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THE UPPER TRIAD

The Upper Triad is a journal of metaphysical, theosophical, and esoteric

philosophy. The Jjournal is published monthly by the Upper Triad Association,

a tax-exempt nonprofit philosophical society.

The Upper Triad is distributed free of charge to any interested persons.

This work is financed entirely:by voluntary contributions. Contributions in

support of the journal are applied toward actual printing and mailing expenses.

There are no paid staff members. All contributions are tax-deductible.

Commentaries and quotations printed in the journal are intended to stimulate

constructive thinking and further study along spiritual lines. Each thought may

be accepted, deferred, or rejected, in whole or in part, according to the per-

spective of the reader. ‘

SOME BASIC ASSUMPTIONS

1. The Unity of All Life. That there exists one God, both immanent and

transcendent, within which are differentiated all lives and all forms.

2. The Purpose of Life. That the purpose of 1life is the evolution of

consciousness through experience and expression. That all 1life is conditioned

by purpose within a grand scheme of progressive cyclic evolution.

3. Reincarnation and Karma. That human evolution proceeds through many

progressive incarnations according to a cosmic law of periodicity, ever onward

and upward. That life is conditioned by the Great Teacher, the Law of Karma,

which yields learning experiences and encourages evolution as a consequence of

free will, through every thought, feeling, and action.

4. The Nature of Truth. That truth can be found in philosophy, religion,

and science, which are but aspects of one coherent and inclusive truth having no

inherent conflict or contradiction. That there are many paths to God, embracing

all religions and spiritual philosophy. That truth is relative and can be per-

ceived in many ways and on many levels, according to consciousness.

5. The Problem of Life. That the real problem of life in the lower worlds

is the elimination of glamour and illusion. That glamour and illusion can be

fully overcome, as the student achieves the alignment of a purified and inte-

grated personality with the soul, through intelligent meditation.

6. Personality and Soul. That the true individuality is the soul which

inhabits the personality. That the personality is composed of three interrelated

instruments: the physical body, the emotional or astral body, and the lower mind.

That the soul is the medium of unity and the essence of the divinity within.

7. The Spiritual Path. That the spiritual path in its many aspects embraces

the higher stages of human evolution, as the human soul takes its stand and com-

mits itself to conscious and selfless development. That this process encompasses

the development of the inner, latent spirituality and the application of one's « 8

faculties in service to God and to humanity. :fl



A COMMENTARY ON THE ESOTERIC PHILOSOPHY
— ———————— —— | —————

No. 281 - PARALIEL EVOLUTION

The evolutionary design for any given planetary scheme usually involves a

succession of lifewaves which differentiate in various ways and pass through var-

ious stages (kingdoms)(cycles) on their way to fulfilment. Each lifewave may ex-
pand horizontally and/or vertically according to the specifics of the plan and
the circumstances to be faced. A horizontal expansion suggests further differen-

tiation into parallel vertical streams, while a vertical expansion suggests that

some elements (lives) within the lifewave may progress at different rates, some

faster and some slower. As the lifewave spreads out through vertical expansion,

it may even overlap the preceding and/or succeeding lifewaves.

The evolutionary design normally emphasizes horizontal expansion, as the life-

wave is differentiated into smaller streams for the purpose of balance and diver-

sification. Examples of diversification can be found throughout the various king-

doms. Humanity is differentiated into various ray types as well as various races.

The animal lifewave is clearly differentiated into various species (each having

its own animal group-spirit). This type of differentiation is applied to both

forms and the lives within the forms, but not necessarily in the same fashion;

i.e., the differentiation of forms may be relatively independent from the differ-

entiation of lives. BEach stream that is so differentiated (diversified) provides

multiple paths (possibilities) for the evolving life. Each path offers new (or
different) opportunities, and each such path contributes in some way to the

greater life (lifewave).
Differentiation for balance has an entirely different aim from that of dif-

ferentiation for diversity (short-term). Differentiation for balance (polarity)

provides a much more fundamental framework for evolution, affecting the entire

scheme and having implications far beyond that of the relatively short-term ex-

perience. In the Earth planetary scheme, for example, the primary stream of evo-

lutionary life has been branched into two (major) secondary streams: the human

evolution and the deva evolution. The two branches share a common origin, but

diverged very early in their history into two great parallel streams, each having

a distinct polarity. The human evolution passes through the various kingdoms

(mineral, plant, animal, human) in a positively (actively) polarized fashion,

while the deva evolution passes through analogous kingdoms in a negatively (pas-

sively) polarized fashion. Each is essential to the overall plan, but the ex-

perience and contributions of each are markedly different. There is some overlap

between the two paths, primarily in the sub-human kingdoms and (ultimately) far

beyond the human kingdom where the two paths eventually merge and their respect-

ive distinctive experiences are integrated.

Parallel evolution in the case of differentiation for diversity is essential-

1y supplementary (merely additional), while parallel evolution in the case of

differentiation for balance is essentially complementary (serving some major de-

ficiency or incompleteness)(contrast for gain). Though analogous in some re-

spects, the sexual differentiation of the human form differs markedly from that

of parallel evolution in other respects. Sexual differentiation is a very short-

term phenomena as far as the individual is concerned, and only involves the form

(personality), not the soul (which remains sexless). The differentiation into
deva and human paths is a very long-term experience which wholly involves the

soul aspect. For all practical purposes, a soul is confined to one path or the

other for the duration of evolution; while in the case of sexual distinction, the

soul experiences both male and female incarnations throughout the relatively

brief period form polarity.
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No. 282 - THE THIRD ENNEAD (8)

The eighth tractate of the Third Ennead is entitled 'Nature,(
and the One.' Nature is the underlying creative and controlling i
manifested world. Nature is by its own nature a contemplative act_‘a uifljmg A
force distinct from its works. Nature is an intelligent intermedlary | N
filled with (related to) sweeping lives and forms, a creative mechanmfi
between the creator (logos) and the field (of nature) Nature posses
dwelling effectiveness, creativity as a consequence of contemplation._h
simultaneously an act and an object of contemplation. '

Nature is an instrument of evolution, of the same order as karma

trievably merged with karmic processes), an intelligence that has no
(objective) evolutionary tendency in its own right (yet the manifold1
form its activity and mechanism are certainly inherently evolutiona: ‘

intelligence, nature possesses a vast subjective knowledge and underst:

has no objective faculties of its own. Nature is simply a synthesis Qf_

serving as the agent of archetypal existence. The production of nature

ternalization of the archetype, yet much more complex, as it 1nteracts

ternalized phenomena. As an agent, nature participates increative pr

is governed by various (natural) laws and principles (conditlons) 4 B
The cause and effect relationship of manifestation is related to a bz

fied chain of contemplative experience. The creator (creative being
‘some level) contemplates some obJectlve. Intermediarles (liVes)(laws

tive. The intelligent 1ntermed1aries further contemplate their own‘

they participate in the magnetic (creative) vortex of the original (
(overshadowing) contemplation. The immediate general obJective is

&

nanifestation via a succession of intelligent lives (actors)@

ifestation are worked out. As the ultimate obgect 1s fulfil ed,r
forces are withdrawn and the universe gradually dissolves in oo

lives pass into chaos to await a new beginning), the wisdomvof thwm

being incorporated in the higher, contemplative life (logos) ik
All of this grand process involves a chainxof{contemplationv“f?o‘

sor (logos) to the elemernctary lives of manifested form.

actually more aware of their own contemplation tan the

alities, who, in their extreme condition of ap ent

with regard to their true, inner nature. That (inner‘

plation of the prior. The relatiVe strength of

particulars, but all are encompassed within the*

the result of contemplation and leads to cont

completeness, as each is incomplete with~res

achieves relative completion (with regard to

withdraws its instrument from,the lower act _

All springs from vision*" : e is
complex than its source.

only left for the student to ach

scious contemplation of the ..ua

union. : :
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No. 283 - SOLITUDE

The sojourn or pilgrimage of the soul into the external world of the person-

ality (incarnation) involves eventually facing the endumbering glamours and illu-
sions of ordinary (mundane) human experience and reconciling the apparent separa-
tion of the lower self from its higher counterpart (and the apparent separation
of individuals from the group consciousness). The vast ma jority of humanity are
so enchanted by ordinary experience (illusion) that they are unaware of their ab-
sorption in mundane affairs and are unaware of their true spiritual self. But

the spiritual student becomes so increasingly aware of the true state of his ex-

perience that a dilemma is faced with regard to action and involvement.

