him in reversed

order. The letter Tau advanced in

front and pleaded: May it please
Thee, O Lord of the world, to place

me first in the creation of the

world, seeing that I am the con-

cluding letter of EMeTH (Truth) which
is engraved upon Thy seal, and seeing

that Thou art called by this very name

of EMeTh, it is most appropriate for

the King to begin with the final letter
of EMeTh and to create with me the

world. The Holy One, blessed be He,

The Zohar can, in one sense, be

said to her: Thou are worthy and de-

serving, but it is not proper that I

begin with thee the creation of the

world, since thou art destined to

serve as a mark on the foreheads of

the faithful ones (vide Ezek. IXx, L)

who have kept the Law Irom Aleph to
Tau, and through the absence of this

mark the rest will be killed; and,

- further, thou formest the conclusion

of MaWeTh (death). Hence thou art
not meet to initiate the creation of
the world. The Shin then came to the

fore and pleaded: O Lord of the world,
may it please Thee to begin with me

the world, seeing that I am the ini-

tial letter of Thy name ShaDDal

(Almighty), and it is most Iitting to
create the world through that Holy

Name. Said He in reply: Thou art

worthy, thou art good, thou art true,

but I may not begin through thee the

creation of the world, since thou

formest part of the group of letters

expressing forgery, ShekeR (false-
hood), which is not able to exist
unless the Koph and Resh draw thee

into their Company. ~(Hence it is
that a lie, to obtain credence, must

always commence with something true.

For the shin is a letter of truth,
that letfer by which the Patriarchs
communed with God; but koph and resh

are letters belonging to e evil
side, which in order to stand firm

attach to themselves the shin, thus

forming a conspiracy (QeSheR).)

Having heard all this, the shin de-
parted. Enters the Zade and says:
O Lord of the world, may it please

Thee to create with me the world, inas-

much as I am the sign of the righteous

(Zadikim) and of Thyself who are
called righteous, as it is written,
"For the Lord is righteous, he loveth

righteousness”" (Ps. XI, 7), and hence
it is meet to create the world with

me. The Lord made answer: O Zade, thou

are Zade, and thou signifiest '

righteousness, but thou must be con-
cealed, thou mayest not come out in

the open so much lest thou givest the

world cause for offence. For thou

consistest of the letter numn sur-

mounted by the letter yod (repre-
senting together the male and the fe-

male princ%ples). And this is the
mystery of the creation of the first

man, who was created with two faces



(male and female combined).
same way the nun and the yod in the

zade are turned back to b§EE and not
Tace to face, whether the zade is up-
right or turned downwards.TMThe Holy
One, blessed be He, said to her

further, I will in time divide thee
in two, so as to appear face to face,
but thou wilt go up in another place.
She then departed. The letter Pe

presented herself and pleaded thus:

May it please Thee, O Lord of the

world, to create through me the

world, seeing that I signify re-

demption and deliverance (Purkana,
Peduth), which Thou art to vouch-
safe to the world. It is, hence,
meet that through me the world be

created. The Lord answered: Thon

art worthy, but thou representest

transgression (Pesha), and moreover

thou art shapen like the serpent, who
had his head curled up within his

body, symbolic of the guilty man who

bends his head and extends his hand.

The letter 'Ayin was likewise refused

as standing for iniquity ('Awon), de-
spite her plea that she represents

humility ('Anavah). Then the Samekh

appeared and said: O Lord [3a] of the
world, inasmuch as I represent up-

holding (Semikah) of the fallen, as

it is written, TMThe Lord upholdeth all
that fall” (Ps. CXLV, 14). The Lord
answered her: This is just the reason

why thou shouldst remain in thy place,

for shouldst thou leave it, what will

be the fate of the fallen, seeing that

they are upheld by thee? She imme-

diately departed. The Nun entered and

pleaded her merits as being the initial
letter in "Fearful (Nora) in praises"
Ex. XV, 11), as well as in "Comely

Nawa) is praise for the righteous"
Ps. XXXIII, 1). The Lord said: O

Nun, return to thy place, for it is

Tor thy sake (as representing the
falling, Nofelim) that the Samekh
returned To her place. Remain, there-
fore, under her support. The Nun

immediately returned to her place.
The Mim came up and said: O Lord

of the world, may it please Thee to
create by me the world, inasmuch as

I commence the word Melekh (King)
which is Thy title. The Lord replied:
It is so assuredly, but I cannot em-

ploy thee in the creation of the
world for the reason that the world

In the
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requires a King. Return, therefore,

to thy place, thou along with the

Lamed and the Kaph, since the world
cannot exist without a MeLeKh (King).
At that moment, the Kaph descended from

its throne of glory ang quaking and
trembling said: O Lord of the uni-

verse, may it please Thee to begin

through me the creation of the world,

seeing that I am Thine own Kabod

(honour). And when Kaph descended
from its throne of gIS%?, two hun-
dred thousand worlds began to shake,

the throne trembled, and all the

worlds quaked and were about to fall

in ruins. Said to her the Holy One,

blessed be His Name: Kaph, Kaph, .

what doest thou here? wi not

create the world with thee. Go back

to thy place, since thou standest for

extermination (Kelayah). Return,

then, to thy place and remain there.
Immediately she departed and returned

to her own place. The letter Yod

then presented herself and said: May
it please Thee, O Lord, to vouchsafe

me first place in the creation of the

world, since I stand first in the

Sacred Name. The Lord said to her:

It is sufficient for thee that thou

art engraven and markt in Myself
and that thou art the channel of My

will; thou must not be removed from

My Name. The Teth then came up and
said: O Lord of the universe, may it

please Thee to place me at the head

in the creation of the world, since

through me Thou art called Good (Tob)
and upright. The Lord said to her:

I will not create the world through

thee, as the goodness which thou

representest is hidden and concealed
within thyself, as it is written, "0

how abundant is thy goodness which

thou hast laid up for them that fear

thee" (Ps. XXXI, 20). Since then it
is treasured within thyself, it has
no part in the world which I am going

to create, but only in the world to

come. And further, it is because thy
goodness is hidden within thee that

the gates of the Temple sank into the

round, as it is written, "Sunk
%Tabe'u) in the ground are her gates"
(Tam. II, 9). And furthermore, the
letter Heth is at thy side, and when
joined you make sin (HeT). (It is
for that reason that These two letters
are not to be found in the names of any



of the tribes.) She departed imme-

diately. Then the Zayin presented
herself and put forfflxfigr claim,
saying, O Lord of the World, may it
please Thee to put me at the head of
the creation, since I represent the
observanceof the Sabbath, as it is
written, "Remember (Zakhor) the day
of the Sabbath to keep it holy" (Ex.
XX, 8). The Lord replied: I will
not create the world through thee,
since thou representest war, being
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departed from His presence. The Vau
entered and put forth her claim, —
saying: O Lord of the world, may it
please Thee to use me first in the
creation of the world, inasmuch as I
am one of the letters of Thy name.
Said the Lord to her: Thou, Vau, as
well as He, suffice it to you that
you are of the letters of My Name,
part of the mystery of My Name, engra-



ven and impressed in My Name. I will
therefore not give you first place in
the creation of the world. Then ap-
peared the letter Daleth as well as
the letter Gimel and put forth simi-
lar claims.” The Lord gave them a
similar reply, saying: It should
suffice you to remain side by side
together, since "the poor will not
cease from the land"” (Deut. XV, 11),
who will thus need benevolence.
For the Daleth signifies poverty

§Dalluth) and the Gimel beneficence
Cemul). Therefore separate not from

each other, and let it suffice you
that one maintains the other. The

Beth then entered and said: O Lord of

the world, may it please Thee to put
me first in the creation of the world,

since I re§resent the benedictions

(Berakhoth) offered to Thee on high
and below. The Holy One, blessed be
He, said to her: Assuredly, with thee

I will create the world, and thou

shalt form the beginning in the crea-

tion of the world. The letter Aleph

remained in her place without present-
ing herself. Said the Holy One,

blessed be His name: Aleph, Aleph

wherefore comest thou noE Before fie

like the rest of the letters? She

answered: Because I saw all the other

letters leaving Thy presence without

any success. Wwhat, then, could I

achieve there? And further, since

[3b] Thou hast already bestowed on
the letter Beth this great gift, it

is not meet Tor the Supreme King to

take away the gift which He has made

to His servant and give it to another.

The Lord said to her: Aleph, Aleph,

although I will begin tThe creation of
the world with the beth, thou wilt

remain the first of the letters. My

unity shall not be expressed except

through thee, on thee shall be based
all calculations and operations of

the world, and unity shall not be ex-

pressed save by the letter Aleph.

Then the Holy One, blessed be Eis
Name, made higher-world letters of

a large pattern and lower-world

letters of a small pattern. It is

therefore that we have here two

words beginning with beth (Bereshith
bara) and then two words beginning



“May the Lord Receive the Sacrifice at Thy

Hands and Sanctify Our Livesin His Service”

by Catherine Wickman, HORC

erving in the sanctuary, before

the Altar of Christ, we know ourSE; purpose is to align ourselves with
the higher realms in order to clear a

path for the Christ energy to flow

strongly and purely forth through the

congregation, and community, into the

world. We prepare ourselves physically,

mentally and emotionally prior to the

Eucharistic Celebration in order to

carry out our duties. We cleanse our-

selves, wear the appropriate vestments,

center ourselves, know what actions we

are to perform in the sacred time and

space dedicated to the Celebration.

Our entire lives appear to have a

reality that is filtered through our

personal consciousness. As we know,

there is a broad spectrum of con-

sciousness (and what is beyond that
which we are presently able to per-

ceive?). The Masters who walked the

earth, who care for our universe, per-

ceive that all is sacred, that every

action is preparation Ior the next,
that the Sacrifice is eternal and
perpetual on a minute and on a grand

scale, that Eternal Life is perpetual

and eternal, and is recognizable as

such to those who walk the narrow

The effect of the sacred service is great,Path.
When we step out of the sanctuary into

our "ordinary lives" we know we are dif-

ferent from the way we were prior to

participating in the Sacrifice of Christ

at the altar.

Sanctity is not something to be con-

fined to the sanctuary. During the

Mass we repeat, "May the Lord receive

the sacrifice at thy hands and sanctify

our lives in His service.”" We desire

to have our entire lives sanctified in

His service, not just a small part. The
sacrifice that is offered is not just a

symbolic drama enacted by the priest.

The Sacrifice of the Christ is strength-
ened and realized by each individual's

sacrificing of his or her lower nature -

the slaying of the archetypal serpent -

in order to release his or her higher

nature into the realization of Eternal

Life. The Ascension is no more myth

than is the Sacrifice. These eternal

realities are not confined to the

sanctuary.
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Every moment of our lives, every

corner of our homes, reflects to

what degree we perceive life as

sacred. How seriously do we consi-

der sacrifice as a holy obligation?

We may call ourselves "students on

the path", but until we consider

each human being as worthy of our

love and attention, we have not yet

even found the direction of the path.

At Matthew 25:4L0 Jesus says, "I tell
you solemnly, insofar as you did

this to one of the least of these

brothers of mine, you did it to me."

Until we recognize Christ in each

face we see, we have not found Him

yet, have not opened our eyes nor

our ears.

The world is our sanctuary; we have

come into manifestation to perform

our sacred duties perpetually and

eternally. The honor of serving is

great and we are thankful for this

gracious gift of service to God.
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[Editor's Note: In the last issue of the

travels in India and his involvement in the "guru circuit”.

how it

sacramental form of worship.

AROHN: So, you became a priest.

BURKE: Yes, and at the same time two

of our people were ordained deacons.

We were advised to incorporate under

the name Liberal Catholic and call

ourselves that, but somewhere 1in the

meantime we had learned about the fact

that the "real" Liberal Catholics were

centered 1in Ojai and London. It

somehow did not strike me as an honest

thing to use the name, so I asked if

we could just call ourselves 01ld

Catholic, which 1s really a general

name, like Protestant. The Liberal

Catholic Church was for some years

called the 0ld Catholic Church 1in

Great Britain, anyway. Therefore, we

used the term "0ld Catholic". At that

time we were not aware of the eccen-

tric condition of the 0ld Catholic

Church in the United States and Europe

that are outside the so-called Utrecht

Union. Basically, we have functioned

for these years 1n this context. Our

liturgy is the Long Form of the Lit-

urgy which was printed by Bishop

Wedgwood in 1917. Knowing that Bishop

Wedgwood was extremely fond of the

Eastern church, that he quite fre-

quently attended the liturgies of the

Russian church and even participated

in some of their services on occasion,

we feel that not only was he revising

the Liturgy to make it more in con-

formity with the more positive under-

standing of the Christian belief that

the LCC holds, but that he definitely

intended in some aspects to make it

conform to certain Eastern Christian

practices - the introduction of an

Epiklesis in the Canon, for example.

(Although that Egiklesis 1s an adapta-

tion of that which was in the First

Book of Common Prayer, that itself

being an adaptation from Eastern

liturgy by Cranmer.) If we take the

Lortg Form of the Liturgy and put it

alongside the Liturgy of St. John

Chrysostom, we will find that, al-

though the Long Form is much briefer,

they have the same liturgical pattern.

So, you have a Western form of Liturgy
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AROHN, Abbot Burke discussed his

He also explained

was that his group came to an understanding of the importance of the

Our interviewwill now continue.|

that yet 1is 1in conformity with the

Eastern form. In this rescension of

the Liturgy, Bishop Wedgwood achieves

something the so-called Western Rite

Orthodox have been unsuccessfully

trying to do for more than 100 years.

Taking this as a premise, even though

it i1s only a personal view, we there-

fore went a step or two further and

filled out the liturgy with certain

additions, such as setting the verses:

"From the rising of the sun even to

the going down thereof" to music and

sing 1t as the Offertory, instead of

having a changeable Offertory hymn, as

is common. After the commemoration

of the Blessed Virgin we sing a hymn

to the Virgin which is taken from the

liturgy of St. Basil and is perhaps

the oldest hymn to the Virgin 1in

Christianity. We made some additions

like these. The fundamental structure

is the same; the Canon of the Mass 1is

the same; we did a little filling out

in about four places. The priest's

private prayers are somewhat expanded,

also, especially before and after

Communion.

AROHN: Could you tell us about the

beginning of the Monastery?

BURKE: Well, we had already had an

ashram, and when we entered the church

(through baptism and confirmation), we

naturally changed the name, and it

became the Monastery of the Holy

Protection of the Blessed Virgin Mary,

which refers to a particular vision

witnessed by St. Andrew the "Fool=-in

Christ" in Constantinople in the 8th

century, wherein he saw the Mother of

God spreading her mantle over all the

people as a protection. This ex-

pressed our aspirations and hopes for

our relationship with her. :
AROHN: And do you feel a personal tie

with the Blessed Virgin?

BURKE: Yes. Every Christian has a

personal tie with her because there

wouldn't be any Christ without her.



"We see divinity revealed in its

aspect of Father in Christ and its

aspect of Mother in Mary."

Further, since it 1s her body and

blood that He took in His incarnation,

it is not amiss to say that when we

receive Holy Communion, it is not only

Christ's very flesh and blood, but it

is her virginal flesh which she gave

Christ as well. So, the union with

Christ is also a union with Mary; they

are inseparable. Just as fire and its

power to burn, or water and its wet-

ness - they are inseparable. Similar-

ly, Christ and the Virgin are

absolutely inseparable. One isn't

possible without the other; you cannot

draw near the one without the other.

AROHN: Do you feel, then, that Mary

is the Mediatrix, that her position 1is

one of mediator between humanity and

the Christos?

BURKE: On one level, yes, but on

another level I believe she is also

Saviour. The Roman Church used to use

the term "Co-redemptress of the World".

I believe that very much. Moreover, I

believe that the life of Christ and

the life of Mary are the same life;

they cannot possibly be separated. Wwe

see divinity revealed in its aspect of

Father in Christ and its aspect of

Mother in Mary. And she is the gate

of salvation. We say: "to Jesus

through Mary." This 1is actually a

very esoteric statement, and goes

right along with the Eastern concept

of the Mahashakti, the Great Mother,

the great dynamic energy of God. For

by unfoldment in her and evolution

through her, we attain the revelation

of the Divinity of the world around us

in 1its aspect of divine power and

light. And then we ascend to the

. transcendent God - the Christ - Who 1is

beyond. But at the same time, I don't

think you can really divide the two

quite that sharply. That is why

whenever her name is mentioned in the

Liturgy, the Eastern church says, "O,

Holy Theotokos, save us." The West

says "Pray for us", but the East says

"Save us".

AROHN: So, let's continue on with

your historical development. The

Monastery was founded by a significant

portion of those in the Ashram who

decided to become Catholic?

BURKE: Yes, we decided to follow the

Path of Christ. So we naturally

looked to the Virgin Mother as our

Patron. At that time, I believe we

were 14 or 15 people. A couple of

people didn't like the idea; they felt

that they wanted to follow a more

Indian discipline, so they left. (I

would like to put in an aside here.

Usually when people are confronted

with 1living Christianity, they

immediately say, "Oh, that is not for

me; I'm a Hindu; I'm a Buddhist". But

the same people encountering a living

Hinduism or Buddhism say, "Oh, not me;

1 was born in the West; I ought to be

a Christian". In other words, whatever

label they can put on that back door

to get out of spiritual life through,

they will use. The two or three

people who at that time declared

themselves Hindu have abandoned all

spiritual life whatsoever at this

particular time.)

AROHN: How did you come to be con-

secrated a bishop?

BURKE: It has been the custom in some

of the Western monastic Orders that
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they would have their own bishops so

that (1) they would not be pestered

with dioscesan politics which could

become very hot, thick and heavy and

(2) so that the monasteries wouldn't

be dissolved by dioscesan bishops

pulling all the monks out and putting

them in parishes whenever there was a

vacancy.

Also, there was in former times such a

fantastic secularization of the

episcopate, especially in the late

Middle Ages and the Renaissance, that
monasteries protected themselves in
this manner. In the Coptic Church

today all heads of monasteries, how-

ever small, are consecrated to the

episcopate.

e ——_— - —— ———

"I believe that the monastic life is

relevant to God and that modern

man has to make himself relevant."”

AROHN: Do you feel that the monastic

life is relevant to modern man?

BURKE: I believe the monastic life is

relevant to God and that modern man

also has to make himself relevant to

God. In the 20th century we are

witnessing a grave error: the idea

that the Church should conform to

contemporary humanity rather than that

the Church should be an agent to

transform contemporary humanity into

conformity with God, this conformity

being salvation.

AROHN : Wwhen were you consecrated?

BURKE: I was consecrated on August

23, 1975, by Archbishop Robert

Williams and Archbishop J. Davis Kirby

of the Liberal Catholic Church

International with a letter of con-

currence from Archbishop Ramon

Verastek of the 0ld Roman Catholic

Church. The consecration took place

in the Monastery, with the intention
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that I would have an exclusively

monastic function, just as here in the

United States the Russian Orthodox

Church Outside of Russia, has a bishop

specifically for their Monastery of

the Holy Trinity in upper state New

York (his title is "Bishop of Holy

Trinity"). In other words, 1 was

going to keep out of church politics

and dioscesan administration.

AROHN: We understand that you have

expressed a desire to come into com-

munion with the Liberal Catholic

Church with its headquarters in London

and Ojai and perhaps eventually unite.

What are your reasons for so doing?

BURKE: Our reasons are twofold: we

might call them personal and public.

The personal reasons are that we want

to be united with the Church that has

an understanding of Christianity which

embraces both the external and the

internal life of things, a Church

which embraces an esoteric inter-

pretation of Christianity, one which

sees Christianity 1in 1its true

perspective as God's plan for Western

man and not necessarily the exclusive

mode of religion and salvation for

everybody in the world. It also

understands and advocates the two

fundamental principles of life, namely

rebirth and the great moral law of

cause and effect which is called

"karma" in the East, and called

"sowing and reaping" by St. Paul in

the Bible. We found that in the

church organization we were affiliated

with there was a constant drift toward

the more commonly found Christian

theology. When we first 3joined,

reincarnation was considered an

absolute fact. Ultimately, we began

to hear declarations that it couldn't

be proven and chances are it wasn't

sO. By the time we began to hear

rumblings about everlasting damnation

being declared as a kind of dogma, we

realized it was time to head for the

exit. It was a very peaceful separa-

tion, I'm very happy to say. But it

was something that was needed. There-

fore, we again found ourselves in the

position of wanting to work in a wider

church context which could accommodate

that which we felt was the real view.

The view of Christ and the view of His



Church and the view of His work in the

world. The more public aspect is that

I get a lot of contact from all over

the country by people who have seen

the literature we print and they ask:

"Where should I go to church?" or "How

could a church be started in our

area?" or "Could I possibly study for

holy orders?". These people, it seems

to me, shouldn't just be told "Go

away; we don't want to bother", and

yet at the same time, it is definitely

not our function to start yet another

kind of Christian church or movement.

