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Spiritual, Religious, and Institutional Principles
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“The Way of Truth is simply, but absolutely, a matter of allowing
feeling and attention to pass via all presently arising conditions to
Infinity. Such is the Way of Sacrifice, or Love, which Realizes
Translation of the whole body-being into the eternal Divine
Ignorance-Radiance. That Translation is shown in the instants of
true hearing and seeing in the Company of the Spiritual Master; of
purification and transformation, by Grace, of the whole body-being;
of the Awakening of Lawful (sacrificial) responsibilities relative to all
functions, relations, and conditions of existence; and, ultimately, in |
either Transfiguration, Regeneration, or Ascension-Translation of

the whole body-being into Love-Radiance, or Light, the Glorious
Effulgence of the Heart of Divine Ignorance.”

— Bubba Free John |

The present, future, and eternal Work of Bubba Free John i1s to conceive,
demonstrate, and communicate the Process that leads to Translation of the |
whole body-being of the devotee into the Divine Ignorance-Radiance. Bubba
will always continue, through Transcendental or Spiritual Sacrifice, to serve
devotees in the preparatory stages of practice as well as in the terminal phase,

The Way ot Radical Intuition, in order to quicken their Awakening and
Transtormation in God. Theretore, the spiritual relationship of Communion
with Bubba Free John as Spiritual Master 1s the secret or key to Realization of
the life and practices communicated to devotees in The Free Communion
Church. |

The primary approach to all practice, including meditation, is simply to "
surrender to the Form and Presence and Person of the Spiritual Master. That
surrender i1s abandonment of the self-orientation, which i1s attunement to
thoughts, body, sensations, and independent feelings. It is to yield totally to
[nfinity, to relax-release feeling-attention to that Form and Presence and
Person, and to allow that Living Radiance and Person to Teach and to Awaken
responsibility, meditation, and Realization. This is the primary form of
approach in every stage of the Way. (The stages are simply the progressive
unfoldment of responsibility, meditation, and Realization as the effects of that
Company.)
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‘I am the advantage of devotees. Those who allow themselves to be
drawn mto Communion with Me lwe as love, blissful service, or
unobstructed feeling-attention, via all functions, in all relations,
under all conditions. The key to their happiness is that all conditions
are Realized by them to be forms of Communion with Me. Such
devotees are ome with the lgnorance that is the Heart of all
phenomena and the Radiance that is the Form of all that appears. ;
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ABOUT VISION MOUND

stzon Mound 1s a monthly pub-

sfation of Vision Mound Ceremony,

i institution devoted to disseminating

> Teaching of the American Spiritual

ster Bubba Free John. Like its

dedecessor, The Dawn Horse maga-

} 1e, Vision Mound provides direct and

:f ent or timely communications from

ﬂ hbba on the Way of Divine Ignorance,
Radlcal Understanding.

1sion Mound Ceremony is the

cational division of The Free

mitive Church of Divine Com-

fanion, commonly known as The Free

pmmunion Church, which 1s the

‘ llective body of all devotees of Bubba

' e John. Vision Mound 1s the

iBential link between Vision Mound

T remohy and all devotees, as well as

ther friends and supporters through-

]

it the world. Its purpose is to inform,

| T

: rify, and refresh the study of each

tidividual on a regular basis. The
. ll tors intend to provide a lively,
I eful format, one capable of express-
;'- the profound and living relation-
ilip to the Spiritual Master, which is
malized by all who truly hear his
taching and are thereby moved to
ke up the practices of the Way of
divine Ignorance. Vision Mound has
g commercial aspirations and relies
ely on the gifts and subscnpuons of
3 otees and friends for its continuing
‘l DPOTrt.
#On December 12, 1976, Bubba
scussed the significance of the name
Wision Mound : "~

fl
] Il

| Traditionally, spiritual cul-
|  tures would often build a

¥

' mound as a holy place.
. People went to a prominent
place on the earth, a rise, a