On the one hand the student is drawn to humanity through the love aspect, the

impulse to serve, and the natural tendency to be absorbed in the mundane world.

On the other hand the student is drawn away from humanity as he seeks the internal

balance (self-realization) and feels more and more alien to the mundane world of
ordinary humanity. As spiritual values and spiritual consciousness are brought

more into focus within the mind and life of the spiritual student, the contrast

increases, and the tendency to withdraw from worldly experience may very well pre-

dominate. The student is forced to reject many of the ordinary values and as much

of the glamour and illusion as can be realized. At this stage the student must

also struggle to avoid absorption in the outer world through increased detachment

and impersonality (leading to greater freedom of thinking and a deeper rapport
with spiritual existence and the common life). This solitude of the student is

essential to the ultimate progress, but must usually remain an internal experi-

ence, a solitude of inner peace while the student functions (with discretion)

in the ordinary world..

The master of solitude is one who has passed through the preliminary stages

and who has achieved a state of consciousness in which he is able to live and

work in the ordinary world without being absorbed or distracted by mundane con-

cerns. His detachment and impersonality are balanced with wisdom (discretion)

and understanding. He refuses to compromise his standards to the extent that his

consciousnessis affected or to the extent that his ability to serve effectively

is impaired. Such a spiritual student places increasing emphasis on subjective

work as his abilities and telents are more usefully applied through consciousness.

But the student cannot (ncrmally) withdraw completely, for the link with humanity

must still be maintained on objective levels (to facilitate the proper passage of

spiritual energies). The value of the spiritual student is his place within hu-

manity, for just being among humanity (and being self-realized) is an encourage-

ment to others.

But to master this experience of solitude is not easy. By not acéepting nor-

mal human values, the student may find himself set apart by others, for he cannot

share their mundane rapport and may very much seem an alien. Thus the spiritual

student must face that challenge (contrast) as well, while allowing the inner love

energies to flow unimpaired by the beliefs or feelings or values of his fellow hu-

man beings. The student must accept being misunderstood in numerous (unavoidable)
ways, but even that misunderstanding is an encouragement to understand. Many are

troubled (consciously or unconsciously) by the presence of the spiritual student
and are ultimately encouraged to recconcile their dilemma. Consolation for the

spiritual student comes only from within, as the real unity of human life is

recognized. The master of solitude remains ever one with humanity where it mat-

ters, inwardly, while on external levels remaining detached and free from en-

chantment.
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No. 284 - THIRD RAY METHODS o

The various Third Ray methods deal predominantly wlth 1ntelligence~rathef” ha

consciousness, and with the mental principle. While the will is the prim:

strument of the First Ray and while the intuition (love) is the primary ins

of the Second Ray, the mind (light) is the major instrument of the Third Raj

a considerable emphasis on the higher, abstract mind. The inner Third Rs

deal with intelligence directly, through contemplation, while the outer Third

methods deal with various aspects of civilization (active intelligence as aa

for evolution and the fulfilment of the purposes of manifestation§ ,
The inner Third Ray methods are initially concerned with understanding;t

mind and its relationships, then with training the contemplative mental

(and cultivating the principle (factor) of intelllgence) and finally with

1ng those facultles in contemplation for greater understandlng. ‘

sciousness; but along Third Ray lines, internal adJustments are made indire

(but no less effectively) as a consequence of understanding. The act of un

standing (comprehension)(realization) carries with it a flow of energylwhich

ifies the consciousness and brings about subtle, internal adJustments. vyt
Contemplation can be a potent instrument for understanding, provide&“tfie

.dent is properly qualified and responsive. Even contemplation without

nary) meditation can be quite helpful, for contemplation (in this lower
a broad-minded consideration (evaluation)(reasonlng) that draws the abstr,
into alignment with the concrete mind (of the waking-consciousness) 1
plation (a stage beyond reasoning (beyond the preliminary meditatlonJ)
more potent for it removes the lower mind (personallty, as a hindrance
lower mind is brought to a point of responsive tension (perfect quiet )l
giance)). Third Ray methods (chiefly contemplation and subseguent rea
relation)(creative ideation) are used extensively in philosophical study (an
particular, the study of the plans, purposes, and methods of evolutionary

tation). These Third Ray methods characterize the spiritual scholar whe]
an active intelligence in the pursuit of understandlng. ‘g

The Third Ray bridges between the (inner) realm of aspect and the
realm of attribute (activity). Scholarly understanding maynot lead
activity, for the consequential adjustments in consciousness may~be

themselves. But understanding may more often ;fihd tpaoute',;“

(the application of outer Third Ray methods). 3
the Third Ray is involved with change, adaptatien, 1mpr Ve )

velopment in many aspects of human civilization. TheThixfirfiay»’

f
'
\

creative ray, but in a general sense (in contrast with
tivity of the Fourth Ray and the Seventh Ray). Outer
or are involved with economic methods, aspects of

Jjudicial (legal) methods, and various aspects of
The Third Ray approach leans heavily on th“

volves patience, caution, impartiality ,

(diseretion), goodwill, and theconcept o
Third Ray methods complement those of

relatively general (universal) pri.
Ray emphasizes particulars).

specifics of active éxperience.v {
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No. 285 - ADVANCEMENT

- Every experience in the lower worlds has some relative (large or small) sig-
nificance for the evolution of human consciousness. The entire realm of human

fl 3activity 488, stage for the experience, expression, and progress of the human
- being. That progress is based almost entirely on experience and is impelled from

- within and from without by evolutionary (and karmic) forces. Preliminary advance-
~ ment comes through the development of various abilities and as a broad spectrum

“ - of experience is properly assimilated.

ts - Normal, gradual advancement is impelled primarily by external, karmic forces

- which bring to the individual the experiences earned by previous activity and

- needed for individual growth. But for the individual who is conscious of evolu-

=~ tionary purpose and who willingly cooperates with that purpose, the advancement

is naturally hastened as internal forces are brought to bear on the individual

fi‘téonsciOusness. Those internal forces are increasingly derived from the conscious-

ness of the soul, as the soul commits itself by stages to the spiritual path.

LR, Though the accumulation of experience is important (essential) to human pro-
gress and though the development of various abilities is similarly important, the

true measure of human progress lies in the quality of consciousness, which relies

cheavily on the assimilation of experience and the reformation of human character.
Considerable human evolution cannot occur without a deliberate effort on the part

of the spiritual student to reform (improve) his own character, obtain greater

self-control and self-discipline, and learn the needed lessons. Much can be

learned consciously, from direct experience, observation, and study. Much can

also be learned unconsciously, as experience is subjectively assimilated. And

in each case where the student is open to his experience (and honest with him-
'self), the progress is hastened. Human advancement naturally accelerates as the
consciousness is expanded and qualified.

_ Perhaps the most significant ingredient to human advancement is selflessness.