So we wish to be affiliated with an

organization that can take care of
thése people and help them in their

development of church life. A clean

and honest organization that will

really help these people to progress

spiritually rather than to just add

them to a list of names. The LCC is

that very thing.

AROHN: Earlier in the interview, you

talked about when you were a child in
~ your household there was an openness
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healing aspect? What sort of work do

you do at present in these areas?

BURKE: It seems to me that the

Church's mission 1is to take care of

the whole person as long as he finds

himself in this earthly life. Healing
is a part of that, and we do find in

the scriptures the idea that there are

spiritual gifts of healing. Along

with our wider understanding in the

Liberal Catholic Church, we realize

that man has within himself what we

might call the wellsprings of life.

One of those wellsprings is a healing

faculty. This can be studied,

developed and used within the

framework of the church, since man

does have this capacity. God gave him

this gift.: .

AROHN: So, then, do you perceive the
priesthood as being a mystical

vehicle?
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BURKE: I think the priesthood is

almost exclusively a mystical vehicle.

The pastoral aspect of the priesthood

is very externalized, but the priest-
hood is quite definitely a mystical

function, and a priest who is not a

mystic is not a full priest. While in

the other sacramental churches they

are quite contented to have '"sleep-

walking" priests who are handing the

sacramental powers and gifts without

comprehension, the Liberal Catholic

Church is not willing to have uncon-

scious clergy or unconscious laity.

AROHN: I would like to know what you

feel is the importance of community in

the spiritual life. You said not only

unconscious clergy, but not uncon-

scious laity. Within the LCC, of

course, we encourage a conscious,

participating laity. What do you see

as the importance of community within

the spiritual life?

BURKE: Well, the minute you started

to ask the question, I thought of that

beautiful statement Jesus made on the

eve of the terrible trauma of His

Passion: "Fear not, 1little flock".

That expresses the idea that here is a

small group of unified people. "It has

pleased the Father to give thee the

Kingdom." We find they followed

through on it immediately. The

Christian community in Jerusalem

had everything in common. They laid

all their material things at the

Apostles' feet and lived a life of

spiritual endeavor, with the idea that

we advance together, both materially

and spiritually. That wonderful view

was there throughout the Christian

world. At that time, because they

were persecuted, they had that

marvelous instrument of spiritual

identity known as the "ghetto." I

believe in ghettos very intensely. I

think the best thing that can be done

to any spiritual group is to have them

driven together and to live together

in a feeling of mutual self pres-

ervation.

But, when the Church became

respectable, and was flooded with

converts who converted for convenience

or to be on the right side for

political appointments, the Christians

ran into the deserts of Egypt and
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Palestine and there maintained their

communal ideas. Thus we got

monasticism. I must confess myself

intrigued as to why they didn't also

have communities of married people out

there in the desert. [Editor's note:

The Essenes, a Jewish sect which

flourished up to A.D. 70 and to whom

e BAPtIot belonged, Had henbersu
were married living in a communal

setting.] I can't quite figure why

they only had exclusively male or

female communities. There the Church

kept its vitality. The vitality of

the Church has always been in com-

munity and the great tragedy is that

community has been confined to a

monastic community and there has not

been the idea of an external community

of just Christians whether un-

married, childless or with children.

This has been, I think, one of the

great losses in the vitality of Church

o

life. We do find that the mystical

life was kept alive 1in the

monasteries. This was one of the

reasons they wanted to be independent.

If they had been laity and said some

of the things they believed, they

would have been burned. Consider the

Prior (not the Abbot) Trithemius -

such a great investigator into the
hidden side of things could only exist

in a monastic or a tight communal

situation, whether monastic or not.

So, I think the Church, in its period

of secular patronage really robbed the

laity of a very essential experience,

the experience of the Christian family.

If we look at Mead's Fragments of a

Faith Forgotten, we find he does give

the picture of the Christian Church up

to Constantine as being a stream of

communities literally, not a body of

people completely merged in contempo-

rary society who got together on

Sunday and therefore had only an

intellectual identity with one another.

But they were actually a community,
having a separate section of the city
where they all lived together. This

was the Church. The Church was the

large, overall community, consisting
of the units of the smaller com-

munities. The idea of the dispersed
or submerged church is the phenomenon
we come across after the Church starts

becoming secularized and

"imperialized," and starts to lose its
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"Communities is the future . . . of

any movement, spiritual or other-

wise, that plans to retain dynamic

character."

R e A A s

character - the salt starts to lose

its savor.

To sum up, I believe, as have many

spiritually sensitive people from the

last century on, with growing impetus,

that community is the future. It must

be the future of any movement,
spiritual or otherwise, that plans to

retain 1its dynamic character and

survive. We see this very strongly

during the golden era of the

Theosophical Society, in the pro-

liferation of theosophical com-

munities, many of which still exist -

and these communities are still the

life centers of the Theosophical

Society. The Church needs to really

take some pointers from this. We see

the marvelous continuity and vitality

of the Amish movement, the Hutterites;

even Taize community.

AROHN: Do you have any words in

closing?

BURKE: A unique feature of the

Liberal Catholic Church is its equal

reverence for Eastern and Western

spiritual tradition. One of the

reasons our Monastery wishes to have

an alliance with the Liberal Catholic

Church is that we do, of course, still

have a very great feeling for the

Eastern tradition. I myself am still

a member "in good standing' of the

Order of Shankaracharya. Whenever I

go to India I wear my monastic habit

according to that Order and function

and live in that framework as well.

Only the Liberal Catholic Church has

both the spiritual and intellectual

capacity to understand that func-

tioning. Here, I might add that we

have been invited by several of the

so-called Orthodox Christian churches

to join them. One Eastern Orthodox
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church has even expressed a desire to

create a Western Rite division with us

as its equals. But we believe that

honesty on all levels is a fundamental

requisite of spiritual life, and while

these people have told us, "Well, you

can believe in these more esoteric

things, as long as you don't make an

issue of it", we feel that this would

be hypocrisy. Just as there were many

members of the Russian Orthodox Church

who encouraged Mme. Blavatsky in her

work, including Metropolitan Isadore

of Kiev who was considered to be one

of the greatest figures in the Russian

Church of the last century, but it was

kept secret. We feel that our very

way of life, because it 1is so

distinctive, is something that is a

witness before the world, whether it

is blessing the local zoo or appearing

on "Real People" as will happen this

fall. We are making a statement about

what we believe Christ to be. We

believe Christ to be a Saviour, not

the fosterer of everlasting damnation

for those who are not in His favor.

We also believe Him to be the power

that guides the soul from life to life

rather than giving it one brief life

that may last only five minutes or 110

years in which to eternally settle its

fate. Therefore, we refuse to lie for

the sake of secular "credibility" or a

so-called "respectability" which would

be a respectability of spiritual

betrayal.

AROHN : Thank you very much, Abbot

Burke.

June 26, 1980

Fr. Edward Sullivan,

Master General of the HORC,

and Rev. Jeffrey Isbrandtsen,

Primus Provost, HORC,

Interviewers.
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forming the second and conclud-
ing part of the second story of

creation, contains eight verses - 1 to
59 13 to 15 - on "the Serpent,” which
for centuries have given rise to mani-
fold controversies. It is proposed in
the following pages to consider these
verses in some detail, in the attempt
;olelucidate the meaning of the sym-
ol.

The scenes in the second creation
story take place prior to the actual
"fall"” of the dualistic soul into the
dense regions of the soul erder, and
hence occur, throughout this third
chapter, in what may be termed, by
contrast, the "formzess" regions of
the soul-order,l

Gen. 1ii.1: "Now" (literally, And)
"the serpent was more subtil than any
beast of the field which Jahweh 'Elo-
him had made."

The Hebrew word for Serpent is
nachash, literally, the shining one.
The key to the interpretation of
this passage is the qualifying word
'‘arum, translated "subtil."” It im-
pIlIes quickness of sight, swiftness
of motion, activity. Calvin thought
the word was one of praise. The LXX
translates it "prudent," using the
word, apparently, in its older mean-
ing of wisdom becoming active. In
the original there is a play upon
this word and that used in the pre-
ceding verse when describing the
'adam, the soul of collective human-
iTy, and the 'ish-shah, the indi-
vidualized human soul, this word-
play being, of course, incommunic-
able in a translation. Though the
‘adam and 'ish-shah, translated

"man® and "woman," are perfect in the

"formless" realm of the soul-order,
shey are 'arumim (plural of ‘'arom),
named, inexperienced as regards the
form-regions of that order, contrast-
ing with the Serpent, who is 'arum,

subtil, experienced, wise. The Ser-
pent's wisdom also excels the charac-
teristic qualities of "the beasts of

the field"” created by Jahweh 'Elohim

out of the ground,” and then "named"”

by the 'adam, the world soul (Gen. ii,
19,20), Who thereby, through the power
of his creative will, impressed these

qualities upon his soul-substance,
giving this the power to manifest them

T he third chapter of Genesis,
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in the regions of form. The Serpent,
"the shining one,"” is in a different

category, being of the Divine Wisdom

order, and indeed, is a function, a

mode, of the Creator's Triune Power.

In Gen. ii, 7, after the root-

substance of man's nature was formed

under process in the "formless"”

region of the soul-order, the man is

perfected, made complete, by Jahveh

Elohim imparting the true complement

ol the time-process, something which
is not "created” and does not evolve,
namely, the Divine Breath of the
eternal order, and the man becomes

"a living soul.” And now in the
present stage of the story, after
the *adam, the "alone" worid—aoul,
is expressed through many indivi-
dualized souls, each under two com-

plementary principles, !ish and ish-
shah, as yet unovolvad,z-ffils etérnal
Power which was breathed into the
nostrils of the man, the Divine

creative Breath,is about to lead

each dualistic individualised soul,

and hence also the soul of collective

humanity, into manifestation in the

material regions of the soul-order,

the regions of relativity, which are

"far,” "a far country" - to use

spatial terms, though a change in

state or condition, not in space, is

implied - from the Spiritial Source,

and the symbol now employed for3th9

Divine Breath is - the Serpent.

The uncreated, eternal Breath,
which was breathed into the TMman" of
Gen., 1i.7, whereby he became "a

Tiving soul,” has two aspects as it
proceeds into the regions of mani-

festation: one the "timeless”

(vertical), the other the time (hori-
gontal), and in both cases the ser-

pent symbol is used. It was to free
all who are still "wandering" in the
"wilderness" stage of earth-life, from

the risk of thraldom to the ever-

becoming or time aspect of such 1life,
represented as the being slain by
serpents, that Moses lifted high above
the earth his "timeless" Serpent

symbzl as a call to the life regener-

ate.* The same story and the same

symbolism are referred to with a wide
and general application, when Jesus

declares that "the Son" of "the Man"

- that is, of the universal Man of
the first creation story, who belongs
essentially to the 'noumenal’ or f



spiritual order - must under the

spiritual law ( O€{ ) be "lifted up"
above the normal "earth" order, the

region of duality and the ever-

becoming of life-and-death, and so
attain aeonian life,>

In the eternal, unitary realm which

enfolds and interpenetrates the

temporal regions of duality, the

Divine Breath signifies the Power of
the Supreme Mother, the Giver of

All-Life, the Holy Ghost: the Mani-

festor of the Eternal Will and Con-

sciousness in time and space condi-

tions. It is as the "River" between
"Eden" and the "garden"; or as the

Breath of the Solar Logos, the Solar

Breath; or as the Fifth or AEtheric

Element, the Common Element, or the
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with its Source. But within the

realms of manifestation it has a dual

aspect of activity, as of a breathing

forth and back, an alternation as it
were of outbreathing and inbreathing.
The Breath puts forth into manifesta-

tion, and then draws creation back to

its Source. First is the Outbreathing,

or the Descent or "Fall®TM into mani-

festation of the negative or Substance

mode of the One Reality, and then the

Inbreathing, when this differentiated

Substance is vitalized by the positive

or Spirit mode of the One Reality, and

"returns” as Living Substance which is
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able consciouslyy togpartake of the
Divine activities.

Spirit is related to Living Ideas,

and these are not measurable, there-

fore not diminishable. The Breath,

the Mother-principle, of Divinity,

causes these Ideas to "fall"TM into the

regions of duality, and to appear in

all planes of matter. These Ideas

act on, and are acted on by, the.
world-soul in its dual modes, and be-

come ideas expressed in form. This

is more than is ordinarily understood

by creation, for every manifested

"word"” of the Divine has at its centre

the Divine spontaneity and wholeness.

The Breath comes forth to create an

organized cosmos, a field of conscious

activity, out of chaos and darkness.

The material objects that we see are

" varying nodes, [sic.] different stages
or punctuation marks, in the Breath,

which convey to us ideas in language

of their own.

The 'adam, the world-soul, has been

manifested in the "earth" mode of the
soul realms under two principles, 'ish

and 'ish-shah, corresponding, in one

aspect,to the two modes of Tension
under which manifestation appears,

namely, in-tension and ex-tension,
time and space. Breath, as Holy Ghost
or Manifesting Counterpart of Spirit,

here symbolizedas Serpent, finds in

this dual expression of the world-

8eul a vehicle in which to "fall,"

and bring about the connection between
the within and the without, conscious-

ness and substance.

From another point of view, the two

modes of the individualized soul repre-

senting, respectively its subjective

centre of awareness, or the person-

ality, and its objective content, or

character act straight on to the
rpent o} Manifestation and bring

dbout the cutting up of Cosmic Breath

into form and meaning. When the

Breath is truly actualized in the
material order through the activities
of a full-grown experienced soul, that

soul is entrusted to utter, in terms

of its unique content, the Will of the

Great Person of the Cosmos in the

drama of Great or Cosmic Fate,

Or we may look at this in still

another way, and say that the Serpe
~is the power which, in the first

stage of its twofold process, cor-

nt
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responding to the Outbreathing of the

Divine Breath, leads the world-soul,

humanity, outwards to manifestation

and multiplicity. This tends to make

substance more subtile and transfuse

it with light rays, by tearing up, as

it were, the world-soul's substance

into atoms and surrounding every atom
with bubbles of light. This Outgoing

is represented by the tree of the

knowledge of good and evil, the tree
of experience under time, space and
materiality. The second stage of the
process, corresponding to the Indraw-

ing of the Divine Breath, is the

bringing back of these bubbles of
light, so that they may consciousl

take part in the activitIesof the-
Divine, and not be as mere puppets
that are acted upon. The conscious-
ness is drawn inwards for the inten-
sification of Being. The goal of

this Inbreathing is represented by
the tree of life.,

Gen., i1ii. 1 (continued): "And he"

(the Serpent) "said unto the woman."
Why does the Serpent address the

woman? Why is the appeal made to
the woman rather than to the man

(*adam)?
The Will of the Spirit is to be-

come manifest by clothing itself in

form. The world-soul is the pre-

pared vehicle whereby Spirit will
"fallTM into the world of duality and
form; for it possesses the two com-

plementary modes of consciousness,

the Sun or cosmic or "heaven"TM mode,
and the perfected Moon or time or
"earth"” mode, those of the 'adam and
the 'ieh—ehah respectively.’/ The
‘adam, the soul of collective human-
iE"In the "timeless" order, has
already declared® that the wenan,

the 'ish-shah, is his counterpart

in the time order. So she naturally
becomes the protagonist in the

scene which immediately follows. The

Serpent addresses the woman because
she is the representative of the
world-soul for manifestation in the

material order.

Gen. 1ii.l (continued): "And he"
(the Serpent) "said unto the woman,
Yea, hath 'Elohim said, Ye shall not
eat of all the trees of the garden?”

Gen. iii 2: "And the woman said un-
rgent, Of the fruit of the

treee of the garden we may eat,"



Gen. 1ii.3: "But of the fruit of
the tree which is in the midst of the
garden, 'Elohim hath said, Ye shall
not eat of it, neither shall ye touch
it, lest ye dle."

Gen. i1ii.4: "And the Serpent said

under [sic.] the woman, Ye shall not
surely die.” (Literally, dying, thou
shalt not Die).

Gen, 1ii.5: "For 'Ehohim knoweth

that in the day ye eat thereof, then
your eyes shall be opened, and ye

ssiil be as 'Elohim, knowing good and

e >

It was Jahveh 'Elohim who instructed
"man,"” the world sgfiI, regarding the
tree.of knowledge. Yet when the Ser-

pent speaks or is spoken to in these

five dramatic verses, the author of

the prohibition is stated to be 'Elo-

him., ‘'Elohim is the Manifesting Power
behind tThe earlier or "moumenalTM crea-
tion., So that the woman is placed by

the Serpent, her Initiator, in vital

relation to the Supreme Power or

P{inciple or Ground of all Manifesta-

tion,

From the "formlessTM realm of the

soul-order, the woman sees as in

vision the realm of appearances, of
duality, and therefore, the two as-

pects of the tree of the knowledge
of good and evil, "which is in the

midst of the garden.” The eating of

its fruit is realized to be danger-

ous to the inexperienced soul, and
the warning is seen to be justified.

On the other hand, her insight into

the vast scheme of world-unfoldment
shows her that this tree, with its

life-and-death, is the Divinely ap-
pointed, the necessary Way to the
tree of life, the other tree which is

in the midst of the garden, f
ndying, thou shalt not Die," 1Qhe two
trees being, indeed, two aspects of
what is essentially one and the same

tree, the tree of Life.
The meanings of the two trees are

caught up by her into their higher
meaning, and she understands the ne-
cessity for the world-soul, humanity,

to appear in the worlds of form, and

acquire the power of right choice
saining knowledge and practical wis-

om through experience and action in
the difficult regions of duality.
She also accepts the concluding words
of the Serpent of Wisdom: "Your eyes

shall be opened, and ye shall be as
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'Elohim, known good and evil," as de-
cTaring part of the Purpose and Will

of the Divine scheme of Self-expres-

sion.

The meaning of the Genesis Serpent

is being sought from an analysis of

the actual references to this sym-

bol, and hence the next seven verses

must be passed over. It is not till

after the irrevocable decision has

been made by the world-soul, in both

of its modes, to proceed into the
regions of duality, the Serpent 11

having guided it to take this step,

that mention is again made of the
Serpent symbol.

Gen, iii.14: (a) "And Jahveh 'Elohim
said unto the serpent, Because thou
has done this, cursed be thou (b) from
among all cattle, and from among every
beast of the field: (c) upon thy belly
shalt thou go, (d) and dust shalt thou
eat all the days of thy life.”TM

(a) The responsibility for the deci-
sion to pass out from the unitary or
"timeless" order, and enter the dual-
istic or time order on the agelong
pilgrimage of material experience, is
laid by Jahveh 'Elohim primarily on
the Serpent, who, without being ques-
tioned, is forthwith "cursed.”

What, in the first place, is the

meaning of a curse (herem) uttered by



e e e . B e B e R M o it b ot

Divine Power? :

It is a declaration that Fate is to

operate.

Why then is the curse declared upon

the Serpent?

The Serpent represents the "time-

less" Breath of the Divinity, which

was breathed into the nostriis of the
"man” at his creation. When the world-

soul "falls" into matter, this Breath

of Life eternal proceeds with him into

the regions of duality, and there
comes under the law, the tutelage,

the "curse," of Fate. The TMman"TM and

the "woman®TM are thereby involved in

the curse, the very breath of their

earth-lives coming under the bondage

of the Fate-spheres,

The serpent of the "Fall," represent-

ing the Divine Life which has left

the universal order to enter the

phenomenal order, appears no longer,

except implicitly, as the Serpent of

Wisdom, It now manifests itself as

life under limitation and the law of

necessity. In this aspect, the ser-

pent of the Curse - who is related

to Satan (Saturn, Chronos), one of
the "Sons of God"12 - appears to be
the very Time-order and Fate-sphere

in which each individualized soul is

involved, until, at length, the soul

is enabled, during earth-life, to

leap forth from the evolutionary

process, and attain its birthright

of Freedom under Great Fate,

What then is Fate? It is of two

kinds. The one is Fate under limita-

tion in time and space, and is con-
nected with the life of humanity

when under the yoke of the tree of

the knowledge of good and evil. The
eating of the fruit of this dyadic

tree brings with it the "curse" of
Fate: which was spoken of in ancient

India as requiring to be worked out

by each and every human soul through
personal or national karma., The other,

its successor and supplanter, con-
cerns the life of regenerate humanity,
when, enriched under experience, the

soul is Divinely uplifted, on earth,

into the enduring freedom of the tree

of life.