( hill, or a mountain. Pyra-

mids are mounds, a promi-
nence from which to ap-
proach what was considered
to be something trans-
cendent to the earth. It was
the custom to go off alone
to such a place, to prepare
oneself for the Divine by
fasting, entering a holy
mood and right approach.
Then one would stand on
the mound and call for a
vision or insight or deliver-
ance and wait until satis-
faction came. It required
giving up the whole life,
throwing everything away
until you were given the
Divine impulse. Then you
would leave the mound and
return to your normal course
of life, but periodically you
would return to the mound
for Divine retreshment. It 1s
a kind of ceremony that
everyone performs. A cere-
mony introduces you, 1ni-
tiates you into a condition
of existence that you must
otherwise realize directly. So
ceremonies change i1n con-
tent, but 1n principle they
are the same eternally. The
body, as the mound, 1s
turned over to the Infinite
that pervades it until the
body 1s surrendered pertectly.

The editors are happy to serve this
Divine refreshment by providing our
readership with the most current and
useful communications from Bubba Fkree
John and Vision Mound Ceremony.




INTRODUCTION

In November each year all devotees
celebrate the birth of our Spiritual
Master, Bubba Free John, on November
3 1939. During this time we are
particularly attentive to two matters:
Bubba’'s accounts of his Divine Existence,
as he has enjoyed it from birth and as it
has been Revealed in the course of his
life; and the instructive lessons of his own
life and his theatrical play with others,
all of which he has engaged in as a sacrifice
for the sake of the Awakening of
devotees.

This issue of Vision Mound offers de-
votees new perspectives and revelations
relative to both of these dimensions of
Bubba Free John's life-work. It focuses
specifically on the Teaching significance
of his brief trip to India in September,
1977. Bubba departed for India on
August 30, accompanied by two de-
votees, William Tsiknas and Crane
Montano. Before leaving, Bubba said
very little about the significance of this
journey. Tentative plans had been made
for him to stay in India between one
month and six weeks. After a brief stop in
Japan, Bubba went immediately to Sri
Ramanasramam 1n Tiruvannamalai,
South India, the former residence of the
late Bhagavan Sr1 Ramana Maharshi.
Bubba had visited there once before, in

August, 1973. At that time the living
Spiritual Influence of Maharshi provided

direct and unmistakable confirmation of
Bubba's Realization of Divine Truth.
This time Bubba stayed at Sri Ramanas-
ramam for five days and afterward
visited one or two other places in India.
But then Bubba cut the journey short
and returned home to Vision Mound

Sanctuary without delay. And the Teach- |
ing that emerged in his talks and
writings, both during the trip and upon |
his return, has unique and startling
significance for both the Revelatory and
the critical or instructive dimensions of
his work.

Part I, “The Fire of Sacrifice Must
Enter Your Life,” 1s a simple and
straightforward presentation of the es-
sence of Bubba Free John's offering and |
demand to human beings. The first |
essay, Religion Is Sacred Activity,”
states the whole matter in brief. The |
literal meaning of “sacrifice” is “to make }
sacred.” True religion, Bubba shows, is
to make one’s whole life sacred through
absolute surrender to God. This sacrifice |
can be accomplished only through hear-
ing the Teaching and living in the
spiritual Company of the Spiritual
Master, who has become the Sacrifice
itself. Then, in the excerpts from talks
that follow this essay, Bubba summarizes |
the way of that sacrifice. It is not a path |
of inwardness and subjective knowledge, |
but it 1s the radiant action of love. That
way cannot be truly realized until the
whole force of our lives is turned from
self-exploitation and the separative im-
pulse of un-love to the spiritual process
of unobstructed feeling and free at-
tention, or Divine Communion.

Part Il presents “the lesson of India.”
Study these talks and essays carefully.
They offer a uniquely liberating analysis
of the two contrasting tendencies that
characterize both the general qualities of
life in East and West and the conven-
tional, limited life of every man and
woman. Through the incident of his