, Though the spiritual student is expected to consciously and effectively assist

: - the process of advancement, the student must also take care to evaluate and re-

N T'form the motives and expectations concerning his own advancement. Self-centered-
T, _l_'rm,ess is a major obstructlon to human advancement, regardless of ability and ex-

Qerience. Where the student is self-centered (to whatever extent), the student
isinaturally isolated from the more meaningful adjustments in consciousness which
‘effectively mark the successive progress of the student along the spiritual path.

e cannot attain effective (proper) discipleship until considerable progress has

en achieved inOVercoming the self-centeredness of the human personality. Where

ego is for all practical purposes fully overcome, the student advances quickly

effectively (safely) through discipleship and the more esoteric stages.
A related factor in human advancement is the relationship that exists between

1"individual and the race, and the balance of individual karma with. the karma of

e_progresé!end advancement of the race. Further, one cannot progress at the
‘ », Self-centered (but apparently selfless) contributions are

he lack of sincerity (rapport with humanity). Not only must
telyX-beceme essentially selfless, but the student must also

‘Hof the esoteric student is his quality, in careful

Yy of humanity. Thus, the advancement of humanity is
Mfinmho pass naturally beyond the consciousness of mundane
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No. 286 - THE THIRD ENNEAD (9)

tions.' Therein Plotinus considers a number of ideas concerningthe intel.

principle and the intellectual object, analysis and correspondence, thbgpart al

(relativity) of the soul, and the relationship of goodness (as anabstraction
consciousness. | s i

According to Plotinus, the intellectual principle and the intellectualob

are distinct, yet the former is contained within the latter (and conversely)
intellectual object is defined as the intellectual principle in repose,the p

ciple being (in itself) an active manifestation. This leads to a concept of:
unity which admits distinction, so that the contemplative being (reposegucgni
(sees) the intellectual realm within itself. When Plotinus speaks of the int:

tive principle is illustrated by a perspective spectrum of differentiationha: .
an underlying coherent unity. The student may as easily perceive the differentia-

tion (diversity) of life (and form) as the whole, the partials as well as the ES,
overwhelming unity, without violating the merit (reality) of either. .

A somewhat loosely related concept is the scientific reduction (analysis) Qf;g‘. #
a body of knowledge 'into its separate propositions' without shattering its u '

for 'in each distinct item is latent the entire body of the science.' The an
for man is similarly relevent, that man as a separate proposition contains in: o

herently within himself the essential nature of the whole, and, similarly, that
the principles or character within any person are qualified to some extent by
whole (personal) nature (aura) and to some extent by the overshadowing soul (- i
higher nature). Thus the highest residual of man offers a link to the divine B
Man is a divine microcosm, a potentiality that contains within itself the entire
universe (manifestation). -4

Man's immediate link to divinity and potential universality is the:all*sgulk;
which does not come and go (as its reflection does). The all-soul remains as
being, outside of time and space, or rather, unrelated to the time and spaceof
the partial soul (the reflection) which moves away for incarnation (experience)
and returns for fulfilment. The soul is ever one with the all-soul (the uni g
sal soul aspect), yet related to its reflection to the extent of its maturity.,
The universality-of the soul aspect achieves multiplicity by its omnipresence v'
(through its (reflected) instruments). Plotinus suggests that 'universality de-
mands a previous unity,' that the unity is greater than the totalityof it 2
being both omnipresent and nowhere-present. TQ@V(unenergiZed)‘parts alone
their totality cannot approach the significance of their unity. ol

The soul is, on its level, matter with respect to the monad, but spiri
regard to the personality, for matter and spirit are merelythe extremes
continuum, and the soul persists (pervades)a middle ground or region.O
other words, consciousness gives rise to perception,a relativity of pers
equally valid, but dependent on the view and leadingto different (r
clusions. Similarly, potentiality and actuality standas one in a
derived states, where one is an actuality with regardto its
ultaneously) a potentiality with respect to its precursor.
is free to grow; as an actualityit restsin eternity
its successor).The sourceof consciousnesslies bey
source of life lies beyond life.

>

#
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No. 287 - SANCTUARY

Sanctuary has been defined (in the orthodox sense) as a most sacred place, a

place of refuge and protection, and as an immunity from external influence. In

the metaphysical context, sanctuary may refer to a number of concepts, each of

which contrasts with the ordinary world and worldly consciousness. Sanctuary may

refer to the period between lives when the soul is free from the burden of reflec-

tion (and free from the burden of assimilation). Sanctuary may refer to the peri-
od of sleep between days of activity in the external world, provided that sleep is

a refuge from dreams as well (for dreams are related to external experience). On
a larger (planetary, solar, or cosmic) scale, sanctuary may even refer to pralaya,

a period of rest between major cycles of activity (manifestation). Or in other
words, in general, sanctuary refers to the unmanifested state.

In a much greater sense, sanctuary may be thought of as a circle of impersonal

energy. Within that circle is an unstructured communion of all life, human and

deva, a oneness that passes beyond consciousness. ©Sanctuary is not a place or a

structure; it is a high degree of being. Within this sanctuary there is no hier-

archy of consciousness; there is only an awareness which is non-awareness, the

essence of being, far beyond the ego and far beyond self-identification. In one
sense sanctuary refers to the soul and to its consciousness, but in the higher

sense, even the soul is left behind as sanctuary is embraced properly, beyond even

the true self. .

Sanctuary is an energy of pure silence and pure stillness, an energy which

filters out all of the accumulated distractions, glamours, illusions, and thoughts

of activity on personality levels, and to some extent even on soul levels; a si-

lence (stillness) which leaves behind (below) the not-self (the personality)(the
ego) and the world of activity. On the first level, all awareness of the objec-

tive world ceases; on the second level, all awareness of the individuality ceases;

on the third level, all awareness ceases, as the thread (of consciousness)(being)
enters the sanctuary of non-activity (non-thinking)(non-awareness). Sanctuary in-
volves a deliberate separation of self from not-self, a qualification of conscious-

ness leading beyond consciousness, an application of will (atma) that allows for
the ascension of current being into the sacred circle of impersonal energy that is

sanctuary.

) In the lesser esoteric sense, sanctuary is the inner circle of the ashram (on
- the higher levels of the soul); in the greater esoteric sense, sanctuary lies even

further, beyond ashramic existence, a sacred circle at the end of the path (though
the individual may exist far from that ultimate goal). Human terms can no more
describe this sanctuary than the being of the soul, yet a correspondence does

exist, linking sanctuary with love in its highest, impersonal sense, with healing

in its highest, esoteric sense (perfection), and with service (in its highest
- sense). Sanctuary lies toward the end of the path, as a magic circle, toward the
) end of a path the direction of which is the direction leading from the personality

A through the soul, beyond being, to the impersonal that lies beyond all.

i - This sanctuary cannot be obtained through seeking. Sanctuary can be invoked

i s (and properly evoked) only to the extent of earned consciousness (quality) and
., only to the extent that life in the external world will permit (the esoteric stu-

- dent is not permitted to withdraw from outer responsibilities)(time (?) spent in
" ~ sanctuary (retreat) must ultimately serve the purpose of the soul). Following
~ sanctuary, the esoteric studentmust face the return to the world of activity

~ (where the activityof the esoteric student is wisely limited and/or qualified)

- where work can be accomplished.



particularly to those who are responsive to evolutlonary forces treg&

level or extent of con501ousness). That experlence 1nvelves (primari

human experlence. In a sense, experlence is & Fourth Ray function, as (1

experience involves some form of contrast leading ultimately to understanélgg,vi
the growth of consciousness. :

Fourth Ray methods of experience concern the actual resolution of exper

recognizing the contrast (conflict)(crisis), understanding the opposing or co.
trasting forces (including motives and purpose), and achieving the intended as

lation through reconciliation and/or balance. There are particular Fourth Ra,
methods which deal with each of these actions as well as general Fourth Ray m

(such as holding the mind steady) which can be applied to any of these act

Reconciliation proper may not be appropriate, provided that the proper und

ing is achieved (even unilaterally). All of life's experience in the 1ower WO!
can be viewed in Fourth Ray terms, though energy associated with each of thers-

rays may as well be appropriate.