Personal Fate is necessary for man

while he is in the preliminary or

outgoini stage of soul-existence with-
in the form-regions, and until he over-
comes the "fundamental evil"TM within

his soul, due to the "Fall" of Being

into existence, then receiving the

gift of the Third Spark from the

Divine Fire, whigh may be called the

"Christ" Spark. Man first comes

under the Curse, or experience under

"the Law," the Fate-spheres or dis-

ciplinary limitations which hem in

the world-soul, and is bound to the

spindle of the three daughters of

Necessity. This is at length suc-

ceeded by the Blessing, when full-

grown, Divine man, comprehending the
real values in the world-order, is

unlooigd from the bondage of personal

Fate, and emerges into the freedom

of true or Cosmic Fate. Wearing his

Robe of Glory, the Mantle of the uni-

verse, he enters with joy into his

birthright as a Monad, for now he is

able wisely, truly and with full

understanding, to express in the dy-

adic order the universal through the

particular and particulars in the

terms of the living universe.

(b) "Cursed be thou from among all
cattle, and from among every beast
of the field."” The "cattle" and

"every beast of the field" relate to

the various animal and lower-mind

powers of the world-soul's nature.

These will come under the restric-

tions of the world-soul's nature.

These will come under the restrictions

of the world-soul's Fate. But it is

the Serpent in "man,”TM his creative

life-breath, which is peculiarly and

particularly under the ban. One of
the aspects of this creative breath is
the power of generation, and this is

brought under the curse, the bondage,
of Fate, even as it is by Refenera-

tion that man is specially blessed,

and rises into the freedom of
Cosmic Fate.,

(¢) "Upon thy belly shalt thou go."
The Divine Breath is cast down on to

the ground, the root-substance, the
personal basis,'of man's whole

nature, so that this may become

permeated by the Divine Life. Though
this is a limitation for the Breath,

it operaigs as an uplifting force
for man.

(d) "And dust shalt thou eat all
the days of thy 1lift." This Divine
Breath is to play upon the soul's

root-substance during the a%e-long

period of soul evolution. he ser-

pent remains under the curse through-
out the life of normal humanity,



during the long series of the TMnee-
essary” incarnations of each indivi-

dualized soul, until this attains the

next great stage in Becoming that is
set before it in the present aeon or

dispensation, the stage which is

linked with the Sec Adam, becoming

in the actuality of the world-order,

that which it is essentially, a Son
of God. This is the stage alluded

to in the last chapter of the Revela-

tion, which declares: ”gnd there shall
be no curse any more."

Gen. 1ii. 15: (a) "And I will put
enmity between thee and the woman;
(b) and (as) between thy seed and her
seed: it shall bruise thy head, and

thou shalt bruise his heel."
(a) The first statement in this

verse pictures a struggle between

two opposed r-L namely, the ser-
pent of the which we are con-
sidering, the serpont of TMnecessary”

Fate, on the one hand, and on the

other, the woman of the "Fall."TM The

latter represents the soul

its earlier stages in the regions of

dualtni and form, when experience

and ightenment are gained under

constant encounter with Fate, which

seems at first to stand over against

the soul as an enemy who must be

conquered, lest he conquer and

destroy. The soul's 'ish, its

positive, personal olcnont in the
form regions, struggles with Fate,

taking on aolf-contortd, independent
characteristics which appear to drive

it in all respe
This is the Outgoing period of the
soul's manifestation. It may be

called, relatively, the Eve state of
the soul.

"In the latter days" of this out-
1ni zoriod of tho soul's history, a

condition arises when the soul knowa

cts far from its Origin,

from experience that the highest "good"TM

is not to be attained by continual
enmity and strife bctwoon pairs of
opposites, It recognizes that "evil"
does not endure, for it contains

the positive gom of "good,"TM which
dually overcomes the negative

orce of evil; that evil 1os°1n fact,
a stepping-stone to good.
learmns unweariedly to amend evil,
raising, step by atop, in actual lifo,
the two contrasting powers towards a
higher Unity, of Goodness, which
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comprises both, and which has no living
opposite though it may itself be

exp roaao& by two opposites. The soul
is thna lodto look from the goed and
evil sides of its experiences to the

God within and without., It realiszes

that the extremes of internmal dis-
tinctions are elements in the full-

ness of the Spirit which is in all,

and constitutes all, and transcends

all, and which holds the op -1ng

idoas in a concrete 1dontit

state of vital Poise, as tho Root-
Power of the Divine PornonalitYo

The soul desires no 1::for to flow

forth, as hitherto, to tiplicity,

but to "return” to Uhity, t from

the personal self to the Self of the

Great Person of the Cosmos, and this

new goal of its Becoming is linked

with its true Fate-sphere. The

fruitage period of the soul's In-

c may be called, rolativnézi

rgin Mary stato of the s

(b) "And (as) between thy seed and
her seed: it shall bruise thy hsad,
and thou shalt bruise his heel."
This further declaration appears to
emphasise the struggle between the
seed of the serpent and the seed of

the woman., Unfortunately the verb

used is obscure.

The translation given in both the
A.V. and the R,V, of the closing part



of the verse is: "It," that is, the

seed of the woman, "shall bruise thy

head," that is, the head of thy seed,

the seed of the serpent; "and thou,"

that is, thy seed, "shalt bruise his

heel," the heel of the seed of the

woman, The difficulty is connected

with the verb twice translated

"oruise.” This verb is rare, being

found in only two other places in the

OeTey in Job ix. 17 and Ps. cxxxix.11;

in both these cases it seems to mean
to surround, cover, veil, rather than

to break or overwhelm, as translated.

With regard to the present passage

Knobel, Ewald and Dillmann, among

others, reject the translation

"bruise,” and hold that the meaning

is: to pant after, long for, eagerly

desire. The translation they sug-

gest is: He (that is, the seed o

the womanz shall long for thy head,
and thou (that is, the serpent, or

the seed of the serpent) shalt
long for his heel; and they think

the words are used to express

hostility between them. ~

And yet, whatever the exact render-
ing of the verb may be, it is in keep-
ing with the counsel of perfection,
"Love your enemies," that the later

phases in the interpretation of this
verse should relate to the activities
not of hate but of Love. "It is the
high function of Love to welcome all
limitations and to transcend them."

In this view, the "seed of the
woman" becomes associated with the

outcome of the earlier period of the
soul’s history, when, at length, the
soul, hitherto "lost," finds itself
and "returns" to its Origin. Such a

soul may then at any time come into

vital harmony with itself and the All,

becoming wholly Virgin, and to it is

born, "from Above," the Seed of the

Woman, the Third or "Christ" Spark.

This Divine Birth within the in-
dividualized soul, this Incarnation ol

"the Son," follows a gontinuous

alteration of the standards of the

earlier order, ending with their

entire reversal., The soul learns

that it must change from the law of

possession to the law of renunciation,
that it must give up many things which

before were most to be desired and yet
preserve its balance, losing itself
ere it can find itself. And thus it

gains the key to free-will., It is no

longer related to any form of personal

desire for this or that, a picking

and choosing, or snatching, from the

enemy Fate, it is rather a definite

and a conscious flowing forth to

embrace joyfully whatsoever may be

assigned to the soul by Fate, trans-

forming it by the adventurous dynamic

of an activity which understands and

has practical ends.

The human soul with the Third Spark

about to be born in him will "pant

after, long for, eagerly desire" the

"Seed of the Serpent,"” the Fate that

will be offered; he will be the exalted

positive element at the heart of the

Fate-sphere that encompasses him., He

will not drift hither and thither as

the tool of Fate, it will be marriage
on an equality. It is by wedding and

loving Fate that we bring the hidden
Di ty within us to birth.

When this takes place, the Serpent

no longer stands over against the
soul as its "necessary," personal Fate;

for the Seed of the Woman, the indwell-

ing Spirit in man which is now con-

sciously realized in the world of
actuality, links the individualized
soul, at length regenerate, with the

Seed of the Serpent, who, unveiled,

is found to represent Great or Cosmic
Fate, the high, impersonal Fate which
concerns itself with the welfare of

the whole of creation.

A human being is, actually, the
Eternal and Universal expressed, under

the soul's limitations, through a par-

ticular human form. At the Great Hap-
pening, the soul is re-born of the

Spirit, and enters a "new" order upon

earth through the unique personalit{.

Such a human being is, indeed, "real"

as well as "actual," for - as lord

over the two worlds of his vast nature,

its "heaven" and its "earth" - he

makes the universal explicit by his

individualized existence, expressing
his concrete living activities in
terms of service for others, recog-

nizing equally in them as in himself
the Divine "serpent"TM of Wisdom, the

Originating Source of All-Life: the
Manifestor in the modes of time and .
space and materiality, of the Triune
Divinity.
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12,

13,

14,

To discuss all the topics which arise out of this chapter would bhe to write a treatise

on Christian theologv.," - Hastings' Dictionary 2£.£h2 Bible, i, 840,

scth 'adam and 'ish are translated "man" in the A.,V, and R.,V., even when they occur in

the same sentence, in spite of the distinction in the oriacinal, and this has proved

verv misleading. TMhe '3ish is the evolving, personal self, the temporal "I" of each

human heing, whose growina content on character, developed under the reflex activitv

to Fate, is its evolving 'Ish-shdah., (These dual principles, positive and negative, sukh=-

jective and objective, of each individualized soul, are personified in the story.) When

a human being attains during earth life its Second Birth, the Rirth "from Above,"” the

'Ish is at-one with the 3dam, the little self with the Self of all humanitv, and the out-

look of the 'Ish=-shdh, the soul's purified and organized nature, is concerned with GCreat

or Cosmic Fate, Trach completelv fashioned *'ish-shdh represents a living unit of the

Living Body of the "Second Adam,"

"The serpent-symbol plaved a creat part in the Mysteries of the ancients, especially in

Greece, Fgypt, and Phoenicia; thence we can trace it back to Svria, Babylonia, and further

East to India, where it still survives and receives due explanation"” (Fragments ofa Faith

Forgotten, by G.,R.S. "“ead, London, 1900, p. 183), In these !ystery systems, the “erpent

svmbolizes the great creative Dreath, the “anifesting Power, which was regardec a

seroventine, spiral force. The worshippers sometimes called themselves "serpent:s In

China the Creative Breath is svmbhelized as the Great NDragon. There are sametimes two

serpents, as, for example, in the caduceus of Hermes, just as we read of two trees in

Gen. ii, 9, ‘lon-Senitic Sumerian texts speak of "the wicked serpent," "the serpent of

darkness.” In the injunction "Be ve wise as serpents" (Matt. x. 16), we meet the

Serpent of Wisdom, the Serpent in its Divine asvect. Compare Iranaeus (Haer., i. xxx. 15):

- "Some (Cnostics) say that Sophia herself hecame a Serpent, and had . . . given the

fnosis to Man, and for that reason the serpent was called the wisest of all creatures.”

Numb, xxi, 5-9,

John iii, 14, in the original, IZach human soul is essentially and potentially a Son of

the heavenlv "Man" of the first creation storv, and has to be established as such during

the actual world-order, In each case a new "Son," by being uplifted into the "heaven"

state while on earth, spontaneously draws others to the higher life,

Cp. 2 Pet, i, 4: "That ve mav become partakers of the divine nature.,"”

mTMhese two modes of consciousness are possessed hy each and everv individualized human

soul,

Gen, ii, 23, in the oriainal.

Gen, ii, 16, 17,

Cp. the Apostle Paul's "C death, where is thy victory?" 1 Cor., xv. 55,

In Gen, iii, 13, "The serpent bequiled me" may ecqually he translated: The serpent in-

fluenced me.

Job, i. 6.

Nescrihbed by the Gnostics as the entry into the TTMird Gate of the City,

As the colt was loosed which !ad heen tied (lark xi, 2), also lLazarus who had hteen

bound hand and foot (John xi., 44),

39



15,

16.

Compare this with the story of Abel's "blood," the life as of Cain's Higher Self, call-

ing "from the ground," the substance, of Cain's nature.

Rev, xxii. 3. From the story of the cursing of the barren fig-tree it would appear

that such souls as do not hring forth the fruit of aeonian life during the opportunities

of the present dispensation, will remain in the "outer darkness" until a later aeon or

world-period, This is definitely suggested in the Pistis Sophia and some other Gnostic

works,
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Questions and Answers

uestion: Recently in the HORC

study groups we studied the
"seven seals" in the Book of

Revelation and desired a greater

clarification of verses 5 and 6 of
Revelation, chapter V, which reads:

"When he broke the third seal, I

heard the third animal shout, 'Come’.

Immediately a black horse appeared,

and its rider was holding a pair of

scales; and I seemed to hear a voice

shout from among the four animals and

say, 'A ration of corn for a day's

L1

for a day's wages, but do not tamper
with the o0il or the wine.'"TM What does

the o0il and wine signify?

Answer: You do well to use the

word "signify", since the entire Book
of Revelation, more so than other

books, contains a great deal of eso-

terica and uses a considerable number

of symbols and highly figurative

language. For example, the "four

animals" mentioned in Chapters IV,

V and VI, and especially at VI:1,

since the time of the early Church

Father Ireaneus have been considered

as symbols of the four evangelists.

However, these creatures, similar

to a lion, a bull, a human face and

a flying eagle, also are thought to

symbolize four Cabalistic modes of

human personality which correspond

to Jung's four functional styles:

Eagle - Sensation

Lion - Thinking

Human - Intuitional

Bull -~ Emotional

That is, there are four kinds of extro-

verts, four kinds of introverts and

four kings of ambiverts.

However, concerning the question of

the "oil" and the "wine", it is

important for us to realize that be-

sides the above-noted correspondences,

there are several basic esoteric sym-

bols with which we need to familiarize

ourselves before we can ask what the

oil and wine signify. The first basic

symbol we need to know is that the

Garden of Eden in Genesis does not

really mean an actual garden, but

symbolizes intelligence. It means

especially gnostic intelligence, the

so-called Gnosis. The "tree of life"

symbolizes Yahweh's spirit in humanity

and the process of evolution on all

levels, including the spiritual. The

"tree of the knowledge of good and

evil" symbolizes humanity, not in



Yahweh, but a humanity turned inward.
Selfishness is but one expression of
this inwardness. Trees, in fact,
symbolize man in general. Revela-

tion IV, V and VI draw quite heavily
on Ezekiel T and X. Revelation VI
especially draws on Ezekiel II and

XIV as well.

This is an important point, since

there are excellent examples through-
out Holy Writ that speak of trees as

representative of humanity. Consider,

though, Ezekiel XVII:24:

"And every tree of the field will

learn that I, Yahweh, am the one who

stunts tall trees and makes the low

ones grow, who withers green trees

and makes the withered green. I,

gahweh, have spoken, and I will do
t. ”

‘ Peghaps more to the point, Psalms

:1=33

"Happy the man who . . . finds his

pleasure in the Law of Yahweh . . .

He is like a tree that is planted

by water streams, yielding its fruit

in season, its leaves never fading

And Matthew III:9, 10:

Ve . and do not presume to tell

yourselves, 'We have Abraham for our

father', because . . . Even now the

axe is laid to the roots of the

trees, so that any tree which fails

to produce good fruit will be cut

down and thrown into the fire."

Just as the trees symbolize man

collectively, so too fire is a symbol

of total and everlasting destruction,

and not a place of eternal fire tor-

ture as some would teach (see AROHN

III, 1, on the hellfire doctrine).
Other scriptural texts that show

man as symbolized by trees are Ezekiel

XX:47; Luke VI:L3, LL4; Jeremiah

XVII:3 and Matthew XII:33.

Because an olive tree signifies a
man of God, it is said at Rev. XI:4

". « « I shall send my two wit-

nesses to prophesy . . . These are

the two olive trees . . . ."

The product of the man of God is

divine knowledge, it is the Gnosis

and is properly symbolized by oil.
Note also Psalms L!!:3 says:

"I am like a green olive tree in

the house of God",

And in Jeremiah:

"Yahweh called your name, a green

olive tree, fair and of goodly

fruit.” (Jer. XI: 16, 17.)
Israel, spiritual man, or the man

of God (we speak generically, not
sexually) is symbolized by the
"vine", the "fig tree"” and "the

olive tree". The vine is a

specific symbol of spiritual pri-

vileges whereas the Fig-tree is a

symbol of religious privileges and the

" olive tree is the Gnosis or Divine
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Wisdom and Knowledge. Thus, we

note that in Psalms 80::8-11¢
"There was a vine; you uprooted

it from Egypt; to plant it, you

drove out other nations, you

cleared a space where it could

grow, it took root and filled the
whole country. It covered the

mountains with its shade, the

cedars of God with its branches,

its tendrils extended to the sea,

its offshoots all the way to the

river."

Also we note at Isaiah 5:1, 2:
"Let me sing to my friend the

song of his love for his vineyard.

My friend has a vineyard on a
fertile hillside. He dug the soil,

cleared it of stones, and planted

choice vines in it. In the

middle he built a tower, he dug a
press there too. He expected it to

yield grapes, but sour grapes were

all that it gave."
The ultimate product of the vine is

wine, as 0il is the by-product of the
olive tree. An excellent example of

spiritual privileges from the vine

as the Catholic Church is sacra-

mental grace (the word "grace" means
"undeserved kindness" and the word

"privileges" is quite appropriate).
One can say that, as Catholics, we

have seven spiritual privileges or

sacraments.

The "fig-tree" is also significant
and while touching upon the subject,

we should note in passing that it is

one of the three signs that mark

the Second Coming or Presence of
Christ and the end of this present

age or system of things as outlined

in Chapter 24, of the Book of

Matthew., The first sign is the

appearance of the "Abomination of

Desolation” or the Anti-Christ (the
"Desolator") mentioned by Daniel

(9:27) in the Holy Place of the



rebuilt Temple at Jerusalem, as also

predicted by St. Paul at 2 Thess.
2:1-L. The second sign is a "cloud”
such as the one into which he dis-

appeared during the Ascension

(Acts 1:9; Matt. 24:30). Whether

the cloud is actual or symbolic is

not as important as the literal

fact that it represents Christ's

actual oresence in the world once

again. The "Fig-tree sign" sym-

bolizes the re-gathering of the

Jews to Israel. The Lord Jesus

spoke a great deal about the fig-

tree and there are some excellent
esoteric texts in the Bible utiliz-

ing the fig-tree. One notable

example is Jesus' cursing the fig-

tree that had on it nothing but

leaves. Usually the blossoms of the

fruit appear before the leaves.

When Jesus saw the fig-tree with

leaves and no fruit, He pronounced

judgment upon it (Matt. 21:18-20).
Israel's profession (leaves) did
not match its fruit. Israel led

a strong religious life but it had

negated those privileges that go

with true religion. In 70 A.D.

the fig-tree (Israel) was cut down
and removed from the vineyard. But

its root was not removed from the

soil and it is clear from Matthew

2L :32-34 that a new tree will spring
from the root, that Israel shall

revive and, of course, it has!
Israel was to be revived nationally

before becoming transformed into the

People of God and worshipping with

true religious privileges from

Yahweh once again.

Wwhile it has been necessary to go

into considerable detail in order

to answer the question, it also

demonstrates the complexity of

Biblical esoterica and proper

interpretation.

The word OINOS in Greek is whe

general word for wine and it can

also be used metaphorically as being

the evils visited upon the nations

by Babylon the Great, as well as

being the contents of the cup of
Divine Wrath. This wine is spoken

of especially at Rev. 14:19, 20.

However, it would appear that the

wine mentioned at Rev. 6:6 is the
product of the vine, or the Church

as the vine, because of verses 9-11
of the same chapter.

Let's consider each aspect of
Rev., 6:6, "a ration of corn for a
day's wages, and three rations of

barley . . .". The word "ration"
means "measure” and signifies

quality measured. 'Wheat" and
"barley" signify Good and Truth.
Note Joel 1:10-12; Matt. 3:11, 12;

13:24-30; and Isaiah 28:22, 25 and
26, ". . . but do not tamper with
the oil or the wine" - wine sig-
nifies sacramental grace, par-
ticularly the Holy Eucharist.

This is why Jesus Christ instituted

the Eucharist. The Bread, be-
sides becoming His Body, also
signifies His Goodness and Truth.

The wine represents "Grace" and
signifies the Great Sacrifice as
well as divine freedom which is
ultimately union with God. Wine

also represents truth, for truth
is always an integral part of

freedom. Jesus said, "You shall

know the truth and the truth shall
set you free."” The parable at

Luke 10:33, 34 takes on a new

perspective when seen in this light.

So does John 2:1-10. "Whoredom"

signfies falsifying truth, as does

"new wine, and wine". (See Isaiah
1:21, 22; 25:63 36:17; Hosea 7:4,5,
143 14:6-8; Amos 2:8; Zech. 9:15, 17;
Psalms 104:14, 15. Note especially

Hosea 4:11, 17, 18 and Rev. 14:8-10;
16:19 and 17:1, 2.)