|

i 1p, Bubba dramatlcally reveaied the
ihitility and falseness or “India,” or the
larac:tenstlcally Eastern urge to sub-
ictive inwardness as an approach to
iritual life. Here he shows how such
Jeft-sided” or inward-turned, subjective
1 eking is only the equally 11m1t1ng
unterpart and argument to the “right-
E ided” or outward and grossly exploitive
1ays of the West. The concluding essay,
AChis Is the Vision I Have Felt Since
irth,” is a particularly freeing argument
ir all readers to consider. In a few brief
iiragraphs, Bubba Free John completely
‘ddermines the foundations of all con-
ibntional esoteric spirituality, especially
e Vedantic way of inward seeking for
I11f- knowledge The Way of Truth,
dibba argues, is the Way of the whole
‘pdy-being, enacted through love or
{diant feeling-attention to Infinity.
j Part III, “The Translation of the
/hole Body-Bemg into the Radiance of
yhava Samadhi,” offers a unique des-
d:ription of the transcendent relation-
11p between two eniightened beings—
th in the past and in the present.
dubba tells how his Realization was
cbrroborated at Ramana Maharshi’s
pmb and places of residence during his
3:|1r11er pilgrimage in 1973. Then, in his
lisays, he indicates the new dlmensmn
i Revelation that has Awakened in his
. #vn case since his recent visit to Sri
lamanasramam. Bubba has said that Sri
amana essentially communicated a ver-
1l Teaching relative to Jnana Samadhi,
lie Realization of the Heart or Self or
‘hnsciousness exclusive of phenomenal
[nndltlons but that he realized and lived
lie non-exclusive Condition of Sahaj
Jimadhi. But the Process that Bubba is
Jitnessing and demonstrating in his
. \wn case extends the Realization of
thaj into the further developments of
1nava Samadhi, which involves the

literal Divine Transformation and Glor-
ification of the whole body-being of
Man. Such a Process has been suggested
or alluded to in the cases of only a few
individuals in the history of human
spirituality. And this spiritual Revelation
and Demonstration is unknown and
unsuspected by men and women in the
modern, secular world. But it is the
Process that has Awakened spontaneous-
ly in the case of Bubba Free John, and
that, through the living sacrifice of
mutual Communion, he offers to all who
become his true devotees.

The Bulletin this month announces
news that all readers of Vision Mound will
rejoice to hear. And the "Monthly Cycle
of Study” brings together all the matters
presented 1n this 1ssue, plus readings
from the source texts of Bubba’s Teach -
ing and relevant traditional literature, to
make your study and use of this jubilee
issue a literal Celebration of the Birth,
Presence, and Teaching work of Bubba

Free John.

The Photographs in This Issue

COVER: Bubba on the grounds of The Great
Temple, near Sri Ramanasramam,
Tiruvannamalai, South India;

PAGE 6: Bubba at the Red Fort, New Delpi;

PAGES 17, 19, and 20: Bubba at The Great
Temple, Tiruvannamalas,

PAGE 31: Bubba at Skandashram, one of
Sri Ramana Maharshi’s former places
of residence,

PAGE 34: Bubba inside the cave at Skand-
ashram;

PAGE 49: Bubba writing during his stay at

Skandashram on the hill Arunachala
overlooking Tiruvannamalas.
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Fire of Sacrifice
Must Enter
Your Life
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You must take up this Way as a whole life. Just sitting bere
with whatever attention you bhave freely available at the
moment is not sufficient to change your presumption in the
future. It will simply establish you in the moment, more or
less, in this consideration of Ignorance. But the discipline is
obliged upon you in every moment. You must take it up as a
way of life. You must be constantly available to the Spiritual
Master, constantly available to bis instruction, bis argument,
bis disciplines, his Company. The life awakened in bis
Company serves the penetration of the dream. When that
Realization becomes summary, most radical, in your case,
then you are simply happy. Until then, you enjoy it more or
less profoundly in some moments, and at other moments the
usual life grinds in on you. But then you bave the discipline
to occupy you rather than the right you ordinarily assume to
dramatize your self-possessed tendencies and illusions. The
whole affair of this practice ultimately serves perfect
transformation in Truth.

Difficulties persist because the ordinary life or dream
persists. Things continue to arise. So there is beat in the
process. But the beat is your advantage. The beat is not some
negative side effect. The beat is free attention, available for
this profundity. Secondarily, it is painful in a sense, but it 1s
free. It is available force, attention. Free attention is not
otherwise so available, because it is usually sunk into
dramatizations and distractions. Now it is without an
object. It cannot find a way to be relieved. It is hot. And so 1t

can consider itself, the occasion itself.