Fourth Ray methods of expression deal primarily with artistic expressioni

cultural expression (and the cultivation of culture and cultural progress);f
methods of artistic expression deal with communication (via the artistic
mediation, and/or interpretation (through balance, contrast, harmony, st:

duality, beauty, relatedness, perception, ete.). Slmllarly, the methodso
tural expression can be related to purposive human experience and progress

standing and evolution). Fourth Ray teaching methods in general draw upon

tionships with the Second Ray and the Sixth Ray, and to some extent with mfie

Seventh Ray. .

Fourth Ray methods may be used to achieve an internal balance (resoluii

bringing contrasting forces into balance with each other. The FourthRa

for integrating the personality, for example, involves a subtle blending

balancing of the head and heart. Fourth Ray methods of personality cul

include methods for personality control (through the dampening of the em

and their controlled elevation into balance with the mental éenter) and th

achievement of confidence, serenity, stability, and overall poise. Ther

Fourth Ray methods for balancing each,of the various pairS<of opposites

and the heart, the soul and the personality, the personal and the imper

each of which involves some form of blending of forces (wdfh ad justmer

ization). Fourth Ray methods may also be appli ge ) interpersanal rela
the proper balancing of the individual's life-sphere with others. The

sponsibility) of discretion and adjustment is ever upon the spiritma&,g 1

respect to others, never upon others with respect to oneself. v

Fourth Ray methods proper typically involve visualizabion,and/or"“
of the intuition (the higher human faculty, beyond the rational m

zation is a potent means of concentrating force, but the student

in dealing with indisposed (unenlightened and unqualified) 17

often leads to self-deception), Qualified imaginationandv
the achievement of proper balance and‘stability prior t9~EM'

Fourth Ray methods deal with the various natural‘cyel

application. Ultimately, Fourth Ray methodslea&‘

Fourth Ray lines),that of rapport. All in alfifi mhef
practical methods for human~experience,and prog.

r',
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No. 289 - ASCENSION

In the metaphysical context, advancement refers to a progressive upward move-

ment (in consciousness)(along the spiritual path), while ascension refers to the
final transition between the human stage and the next higher stage, the culmina-

tion of at least several lifetimes of conscious and deliberate evolution. Ad-

vancement can be accelerated as the student begins to master his own conscious-

ness, but ascension remains a consequence (of advancement and activity).

Many substantial prerequisites exist that must be fulfilled before ascension

can occur, virtually all of which involve quality rather than specific achieve-

ments (quality is the integrated result of specific achievements and general ac-

complishmentsg. All of the various prerequisites are interrelated and are nor-
mally fulfilled together, as ascension implies an overall, highly integrated bal-

ance of all pertinent forces. One of the most obvious prerequisites for ascension

is the attainment of sufficient (earned) objective and subjective experience, both

general and particular, and the corequisite karmic fulfillment. All individual

karma must be fulfilled (released); ascension is not possible where any karmic

ties andresponsibilities continue to exist. The student must (ultimately) achieve

sufficient detachment (freedom) and a subjective polarization (the esoteric student

is increasingly detached from objective involvement as he works more and more on

meaningful (subjective) levels.

Another obvious prerequisite is self-mastery (and the mastery of the physical,

emotional, and mental planes of consciousness). The candidate for ascension must

have developed sufficient (objective and subjective) abilities and talents for

working in each of the seven ray domains (and have mastered each of the seven ray

energies), and he must have completed certain specialized training (and have suc-
cessfully passed through several major initiations in consciousness). In addition

to potency, the candidate must possess sufficient quality of consciousness. One

can master a plane of consciousness with or without the sufficient quality of con-

sciousness and, conversely, one can develop sufficient quality of consciousness

with or without sufficient mastery; both quality and mastery are required for as-

cension. In addition to the complete fulfillment of individual karma, the student

must also contribute sufficiently to humanity and the planetary consciousness (he

must fulfill substantially more than his share of racial (human) and planetary

karma). The fulfillment of group karma in no way implies (or allows) the fulfill-

ment of the individual karma of other persons.

One of the more difficult requirements for ascension is a lack of interest or

desire for ascension (coupled with a lack of interest or desire for remaining

within the human lifewave and/br lower worlds). This requires the achievement of
a very delicate balance of desirelessness with service and a responsible commit-

ment (to humanity and to the spiritual path). Since the student is denied inter-

est in ascension (at least at the level for which ascension is possible), it fol-

lows that ascension cannot be evoked consciously by the student. Ascension is,

however, an inevitable process that can be neither evoked nor deterred, a necessa-

ry product of spiritual momentum. '

The role of ascension is to encourage the progress of the entire planetary

life. The esoteric student who, fully qualified, withdraws from the world of ac-

tivity and begins the ascension in consciousness creates a (very potent) magnetic

- path that embraces probation, discipleship, initiation, and ascension (obscura-
tion). That magnetic vortex (fully integrated and impersonal) continues as a sub-
tle beacon of encouragement to all who are responsive to the magnetic currents of

the esoteric path. )
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No. 290 - THE FOURTH ENNEAD (1)(2)

The first and second tractates of the Fourth Ennead are entitled 'On the Es-
sence of the Soul,' (1) and (2) respectively. In these two tractates Plotinus
clarifies the existence of the soul; its place, its tendencies, its paradox. Ex-

isting in the middle ground (between spirit and matter)(between the monad (its =
precursor) and the personality (its successor (reflection))), the soul has a dual
tendency. On the one hand, the soul is cognizant of unity (reality) responsive M{_q
to spirit, and (quite) impersonally detached from its reflection (differentiation)“ _,
(multipllclty) On the other hand, the soul is drawn into (onto) reflection for fv
experience (divisional ex1stence)(succession)(partition) through karma (and higher
evolutionary tendencies). The soul is indivisible in its actuality, bound to the n
supreme (divine), yet nevertheless sends forth its energy for reflection. While

the soul itself maintains its higher vision (repose), its reflection tenders ex-
perience and expression. it

Reflection depends upon a material base. Matter tends toward separation (pa.r--""=
tition)(disintegration) due to its relationship (identification) with chaos (and
the laws of entropy). Each atom of space-time is a point of tension impressed ‘.@x' ‘

upon the void, a compressed spring held in place (under tension) by the creative =

(divine) will. The tendency of such a spring is to return to its natural (zero
energy) state, but the pressure of higher forces holds the matter in place and = =

permits the manipulation of matter by intelligence. Consequently, organization B

(the integration of matter on some level) requires a coherent force to balance the*'",lfi
otherwise prevailing forces. Reality (real being) is not identified with the les- '
ser forces (of material fabric)(tension) but is identified with the greater (highf
er) forces of union and synthesis. When the will is withdrawn, the binding force
are dissolved and the fabric of time and space is released into the void from ;

which it came. Standing midway between the will aspect and the material founda- r

tion upon which the will operates (via the soul), the soul is merely a qualified
intermediary for the force of consciousness. ,.“

The reflection of the soul is a diffusion (an impression of energy upon a: . <kl
material base) that must be held properly in place by higher forces. The basic 4"‘5

patterns of the reflection (the personality) are held in place on subconscious AN

levels, but the higher (spiritual relevent) patterns require that the personalitp 3
instrument be responsive far beyond the lesser, sustaining patterns (those which

sustain the physical, emotional, and mental form). The higher patterns constit

the inner motivation (the development of consciousness and adherence to the spi

tual path)(the will of the soul which can only encourage a responsive instrumen
The bridging between the implacable (indivisible) higher nature and the indeper 4

dent (separative) lower nature is accomplished entirely through the second‘aspg,*[.
(consciousness) . E

The paradox of the soul comes from its prismatic stance, reflecting to séme,”$
extent in both directions. The soul is everywhere, simultaneously partibleand

impartible. For the reflection, it is the unifying (overriding) consciousness
that links the various parts together. The various parts (of the body oT persc
ality) are not self-ev1dent nor are they aware of relationships or even @f

i,

consciousness may or may not be integ;ated, though the so 0
always integrated on its level. The soul is the instrumewfifléfg 1

and of the higher coherence reflected into the personaliflmg, X
0



No. 291 - JUSTICE

Two ways to consider the concept and processes of justice are from the stand-

point of administration (imposition) and from the standpoint of receipt. Ideally,
Jjustice is the maintenance or administration of what is just, normally through the

proper administration of law and the assignment of merited consequence (rewards

or punishment ?). The emphasis in justice is upon what is just (morally right)

and involves fairness, impartiality, merit, equity, and right action. However,

pProblems arise from personal energy, human attempts at judgement, and the misun-

derstanding of purpose.