Thus, wine is holy truth and falsi-

fied truth. In the Eucharist it

signifies truth that unites with God.
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Jesus and the Future

of Humanity
by John White

he human race if quickly coming

I to one of history's great divides
- perhaps the most critical ever.

It will be upon us by the end of the
century. If we are to survive it,

people must see that the situation is

not simply political or sociological

or cultural. It is biological.

All life on planet Earth is threat-

ened with extinction from a number of

sources. There is the threat of nuc-

lear, biological and chemical warfare.

There is the threat from pollution of

the air, land and sea. There is the

threat from drought and famine due to

human interference with the ecosystem.

If these are unchecked, even the

planet itself could end up as nothing

more than another asteroid belt.

All of these threats are manmade.

All of them originate in the minds of

people. Our behavior is a manifesta-

tion of our thinking and emotions, and

in turn our thoughts and feelings are
dependent upon our state of conscious-

ness. We recognize the threat to life
that these forms of behavior contain,

yet we persist stubbornly in our ways.-

Why? It is not that we lack the know-

ledge of what is threatening our exis-

tence. It is simply that the problem
goes deeper than intellectual know-

ledge. Our present world situation is

one in which we exhibit life-threaten-
ing irrational behavior. That in turn

is due to what we might call "a crisis

of consciousness."

If this is so, the solution can be

stated very simply: change conscious-

ness. Survival demands a change O

consciousness. Not only survival, but

also evolution. As I survey natural

and cultural history, I see evermore

complex forms of life coming into be-

ing in order to express more fully

the consciousness behind creation it-

self. The grand theme of history is

evolution, and it is a story of ever
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more refined forms of life emerging

with ever-increasing degrees of con-

sciousness.

Evolution is always at work. That
means now, today. And what I see to-
day, in addition to the threats to

life, are signs that nature is mobil-
izing its resources to resist physical
extinction in this part of the uni--

verse, It is mobilizing its resources

for a quantum leap forward. The signs

that point in this direction are many.

Although the media tend to make them

look like confusion, upheaval and

strife, I see in them a deeper signi-

ficance.

The growing restlessness among

people as they search for new answers

and new understanding is basically

taking the form of exploring their own

consciousness - and that, to me, is a

very healthy sign indeed. Of course,

these explorations often take a naive

or violent pathway. The strident,

angry voices of many so-called liber-

ation groups are to be expected as the

disenfranchised come to mature aware-

ness. The mainstream of exploration,

however, is an increasing interest in

psychic and spiritual development. As
I see it, this is an indication of a

deep impulse to health working beneath

the obvious symptoms of sickness in the

body of humanity. And these approaches

are being taken by young and old alike

in the interest of expanding their con-

sciousness. They are signs of a great

awakening going on around the globe.
This great awakening is the way na-

ture will resist man's irrational be-

havior. Nature will resist the extinc-

tion of life here by evolving life

forms that know how to live this way

because their consciousness will have

changed.

I call this "survivolution”. And I
see it happening most dramatically at

the human level. Many of the events in



the news today are, from my perspective,

preliminary signs that a higher form of

life is emerging, just as the Cro-Mag-

non people superseded the Neanderthal

race.

What is coming to pass today, as you

read about it in the news, is not a gen-

eration gap or a communication gap, as

some media commentators say. Rather,

it is a species gap. A new species is

making i¥s way onto the planet and is
asserting - in the face of a threaten-

ing dominant species - its right to

live.

flict with the dominant species. And

tgat dominant species is a dying spe-

cies.

Paleontologists tell us that during

the age of dinosaurs, little tarsier-

like creatures lived. They stayed small

and under cover because t%e great lum-
bering dinosaurs would easily crush
them to death otherwise. So in order

to survive, they remained small and

"on the fringe", so to speak. Then,

when the dinosaurs died off, these

small creatures emerged from cover

into the open and began to grow, to

evolve into primates - in fact, into

the first manlike creatures.

But evolution didn't end there.

And so when life reached the level of

human development, one of the earlier

races, the Neanderthal, was surpassed

by the Cro-Magnon. This spelled doom

for the Neanderthal. Cro-Magnon people

were an evolutionary advance, a higher

form of life. Their physique was tal-

ler and more massive. They had super-
ior tool-making ability, and were the

world's first artists, as their cave

painting show. Altogether they showed

a superior degree of consciousness.

I see the world scene in terms that

parallel this. The chaos and confu-
sion and social unrest around us are
signs of what I choose to call "moral
evolution”. Sri Aurobindo described
it as a journey toward perfection;
Teilhard de Chardin spoke of noogen-
esis and a movement toward the Omega
point. Whatever the name, there is a
rising chorus of voices around the
globe demanding widespread social re-
form - political, educational, nutri-

tional, medical, ecological, judicial,
economic, agricultural, and religious.
It essentially amounts to a call for

cultural reformation - indeed, trans-
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This inevitably brings it in con-

formation - beyond all racial, na-

tional, ethnic, religious, sexual, and

caste concerns. All this and the

greatly accelerated interest and ex-

ploration in psychotechnologies,

spiritual disciplines and sacred tra-
ditions are manifestations of a new,

more intelligent species coming into

existence and attempting to develop a
unified planetary culture.

As such, the emerging species is
mééting with resistance from the domi-

mant species. 'Twas ever thus. That

is how evolution works. Homo sapiens,
I think it accurate to say, is in sta-

sis and is rapidly nearing the end of

its life cycle. Everywherewe look -

in western society, at least - insti-
tutions have become overgrown, outmo-

ded and are breaking down. Culture is

going into convulsions. Government,

education, economics, religion, cities

- they're either exploding in violence

or grinding to a halt and becoming
moribund, empty shells that no longer

serve a vital purpose suited to the

needs of people.

Biologically speaking, a dying spe-

cies is a dangerous species. It is
prone to go mad and lash out in blind,

massive fury that violently brings

down its edifices upon it and anything
else around. The new species can see

this happening and, like the little

creatures in the Age of Dinosaurs,

has until lately remained under cover

and on the fringes of a society that
is entering its death throes.

But now the new breed is emerging

from cover. As an historical epoch

draws to a close, what can be seen

around the planet is this: a mighty

leap forward in survivolution is hap-

pening, and the result is a vast sort-

ing-out process among people. Amid
the confusion and upheaval, they are

trying to discover what species they

belong to. The larger dimensions of

this process are not recognized at

present by most evolutionary forerun-

ners or elseé it is only dimly intuited

by them. The process is still frag-
mented and leaderless - an Aquarian

conspiracy. And their mumbers are
still quite small in proportion to
world population. Nevertheless, high-
er intelligence is working through
them, calling them to self-recognition



of their role in advancing the fabric
of life.

Outwardly, of course, these mutant
humans resemble the older form. The
difference is inward, in their changed
mentality, in their consciousness. The
result, as I said, is a species gap.

Now, it can be terribly painful and
anxiety-provoking to stand with one
foot in the old world and one foot in
the new. But the marvelous and hopeful
thing is that nature, in its infinite
wisdom, has given us the means to take
conscious, voluntary control of our own
evolution. We can become, in a sense,
co-creators with the cosmos. We can

systematically work on ourselves in a

safe, reliable manner that can help us

to make a quantum leap over the spe-

cies gap.

That is what meditation and other

spiritual disciplines are all about.

The test of their value is whether

they are in tune with the biological

imperative to evolve, to advance the

refinement and intensity of conscious-

ness on Earth.

The perennial argument against uto-

pia, against the development of the
New Age, against the coming of the
Kingdom, has been: human nature. We

are forever flawed, the argument goes.
But my reply is this: human nature Their changed psychology is based on
is changing. There is an evolution- expression of feeling, not suppression.
ary advance taking place in the world Their motivation is cooperative and
today as a new and higher form of hu- loving, not competitive and aggressive.
manity takes control of the planet. Their logic is multilevel/integrated

"Control", of course, means living in simultaneous, not linear/sequential

respectful recognition of intimate in- either/or. Their sense of identity is
terdependence. It means living harmo- embracing/collective, not isolated/

fore surviving the coming holocausts are used for benevolent and ethical
while the older species dies out from purposes, not harmful and immoral ones.

a massive overdose of irrationalism. The conventional ways of society don't

Quite simply, the new breed is psycho- satisfy them. The search for new ways
logically adapted to the altered con- of living and new institutions cone

ditions nature is imposing as it re- cerns them. They seek a culture found-

stores the balance that Homo sapiens ed in higher consciousness, a culture

ignored for so long. whose institutions are based on love

Homo noeticus is the name I give to and wisdom, a culture that fulfills
the emerging form of humanity. "Noe- the perennial philosaphy.
tics" is a term meaning the study of Homo noeticus, I have said, is the
consciousness, and that activity is a name I give to the new form of huma-
primary characteristic of the new nity, to the offspring of man. There
breed. Because of their deepened a- have been other names proposed, and
wareness and self-understanding, the certainly others before me have sug-
traditionally imposed forms, controls gested the emergence of a higher huma-
and institutions of society are bar- nity. Aurobindo, Teilhard de Chardin,
riers to their full development. Nietzsche and Gopi Krishna are notable
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among them. Occult tradition such as

Theosophy and Anthroposophy also state

it explicitly. One of the most memor-

able statements of this view was given

by R. M. Bucke on the last page of his

classic Cosmic Consciousness:

". . . just as, long ago, self cons-

ciousness appeared in the best spec-

imens of our ancestral race in the

prime of life, and graduzlly became

more and more universal and appears

at the average of about three years

- so will Cosmic Consciousness be-~

come more and more universal earlier

in the individual life until the

race at large will possess this fac-

ulty. The same race and not the

same; for a Cosmic Conscious race

will not be the race which exists

today, any more than the present

race of men is the same race which

existed orior to the evolution of

self consciousness. The simple

truth is, thct there has lived on

the earth, 'appearing at intervals,'

for thousands of years among ordin-

ary men, the first faint beginnings

of another race; walking the earth

and breathing another air of which

we know little or nothing, but which

iz, all the same, our spiritual life,

as its absence would be our spiritual

death. This new race is in act of be-
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The Consecration of Edward C. Sullivan

and Howard R. Troy.

St. Valentine’s Day, February 14, 1981.



Bishops Sullivan and Troy are anointed with oil, an ancientpart of the consecration ceremony.



~

Newly consecrated Bishops Sullivan and Troy concelebrating the

Mass with Archbishop-Patriarch Herman A, Spruit,



"Ad Multos Annos" - Archbishop Spruit, Bishops Sullivan and Troy.
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Approaching the

Religious Experience
by Rev. Jeffrey A.lIsbrandtsen, HORC

midst the din and clamour of our

present workaday world each of
us is called, to a greater or

lesser degree, to reconcile our inner
realities with the outer forms our

lives have taken. Our mundane lives

are filled with the cares and joys

which, fleeting as they may be, de-

mand our attention and which in

accordance with the depth of our at-

tachment to them can overwhelm us by

their complexity and abundance. At

the heart of this constant storm of

sense and impression is a haven that

attracts many to its shores. It is

an inward journey we must take to

discover this particular uncharted

place. Perhaps the word "place" is

too literal, rather let us employ the

term "experience,"” for what we seek

has no limitations of time or space.

It is not restricted in any sense and

has not the limitations of form but
instead may be the cause behind form

itself. What is it that we seek? By
some, it is called the "Religious

Experience”,

The pursuit of the religious expe-

rience has led many to the lonely,

desolate places of our planet; the

deserts, mountains, jungles and other

remote environs far removed from the

bustle of human interaction and the

demands and burdens of civilization.

Others have remained within the veil
of human intercourse and found their

sanctuary in the form of cathedral,

cloister and monestary. Still others

have been able to establish within

their own psyche a place of retreat

wherein solitude can be found. Re-

gardless of their physical surround-

ings, many who have pursued this

inner call have eventually come to

find, if they persevered to the end,

a source of spiritual refreshment the
likes of which transcends the mere

trappings of circumstance in which

they find themselves. Each has come
to encounter God. :

To encounter God . . . many modern

minds feel that such is an impossi-

bility. As we stand on the brink of
lobal conflagration and this impén-

ing confrontation being reflected on

~all levels of social intercourse, our

51

rationality cries out and from it is
born the existential surmise that

"God is dead". Most assuredly the

God who would allow the depravity

that surrounds us to exist cannot be

the God of Love portrayed in the
Christian Scriptures. In essence, we

have lost the spirit of community

that allowed the early Christians to
understand a God of Love; in its

place we have erected our own "dis-

astrous abomination”. This "graven

image" gives us a focus and lets us
say that self is God, which loosely

translated means "do your own thing",
as the phrase holds.

How, then, can we, both as individ-

uals and as groups, seek to realize

the community of spirit which has

invigorated, sustained and given life
to thousands throughout history?
First, we must realize that the reli-

gious encounter is dependent upon a

number of factors, the two most

important being the individual's own

internal psychology and his or her

world view.
The individual psyche has been the

sub ject of study from time immemorial.
Over the door of the Temple of she

Oracle at Delphi were inscribed the
words "Know thyself" and that phrase

was mirrored in the mystery teachings

and hermetic sthools of every ancient
civilization. In the Gnostic Gospel
of Eve, a fragment of which has been
preserved in the writings of Ephphan-

ius (Haer. 26.3), we read, "I have
come to know myself and have gathered

myself from everywhere . . .". The
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identity of self with Self or of
microcosm and macrocosm appears as a

cornerstone of the esoteric doctrines

of numerous philosophical and reli-

gious systems.

This matter of psychic (or, as some
have said, "psychoid") identification
with a greater "Over-Mind" reveals

itself in the advanced mystical con-

sciousness as a childlike simplicity
not of content or intent but in un-

derstanding and trust. Very young

children, modern psychologists tell

us, have great difficulty in differ-

entiating between the physical, phe-

nomenal world and their inner,

mental/spiritual pneumenal universe.
Their perception of where the indi-

vidual ceases to be and the outer

world begins is not as highly struc-

tured as the divisions obvious to the

adult mind. The process of becoming

an adult in our society requires, in

part, that we set stringent limita-

tions on what is considered to be

"real”. The lines of demarcation

between the outer and inner realms

are well established in humanity's

varied cultures; one crosses them at

at the risk of becoming societally

unacceptable or "mad". It is in this

sense that Jesus was able to say, "I

tell you solemnly, unless you change

and become like little children you

will never enter the kingdom of the

heavens".(Matt. 18:3)
In the Nestle text, the Greek

phrase from Matthew is translated

literally as, "truly I say to you,

except you' turn and become as chil-

dren, by no means may you enter into

the kingdom of the heavens." For the

moment let us examine the Greek word

"gudta* (phaidia) which is trans-
lated as "children" in most English

language bibles. :E idia"TM is the

plural form of " * (phaidion)
and can mean "infants", "children"

or "little ones". It also can imply .

"a child recently born". However,

of great interest is the fact that by

the context in which the Gospel o

Matthew places the phrase "G (77 A
it implies "a more advanced child".

All of this takes on especial impor-

tance when we find that the yord

"phaidia" is related to Lan

(phaideia) which has been defined as
"the whole training and education of
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children (which relates to the culti-
vation of mind and morals, and employs

for this paurpose now commands and

admonitions, now reproof and punish-

ment). Furthermore, when this term
is applied to adults it is directly
related to those practices and teach-

ings which are integral to the culti-

vation of the soul "especially by
correcting mistakes and curbing the

passions". When used at 2 Tim. 3:16
(A1l scripsure is inspired of God
« «» « and is profitable for instruc-

tion . . .") it further implies an
instruction or teaching which focusis
and aims at an increase of virtue."

As children tend to internalize

their existence through their con-
sciousness, in like manner adults

externalize and project their con-
sciousness into the world of form.

This latter process tends toward

solidification and formalization

whereas the former allows for an in-

terpenetration of realities, as it

were. To the inner eye of the child

form is possible and acceptable. It

is the adult structure which says that

this or that is impossible or unac-

ceptable. The inner realization of

the child (in the scriptural sense of
the term) is that all is possible and
the awakened mind and heart realize

that even the moving of mountains and

the raising of the dead are possible.

Therefore, an important factor relat-

ing to the religious exgerience can
be seen as being the ability to tran-

scend the inner structures or "chan-

nelizations" of thought which had

previously been imposed or erected

and, in their place, a construct of

everflowing potentiality will be

found te exist. Once having turned
inward and found the "kingdom of
heaven" which is within, the illu-
mined mind can then turn outward and
view the created phenomenal world
through new eyes. As mentioned
earlier, there are two major factors
within the concept of the religious
experience, the first being the indi-
vidual psyche, the inner realm and
relationship to and interaction with
itself, and the second being the
"world view" the psyche has developed
of that which lies outside of itself,
the exterior realm. Just as the
inner realm demands interpretation,



exploration anc understanding, so too

does the outer realm. And since the

mystical consciousness does not set

too stringent a limit on where one

realm ends and another begins we will

find (and it should come as no sur-
prise) that what is integral to inner

understanding finds its correlative

expressions in the outer universe.

This is true not so much in terms of

actual phenomena but rather in the

sense that all phenomena are capa-

ble of being interpreted in myriad

fashions and can possess multiple

levels of meaning. What enables a
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the outer objective cosmos by the

inner subjective consciousness. In

short, world or cosmological under-

standing is the result of the condi-

tion of the psyche. The "invisible

playmate" is "real" to the child un-

til such time that his or her

psychical-mental world view no longer

allows for the existence of such

phenomena.
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The scientist, using the rational-

cognitive process, attempts to dis-

cover the "Laws of Nature" in

matter's interactions with itself.

Thus the physicist is able to infer

from his or her studies that under

given circumstances certain phenomena

will exhibit set or repeatable pro-

perties! Anything which falls out-

side of the conceptual matrix of

normality can be relegated to the

realm of the impossible, for it de-

fies the perceived rational order.

In much the same fashion the primi-

tive mind relegates anything outside

of its purview to the realm of the

invisible and ascribesto it "divine"

aspects.

World views can be individual or

societal in their genesis and nature.

The individual world view (I.W.V.)

is related to the particular circum-

stances and experiences to which each

person is subjected, while the socie-

tal world view is the result of all
of those personalized universes; yet

at the same time both partake of

something greater and are connected

to that larger whole. The I.W.V. is

quite often limited in time and

space by the span of years of the

person's egoic life unless broadened

_ through interactions with an educa-
tional or belief system that allows

for a greater breadth of knowledge

or information covering a more ex-

tended perception. It is a mark of
civilization that the past and the

future are more consciously related

to the present, whereas in more

"primitive” civilizations the per-

ception of time becomes more inti-

mately linked to the perceived mo-
ment. The primitive mind is more

connected to an "eternal now" than

is the case with the so-called

"civilized"” mind, which, significant-

ly, is also the case with children.

The Chinese have a culture whose

history covers some LOOO years of

organized behaviour and at least 2500

more years of mythological civiliza-

tion. Up until the time of the
Cultural Revolution, The Chinese also

were among the most devout followers

of Buddhist and Confucian thought,

including in their practices the

"worship” of their ancestors. It was

the custom for almost ¢very household

to have its own altar with the names

and, if available, the pictures of

the dearly departed. These individu-

als were felt still to be part

of the family. Some families could

trace their lineage back for hundreds
and in some cases even more than a

thousand, years. The importance of
this lies in the realization that to
the Chinese mind; i.e., in the scope
of its world view, the past and the

future are continually linked or con-

nected by the present. Grandfather

Lin is still interacting with the

family, albeit in a non-corporeal

form. Contrast this perception with

‘the American culture where the dead
are, for the most part, forgotten

within comparatively few generations

and play little or no part in the

present lives of their descendants.

This contrast gives one a glimpse

into the different cultural world
views expressed by these two civili-

zations. Where the Chinese see con-

tinuity the American sees only begin-
ning and ending. This is mos* impor-

tant when one considers the overall
world view of any society, culture or

individual. Such attitudes, societal

and individual, mold the avenues of

approaching Godzthat a society offers

to its members.

Kelsey, von Hugel and others have

pointed to a trinity of approaches

to the encounter with God which can

be called the Sacramental, the Con-

templative and the Mystical paths.
The Sacramental world is as old as

mankind, There are those who contend

that even the most primitive cultures,
stretching back tens of thousands of

years were practitioners of sacramen-

tal worship and the sacramental view

of the world. To the uninitiated its

outer forms draw the attention and

appear as being the focus of such

services, if not their purpose. How-

ever, in this approach we find what

might be termed "approaching God
through form". When one participates
in a Catholic Mass he or she becomes
immersed in an historical stream of
consciousness which stretches back

almost 2000 years according to Catho-
lic theology, while esoteric philo-
sophy holds that such practices date
back even millenium further. It is a
world of sensation and feeling where-



in outer movements, words and songs

(chants) are employed to promote a
certain conscious attachment (link-

age) between the seen and the unseen
realms.

The term_"sacrament" is derived

from "sacrare" and has been said to

mean, "to consecrate or set apart

religiously". Others have seen it as

meaning "the outer manifestation of

an inner grace". Matthias Scheeben

in his work The Mysteries of Chris-

tianity said:

"If the sacraments were nothing

but purely symbolic rites by

which invisible things are re-

presented, or if they were

simply social acts and signs by

which enrollment in the Church,

admission to its functions, and

the like, are effected, as in

other human societies they would

in no way pgssess a mysterious

character.”

It is this "mystery" which lends

power to the sacramental concept. To

the Catholic mind the sacraments pro-

vide a channel for supernatural,

albeit divine, energies whereby a

mystically real participation of

higher forces combines, with the mun-

dane elements of the ceremony,

allowing an interaction on the part

of man with the "divine nature and

the divine life". From this stand-
point the sacraments work not so

much in a sensible or visible fashion,

but in an invisible process of trans-

formation. Most assuredly, the sac-

ramental transformation has its outer

manifestations but these are the re-

flections of essential inner changes

in the psychic structure of a person.

It is an ancient concept we deal with
when the "Flesh of GodTM is eaten, in-

volving a cosmo-conception that al-

lows for the evolution of a magical
dynamic. "Sacraments, too, however

simple their beginnings, always tend,

as they evolve, to assume upon the 3
phenomenal plane a magical aspect"”.

We should always keep in mind that to

the Sacramental consciousness there

is an intimate relationship of cor-

respondence between the outward sign

of the Eucharist and the inward il-

luminative experience of union with
the Christ. The psychical link is so
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powerful that many persons, saints

and "common folk" alike, have ex-

perienced transcendant consciousness

when partaking in the Eutharistic

meal.

The Contemplative path can be seen

as that of removing the image of

separateness. It 1s here that God is

approached without recourse to medium,

for the encounter takes place beyond

the limitations of sense. All is for-

gotten; no image can suffice to con-

vey that which transcends all limita-

tion, all form. Imageless knowledge

of God is an ancient intrinsic factor

in Eastern thought and entered Chris-

tianity through the Neo-Platonist

philosophers of the third century

A.D.. Plotinus, Dionysius the Are-

opagiate and many others championed

the direct immersion of self into God.

Their influence on later Christian

mystics the likes of St. John of the

Cross, St. Teresa and St. Ignatius

points to the strength this concept

has held in Western Christianity, not

to mention the place it holds in the

Orthodox world. The renunciant leaves

the world and seeks instead the
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pleasures of moving into union with

God without using the phenomenal

world. !

In traditional Roman Catholicism

the contemplative Orders (Carmelite,
Trappist, etc.) have always played

an important role in the spiritual

life and thought of the Church.

Thomas Merton, Catholic Monk and

Contemplative, wrote;

"I want to make it quite clear

that the whole essence of con-

templative prayer is that the
division between sub ject and

object disappears. You do not

look at God as an object and you

don't look at yourself as an

object. You don't stand back

and look at yourself, you are

just not interested in yourselffl“

This essential concept (the tran-
scendance of the Ego-Self) plays an

important role in Buddhist and Hindu

thought.. The Zen "koan" is calcu-
lated to jar the mind from its normal

ruts, instead channeling the cons-

ciousness away from established

form - both of thought and practices.

Through absurditythe rational mind
is transcended and the Taoist "Un-

carved stone" or "Natural mind" can

be attained. Loss of self, an often

misused and misunderstood term, is

central to the monastic life.

Returning to Thomas Merton we read

that monks "are themselves, too much

a part of the mystery of silence to

be able to formulate an apologetic,
for their own lives. Like wisdom,

they manifest themselves by remaining
hidden. That is why it is very im-

potant to remember that the monk, the

solitary, cannot clearly explain him-

self to the rest of the world, and he

is vgry foolish if he attempts to do

so."

The essence of the contemplative

approach, then, is its imagelessness

and its assertion that the phenomenal

world holds little of interest to

those who seek to encounter God in

the Silence.
In order to fully explain or de-

scribe the third approach, the

Mystical, we must, as it were, stand

with one foot in the Sacramental
realm and the other in the realm of

the Contemplative. From one we re-

ceive an understanding of God ap-

pearing through and in form, while

the other gives us God without form.
One utilizes images and animates them
with a Holy Spirit's intent while the

other refutes and refuses imagery

stating that the true God is beyond
any and all symbolism. Between these

two polarities lies the Mystical path

where form is within God and God is

within, yet at the same time trans-

cendant to, form. The prophet Elijah,

when standing on Mt. Carmel in the

presence of the assembly of Israel

and the 450 priests of Baal, invokes

a real deity, Yahweh, Who acts in the
physical realm. At the same time

that this is taking place, we are in-

stinctively aware that Elijah is in-

volved in an intimate conversation

with God, which is taking place on

levels between the mundane and un-

manifest, and not only in the ma-

terial.

In other words, we are dealing with

a tripartite division of experiences,

each real, each valid and each open

to the human spirit. The historical
Jesus, the Lord Christ and the Uni-

versal Logos are all one, yet each

phase of the manifesting Second

Person of the Trinity presents a face

to be recognized and a means whereby
it can be contacted and known. The

mystic, then, is concerned with

rising through and with matter into a

divine state of union with the intel-

ligent Love of God.

The many saints of the Christian
world who have experienced this

spirit of devotion are closely

aligned in spirit to the Krishna
devotees of India. Each worships

and serves and in turn is changed.
Imagery and ritual are used as trig-

gers to reach the emotional wells of

energy that open us to other levels
where God can be experienced in a

consciously directed way.

In Mystical thought the hierophanous
experience plays a central role. This

process of creating "set aside" or

"sanctified" space allows a freer
flow of divine energies and thus per-

mits the mystic to establish a clear

path toward his or her goal - a whole,
unified state of consciousness in
harmony with both the inner and outer

realms.



In closing, we might note that the phets or Apostles who have seen the
encounter with God is ultimately a Risen Christ, each has encountered

very personal experience. Those who God. Perhaps one day you, too, shall

have participated in this sublime stand before the Lord and be allowed
estate return to testify to its ex- to gaze upon His face of Mercy, Com-

istence. Allegory, metaphor and sim- passion and Love and thus be forever
ile are the tools our brothers and changed. Until that time know that
sisters use to inform us of the splen- you are forever approaching the mo-

dor with which they have become one ment of your encounter, for that is

as witnesses to the Divine unfolding. the fate of all creation, and perhaps
Whether they be Old Testament pro- in that instant you might see yourself.

1. Thayer's Greek-English Lexicon, p. 472.

2. This is not to say that Americans are "uncivilized", nor do they lack for a specific

historical perspective. However, as a culture, the American mind is more tightly tied

to a present orientation than some of the Eastern cultures. This may, in part, be the

result of the Western, material, scientific mind and its conception of the reality of

the structure and motivation of the universe,

3. Scheeben, M.J., The Mysteries of Christianity, B. Herder Book Co., London, 1946,

p. 567.

4. Underhill, Evelyn, Ilysticism, E. P. Dutton & Co., Inc., New York, 1961, p. 70,

5. Merton, Thomas, "The Life that Unifies", ed. Naomi Burton Stone, Sisters Today, 42:65,

1970,

6. Merton, Thomas, in Thomas Merton, Monk, ed. Br. Patrick Hart, Image Books, Garden City,

1976, p. 135,
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In the Footsteps of the Master

Joseph René Vilatte
by The Most Rev. Edward C. Sullivan, HORC

oseph René Vilatte was born in
Paris on January 24, 1854 +to
parents who belonged to an inde-

pendent catholic body called the

Petite Eglise.l This religious body
purportedly dates back to the age of

Napoleon.

Vilatte migrated to Canada, to

settle in Montreal and, though ori-

ginally trained for the Roman

Catholic priesthood, was admitted

for a short periodzinto the

Methodist Church.

Joseph Vilatte would, during the

course of his lifetime, leave and

return to the Roman Catholic Church

at least four times, the first time

to become a Methodist, then a

Congregationalist, and twice he

would become a Presbyterian.

It was during the last time that

he had left the Presbyterian Church

that he became associated with the

Protestant Episcopal Church. His

official conection appears to have

been missionary work for the

Episcopal Church. On June 6 and 7
of 1885, respectively, he was or-

dained a deacon and a priest DRy

Bishop Herzog of Switzerland.

Bishop Herzog was at that time

the 01d Catholic Bishop of Switz-

erland.

While a Presbyterian missionary

in Wisconsin Vilatte reached the

conclusion (with the help of a

friend, Hyacinthe Loyson) that he

should approach the Episcopal

Church to continue his work among

the Belgians as an "01ld Catholic"

since they did not seem interested

in Presbyterianism. Upon his

return to Wisconsin as a priest,

he established the mission Church

of the Precious Blood in Little

Sturgeon; he later established a

second mission in Green Bay, the

Church of the Blessed Sacrament.

This latter church eventually

became an official Episcopal

Church anducontinues as such to

this day.

However, Fr. Vilatte did not give

canonical obedience to Bishop

Herzog, but to Bishop Hobart Brown,

the Episcopal Bishop of Fond du

Lac. The American bishops per-

mitted him to use the French

Liturgy of the Christian Catholic

Church5at Berne in his mission

work.

In 1888 Bishop Brown passed away
and was succeeded in the See of Fond

du Lac by Bishop Grafton. Since it

was the goal of Fr. Vilatte to

establish among the Belgians an

01ld Catholic Church, and since he

was an 01d Catholic priest, he felt

impelled to receive the episcopate

through the 0ld Catholic hierarchy.

Some sources claim that Vilatte

received a letter from Mgr. Heykamp,

0ld Catholic Bishop of Utrecht,

urging him to break off his relation-

ship wigh the American Episcopal

Church. Cthers, including Bishep

Grafton, claim that Vilatte attempted

to have Grafton consecrate him as

"Bishop-Abbot" of the American 01d

Cfatholics.?

Bishop Grafton refused to conse-

crate Fr. Vilatte and, apparently

having failed to become conse-

crated by Utrecth because of

Grafton's interference, Vilatte

appealed to the Russian Orthodox

Archbishop Vladimir.

On May 9, 1891, the Archbishop

wrote:

"By the grace of God and the

authority which the apostolic suc-

cession gives me, I, Vladimir,

Bishop of the Orthodox Catholic
Church, make known to all the

clergy of the different denomina-



tions, and to all the 0ld

Catholics, that the Reverend

Father J. Rene Vilatte, Superior

of the 01d Catholic parish of

Dyckesville (Wisconsin) is an
orthodox 0l1d Catholic, under the

patronage of our Church, and that

no one, be he bishop or priest,

has the right to interdict or

suspend him from his religious
functions, except the Synod of

the Russian Church; and that all

action contrary to this declara-

tion is null and invalid, accord-

ing to liberty of conscience and

the laws of this country.

Vladimir, Bishop of the Ggeco-

Russian Orthodox Church.""

Because the Archbishop did not

appear inclined to raise Fr. Vilatte

to the episcopate, for whatever rea-

son no one really knows, he began to

look elsewhere. At this point in

his career,

by Bishop Grafton, since it was ob-

vious that Fr. Vilatte wanted an 0ld

Catholic mission, or at least the

episcopate. Fr. Vilatte claimed to

have been elected to the episcopate

by the 0l1d Catholics themselves.

Vilatte was excommunicated
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One author,

has written:

"An 0ld Catholic Bishop was as

necessary for the life and develop-

ment of the movement (i.e. in

America) as an 01d Catholic priest-

hood had been for its formation .

The need of a bishop became so

pressing, that a Synod, representing

all the actual 0ld Catholic families,

met at Duvall, and in due canonical

form elected Pere Vilatte their

future bishop, entreating him to
obtain an indisputable episcopal

consecration as soon as possible."

Through an ex-Roman Catholic by

the name of Harding, Vilatte learned

that there were some 5,000 Latin

Catholics in Ceylon who had broken

away from the Roman Catholic Church

in 1886, being presently under the

spiritual authority of Archbishop

Alvares of the Independent Catholic

Church of Ceylon. Daniel Attwater

describes Archbishop Alvares as a

Portuguese schismatical Roman

Catholic priest who had been con-

secrated by the Jacobite Bishop of

Xottayam in Malabar, and put in

charge of the schismatic Roman

9
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Catholics in Ceylon by the

Jacobite Fatriarch in charge.

Archbishop Alvares' consecration

took place on July 29, 1889 and,

accordingly, the Bishop of {ottayam

acted as Legate of the Patriarch

Ignatius Feter III at this conse-

cration.10
Fr. Vilatte journeyed to Ceylon atfter

being accepted by Archbishop Alvares
as a candidate for the episcopate.

BRoth Fr. Brandreth, an Anglican

priest with a known bias against

Fr. Vilatte and Feter A. Anson sug-

gest that Vilatte went to Ceylon

before the Archbishop discovered

how few American 01d Catholics

really wanted Fr. Vilatte as their

bishop. However, Brandreth does

quote Fr. Ignatius of Llanthony, who

wrote:

"Nearly a year elapsed since the

application of the 0ld Catholics of

America to consecrate Mgr. Vilatte

and the sanction of the Holy See of

Antioch thereon. The pros and cons

were fully investigated in Ceylon,

Malabar and Antioch, and it was

after mature deliberation that the

sanction for cousecration was

granted. VNgr. Vilatte, who did not
expect such crucial test, reached

feylon before the investigation

was over, and he had thus to wait11

over nine months in the island."

Brandreth then goes on to suggest

that "there is more than a hint

that the whole affair was 'managed’

by Vilatte and Alvares."12 Why
Archbishop Alvares would join in

some kind of conspiracy with Fr.

Vilatte, Fr. Brandreth gives no

hint, but it appears that when

there is no evidence to the con-

trary he suggests in a subtle

tone the possibility of something

sinister. He, of course, would

have reason to do so, and therefore

his suggestive conclusions are not

worthy of serious considerations,

for he does not even offer cir-

cumstantial evidence.

However, Fr. Brandreth admits that

no less than his Grace Mar Julius,

Representative of the Jacobite

Patriarch in South India acknow-

ledged that Archbishop Alvares was

consecrated under the title of

Mar Julius Alvares and that

"Vilatte was consecrated by Mar

Julius assis;sd by the Metropolitan

of Yalabar." Moreover, according

to his Grace, Vilatte was excom-

municated by the Patriarch of

Antioch because he violated the

"canon laws of the Syrian Church"”

since (quoting his Grace Mar

Julius) they "do not allow a

Bishop alone to consecrate another

bishop."” Bishop Vilatte conse-

crated other priests on numerous

occasions without assistance and

was thereby excommunicated. This

fact alone argues for the valid

consecration of Vilatte. Finally,

there is a copy of the Bull of

Isnatius Peter III of Antioch

giving authority fo: Fr. Vilat*e's

consecration (see copy of Bull).

On May 29, 1892, Fr. Vilatte was

raised to the episcopate. Anyone

conducting serious research on his
life must note that Archbishop
Vilatte went to great lengths to

insure that he received a valid

Apostolic Succession. If he had

wanted to counterfeit one, there

would have been much easier ways,
but they would not have served

his purpose since he believed in

the Apostolic Succession very

strongly.

During the General Conventions

of the Protestant Episcopal Church

in 1892 the House of Bishops con-

sidered the subject of Vilatte's

Succession. They resolved "that,

in the opinion of this House, the

whole proceedings in connection

with the so-called consecration of

J. Rene Vilatte were null and void,

and that this Church does not

recognize that any Episcopal inar—

acter was thereby conferred."”

This is very strange. A Church

whose own episcopal "character"

or Apostolic Succession has been

questioned for centuries by both

Roman and Orthodox authorities

was calling into question Bjishop

Vilatte's Succession. Archbishop

Alvares had consecrated Vilatte to

the episcopate under the name of

Mar Timotheos as archbishop of

North America in 1892. The new

archbishop returned to St. Louis

at Green Bay and raised his small

chapel to the status ot pro-
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cathedral. iie also had eriscopal

authority over two other churches,

St. Joseph's Walhain, and St. Mary's

at Duval.l
Archbishop Vilatte consecrated a

succession of bishops in the United

States, England and Italy. Because

he had violated canon law of the

Church of Antioch as we noted

previously, he was excommunicated.

However, this had no effect on

the validity of his own consecration.
In 1915 the Archbishop consecrated

Fr. F. E. J. Lloyd and incorporated

his church in the State of Illinois

as "The American Catholic Church."

The incorporators were Vilatte,

Lloyd and Reverend Louis

Zawistowski.

In April of 1920, at a Synod of the

American Catholic Church, the Arch-

bishop stated his desire to retire

and turn over the work to Bishop

Lloyd. Dr. Lloyd was unanimously

elected Archbishop.

In 1921 retired Archbishop

Vilatte, now called Exarch, conse-

crated Alexander McGuire, a black

clergyman. By 1939, the church

founded by Bishop McGuire, known as

the "African Orthodox Church", num-

bered 3,200. According to Frank S.

Mead, in 1957 it ?gmbered 6,000

with 24 churches.

Exarch Vilatte consecrated a former

Protestant Episcopal clergyman,

Gregory Lines in 1923. 1In 1927 Lines

in turn consecrated Robert Raleigh

who consecrated Lowell Paul Wadle.

Bishop Wadle consecrated Hermann

Adrian Spruit, a former Methodist

minister. Bishop Spruit, Raleigh's

coad jutor in the American Catholic

Church, became Archbishop of the

church on Raleigh's retirement.
Archbishop Spruit redesignated his
jurisdiction the Church of Antioch

Malabar Rite, so that the very name

might recall the source of Vilatte's

episcopal orders. Today it is

known simply as the Church of Antioch.

In 1920 Archbishop Vilatte returned

to France. In 1925 he was reconciled

with the Roman Catholic Church; ac-

knowledging the authority of the

Roman Pontiff, he entered into the

Abbey of Pon-Colbert, a Cistercian

Abbey near Versailles.l? Here he
remained until his transition in
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July of 1929. The Requiem Mass

for a layman was said for him, and
he was buried without honors.

There are many who, looking back

over Vilatte's life, might note his

constant spiritual turmoil, joining

one church and then another. At

first glance it might appear that,

but for a few instances, his life was

one of failure. Perhaps even the

Archbishop himself saw it that way.

Viewed in another way, one might

see the struggle of a soul, a soul

searching and thirsting for the

truth, ambitious for the high

honors of the Apostolic office,

desirous to serve the Lord. But

there is another way to view his

life. His was the calling to the

episcopal office and it drove him

in a life-long search. His death

serves us as an example of humility,

for he no doubt learned, as we all

must, that what matters is not the

thing sought after, but the search

itself. 2

Joseph René Vilatte will long be

remembered by friend and foe alike

and, though their opinions may

differ, his contribution to the

independent Catholic movement will

never be forgotten. The reward

of his persistent effort and

dedication to the Apostolic office

was to insure for that movement the

Apostolic Succession. Like many

saints, his imperfections, along with
his internal spiritual struzgle, are
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apparent for all to see. Like these Joseph René. pray for us that we
same saints, his death was one of too shall continue our scarch until
humility and non-recognition, we meet ovrr Lora.
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World Events Cast

Their Shadows on Time

rhe following is a continuation of a transcription of a radio prograr in which Fr, Edward

Sullivan, "aster General of the HORC, and Br, Jeffrey Isbrandtsen, 'anaging Editor of the

AROIM, participated on November 10, 1979,

ously appeared on this same program in April of 1979,

the subject of prophecy was so impressive that KISW=FM,

We feel that this is an indication of the increased interest of theer return engagement.

Father Sullivan and Brother Jeffrey had previ-

The response to these programs on

Seattle, felt the need for anoth-

general public in the subject of prophecy in these times of prophetic fulfillment, and the

AROILI will continue to publish transcriptions of these and any future programs.

ECS: Some of the indications of the

time of the end are famine, increased

earth activity, things happening in

the heavens, particularly the sun,

which we believe have already begun;

Skylab came down early because of

increased solar activity. This af-

fected the geomagnetic aspects which

ultimately brought Skylab down much

sooner than anticipated. We are told

that things are going to happen in the

sun that will be very frightening to

people on the earth. Famine, of

course, we already see. It is obvious

statistically, that the population is

increasing yet our ability to feed

everyone of them is not increasing at

the same rate. We also can expect new

forms of disease and pestilence that

will affect us.

KIWS: 1Is this all going to happen

before the holocaust?

ECS: Yes.

KISW: That will be the prevailing

way of life at the: time?