The least merited form of (apparent) justice is that which is imposed on in-

dividual or personal levels, involving emotional and/or rational energy. Justice
(?) imposed on personal levels (retribution) violates a number of basic principles

and leads inevitably to greater karmic entanglement (leading to proper understand-

ing). The karmic dilemma (of deserved imposition versus the right to impose) is
resolved albeit with some difficulty: Man has only a limited awareness of reality;

he is normally unaware of the cause and effect relationships which underlie and

precipitate all experience. Consequently, man has no right of imposing Jjudgement

upon others, especially with regard to personal energy. Karma requires that every.

experience be merited; an individual receiving some sanction must therefore merit

such imposition, regardless of the motives or judgement of the person imposing

such sanction. The reality (reasons, cause and effect relationships) is almost

always far removed from the reasoning or understanding of the instrument. Though

the person performing the imposition (knowingly or otherwise) serves a higher pur-

pose, the lack of proper awareness and understanding coupled with the personal

motives (energies) constitutes an impropriety (the end does not necessarily justi-

fy the means). A

An intermediate form of Jjustice is that which is administered through govern-

ment sanctions. The same considerations apply for the intermediate form as for

the more personal form, except that in the intermediate form there is (hopefully)

a greater element of reasoning and understanding. Being less personal, the inter-

mediate form of human justice is more likely to be effective (meaningful) and

thereby contribute to the purposes of Jjustice. In fact, such human justice is

allowed (encouraged) to the extent that it is (nominally) fair and reasonable.

The significance of the intermediate form goes far beyond that of the individuals

concerned, for it implies a progressive form of group (cultural)(national) learn-

ing, as the group attempts equitable and reasonable self-regulation (analogous to

the self-control (moderation) of the evolving individual). The entire process of

law-making and the administration of human laws is a response of the group to the

inner (evolutionary) encouragement, and though imperfect, it contributes neverthe-
less to the development of the group with which it is applied. :

The highest (and only essentially perfect) form of justice is the karma, which

underlies and overshadows all lesser forms and all experience in the lower worlds.

Karma is flexible in the sense that it involves wisdom and incorporates all perti-

nent causes throughout the time-stream, but it is also implacable in the sense that

it cannot falter. It does involve mitigation (motives, circumstances) but places
the greatest emphasis on individual responsibility. An individual is responsible

Y (accountable for every action) regardless of circumstances, though the circumstances

- (ignorance) will affect the consequences. The essential purpose of karma is the

- evolution of conscioushess; justice is a lesser albeit important concept which sup-

- ports the general purpose of karma. The essential purpose of justice, perhaps too
L

- often overlooked, is to encourage self-reform.
v =
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No. 292 - FIFTH RAY METHODS

The Fifth Ray experience is related directly to the development, training, g@ )

application of the lower (concrete)(rational)(objective) mind and is further re-

lated to the major goals and qualification of the current (Aryan)(fifth) root-

race. The development of the concrete mind proceeds as the mind is properly exn ‘

structured reasoning, and analysis. Anyone who is emotionally polarized generall i

has an underdeveloped (unstructured, untrained, vaguely defined) concrete mind

and is unable to think freely and effectively. It is the Fifth Ray experience i
(in its various forms) that leads from the emotional polarization to the fully-:

developed mental polarization.

Much of the orthodox educational process is related to (designed for) mental

development, but the fully-developed mind can only be achieved through continual

self-education and mental exercise. This Fifth Ray drive is the thirst for know—éfgg
ledge and understanding, utilizing various methods of study, thinking, seeking, =

searching, experimenting, and (ultimately) analysis and correlation. The FifthfiFi

Ray experience involves meaningful structure, various scientific methods and pro :

cedures, and organized, developmental thinking (thinking through various ideas 2 71

with a consideration of all perceived possible -alternatives and implications)

Analysis is the fundamental tool along Fifth Ray lines. Analysis involves )

the logical, organized, or systematic study and resolution of some relatively ,?3 N
complex object or subject into its component parts or constituent elements. As S

~ the differentiated parts are understood, and as the relationships between the s

o '-*,A'

v’-}:

Complex objects are thus resolved into relatively simple constituents leading vq

(hopefully) to a mastery of the subject. Fifth Ray methods consequently involve

clarification and elaboration of details. Accuracy is a particularly important

consideration. A Fifth Ray analysis is vastly improved where the intuition can

be brought to bear, impersonally, upon the subject. * ks

The Fifth Ray approach is nevertheless not without its difficulties; namelyfio e

the tendency toward independence, smallness of vision, narrowmindedness, a critiai

cal disposition, etc. Thus the Fifth Ray approach should always be tempered.and

balanced (with Third Ray energy and with heart-centered energy), and should not A

be allowed to become an end in itself. When properly applied (with wisdom and fi’a
discretion), the Fifth Ray approach can be particularly potent in the mental and

spiritual development of the individual, but it should also be recognized as a 2
stepping-stone, as development preliminary (ang necessary) to the effective unic

of mental and intuitive faculties. In this respect, meditation (spiritual dis

pline) plays an important role, in applying Fifth Ray energy to overcome and
1ift the emotional nature, in linking the lower (obJective§ymental with the hi
(subJective)(contemplative) mental, in correlating details with a greater whole.

Specific Fifth Ray methods normally involve formulae of one form or another

to accomplish the intended development, training, or application. Sudh fi T

threads requiring considerable experience and formal training. Fifth Ray e’

(proper) utilize (primarily) the ajna chakra, as the energy center for ment
cus and concentration of attention (energy). As the esoteric student p
he learns to utilize Fifth Ray methods in channeling energy through the;

centers (chakras) for specific purposes.

overshadow the various Fifth Ray applications, as the Imoper balance Qf

heart is achieved. .
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No. 293 - EXPERIENCE

; The immediate purpose of life on earth is experience leading to evolutionary

development. That purpose is implied in the karma which ultimately draws the soul

into incarnation and provides the appropriate environment and circumstances (par-
ticulars) for experience. Though karma provides the opportunity and though the

momentum of the individual plays a significant role, it is the responsiveness and

consciousness (awareness) of the individual that determines the relative success

(progress) of any particular experience or duration.
Experience can be realized on conscious and/or unconscious levels. In the

early stages of human evolution, experience on physical and emotional levels is

designed to lead the individual toward mastery of the physical and emotional en-

vironment (and instruments). That preliminary experience is intended to set the

stage for later, higher experience. 1In the middle and later stages of human evo-

lution, the physical and emotional experience is designed to invoke the conscious-

ness by providing a framework for mental assessment and intuitive experience.

Through the application of consciousness, the individual learns to perceive, inter-

pret, and evaluate the afforded experience, taking into consideration the various

levels upon which it occurs. The more substantial experience (and its assimila-

tion) is realized almost entirely on mental and intuitive levels. Consequently,
and quite naturally, the student becomes less involved in physical and emotional

experience and more involved in mental and intuitive experience.

The student should learn to discern the real (substantive) opportunities from

incidental (needless) experience. An apparent opportunity may be afforded as a

test of discretion, and that test may well hold more value than the apparent ex-

perience. As the student progresses, the cumulative experience is assimilated and

transformed into wisdom (quality), the more so as experience is consciously con-

templated and assessed. Merit (karma) will draw whatever experience and conditions

are needed; opportunities that remain unfulfilled may slow the individual's prog-

ress, depending on the circumstances.

Mental experience may be objective or subjective, and may involve observation,

analysis, association (correlation), and contemplation. Intuitive experience

(realization) is entirely subjective, but often relates to more objective (mental,

rational) experience. Observation is a particularly potent instrument for experi-
ence, provided the student makes a conscious effort to assess and evaluate the ob-

served information. It is far easier for the student to progress through observa-

tion and analysis than through direct experience (i.e., as an active partici-

pant); as an impersonal observer, the student is not entangled in the forces of

the experience. Where the student is not responsive to indirect experience, then

direct experience may be necessary.

Though individual (and dimcfi’ experience is important in the early stages of
human evolution, collective (interactive) experience is more important during the
later stages. Collective experience includes the assessment of group experience

and the experience of the individual in relation to the group (i.e., provided by

the interaction). Interactive experience depends on communication, perception,
and consciousness. Perception and consciousness are relatively simply factors,

at least in the sense that they can (hopefully) be controlled or qualified. Com-

munication (the tranference of meaning) is more complicated because the student

has only limited control (qualification) of the process and is dependent on the

perception and consciousness of the other participants. Interactive experience

offers the greater challenge and opportunity for growth, particularly as the pro-

cess is raised to predominantly mental levels.
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No. 294 - THE FOURTH ENNEAD (3)

The third tractate of the Fourth Ennead is the first of three commentaries en-

titled 'Problems of the Soul.' Therein Plotinus considers the relationship of the

individual soul to the oversoul and the relationship of the soul to its body (per-

sonality). Also considered is the manner in which souls originate, but the cen-

tral question concerns the divisibility and sharing of the oversoul with regard to

the particular (individual) soul.

The central conclusion is that the oversoul remains intact and undivided (un-
parted)(indivisible), yet nonetheless related to the finite number of particular

souls. The individual soul may be considered as a localized expression of the

oversoul, though the soul knows no spatiality as it deals only with quality. In-

dividual souls are of the same genus as the oversoul and attain to the same ob-

jects (i.e., have the same potentiality), yet remain relatively distinct. The

soul (on any level) represents quality, and quality cannot be parted, having

neither size nor measure. The soul can be differentiated (in terms of quality)
but it cannot be divided; though individual souls appear particular (distinct{,
they remain nonetheless mere extensions or expressions of the oversoul. There-

fore souls of particulars exist only incidentally, while \the oversoul exists es-

sentially. The soul (oversoul) is a unity everywhere preéent but with differing
functions. \

A1l souls originate from (and return to) the oversoul; on their level all
share a common bond; on the level of their reflection (i.e., on the level of the

personality), differences prevail. The various souls are equal but different
(not identical in character or quality)(due to the differentiation of ray lives).
Plotinus adds that 'differences may be induced also by the bodies with which the

soul has to do and, even more, by the character and mental operations carried

over from the living of previous lives.' The soul reflects its own potentiality

into the form (which evolves on its own material level, in later cycles to pass

through higher stages); thus, within the form are found many correspondences to

the soul and the higher life. FEach form is linked with its archetype, and all

levels participate in the life of the oversoul (divinity). The soul is the medi-

ation between the monad (intelligence) and the body (form). The mohad is not

reflected upon matter; the body is a reflection of the reflection of the monad.

the influence of the monad is felt only to the extent that the form (mind)(per-
sonality) is responsive to the mediation of the soul.

The soul descends without deliberation, creating its instrument and incarnat-

ing as a consequence of karmic force (the soul creates its own destiny and then

must live in accordance with that which it has created). The creator is bound

subjectively to its creation, at least until its destiny (usefulness) is fulfil-
led, whereupon the creation (in matter) is dissolved and the creator is further
liberated. All occurrences in the lesser world are subject to order (enlighten-

ment) and are therefore interrelated. The monad is as a center of light, the

soul as a reflector of light, and the personality (mind) as a shadow partially .

enlightened. The soul (the reflector) does not belong to the body (the personal- .

ity)(the shadow); the body beléngs to the soul. The soul contains the body (but Lo
not vice versa) and overshadows the body without spatiality. The body is merely j#
accessory to the principle (the soul). The body resides within the soul, but the

soul persists far beyond the personality (as well)., The purified (elevated, com-

pleted) soul so transcends the personality that it is no longer subject to the

attraction of external existence (incarnation) and the personality matrix (archo&A:

type) is dissolved.



A COMMENTARY ON THE ESOTERIC PHILOSOPHY

One of the challenges of the esoteric philosophy is the cultivation of wisdom

(understanding)(quality) through the presentation of ideas for consideration and

application. The philosophy tends to address the more significant concepts (ideas)

(principles)(teachings), which coincidentally tend to be more abstract and less
easily conveyed than the relatively mundane (familiar)(more objective)(less signif-

icant) aspects. The problem of meaning can arise wherever attempts are made to

communicate ideas. The problem of meaning can also arise with respect to the sig-

nificance of life (experience)(philosophy).

In the communicative process, meaning refers to the idea intended to be con-

veyed and to the idea actually conveyed or received (understood). The problem a-
rises from limitation, as the intended idea is translated into some symbolic form

or message (language) and as the received message is translated into some idea or
understanding that the recipient correlates with the intended message. The prob-

lem is compounded by perception, prejudiced thinking (narrow-minded or premature

assumptions), and selective interpretation based on habit or disposition. Conse-
quently, the esoteric student should exercise considerable care (and/or insight)
in communication to ensure (to the extent that it is possible or reasonable) accu-
racy and proper significance. In addition, the student should evaluate the possi-

ble interpretations of the message and consider the responsiveness and background

of the recipient. As a recipient, the student should seek clarification of the

meaning conveyed and evaluate the message or communication in context.

Context is important because it provides information which may clarify the in-

tended meaning. Character and psychology both contribute to the context or frame-

work of the communication. The words themselves are normally insufficient, because

most words have several or more meanings (definitions)(denotations), some common,
some not so common, The attachment that people tend to have with regard to partic-

ular definitions also contributes to the problem. Misunderstanding often arises

from a failure to respect or understand the definitions of others, particularly

where the individual éutilizing the concrete mind) associates only his own limited

definitions of words (concepts)(actions). This is particularly a problem for
spiritual students and for relatively subjective concepts. The concept of imper-

sonality, for example, is frequently misunderstood by spiritual students, and com-

munication often fails to impart the proper meaning. This is due to the limita-

tions of language as well as to common preconceptions and predispositions (based
on limited experience or ability).