ECS: In a way. One thing I would

like to mention is that not everyone

is going to be killed during the

holocaust; the predictions don't say

that; the predictions say thata small
portion of the human race will sur-
vive. I don't hold to the Fundamental-
ist concept that we are all going to
be caught up into heaven, because
prophecies don't speak along those
lines. I think the prophecy of meet-
ing Christ in the air is maybe even
supportive of the concept of the Age
of Aquarius; it is symbolic; it is not

literal because the prophecies do not

support a literal interpretation of
all the Christians being happily taken

away from all this conflict. In fact,

we are told Christians, non-Christians,

good people, bad people, everybody is

e

itA

Ay68/!



going to get it. So these are some of
the small things we can look forward

to.

JAI: In his Centuries V:25, Nostra-

damus says, "The Arab prince, the

Mars, the Sun, Venus in Leo; the rule

of the Church will succumb to the sea;

towards Persia very nearly a million

men will invade Egypt and Byzantium,

the true serpent." Now this conjunc-

tion of Mars, the Sun and Venus in Leo

takes place on August 21, 1987.

Apparently, what Nostradamus is indi-

cating and what a number of other

prophets have indicated (and I1'd like

to go into that a little, if possible)

1s that there will be an invasion of a

very large Arab army that will come

through and attack Israel and Egypt;

this is what we alluded to a little

earlier. But it will also come into

Italy, and it will throw the Pontiff

out of Rome.

KISW: Is that where the prophecy

that the Pope who is in office at that

time will be the last one?

JAI: St. Malachai, whom we dis-

cussed a little earlier, as Father

Sullivan pointed out, made 112 pre-

dictions of the succession of Popes.

From 1139, when he actually wrote the

predictions down, until the end, there

would be 112 Popes. The last three

Popes would be "De Labore Solis", the

present Pope. That means "the labor

of the sun". Then there would be "De

Gloria Olivae", or "the glory of the

olive", and as we well know, the olive

branch has always been a symbol of

peace. And then there 1is "Petrus

Romanus", or "Peter the Roman". The

interesting thing about Petrus Romanus

is that this is the only Pope that St.

Malachai wrote a whole paragraph

about. He said, "During the last

persecution of the Holy Roman Church

will reign Peter the Roman who will

tend his sheep amidst numerous tribu-

lations. These having passed, the

City of Seven Hills will be destroyed

and the stern judge will judge his
people." Rome is built on seven

hills.

KISW: So is Seattle.

ECS: I wish you hadn't said that.

JAI: Anyway, once again, Nostra-

damus says the Church of God will be

persecuted and the Holy Temple will.be

pillaged. He said that the Arabs will

ally themselves with the Poles, which

I think is a very interesting pre-

diction. A man named Ravignon who was
a Jesuit priest in 1847 said that the
Church will suffer great ills; a
torrent of evil will open a breach on
her; but the first attack will be
against her fortune and her riches.
This is very interesting to note that,
especially within the last ten years,
there has been more and more of an
attack on the tax-free status of
religious institutions. Within this
context, I think that prophecy is very
interesting.

Then there was a man named Gial de

Vatiguero. In 1525 he said that all

public cult will be interrupted. A

terrible and cruel famine will com-

mence in the whole world and prin-

cipally in Western regions such as

never occurred since the world's

beginning. All public cult will be

interrupted. That alludes to, I feel,

the three-and-one-half-year period

where this person, this Anti-Christ,

the Beast, will reign and where he

will stop, as we are told by other

prophets, the celebrations of the

Eucharist and of all Masses in the

entire world. -

KISW: So then basically, the holo-

caust could last about three and one

half years.
JAI: Well, there is a period of

tribulation, of a political government
that will reign upon the entire earth

and will control the peoples of the

entire earth. Father Sullivan and I

were talking the other night about

how, in Europe right now, all of the

banks are tied into a computer system

and the United States, at the begin-

ning of 1980, is going to tie into
this system also. What has been

proposed is that, either on your hand

or on your forehead, at the time of

birth, will be stamped in some sort of

invisible ink (I don't know tech-

nically what it would be, something

like a tatoo), a number.

KISW: Like they have on the grocery

shelves? [Ed: the Universal Product

Code.]

JAI: Exactly.

ECS: They could then do away with

currency and money, and also they can

eliminate counterfeiting.

KISW: OK, this is the direction

that .cable TV is going too, right?

Cable TV will be tying into your bank;

it will tie into your local shopping
center. You can just get on and punch





in a number or the TV might be able to

just look at your forehead and regis-
ter your number when you want to shop.

Very interesting.

CALLER: This 1is Roy from Lake City

listening to your program again. 1I'd

like to make a couple comments. I

think the man's comments about the

Catholics was hitting the nail on the

head; I think that one of the hugest

and largest destructors of any kind of

esoteric or metaphysical information

that may have helped us or enhanced

our understanding of our concepts

about our being and religion. Also,

1t appears that in a way, if you look

at the way we have been destroyed

consecutively as races by the gods,

seems like we are almost like an

extra-terrestrial transplant for

evolutionary consciousness. If, each

time you don't fulfill the criteria,

you are destroyed and then another

creation is made, so the whole system

knows what is goingto happen before

the end comes. It is sort of con-

fusing to me. If you look at prophecy

and the Bible which talks about lights

in the sky and the false prophets we

have had like Jones . . .

KISW: In other words, you are

saying that everytime we start to get

bad and maybe go back to the floor or

whatever, everytime we start getting a

little bit out of line, there is a

holocaust to straighten everybody out.

Is this what you are saying?

CALLER: What would you consider the

reality of Moses or Noah? It seems
like everytime you had Moses and you

it

had Noah and you had Christ. Each one

came here to rid, or purge, the bad

and establish a new good. It seems

like all these things are going 1in a

direction but people are starting to

understand them now and accept them as

a reality of our future. It seems

like maybe we are at the last stage of

our evolutionary consciousness because

we are finally starting to realize

these things are true. Man's tech-

nology has gone beyond his compre-

hension, but his brain hasn't really

caught up. This 1is where the de-

structive energy is going to come.

KISW: Thank you for your call.

CALLER: I have a question for

Father Sullivan. Will there be a time

when God will be with His people, and

where is the record of the New Heaven

and the New Earth?
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ECS: OK, first of all, the prophet

Isaiah speaks of the New Heaven and

the New Earth, St. Peter also points

out that he says as Christians we look

toward "His promise of a New Heaven

and a New Earth" [quoting Isaiah].

The Book of Revelation, in chapter 19,

20 or 21, says, "Behold, I see a New

Heaven and a New Earth and God is with

His people." So, yes, prophecy does

predict a coming New Age that promises

to be far better than this one.

Prophecy shows that we have to go

through this fiery transition and

receive our purification, you might

say, for a better life. ,

KISW: What is going to happen after

that? Say, like after the Flood,

everybody realized that there is a

higher power, are we going to have to

straighten out our act, or it will

happen to us again. So the next time,

I guess God had destroyed by water,

next time it will be by fire. So we

are coming up on the destruction by

fire?

JAI: There was a man named Bartholo-

meus Holzhauser who lived in Austria

in 1642; he was a pastor and a vision-

ary and a professor of theology. He

had a prophecy where he talked about

‘how there would be these two mighty

ones that would face each other in the

latter half of the 20th century. They

would fight a great war and many

people would perish. But then he

salid, "And the great monarch of the

world will create new laws for the new

mankind and will cause a new age to

begin in which there will be only one

flock and one shephard and peace will

be of long, long duration for the

glory of God in heaven and on earth."

Apparently, after this great tribula-

tion which mankind will be going

through there will be what is called

the Theocracy establishing its govern-

ment on earth.

KISW: Why didn't this happen the

last time? Why didn't we get our act

together and stay straight after the

last holocaust, the Flood? It was for

the same reason, was it not?

ECS: 1 4pn't think se. I don't

think it was exactly the same reason;
I think the Flood, which is a uni-

versal tale in many cultures, definite-

ly symbolizes the coming destruction.

It was a prophetic image, or drama,

you might say, of the future, that we

are now facing. I certainly don't
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think it was a fulfillment of a proph-

ecy in which there would be ‘a new

heavens and a new earth. There wasn't

even an Israel yet, if we follow the

scriptures historically.

CALLER: I was reading the Bible

today; I was a Catholic and now I'm a

Christian. In Ezekiel it talks about

God or Jehovah coming in fury and

jealousy with wrath. Does that have

any significance, jealousy or wrath?

JAI: Well, yes, "jealousy" is a

mistranslation, as 1is the term

"Jehovah". The Tetragrammation in the

Bible is not "Jehovah"; that is an

incorrect translation of the Hebrew

letters YHVH. The name is, if you

want to get as close as you can to the

correct pronunciation, 1is YAHWEH. In

just the same way, "jealousy" is a

slight misinterpretation of the actual

Hebrew.

ECS: Jeff is my Hebrew scholar. It

isn't that YAHWEH is a "jealous" God,

but an "exclusive" God in the sense

that He desires us to reach perfection.

’
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That is a little bit different from

"jealous" and "wrathful".

CALLER: Well, I'm not a Christian,

or anything like that, but I talk to

people who are. Prophecy is a good

subject to talk about. At present

there are nine nations, right? Wwhen

the tenth nation signs, that is when

everything is supposed to be coming

down, I understand. 1 was wondering

about your thinking on that? °

ECS: Yes, prophecies, private and

public, and by public we mean scrip-
tural prophecy and by private prophecy

we mean by an individual who has a

prophetic gift but who do not claim to

be necessarily inspired or writing

scripture. For example, Nostradamus,

points out the fact that there will be

a ten-nation confederacy at the time

of the end led by an individual that

Christians call an AntiChrist, meaning

that he i1s anti-Christ. He will have
economic control over the world. Some

interpreters of these prophecies say

that this will be the Common Market 1in



Europe which consists of ten nations, tion, but yes, there is a prophecy

the tenth one having just joined. concerning ten nations led by an

This 1s Jjust one interpretation. individual who will bring a great deal
Others feel that it will be an Arab of unity and peace and also ultimate

confederacy and the economic control destruction to the world who has in an
will come through oil. I think we interior way an opposition to things
have to be careful in our interpreta- that religion stands for.
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_E_OL__£§H_'F_T_71. 1) a cataclysmic inversion
of the planet’s axis of rotation, up to 180° 2) a sudden slippage of

the planet’s solid crust around the molten core.

Have the north and south poles under-

gone sudden shifts and reversals? Has

the planet flipped end over end in

space? If so, might it happen again?

That is what POLE SHIFT is all about.

POLE SHIFT presents the predictions and

prophecies of ancient spiritual sources,

contemporary psychics and modern scien-

tific researchers who are united in forecast-

ing a geophysical event that can destroy civ-

ilization. Among them are: the Bible,

Edgar Cayce, Native American prophecies

and Nostradamus. Moreover, the sources

agree when ‘‘the ultimate disaster’’ will

happen: at the end of this century!

POLE SHIFT probes deeply in search of

an answer to the question: Will the planet ex-

perience a cataclysmic shifting of its poles

in the near future? John White draws from

A many fields of science-archaeology, astron-

oS & D2 omy, geology and physics—to present a
PreC e UTM subject that concerns every person on earth.
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Medical Dictionary as, "A defin-

ite morbid process having a char-
acteristic train of symptoms". This
leads us to ask what a "symptom" is.
Again Dorland defines a symptom as

"any evidence of disease or of a pa-

tient's condition.” °

In the previous article it was

stated that as long as Innate Intelli-

gence controls the body a state of

"health" exists. Should something

interfere with normal control of that

force a state of '"dis-ease" arises.

B.J. Palmer, in an article published

in the 1960 May issue of the "Inter-

national Review of Chiropractic", wrote

of the interesting relationship between

Innate Intelligence and Educated Mind

and "abnormalities". I would like to

quote a portion of what he wrote as

an introduction to the subject. He

stated:
"

Disease is defined by Dorland's

E,ch Innate and Educated mind

has revolving within itself certain

aims and desires . . . The normal man

is one of action and energetic move-

ments. He is one who puts vim into

everything he does. That is the man

who is living life, creating ideas and

expressing them through transmission.

To simplify, man has an Innate creation

of normal form and then has expression

or development of this creation.

"We must consider man as a dual

being, each intelligence of which is

a distinct individual, each having a

distinct portion to act through. We

are as two individuals residing in one

house; the Mother (Innate) protects
her children (divisions) and sees that
they behave (perform their functions)
in the home (body) which she especially
made for that purpose. Father (Edu-
cated) brings in wood and water (food

and drink) and takes his family to the

circus, and generally looks after the

farm on the outside.

"Even this 'involuntary' half of man

becomes voluntary. It has an intellec-

tual creation far greater, an expres-

sion more true, and a transmission much

more accurate than Educated mind. Al-

though the creation of each i§ mental,

they can make themselves physically

known through the creation of normal

or abnormal beings. . . ." .

"Je have evolved a basis that behind

physical man are two intelligences -

Innate and Educated. Educated has to
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do with outer man, after he has been

formed. It is like a house which was
built under contract, and when fin-

ished is moved into by the resident.
Thus, Educated takes possession of

the house after it is built. How-

ever, this is not so with Innate.

was her intelligence which pieced

this fellow together. It was her
mental faculties that reasoned out

every stitch and section - that said

where to put it. It was Innate that

figured out the whys and wherefores of

every step. Thus it is to the dis-

crepancies, discords, contrariness,

and variations of actions following

Innate creation that we must look for

abnormally expressed physical inequal-

ities which have received the name

'abnormalities'."

While B.J. was not speaking of dis-

It

. ease per se, the reader can grasp not

only the significant relationship

between Educated mind and Innate, but

the importance of Innate in the de-

velopment of each species. To B.J.

each creation, man or animal is a
standard unto itself, two being exact-

ly alike. Thus, and this is important,
when disease is to be considered it

is not to be considered an entity that

somehow invades "normal" bodies, but

rather a process that develops because
of certain reasons. To better clarify

the issue, an example might be used.
Many chiropractic students might ini-

tially assume that an "abnormal"
spine (that is to say, a spine shaped
in a fashion different from most
spines) would result in nerve inter-
ference. However, such might not be

the case, for Innate through the pro-

cess of adaptation has, for whatever

reason, produced that particular
spine, and if that person were to

change it to the so-called "normal"

shape, it might result in disease.

Therefore, what we have to say

regarding disease applies to all

forms of life, though it is under-
stood that not all forms of life have

identical forms.

Arthur G. Scofield, D.C., in his

text, Chiropractice, writes concerning

Innate InteEIigence:
"The chiropractor maintains that

Innate Intelligence controls all body

functions through the nervous system.
If some factor causes a disturbance in

the nerves that would interfere with,
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thought trausmission from the brain,

then at the end of the nerve you begin

to feel a state of dis-ease whether

in organ, tissue, and/or periphery.

"Chiropractic is a method used to

release interference so that the power

within can heal you." (p. 20)
In the last chapter we mentioned the

fact that it is possible for drugs to

cause disease as well as to prevent

healing to take place. Morris A.

Bealle makes this same point in his

book Suger Drug Stogz. He writes:

"In order to teach the drug and serum

ideology it is necessary to teach that

God didn't know what he was doing when

he made the human body. Statistics

issued by the Children's Bureau of the

Federal Security Agency do not bear

out this idealogy. They show that

since the all-out drive of the drug

trust for drugging, vaccinating and

serumizing the human system, the

health of our nation has declined

enormously, especially among children

'"Medical colleges for the most part

teach the names and supposed uses of

twelve thousand drugs. The medical

student has to waste days and nights

and months of his course learning the

names and supposed uses of these items,

when he could better be studying the

human spine and ganglionic nervous

system as chiropractic, osteopathic

and naturopathic students do."

(pp. 14, 15)
This really leads us to the subject

of disease, but it is important for us

to ponder on a point that was touched
upon in the article "The Problem of

Pain". The point that was made in

that article dealt with philosophical
questions such as: Is man a victim of

fate, or, if you will, Universal Intel-

ligence, or is he the master of his
destiny? It was seen that there was

no neutral position. At that time it

was argued that man is essentially a

creator of his environment and his

circumstances to a large extent-and

not the result of these. Usually a

premise is an assumption or a suppo-

sition, but I trust my argument was

substantiated by the proper use of

logic and reason and the reader’'s

intuititive wisdom which demonstrated
the truth of this premise.

Since it is possible and quite cor-

rect, if life is to exist at all, for
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pain to exist, it stands to reason

that disease is possible, and of course
we know that it is, as we know that we

exist.

In our examination of the micro-

scopic manifestations of natural law

we have discovered through science

that all cells of living matter, and
even those molecules of so-called "non-

living" matter, have varying periods

of rhythmic motion. This rhythmic

motion chiropractic philosophy calls

the principle of motion. Remember,

this was also part of our argument re-

garding the existence of Universal

Intelligence. Universal rhythm con-

stitutes the motion of life.

However, the fact that man is a free

agent (a point generally acceptable to
most religions) does not mean freedom

in the fullest sense of the word, for

man is unquestionably affected by the

will of Universal Intelligence.. By

the same token, it could be argued

that Universal Intelligence does not

desire man to violate natural laws,

yet man as a free agent does just

that. Hence, Universal Intelligence's

desires are impeded, at least in that

sense. This same principle applies

to Innate Intelligence and its goals

within the human body. The human body

functions according to natural laws.

A violation of these laws may, and of

often does, result in disease.

We should also consider the subject

of cycles. Those familiar with chiro-

practic philosophy in earlier writings

will usually have a general idea of

the principle - often the "safety pin

cycle" comes to mind. However, the

principle of cycles goes even beyond

the simple neurological cycles; it

includes the cycle of life.

If we but just briefly ponder the

subject we are able to grasp a small

portion of universal wisdom. Con-

sider the princiole of cycles. 1In

the human body, we see the cycle of

blood flow; the life and death cycle

of the various cells that compose the

human body. Then there is the energy

cycle. Consider, once again, the

earth, its seasons, its tides - in

short, its cycles. In the next arti-
cle we shall go into more detail con-

cerning this vital subject. But

consider this question for the pre-
sent: Is there a disease cycle?

Natural law follows a cycle. Throw
~ stone up into the air and observe
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the action of the law of gravity upon

that stone. The fact that you can

repeat this act means that you have a

law which can be demonstrated. It

follows a cycle. One can interfere

with this cycle as one can interfere

with most cycles. An abortion is in-

terference with the cycle of life.

So is a contraceptive. 350 is castra-

tion.

Chiropractic understands disease to

be a major or minor breakdown in the

body's state of health. Health is a

harmonious cycle of all the body's

cells working together. The break-

down results in a "definite morbid

process'" which medicine often temms

AN .- BamameD U C T O N

disease depending upon the "charac-
teristic train of symptoms". Do you
see the difference? Chirooractic

teaches that man is sick not because
he has arithritis but has arithritis
because he is sick. Tuberculosis is
a "definite morbid process having a
characteristic train of symptoms."

To the medic it is a disease. To the

chiropractor it is the result of

disease.

Naturally medical treatment or cor-

rection is directed toward the removal

of tuberculosis. Chiropractic care or

correction is directed toward the dis-

ease, and there is a difference.

- to be continued
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The Celestial Web

When my thoughts ar2 little thoughts

Self bound in will and pride

It is as 1f a part of m=

Dies slowly from insid=,.

But when I rc¢ach beyond mys~lf

And dip my soul in natur='s sea

I become a part of all that is

And glimps= etzrnity.

When at last my spirit soars

Above my thoughts and dr=ams

I dwell within my Fath=r's hovus

Immortal in c=lestial str=ams.

So it is =2ach lif= is livad

Shacklad to th= =arth or fr

Mind and h=zart and will

Weav2s 1ts wzb of destiny.

Within the Godhead I am I

In Christ my humenity conc=al=d

In th2 Holy Spirit my soul rzborn

Within this Trinity all life revealed.

by: S. William Stansmore

Of the Soci=tas Rosicrucianra Ii

America.
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t behooves the interpreter to right- preted.
I ly discern the meaning of holy

scripture, and this is not an easy

task. Surely, we must agree that if

God has truly inspired holy writ,

then it was written for a divine

purpose and the job of the interpre-

ter is to arrive at the true, or

literal, meaning of the scriptural

passage in question. The word

"literal"TM is often abused by both

serious literal interpreters and so-

called fundamentalists. There is a
mistaken view among many that "liter-

al" 1nterpretation means "non-fi

ative.” Figurative, symbolic an

allegorical la:Euae in holy scri

ture does not militate against t-

eral”TM interpretation, within a theo-

logical context.