The esoteric philosophy in a sense embraces a very particular terminology,

where ordinary words take on both academic definitions and connotations as well as

special (subtle) associations and correspondences, making far greater use of the
available language than ordinary communication. Consequently, the student must

learn to recognize the context and implications of philosophical writing and perti-

nent communication. A broad vocabulary and an open mind are essential to the un-

derstanding of the various aspects of the esoteric philosophy. The meaning of any

idea (concept)(thought) can be properly conveyed, but only where the proper energy
(qualification) is present and only where the recipient is responsive. Where se-
rious philosophical writing is read casually (and where ordinary or common meanings
are presumed) a great deal of the meaning may not be conveyed. Interactive commun-

jcation (where feedback is permitted) is preferred, particularly where the inter-
action is simultaneous. The esoteric student should ultimately be in touch with

the energyof the communication so that the entire meaning can be embraced with in-
sight and confidence.
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No. 296 - SIXTH RAY METHODS

The Sixth Ray experience generally embraces idealism, devotion, aspiration,

religion, and the probationary path. In the ordinary human sense, Sixth Ray enexrgy

provides a potent force of encouragement for the bulk of humanity, as the vast ma-

Jority of human beings are responsive to Sixth Ray energy in one form or another

(i.e., most of humanity are responsive to emotional energy or some form of idealism

and/or glamour), Consequently, religion plays a major role in the cultivation and
qualification of humanity, at least where religion is responsive to higher guidance.

Where religion becomes crystallized and inflexible, its utility for good is im-

paired. Where religion remains moderate (reasonable), it cultivates a considerable

motivation for self-improvement and cooperation. In a broader sense, motivation

itself is a derivative of Sixth Ray energy. Where motivation is present without »

excessive emotion or narrowmindedness, it can be a potent force for good.

Historically, much of the spiritual path has involved Sixth Ray methods, from

the intrinsic spiritual motivation of the aspirant to the contemplation of divini-

ty, from the reverence of the spiritual student for life (God) to the dedicated

service to humanity of the disciple. But Sixth Ray energy is particularly vulner-

able to personal energy; therefore, the spiritual student should exercise consider-

able care in dealing with Sixth Ray energies (and applying Sixth Ray methods), to
avoid the associated glamours and personal distractions. Where Sixth Ray energy is

evoked impersonally, it is a particularly potent force for spiritual application.

As the spiritual path evolves (as the spiritual path lives), so do the Sixth Ray

methods evolve. As the Sixth Ray energy matures, it becomes less personal, less

imposing, and more responsive (moderate) to higher impression.

The evolving spiritual student is concerned with the discipline and control of

the emotions, while the esoteric student, having conquered the emotional self, is

more concerned with the evolution of Sixth Ray energies which are responsive to

mental and intuitional guidance. Most of the practical (higher) Sixth Ray methods
involve an opening of the heart center and the controlled release of heart-centered

energy, qualified as it needs to be by the soul itself. The force (and associated '
methods) of aspiration is as pertinent to the probationary student as to the expe-

rienced disciple. Properly qualified (moderate)(non-reactive) heart energies can
be used to strengthen good qualities wherever found, to encourage spiritual prog-

ress without imposition, to sharpen awareness and understanding through a mature

rapport with humanity, and to elevate the overall consciousness to successively

higher levels. Wherever magnetic lines of force are needed, Sixth Ray methods can

be applied and utilized.

The real potency of the Sixth Ray is revealed where (when) the mature Sixth
Ray energy is blended with the appropriate element of Second Ray energy to produce

a high-order reflection (i.e., the reflection of higher-order energy onto lower :

levels). The actual process of incarnation (externalization) is related to a sub-
tle blend of heart-centered energies (in balance with the blend of head-centered o

energies required for manifestation). All magnetic processes are qualified by |
heart-centered energy, involving elements of Second Ray and Sixth Ray energy (uhile l
the Fourth Ray provides balance and the head-centered rays provide moderation).
In the evocation of Sixth Ray energies, the esoteric student relies upon the heart

center (the Second Ray center) rather than the solar plexus (the Sixth Ray center)
The solar plexus (alone) cannot be used to evoke higher energies, as it is aligned

predominantly with etheric and astral forces. Where the heart center is properly*
opened, then the subordinated solar plexus can be used energy-wise to complenenti;

the evoked forces. g
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No. 297 - MEANING AND EXPERIENCE

There are basically two ways in which an individual evolves through the assim-

ilation (integration)(correlation) of experience. The first method is common to
all and involves primarily unconscious, after the fact assimilation of particular

experience (usually long after the fact). The bulk of humanity assimilate experi-
ence at a far slower rate than the rate of experience accrual. The volume of in-

formation is usually too large for the consciousness to process during the life-

time, so a period between incarnations is needed for proper review (assimilation).
The second method is far less common, and is the method used by the esoteric

student (and to some extent by anyone who is reasonably intelligent and conscious-

ly aware of his experience) to consciously and deliberately assimilate experience

(simultaneously as experience is being realized or shortly thereafter). This sec-
ond method requires some degree of awareness of the situation (context) of the ex-

perience and the relationship of the individual to the experience (i.e., an honest
assessment of one's own motivation and ability), and the ability to correlate in-

formation and discern significance. It is a relatively difficult task for the un-

trained to discern the meaning of any experience, because (usually) a large number
of factors (forces) must be considered, correlated, and evaluated, and that can
only properly be accomplished via the abstract mind and the intuition.

One of the problems of discernment occurs when the student makes a Jjudgement

(assessment) based on superficial factors and reasoning. ©Such an oversimplifica-~
tion can easily lead to more erroneous (misleading) conclusions. The other ex-

treme can also be a problem, where the student unnecessarily complicates his as-

sessment by relying too heavily on the rational (concrete) mind. The student is

encouraged to remain relatively detached from his experience and form his assess-

ment of meaning, thus precluding either complication. With a balanced (moderate)
approach, the student can consider various possibilities and implications without

drawing rigid (limiting) conclusions (which impair further understanding). This
balanced approach is important because meaning can only be properly realized in a

broad context. The forces which combine to produce experience (and which further

produce the disposition of the individual with respect to the experience) are ne-
cessarily related to other non-apparent factors.

No experience is altogether isolated or independent. Any individual experi-

ence is related to the continuity of the individual (with past, present, and fu-

ture relationships)(and even to preceding and succeeding lifetimes) and to the
world context (the relationship of the individual to group karma). Thus, the

forces of any experience are related to numerous other factors. It is neverthe-

less possible to understand some of the meaning intended to be conveyed by expe-

rience, particularly as the student is able to correlate diverse factors over a

period of time (continual evaluation and reconsideration (meaning that all conclu-

sions are tentative and subject to further experience and consideration)).
In the first method (unconscious assimilation), the student learns more or

less unconsciously as more and more experience is considered. Unconsciously, the

mind is able to correlate considerable amounts and diverse threads or information,

relating them to the consciousness of the individual. The second method (con-
scious and deliberate assimiliation) does not replace the former method entirely;
it simply complements the first method as the conscious mind interacts with the

normal (and paranormal) abilities of the unconscious (and superconscious) mind.
Through deliberate observation, conscious evaluation, contemplation, and align-

ment with the higher self, the individual can hasten the process of assimilation

of experience and interact more effectively with new experience.
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No. 298 - THE FOURTH ENNEAD (4)

The fourth tractate of the Fourth Ennead is the second of three tractates en-

titled 'Problems of the Soul.' According to Plotinus, the life of the oversoul

flows through the lives of the particular souls, being a unity simultaneously

present in all things. The oversoul does not abandon its reflections (as the par-

ticular soul abandons); the soul (oversoul) is both transcendent (relating to the

monad) and immanent (relating to all lesser (internal) lives), ever brooding over

its expression, ever at rest (repose) with regard to the objective manifestation.

The passions of the soul are its cycles of existence (reflection), fully in accor-

dance with the natural order. The soul possesses an interior disposition and does

not reason; it is simply aware (subjectively)(on its own level); only the lesser

self (the personality) is drawn to reasoning (until the intuition or realization

of the soul can be evoked). All knowledge exists and can be accessed, and in this

sense, the soul embraces an integrated memory in addition to its own recollected-

ness, but that memory involves the assimilation of energy patterns (realization)

rather than specifics.