© "interpret" means to cxplain

the original mea of the writer,

albeit on multiple levels: fi -

tive, symbolic, allegorical, his-

torical, etc. To interpret "lit-

erally”TM means to lain the ori-

ginal and true or intent of

the writer according to the normal,

customary, and proper usages of
words, la ge and the cultural con-

text in which the passage was

What it does not mean is what one
may think or feel it means., One may
bo correct in many, or perhaps most,
instances depending upon his or her
knowledge, familiarity with scrip-

tural language, culture, scriptural
doctrine and so on, but in other

. instances one's interpretation may

not be correct. In relationship to
one's knowledge or ignorance his or
her interpretation will be either

faultily or wisely discerned.
The HORC uses a method to discemn

the Word of God that is based upon the
above understandings. First, t
Order accepts Joseph's statement at
Genesis 40:8, "Do not interpretations
belong to God?", What that "literal-
ly"” means is: one must base his or her
interpretation of any particular
scriptural passage on the premise
that "all scripture is inspired of God
and beneficialTM and that there are no
literal contradictions in the scrip-
tures., Where contradictions seem to
appear either the original interpreta-
tion was incorrect or the passage in
question is being incorrectly inter-
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Its corresponding opposite

principle, that the scriptures are

not "inspired”, is the basis for

modern scriptural textual criticism.

This latter principle assumes, for

instance, that, since it is impossible

to foresee the future, all scriptural

prophecies which have been fulfilled

were written after the event! The

Order rejects this method of inter-

pretation based upon reasonable his-

torical facts.

Since the Order's interpretation

is based on the former principle,
a number of scriptural texts through-

out the Bible are selected to support
a particular interpretation. That is,

one passage is not interpreted as
standing alone, out of context with
the remainder of the Bible., It is
the reason why this brief study ar-
ticle cites several ssa es to sup-

port its points (1.0., 1 scrip-
ture is inspiredTM, "interpretations
belong to God"). B
Besides basing one's interpretation

on a particular pasaago in light of
other scriptural pa gos andzknown
Gra-atico-historical acts, = which

includes the stu{1°f words, numbers

and symbols as well as historical
artifacts, the Order also considers
what the oarl Church Fathers had to

say about tho pasaag. 4.0,y their
interpretation of the passage. For

e, Farrar writes thnt in their
scri interpretations, tho early
Fathers p ed "a chaoa of ele-
ments unconsciously borrowed on the

one hand from Philo and on tho3oth.r
from rabbis and Kabbalists." Like
Farrar, many fundamentalists have
attempted to discredit these Fathers
who were so much closer to the ori-

ginal Apostles than we are today
with a nmnbor of unreasonable expla-
nations., For example, Milton Terry
writes:

*The Church of this early period
was too much engaged in struggles
for life to develop an accurate or
scientific interpretation of
SCflm e o o and it was very

natural that many of the early
Christian writers should make use of
the methods of Scriptural inte
tations whicehwora widely prevalent

This explanation, by the way, is
mere fanciful theory which is not in



accord with the scriptural facts.

The fact that both Terry and Farrar

go under the banner of Bible literal-

ists only offers additional confusion

to the serious student. The Lord

Jesus promised to His Church the Holy

Spirit which would guide, teach and

direct the Church, This is sound

Catholic doctrine. Both the Church

and the Spirit play a vital role in

teaching. Note Acts 8:30, 31, where-
in St. Phillip asks the Ethiopian if

he understands what he is reading in

the Book of Isaiah. The response to
the question is: "Howcan I . «

unless I have someone to guide me?".
While the Roman Catholic Church has

taken the doctrine one step too far

by declaring the Pope infallible,
even this erroneous conclusion is

based on the Spirit's infallibility

and its teaching influence over the

Church. Despite the falsity of the

Infallibility dogma, Roman Catholic

theologians always resort to con-

sideration of the Church Fathers,

and in particular, the early Church

Fathers.

St. Paul writes:
"For what man knoweth the things

of a man, save the spirit of man
which is in him? Even so the things

of God knoweth no man, but the Spirit
of God. Now we have received . . .

77

elements in holy writ which are

types, shadows, and symbols, and
which possess a multi-level inter-

pretation and deep meaning, the

proper interpretation of these ele-

ments must issue forth from their

respuctive literal bases., That is
to say, symbols, allegories, types,

etc., all have literal meanings;

otherwise we would not be able to

comprehend them, Figurative ge

is a legitimate expression of a lit-

eral idea in a figure of speech or

act. Allegorical interpretation is
a literal method of interpretation

(if done properly) that is based on
the literal meaning. Allegories

are figures of speech or extended
metaphors. A symbol is representa-
tive of an actual event, truth or

literal object. The symbol may

appear in a numberof guises. For
example, the expression "and they will
see the Son of Man coming ongthe

clouds of heaven with power"TM can be
symbolic or intended as an extended
metaphor, but it describes the literal

return of the Lord Christ to our
world.
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ds.. 2 Thm,. 33216, 17,

2. The Order's official method of Scriptural Hermeneutics ("hermeneutics" means "the science

of interpretation”.

3. Farrar, Histosx of Intergretation, e 165,

4, Biblical Hermeneutics, Faton and Mains, New York, 1911, o. 35,

9«1 Cok, 2:11=-12;

6. Matt. 24:30,

Study Questions

[Editor's note: Once each month the members of the HORC temples meet for one hour to

study one of the designated AROHN articles prepared by the Education Committee of the

HORC.]

1. What is the task of the interpreter of scrinture? What does "interpret" mean?

2. WwWhat type of process must one become involved in in order to correctly interpret the

scriptures?

3. whyv does the Nrder cite scripture to interpret scripnture?

what elements should one consider when interpreting scripture?

tthat is the difference hetween allegorv, symbol and literal in terms of their scriptural

applications?
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A Second Coming?
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been periods of intense quest-

ioning. As new information be-

T he 19th and 20th centuries have -

comes available at an ever increasing

rate, much of what has previously

been considered irrefutable becomes
sub ject to investigation and reevalua-

tion. The questions arising from
this reevaluation are found in every

phase of human affairs, spilling

over even into our very religious be-

liefs, In this regard, it is not

surprising that such long held ideas

as priestly celibacy, the role of

women in the Church's ministry, ver-

nacular Masses and a host of other,

more or less controversial, topics

have become subjects for intense de-

bate among the religious of the

world.

One topic which draws much atten-

tion and is subject to many levels of

interpretation is the return of Our

Lord Christ. Naturally, there are

those who feel that there was no

first coming, but that is not the

question we are addressing today.

Rather, we wish to focus on the

various theories and concepts as-

sociated with what has long been

termed the "Second Coming."

A point of departure for our dis-
cussion from a Christian perspec-

tive is summed up quite nicely in

tho words found at Acts 1:9-11:

", o o« [Jesus] was lifted up while
they looked on, and a cloud took him
fron their sight. They were still

staring into the sky when suddenly
two men in white were standing near
them and they said, 'Why are you men

from Galilee standing here looking
into the sky? Jesus who has been
taken up from you into heaven, this
same Jesus will come back in the same
wn¥ as you have seen him there.'"

his is a tremendously rtant

scriptural passage filled with a
message of the greatest insight, not

only for the Christian world, but,
indeed, for all of humanity and, by
extension for this planet and the
entire universe. If the Son of God,
Who is the Son of Man, returms,
there will be proof aitivo of -
number of theological points which
have occupied some of the most ad-
vanced minds since the advent of the
first rational beings, namely:
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2, the ritual nature of the

universe; and

3. the unquestionable existence
of God.

Max Heindel, the founder of the

Rosicrucian Fellowahi and author of

numerous "occult” and mystical works,

states the belief of a number of

more or less famous authorities of

this genre when he writes:

"After the destruction of the dense

body, Christ appeared among His dis-
cip ea in the vital body, in which he
functioned for some time. The vital
body is the vehicle which he will use
when he appears again, for he will1

never take another dense body."

Rudolph Steiner, the famous head of

the German branch of both the Theoso-
phical Society and the Rosicrucians

and later founder of the Anthropo-

sophical Society, held that the spir-

itual energy of the Lord Christ will

descend no lower than the Etheric

Plane and thereby energize and re-

vitalize the etheric envelope of the
physical universe.

Keeping the above in mind, let us

now take a look at the Biblical view

of this topic and, in particular,

prophetic indications of the Second

Advent.

"Yahweh will gather all the nations
to Jerusalem . . . your God will
come, and all the holy ones with him."

Zechariah 14:2-5,

"For there is a child born for us,

a son given to us and dominion is

laid on his shoulders; and this is
the name they give him: Wonder-

Counsellor, Mighty-God, Eternal-

Father, Prince-of-Peace. Wide is his

dominion in a peace that has no end,
for the throne of David and for his

roial power, which he establishes and
es secure in justice and integrity."

Isaiah 9:5,6.
"See, the days are coming . . .

when I will raise a virtuous Branch

for David, who will reign as true King
and be wise, practicing honesty and

integrity in the land, in his days
Judah will be saved and Israel dwell
in confidence."

Jeremiah 23:5,6.
"I mean to raise up one shepherd

e« « o9 and to put him in charge or
them and he will pasture them; he will

1., the i.mgomnenco of death;

sp
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pasture them and be their shepherd.,"”
Ezekiel 34:23,

" « « 1 saw, coming on the clouds
of heaven, one like a son of man . . .

On him was conferred sovereignty,

glory and kingship, and men of all
peoples, nations, and languages be-

came his servants., His sovereignty is
an eternal sovereignty which shall
never pass away, nor will his empire
ever be destroyed.”

Daniel 7:13,14.

"And now I saw heaven open, and a

white horse appear; its rider was

called Faithful and True . . . He is

known by the Name, The Word of God

« « « he is the one who will rule them

e« « « On his cloak and on his thigh,

there was a name written: the King of

kings and the Lord of lords."
Revelation 19:11-16.,

"You see this city? Here God lives

among men., He will make his home

among them; they shall be his people,

and he will be their God; his name is

God-with-them,"
Revelation 21:3.

"The throne of God and of the Lamb

will be in its place in the city; his

servants will worship him, they will

see him face to face."
Revelation 22:3,4.

Throughout the writings of the

scriptural prophets there is a consis-

tent theme; i.e., the return of the

King and the establishment of His

Kingdom on earth. Nowhere in the re-

corded thoughts of the prophets can be

found a description of the Kingdom

without its sovereign ruler, This
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theme of the once and future king has

permeated the religious consciousness

of every people, and in no way can it
be viewed as the sole property of
Christianity as a whole, or of the
Western Catholic rite in particular.
The Hopi Indians look for the re-

turn of the "True White Brother,"
while the Aztec prophecies of Quetzal-
coatl's return slowly approach ful-
fillment. At the same time, Buddhist
mythos holds that the Great Boddhi-
satva Avalokitesvara will soon make
his appearance, ' The lit can go on
for pages. The point is that, accord-
ing to the religious mythology of the
human race as a whole, we face the re-
turn of the True Ruler of this world,
its God!

We have yet to consider the words of
the person who, from the Christian
perspective, most clearly exemplifies
that Ruler whom we await. Chapter 2,
of the book of Matthew, which is some-
times reforrodzto as the Eschatologi-
cal Discourse,”TM is central to our
understanding of this issue. First,

we have the apostles asking "him

privately . . .''when is this foing to
happen and whatiwill be the sign of

your coming?". The Greek word used

in this context for "coming" is, in

fact, rousia, which means "presence."

Therefore, } apostles are as

Jesus what the signs will be of His

presence on earth., Note that they

appear to have been convinced that he

wa® "comingTM at some point in the

future. "And Jesus answered them,

'Take care that no one deceive you;

because many will come using my name
and saying, "I am the Christ", and

they will deceive many.'"TM (v. 5).
Apparent at a glance is the attitude

that Jesus has taken toward this

question., He is non-plussed, to say
the least, and answers quite serious-

ly that they must beware lest they

fall victim to imposters. That is a

tremendous thought! Even the elect

must beware lest they mistake the
great imposter, the Beast of the

Apocalypse, for the Christ!

"If anyone says to you then, 'Look

here is the Christ' or, 'He is there’,
do not believe it; for false Christs
and false prophets will arise and

produce great signs and portents,

enough to deceive even the chosen, if
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that were possible, There; I have

forewarned you."” (v. 24,25)
We might point out that the words

quoted may be interpreted to say that
one should avoid a "physical” mani-

festations purporting to be the Christ.
And such would appear to be the course

of wisdom but for one more piece of
information that Jesus gave us:

", « « the sign of the Son of Man
will appear in heaven; then too all

the peoples of the earth will beat

their breasts; and they will see the

Son of Man coming on the clouds of

?eaveg)with power and great glory."

Ve3

Even more clear is the statement

found at verses 31-34:
"When the Son of Man comes in his

glory, escorted by all the angels,

then he will take his seat on his
throne of glory. All the nations

will be assembled before him and he
will separate men one from another

as the shepherd separates sheep from
goats., He will place the sheep on

his right hand and the goats on his

left. Then the K will say to

those on his right hand, 'Come, you

whom my father has blessed, take for

your heritage the kingdom prepared
for you since the foundation of the

world.'"

The Gospel of Luke parallels these

verses at the end of its 21st chapter

by warning us that we should "sta
awake, praying at all times for the
strength to survive all that is going

P. 381.

Eschatology: (from Greekcaxa‘roq (last) +

theological science concerned with the four 1

hell.

Joachir. of Fiore, in

New York, 1979, p. 141.
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Amen!

Apocalyptic Spirituality,

to happen, and to stand with confi-
dence before the Son of Man."

Do not misunderstand, there is no
attempt in any of this to degrade or
lower the nature of the Second Coming
of Our Lord to a mere earthly embodi-
ment, for there is no doubt that we
are contemplating an event with far-
reaching consequences. The Christ
assumed what St. Paul referred to as
being a "spiritual body" at the time
of the Resurrection. Jacob Boehme,
a 16th century Christian mystic, saw
the Christ's resurrected body in a
vision, and said of it:

"Although Christ not always walked
visibly among the disciples neverthe-
less He showed Himself often visibly,
tangibly and substantially to them
in the shape of the body which He had
occupied while upon this earth, and
which the new body had absorbed, but
which it had the power to represent
again."

Three Principles, 24:97,
There are countless prophets and

visionaries who have seen and spoken
about the Second Coming, and in all we
find references to a literal event,
not some allegorical or mythological

symbol, Even His name (God-with-them)
is indicative of what we have to look
forward to. Joachim of Fiore said,
"+ « « the same Jesus will come openly
in the glory of his majesty surrounded

egvonly army of angels and
"2 May His Kingdom Come!

Heindel, Max, The Rosicrucian Cosmo-Conception, Rosicrucian Fellowship, Oceanside, 1973,

/\orla (discourse). The department of

ast things: death, judgment, heaven and

trans. by Bernard McGinn, Paulist Press,
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ditor's llote: Once each month the members of the HORC temnles meet for one

hour to study one of the designated AROHN articles prepared by the Education

Committee of the HORC,'

From a Christian perspective, how is the Second Coming described in relation to Acts

1:9-11?

If the Son of Man returns, what doctrinal points, which have puzzled theologians for

centuries, will have been proven?

What theme has permeated the religious consciousness of all nations and is scripturally

consistent reqgarding the King and His Kingdom? What scriptural prophets are indicative

of the reestal:lishment of the Kingdom Rule?

what Greek word is utilized in context of the return of the Christ? In this contéxt,
how then does this word alter the meaning of the scriptures?

All peoples including those termed the "Elect" must be cautious near the time of the

Return. Why? What signs will be demonstrated to fool the nations?

What scriptural evidence is given to support the actual physical, tangible manifesta-

tion of the returned King?

Wwhat indications are there from Christian mystics or from Christian scriptures that

the Second Coring of Christ will not be a mere earthly embodiment?

83



After Armageddon

ch has been said and written

Mgonceming the coming holo-
aust - and very little about

the post-Armaggedon period; there-
fore, in this article let us give

serious consideration to what

prophecy has to say concerning

this often neglected area.

Speaking of that time, the

prophet Ezekiel, under divine

Gnosis, utters:

"The Lord Yahweh says this:
'On the day I cleanse you from all

your sins, I will repopulate the

cities and cause the ruins to be

rebuilt. Waste land, once deso-

late for every passerby to see,

will now be farmed again. Every-

one will say: This land, so

recently a waste, is now like a

garden of Eden, and the ruined

with people living in them. And

the nations left around you will
know that I, Yahweh, have rebuilt
what was destroyed and replanted

what was ruined. I, Yahweh, have

spoken, and I will do it'".

(Ezekiel 36:33-36)
What then follows in Chapters

37 through LO is a scenario as to
how this will come about. Spe-

cifically, these chapters deal

with Yahweh's restoring Israel

by taking the Jews out of the

nations and restoring them to the

land of Palestine and, then,

ultimately, Israel’'s being1

attacked by Gog of Magog, Arma-

gegedon taking place, followed by

Yahweh's judgment and blessing.



Let us examine this conclusion

carefully:

"That is how I shall display my

glory to the nations, and all na-

tions will feel my sentence when I
jludge, and feel my hand when 1
str?Ee them. The House of Israel
will know that I am Yahweh their

God, from that day forward forever.

And the nations will learnzthat the

House of Israel was exiledTM for

their sin in behaving so treacher-

ously to me that I had to avert my

face from them because they had

rebelled against me . . . I treat-

ed them as their filthy sins de-3

served and hid my face from them

. « « I shall never hide my face

from them again, since I shall pour

out my spirit on the House of
Israel - it is the Lord Yahweh

who speaks." (Ezekiel 39:21-29)
On Nisan 10, 593 B.C., the

prophet Ezekiel had a unique

vision concerning a new Temple

where Yahweh would be worshipped

on Mount Moriah. This Temple

would be the center not only of

true worship, but of cosmic

government. It would be lo-

cated in the New Jerusalem, the

cosmic governmental capital.

This was not an imaginary tem-

ple, according to Ezekiel who

had been told to inspect it.

The vision of the Temple begins

at Ezekiel chapter LO. The

prophet writes:

"The glory of Yahweh arrived

at the Temple by the east gate.

The spirit lifted me up and

brought me into the inner court;

I saw the glory of Yahweh fill

the Temple. And I heard some-

one speaking to me from the

Temple while the man stood beside

me. The voice said, 'Son of Man,

this is the dais of my throne, the

step on which I rest my feet. 1

shall live here among the sons of

Israel forever . . . .'" (Ezekiel

L3:4=7).
Ezekiel experienced this heaven-

ly Gnosis, or foreknowledge, 56

years before his people were

allowed to leave Babylonian cap-

tivity and return to Jerusalem to

rebuild the sacrificial altar under

the Hebrew Covenant. But this

vision, while having a minor ful-

fillment then, was to have a
greater significance after Arma-

ggedon when a worldwide "garden of

Eden" paradise becomes a reality.
Ezekiel continues:

"He brought me back to the en-
trance of the Temple, where a

stream came out from under the

Temple threshold and flowed east-
ward, since the Temple faced east.

The water flowed from under the
right side of the Temple, south of

the altar." (Ezekiel 4L7:1)
This water has life-giving prop-

erties. Note also how the water
flows past the sacrificial altar
which is a direct esoteric refer-

ence to the Great Sacrifice of the

Lord Jesus Christ. Also, Ezekiel's

vision corresponds with that of

St. John the Apostle’'s in Revela-

tion 21:6, "I will give water
from the well of life, free to

anybody who is thirsty", and at

22:1, 2, "Then the angel showed

me the river of life, rising from

the throne of God and of the Lamb

and flowing crystal-clear down the

middle of the city street. On

either side of the river where the

trees of life, which bear twelve

«rops of fruit in a year, one in

each month, and the leaves of

which are the cure for the pagans."

Ezekiel speaks of the water flowing
into a river with the fruit trees

along the bank, "And their fruit
will be good to eat and the leaves
medicinal" (Ezekiel 47:12).

Ezekiel, like the other prophets of

Yahweh, tells us that the Great Work

is to restore to the human race joy,

health and eternal life; that here

is to be a new order under His guid-

ance or government, often referred to

in the Bible as the Kingdom, and
among members of the Holy Order of

the Rose and Cross as the Theocracy.

It is in the conclusion of Ezekiel's

vision or Second Cathesis that we

learn of the destruction of imper-

fection and evil and the transforma-
tion of the earth into a place '"like

the garden of Eden".

The Temple vision is symbolic, not

only of God's government, but of the
literal prince-rulers of the cosmos,

who are otherwise described in the

Bible as the "Elect" or "Chosen ones"

marked with the number 144 (which



means "adept", the esoteric signi-

ficance of the number 9). These are
described in Revelation as the

144 ,000's (thousands, not 144,000,
which is an incorrect translation

found in most Bibles). In contrast
to these Chosen ones, those in

opposition to the Theocracy have

the mark of the beast, which is the

mark of a man, 666. Both 144 and
666 are symbolic of literal

spiritual states of humanity.

These princes, or priest-kings as

they are also called, form the

administrative body of the cosmic
government of the New Order and

are allowed access to the Theo-

cratic capital, the New Jerusalem,

as well as to the Temple area. They

are the ones who are changed in "the

twinkling of the eye" at their Lord

Christ’'s Coming. This Coming is pre-
dicted as occurring in several

phases, the first of which began in

1914, but has its complete fulfill-
ment, according to certain mystics

and saints like the Blessed Anne

Catherine Emmerich and Michel de

Nostre-Dame (Nostradamus), between
the years 1990 and 2000.

This center of theocratic govern-

ment headed by these princely

representatives will be filled with

the spirit of Yahweh and will mani-

fest the Spirit's fruitage of love,

joy, peace, patience, kindness, good-

ness, faith, mildness and self-

control (Galatians 5:22, 23).
Ezekiel tells us that the City,

the New Jerusalem, that contains the

Temple shall thereafter be known as

"Yahweh-shammah" (Ezekiel L4L8:35),
which means "Yahweh Himself is There."

The prophet Habakkuk (2:14) also says
that the entire earth will be filled

with the knowledge of Yahweh. From

this point forth, that is beginning

with the Messiah's Reign, there will

be global security, peace, life and

fulfillment of the prophecy that the

earth will be like the garden of

Eden. Between the two events,

Armmaggedon and the Messiah's Reign,

we can expect a world of turmoil,

disease and confusion. The world

will be so chaotic that, we are told

by the prophets, the people will
wish they could die! But the

Scriptures counsel us that we are not

to dwell on these horrors, for they
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are a ourgation which prepares the

race for the golden dawn; they are

the birth pangs of the New World

"wherein dwell righteousness". And

also, we are told by the Master Jesus

that God will keep those whom He

loves, as Zechariah promises, in what

is now called "the Invocation to the

sword; the new people":

"I am going to strike the shep-

herd so that the sheep may be :

scattered, and I will turn my hand

against the weak. And it will happen
throughout this territory - it is

Yahweh who speaks - that two thirds

in it will be cut off ("will be
killed") and the remaining third
will be left. I will lead that
third into the fire, and refine

them as silver is refined, test

them as gold is tested. They will

call on name and I shall listen;
and I will say: These are my people
and efich will say, Yahweh is my

God!'"

l. The Land of 'lagog was the ancient name for Russia,

2. The exile took place in 70 A.,D,

3. This is =oetic language for the Law of Cause and Fffect.

4, Zechariah 13:7-9,

Study Questions

[EAitor's Note:

one of the designated AROHN articles nrepared by the Educat

2, Vhy was the nation of Israel exiled?

Sacrifice?

5 what is the "Terple vision svmbholic of"?

Jerusalem?

What is the significance of the "life-givinc waters”

what do the prophets of Yahweh see as heinag the

What is the importance of the name "Yahweh-shammah"?
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Once each month the memhers of the HORC temoles meet for one hour to study
ion Committee of the HORC,)

According to Ezekiel, will the post-Armaagedon world he a complete wasteland?

flowing nast the altar of

"Great Work"?

liow does this relate to the llew
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contents of the AROHN.)

"By this the World will know you are my disciples - ifyou have love among yourselves”

John 13:35

”"Have we not all One Father? Hath not one God created us?”

Malachi 2:10

The Church of Antioch The Most Rev. Bliss Bellinger
P.O. Box 4236

California San Rafael, CA 94913

(};}?Sfcgoier(;]rg[ Paradise Ministries
Mountain View, CA 94042 P.O. Bo];( 339£, Sarll)Jose, CA 95116

(415) 965-3753 ev. Kaye Passmore

The Most Rev. Herman A. Spruit (408) 257-0699
The Most Rev. Mary Spruit

Sunday — 11:00 a.m.

1335 Montecito Ave., Suite 21

Mountain View, CA

Holy Sophia Chapel

4112 8th Ave.

Sacramento, CA 95817

(916) 455-2141

Inner Awareness Ministry Fr. Ivan MacKillop-Fritts, Pastor

1651 Fir Ave., Solvang, CA 93463 Sunday: Holy Eucharist — 11:00 am
(805) 6884045 Tuesday: Service of Healing —

The Most Rev. Arnold T. Eyre 7:30 pm
The Most Rev. Shirley A. Eyre Wednesday: Missa Brevis— 6:30 am

Instruction & Meditation — 7:30 pm

Saturday — 12:00 noon Rosary &

Devotion to Our Lady

Call for schedule of services
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Sophia Divinity School

P.O. Box 1015

Mountain View, CA 94042

Texas

Church of the Divine Presence

5314 Bellaire Blvd.

Houston (Bellaire), Texas

(713) 440-5876

The Most Rev. John Joseph Rankin

The Most Rev. Miriam Rankin

Eucharist: Sunday — 11:00 a.m.

Healing Service: Wed. — 7:30 p.m.

Lecture-Discussion: Wed.—8:00 pm

Our Lady of Hope Healing Ministry

7215 Leader, Houston, Texas

Fr. Michael Daigneault

Mother Barbara Diagneault

Washington

Holy Mary of Guadalupe

1275 Hwy. 9, Clear Lake, WA 98235

3 (206) 856-2394

The Most Rev. Edward C. Sullivan, HORC

The Rt. Rev. Howard R. Troy, HORC

Eucharist Daily (Mon.-Sat.) — 8:30 a.m.

Sunday 10:00 a.m. (Prothesis)

10:30 Mass

Healing and Benediction:

Sat. — 6:30 p.m.

Sacred Heart Devotion:

First Friday of Each Month — 7:30 p.m.

Our Lady of the Mountains

Rt. D, Marblemount, WA 98267

(206) 8734333

The Rev. Larry D’Arienzo

Prime or Eucharist:

Sunday — 10:00 a.m.

Bishop Helene Seymour

Box 5a, Orcas Island, WA 98280

(206) 3764912

St. Raphael's Mission

310 Bellevue East, Apt. F

Seattle, WA 98102

(206) 322-7786

Br. Gordon Halpern,

Clergy-in-charge

Call for service schedule

Church of Religious Dynamics

Spiritual Dynamics Center

of Wisconsin

922 S. 12th St.

Manitowoc, WI 54220

The Most Rev. Theone

Elizabeth Hunter

Church of Religious Dynamics

4029 Baywood St.

Los Angeles, CA 90039

The Rt. Rev. Oakler N. Boston

Ecclesia Gnostica

Sophia Gnostic Center

4516 Hollywood Blvd.

Los Angeles, Ca 90027

(213) 467-2685

The Most Rev. Stephan Hoeller

Eucharist: Sunday — 11:00 a.m.

Healing and Solemn Benediction:

2nd Sunday — 8:00 p.m.

The Gnostic Society

3437 Alma, #23

Palo Alto, CA 94306

(415) 494-7412

The Rt. Rev. Rosa Miller

Call for times of services
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Holy Orthodox Church in America

St. Joseph's Chapel

321 West 101st St.

New York, NY 10025

(21) 864-3729

The Most Rev. Mother Seréna

Divine Liturgy: Ist Sunday of the

Month — 11:00 a.m.

Healing Service:

Mon. - Sat. — 12:00 p.m.

Sun. — 11:00 a.m.

The Independent Old Roman

Catholic Church

(Orthodox-Hungarian)

Holy Cross Old Roman Catholic

Church (Orthodox-Hungarian)

P.O. Box 261

Wethersfield, CT 06109

(203) 525-6035

The Most Rev. Archbishop E.C. Payne,

Metropolitan, Rector

Rt. Rev. Archabbot Neil A. McPhee,

Vicar General, Ass’t. Rector, Dean

Services:

Sunday Mass: 171 Colby St. (Holy

Cross Rectory) Hartford, CT —

9:30 a.m. (Nov. - June)

West Community Church of St.

Joseph the Workman —

10:00 a.m. (July - Oct.)

West Community Church of

St. Joseph the Workman

P.O. Box 261

Wethersfield, CT 06109

(203) 525-6035

Most Rev. Archbishop E.C. Payne,

Senior Pastor

Rt. Ven. Rev. Archabbot Neil A.

McPhee, Ass’t. Pastor

Rev. H. Brongh Bailey, Sr.,

Assistant Pastor

The Independent Old Roman

Catholic Church of God's

Benevolence

E. 628 Everett, Spokane, WA 99207

(509) 487-1390

Rt. Rev. Bishop Patrick K.

McReynolds, CEOC, V.A., Pastor

Rev. Donald G. Gibson, Assistant Pastor

Rev. Larry M. Knox

Order of the Cross:

Chapter of the Holy Cross

P.O. Box 261 Wethersfield, CT 06109

(203) 525-6035 !

Most Rev. Archbishop E.C. Payne,

OC, Prior

Rt. Ven. Rev. Archabbot Neil A.

McPhee, OC, Assistant Prior

Rt. Ven. Rev. Archabbot James M.

Davoren, OC, Deputy Prior

Rt. Ven. Archabbot Joseph P.

Davoren, OC, Deputy Prior

Ven. Br. Leopardo Maldonado, OC,

Directional Aide

Ven. Br. Geraldo Ortiz, OC,

Directional Aide

Services: Tuesdays — 7:30 p.m.

171 Colby St., Hartford, CT

Order of the Cross:

Chapter of St. Andrew the Apostle

P.O. Box 1758 Arcadia, Florida 33821

(813) 494-7573

Rev. Otto Simmat, OC, Vicar

Ven. Br. Douglas Postlethweight,

OC, Deputy Vicar

Order of the Cross:

Chapter of the Peace of Christ

P.O. Box 28 Tilden, Nebraska 68781

(402) 368-5955,368-7794

Rev. Russell R. Myers, Sr.,

CEOC, Prior

Br. Jeffrey Fields, CEOC, Deputy Prior

Br. Dale Ritter, CEOC, Deputy Prior



Order of the Cross:

Chapter of St. James of Jerusalem

47 King Court

Wharehouse Point, CT 06088

(203) 623-8388

Br. Kenneth Pearson, CEOC, Prior

Sr. Linda Pearson, CSOC,

Chapter Secretary

Services on Saturdays

Mariavite Old Catholic Church

Sacred Heart of Jesus Mariavite

Old Catholic Church

2803 Tenth Street

Wyandotte, Michigan 48192

(313) 284-5096

His Eminence, Archbishop Robert

Zaborowski, O.M., D.D.

Prime Bishop

Schedule of Masses:

Sunday: 8:15 a.m. — Polish,

9:45 a.m. — Latin,

[1:00 a.m. English

Holydays: 10:00 a.m. — Latin,

[1:00 a.m. — English,

7:00 p.m. — Polish

Daily: 9:00 a.m. — Polish,

[1:00 a.m. — Latin,

7:00 p.m. — English

Devotions:

Vespers: Sunday — 6:00 p.m.

Our Lady of Perpetual Help:

Tuesdays — 7:45 p.m.

Holy Hours: Thursdays — 7:45 p.m.

Old Holy Catholic Church

Saint Timothy’s Old Holy

Catholic Church

1836 N.W. I5th Street

Oklahoma City, OK 73106

(405) 525-2527
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The Most Rev. George Brister,

Archbishop, Pastor

I'he Most Rev. Alvin Lee Baker,

Suffragan

Rev. Fr. Albert ‘Bratton, M.D.,

Assistant Pastor

The Servant Catholic Church

Our Lady of Cana Center

50 Coventry Lane

Central Islip, New York 11722

(516) 585-1376

The Most Rev. Robert Burns, SSD

Sunday Mass [1:00 a.m.

Our Lady of Calvary Center

51 Juniper

Rankonkoma, New York 11779

The Rt. Rev. Patricia Ford, SSD

Healing Liturgy: Wed. — 8:00 p.m.

The Whithorn Institute

51 Juniper

Rankonkoma, New York 11779

Seminary Program: Tues. & Thur.—

7:30 p.m.

Our Lady of lona Center

Nashville, Tenn.

Western Orthodox Church

St. Paschal Western

Orthodox Mission

133 Liberty St. (mailing address)

1011 S. Broad St. (Chapel address)

Trenton, N.J. 08611

(609) 3934088

Rev. Edward H. Wilkes, Pastor



e e N B R R R 555 o S B A N 3 o .

Religious Orders and Organizations

Federation of St. Thomas Sacramental Order of

Christian Churches Mystic Christians
2045 Alice St., Santa Cruz, CA 95062 P.O. Box 1015

~ (408) 462-3110 Mountain View, CA 94042
The Right Rev. Joseph Vredenburgh (415) 965-3753

Presiding Bishop The Most Rev. Mary Spruit

Holy: oly Order of Rose'and Cross Order of St. Mary Magdalene
r. Lynne Elwood, Secretary General Order of St. Columba

Fraternity of the Rose and Cross ;rzg S i2tlo1 g:n
Sr. Christie Hemmerich, Herald Manitowg)c Wi 54';220

Tertiary Order of the Rase and Cross

The Rev. David O’eV Dawid ( Consor The Vilatte Guild
P.O Box 314, Burlington,WA 98233 The Charles Mason Remey Chapter

86-11 Commonwealth Blvd.

Bellerose, Long Island, NY 11426
Madonna Ministry: (516) 343-9822

211 E. S_l{mmer St., Apt. 1 Very Rev. Francis Cajetan Spataro,
Ojai, CA 93023 M.A., Director

Arnold Michael, Director
Emily K. Michael, Associate Meetings: 1st Sun. of the Month —

5:00 p.m.

Counseling by Appointment
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Other Publications Available

Rosicrucian Symbology. reprint of Frater Khei's guide to
various Rosicrucian symbols. Originally published by

the Rosicrucian Society in America.

$3.50

The Bookof the Future, concerning ancient and modern

prophecies, as well as scriptural prophecies of our

day. Highly informative, providing the reader with a

clear prophetic insight of these times. By the Most

Rev. Dr. Edward C. Sullivan.

$3.50

An Introduction to the Studyof the Kabbalah, by Frater W.W.

Westcott, is an entrance into the worlds of Cabalist-

ic Egilosopny and theory annotated by the Most Rev.
Dr. ward C. Sullivan

$3.50

The Fame & Confession of the Rosy Cross,

the famous 1652 translation by Thomas Vaughan [ Eugen-
ius Philalethes] of the premier manifestos of the Bro-
therhood of the Rosy Cross.

$1.75

Forthcoming works from AROHN Publications

144 -The GreatWork. by the Most Rev. Dr. Sullivan.

The Cosmic Wheel,a comprehensive Tarot guide.

The Gematriac Dictionary, indispensable for the study of

the Cabalistic system of Gematria.

Membership information for the Holy Order of the Rose
and Cross and the Fraternity of the Rose and Cross is
available upon request from HORC, Box 314, Burlington,

WA 98233. Ask for a complimentary copy of "In Quest

of the Holy Grail."



LECTURES BY DR. STEPHAN A. HOELLER
Available on Professionally Recorded Cassettes

LIFE AND TRANSFORMATION
PRACTICAL DIRECTIVES FOR LIVING

FROM JUNGIAN PSYCHOLOGY

LTI FROM INSTINCT TO

TRANSCENDENCE

The Alehemy of Dituitive Transmutation

LT2 THE ROAD TO CREATIVITY

Finding the Golden Mean betiween Inertia and Restlessness

DREAMING AND SELF KNOWLEDGE
A STUDY OF THE ART OF GNOSIS THROUGH DREAM,

VISION, AND LIFE

D1 DREAMS, VISIONS AND

PSYCHOLOGICAL TYPES

The individual paths to Self as influenced by the rarious

psychological types. Discovering one'’s Type as a key to Gnostic

Erperience.

THE WAKING DREAM, OR ACTIVE

IMAGINATION

The Muystery of Magical day dreaming. Active Imagination

methods and Creative Imagination within a Gnostic and

Magical contert.

THE SYMBOLIC LIFE: A MODERN
GNOSIS

Ancient Gnosis and Modern Psychology illuminate dream and

waking Life. Historical. Religious, and therapeutic aspects of

Indiriduation.

DREAM SYMBOLS; THE NIGHT

LANGUAGE OF THE SOUL

Reading the symbols of Dreams

Reptilian and Floral symbols.

THE GNOSTIC GOSPELS
THE SECRET BOOK OF THE GNOSTICS

COPTIC CODICES FROM NAG HAMMADI

D3

Ds

D5

Human, Animal, Bird.

NEW LIGHT FROM AN OLD TOMB; THE

STORY OF THE NAG HAMMADI

DOCUMENTS

Ancient Gnosis brings new insights to contemporary Religion

and Psychology.

THE CHRIST OF THE GNOSTICS:

HISTORICAL FIGURE VERSUS

SYMBOL

Christ as Redeeming Archetype and Universal Symbol. The

Jungian Paradigm of Christ asthe Indiruated Ego as foretold by

the Gnostics.

GG1I

GG2

SECRET SAYINGS OF JESUS; THE
GOSPELS OF THOMAS AND PHILLIP

Spiritual Truths as expressed by the oldest Gospels. Startling

modern relerance of sayings attributed to Jesus. Meaning of the

forbidden Gospels

oL

K1

K2

K3

LIVING WITH THE KABBALAH
CONTEMPORARY APPLICATIONS OF THE MYSTERIES

OF ANCIENT ISRAEL

THE HIDDEN GARDEN OF THE

KABBALAH

Psychology and Foundations of Kabbalistic Mysticism

THE LADDER OF LIGHTS

The Transcendental Archetype of the Tree of Life

MYSTIC LIFE OF THE KABBALIST

Devotion and the Journey to God.

THE WISDOM OF THE TAROT
THE NATURE AND USE OF THE TAROT

T1 THE TAROT DECK: A UNIVERSAL
MANDALA OF LIFE

Structure of the Tarot, Nature and Origin of the Cards

THE MAJOR ARCANA: RULERS OF

THE PERSONALITY

Meanir gx of the seven }{H}’ro st Numbered Cardx

THE MAJOR ARCANA; ARCHETYPAL

IMAGES OF THE UNCONSCIOUS

Psychic Imagery of the Middle Sere

THE MAJOR ARCANA; SYMBOLS OF

TRANSCENDENCE

7’/': A‘[u-,' l'uh nt of the 7‘/‘,”'!// Cards

n Cards

Té

MODERN SCHOOLS AND LEADERS

OF THE SPIRIT
EVALUATING SOME GREAT CONTEMPORARY

SPIRITUAL DEVELOPEMENTS

MS1 THE FOURTH WAY
Gurdjieff. Ouspensky. and Nieoll

MS5 NEW LIGHTS FROM THE EAST

Aurobindo. Ramana Maharshi. andT '1'4 ach thgs of Sr

/.'ll//u exh

Make check payable to: The Gnostic Sociery

Quantiry of Tapes @ $5 " eq - )

Less than 3 rapes plecse aod $1 Postage

30¢ ea

TOTAL $

Calif residents odd 6% sale< rax

The Gnos' - Socien, £ O 0 3993 Los Angeles CA 90028
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sells & supports the AROHN.

Box 555, Clear Lake, WA 98235

ASHRAM WEST

CENTER FOR

ESOTERIC PHILOSOPHY
-

“
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" Our Zady of theMountains fission
BoX |22 - "Marblemount, Wa. 98267

e CLASSES ¢ RETREATS

e LESSONS * WORKSHOPS

e TOURS * WORSHIP

* COUNSELING

TEA HOUSE OF THE MYSTIC MOON

ORCAS ISLAND

P.O. BOX SA ORCAS. WA 98280

SUBSCRIBE! SUBSCRIBE! SUBSCRIBE !

\ QUARTERLY PUBLICATION OF ESOTERICA. GNOSIS, CHRISTIAN MYSTICISM AND PHILOSOPHY

(0! YEAR,4 ISSUES $8 (CANADA& MEXICO $11, OTHER $13) [(J 2 YEARS, 8 ISSUES §$15

RPIIIEED oocietimsomnosiiomassomts i — (U.S. FUNDS ONLY PLEASE)

PLEASE SEND TO: GIFT SUBSCRIPTION TO:



In the Next Issue ofthe AROHN

FEATURING

The Tree of Life as Image of God

Wandering Bishops (PART I)



Akasha

Skagit Bay Books

| Dorothy B. Hughes Books

The Looking GGlass

Word of Mouth Books

SOUTHWESI

! Bookhaus

| Cosmic Center

|
F-3 uchcq\

: Body, Mind & Soul
New Age World

Services & Bookstore

Rainbow Books

MIDWESI

Dirt Cheap Books

Sanctum Regnum,Inc.

Bodhi Tree Bookstore. Inc.

The Dawn of Light

[ he Pentagram

NORTHEAS

Astrology& Beyond

[ he Celestial ‘Scrihc Inc.

[‘,DIC H«mk\h(\p

The (i;ilil\;

Mekaneesas |

Moksha Bookshop |

Mostly Books

Seven Rays Book Store, Inc.

SOUTHEASI

Church of The Living

Light Headquarters

Villa Serena Book Store

CANADA

Banyen Books

Mystic Arts Book Store

————————————————————————————————
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