The consciousness of the soul on its own level is the contemplation of the

order of its own level. The soul has no knowledge (memory) of earthly experience,

only quality. The contemplation of the soul involves no discursive thought or

reasoning, since the (contemplative) intuition enfolds the entire subject and its

inherent (internal) correlations without recourse to analysis. In contemplative

vision there is no awareness of the personality (or anything ordered in space-

time), only an identity of essence. However, if the focus of consciousness is

perfectly balanced between the abstract mind of the soul and the concrete mind of

the personality, then the vision can extend to some extent in both directions (si-

multaneously). The memory of the personality is temporary (transient) and in-

volves specifics, while the memory of the soul is long-lived and involves quality

(character). There is a mechanism of recognition between souls regardless of
form that passes beyond the short-lived memory and involves a rapport based upon

the quality embraced by the souls themselves. Such a rapport need not be related

to any historical significance.

The soul is a participant (directly or indirectly depending on the level or

quality achieved) in the ordering of the universe (by higher impression). Such

ordering is not by direct manipulation of specific affairs, but by the adjustment

(qualification)(conditioning) of energy fields which impart their adjustments
(character) upon the fabric (domain) of manifestation. The leading principle
(order) is unity; thus the administration of the universe proceeds as action de-
termined internally, according to natural law. Wisdom (peace) on any level is
far superior to reasoning (a struggle). Reasoning (perplexity)(memory) pertains
to the lower order; wisdom (peace)(quality)(knowledge in repose) pertains to the
higher order. Nature is a consequence of wisdom. Wisdom transcends time; that
which is imbedded in time (the medium of diversity)(i.e., the human personality)
is of an order less than that of time itself. 3

All events in time and space (and all non-events) exist simultaneously; it is
only to the lesser (partial)(time-dependent and/or space-dependent) vision that
specific (uncorrelated)(distinct) existence can be perceived. Within the one vi- ed
sion, all events in time and/or space appear interrelated one with another, and ivji
the only reality is that which embraces all. Sense-impression occurs only in the‘;';i
(lesser) domain of partials (what need would a totality have of such impressions?).
An enlinking exists between all lives which is an instrument of the (universal)
oversoul. Unbound life is not possible. ";-y;t

&
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No. 299 - HUMAN SEXUALITY

Sexuality refers to the quality (condition) of being sexual (or bisexual) in
contrast to being nonsexual, and in the human sense, refers to the condition of

the personality instrument. The soul is nonsexual, without regard to either sex,

but able to integrate both male and female forces (principles). Consequently, the

human personality matrix (from which the human personality is created or evoked

into incarnation) is bisexual (hermaphroditic)(androgynous).
Though the personality matrix (archetype) is bisexual, the actual (manifested)

personality (form)(body) is either male or female, as one or the other of the two

sexual principles dominates the form. When a soul incarnates (as the soul is
drawn into incarnation by karmic forces), it chooses the sex of its physical in-

strument depending on cultural conditions (opportunities), the need for particular

experience (male or female), and proper karmic consideration. The soul incarnates

(alternately or as needed) a sufficient number of times as a male personality to

properly develop the male principles (and male character) and a sufficient number

of times as a female personality to properly develop the female principles (and
female character), in a balanced way so that ultimately the male and female prin-

ciples can be fully integrated within the personality form.

Every human form has both a male and female potentiality within itself, but

(generally) only one or the other is developed in any one lifetime. A male per-

sonality is designed for the male experience (and conversely, the female personal-

ity is designed for the female experience), even though female (male) characteris-
tics (principles) are potentially available. The soul, being impersonal with re-

spect to the personality, does not jdentify with either male or female, but the

ersonality that is properly formed and balanced will naturally identify with the

?physical) sexual nature, either male or female as the case may be. With regard
to consciousness, however, the spiritual student should accept the basic male or

female personality as an instrument (of the soul) and identify with the soul na-

ture rather than the nature of the personality form.

The natural (normal) human (personality) condition (orientation) is hetero-
sexual, but due to the complicated (bisexual) nature of the personality matrix,

it is possible for the personality form to have (potentially) homosexual prefer-
ences. This can result from a lack of balance between the intended predominant

male (female) nature and its subtle counterpart, or simply from strong personal

affections (with regard to particular persons (due to previous experiences (in
earlier lifetimes) where the sexual orientation (relationships) may have been
quite different)). It is quite natural for individuals to experience a deep af-

fection (brotherhood) for others without regard to sexual orientation, but the

spiritual student should not be confused or distracted by any (strong) identifica-
tion with the physical form, regardless of the sexual orientation.

Any substantial sexual urge (desire), heterosexual or otherwise, is an indica-

tion of identification with the physical and emotional nature of the (lower self)
personality rather than with the mental and spiritual nature. When the student is

mentally or spiritually polarized (and where the lower nature has been properly

qualified, the student 1is no longer vulnerable to physical and/or emotional dis-
traction. Human sexual distinction is designed for the purpose of creation, both

procreation (propagation) and the upliftment of creative (sexual) force into men-
tal and spiritual abilities (creative potential on mental and spiritual levels).
As the male and female creative forces are properly uplifted and balanced, the in-

dividual becomes a potent creator in mental, astral, and etheric matter (without

regard to the particular sexual nature of the personality form) .



A COMMENTARY ON THE ESOTERIC PHILOSOPHY.
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No. 300 - SEVENTH RAY METHODS

Though the First Ray Properly contains the overall plan for manifestation andthe evolution of consciousness, it is the Seventh Ray which provides the basic
framework and specific methodology (organization) for manifestation. The variousSeventh Ray methods all relate in some way to the creation (building) or manipula-tion (differentiation)(integration)(ordering) of matter (energy patterns), andusually involve the systematic integration of constituents to form some greater ormore useful configuration.

Seventh Ray methods include ceremony, ritual, invocation (evocation), prayer,construction, organization, etc., including most methods associated with magic.Many occult orders incorporate Seventh Ray methods which establish and strengthenvarious energy patterns which in turn provide a framework for operation (applica-tion of energy). Much of the ritual and ceremonial forms found in occult orders(and in the various churches and religious orders) involves Seventh Ray energy.Bach time a prayer or invocation is repeated (for example)(or each time a ritualis followed), an energy pattern is evoked and sustained which (structurally) re-lates the individual (participant) or group to the associated energy (or threadsof energy). Each symbol utilized relates the Participant to the knowledge (ener-gy) held within the symbol (via threads or patterns of energy), depending on thequality and coherence (and strength) of the association and depending on the re-sponsiveness of the participant,

The building process is inherently a Seventh Ray process, as building is ba-sically associative and constructive (where building can refer as well to Physicalmatter as to character building and the formation of subtle structures in con-sciousness). Most esoteric orders (and many exoteric metaphysical orders) involvemeaningful (practical) structure and various Seventh Ray methods in support oftheir (particular) primary ray assoclation. This is particularly so in the caseof Seventh Ray orders (such as Masonry).
The most fundamental of the Seventh Ray methods involve occult chemistry and& deep understanding of the material (atomic and molecular) structure underlyingmanifestation. Matter on various levels can be qualified and utilized (formed orreformed)(manipulated), at least to the extent that the individual understandsmatter (energy) and the various direct methods of working with matter. The resortto ritual (ceremony)(invocation) involves less direct methods. In either case,the energies are associative and results depend on the ability of the individualand the suitability of the effort, The human creative potency increases dramati-cally as the abstract mind is used in conjunction with the concrete mind (as mul-

energy qualification). The various orders of devas each have pParticular roles toPlay in the various processes of manifestation, and considerable cooperation (a1-beit subjective) of the devas is implied in the application of Seventh Ray methods(creative forces).