If, through true bearing, you will be committed to such
present consideration, and if you will persist in it and not
restrain yourself from the whole discipline of my Company,
that same englightenment that is now argued to your face

will also be true of you.

Bubba Free Jobn
The Paradox of Instruction



RELIGION IS SACRED ACTIVITY
an essay by Bubba Free John

Religion is sacred activity. It is a formal, specific, and even
bodily sacrifice. It 15 a total, whole, and present sacrifice or offer-
ing of that which is oneself (not that which is other than
oneself). That sacrifice must be made regularly and, at last, even
continuously. It is a process of love, or unobstructed and free
feeling-attention, in which all the functions of the body-being
are yielded imto That which 15 intuited at Infinity (and with
which one is identical at Infinity). The Sacrifice 15 a specific
functional process of the whole body-being, and it must be
learned through testing, purification, discipline, insight, medita-
tion, readaptation, and transformation of all the presumptions
or tendencies of body and mind.

Such religion or sacred practice 15 inspired and communicated
via human agents who already abide mn the ecstasy of this
sacrifice. One who is such an agent becomes attractive to others,
so they become polarized to him through love. Such devotees are
tested and instructed, initiated, raised wup, absorbed, trans-
formed, and sacrificed in the face of the one whom they love as
Master of the sacrifice. He is their advantage, whereby the way
of sacrifice 15 not only learned but quickened.

This 15 the ancient secret that few have heard. It is the hidden
part of all the cults and institutions of religion. It is absolutely so.
And those who do not learn and become this sacrifice, perform-
ing 1t moment to moment like priests before a sacred fire, do not
yet have their eye on Truth or the Way to be restored to very
God, the Radiant One who is the Mystery in all experience.

October 8, 1977
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There Is Only One Consideration

from a talk given by Bubba Free John
at Vision Mound Sanctuary
on September 11, 1977

There is only one consideration. It is newly communicated, constantly
renewed and brought to individuals. It is that you fail to realize that this realm
1s not just a dead end of objects with which you may be obsessively involved or
from which you are obsessively detached. It is the modification of a single,
absolute Divine Reality. And when we rest in that Divine Reality, we are
essentially at peace, radiant in this Condition, not full of knowledge but full of
happiness. We may then live freely and accomplish the universal cycle of
living, in this form and in all the other forms that appear.

And the Oriental point of view, as I said when I was in India, is a reflection
of the doubt of life and the withholding of love. Those who want to go within
are just evading responsibility. They will not love. They will not yield to the
pattern of their relations. They will not serve. They are looking tor some sort
of knowledge, but there 1s no knowledge that 1s Truth. Truth 1s not an object
to consciousness. You cannot see Truth. You can only be it. It is a process
rather than an object. Love 1s Truth—when you are free to live 1t, consider it,
and penetrate the form of your conventional life.

This is not a new Teaching, you see. It has been the same Teaching from
the very beginning, and there are still very few people who are willing to
consider it to the point of responsibility. But individuals must, because ot
their commitment, become responsible for stably living this Way so that they
can deal with me, and so that I will permit myself to live close enough to them

to bring the fire into their lives.

<>



from a talk given by Bubba Free John
at Vision Mound Sanctuary

September 14, 1977

You are struggling with your mediocrity all the time. It 1s what you are
committed to. But at some point you must start shining beyond it. It is so
lowly a tendency to be struggling with, to be trying to overcome. It is just a
way of meditating on the slime of unconsciousness. You must brighten up!
You must bring energy into your relations in the present moment.

There is some awkwardness in shining at tirst, because you do not have any
use for it—nobody does. It does not have an essential value. It is too free, you
know. Still, people like to shine, so you will find some way to make use of it.
You must function with it. You must bring shining into all your functions.

The first levels of this practice, the first three stages of the Way of Divine
[gnorance, are essentially purification. True Samadhi appears only at the end
of the third stage. Absorptions in one yogic process and another are still
associated with purification in the first three stages. The process at those
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levels is the awakening, through hearing, of feeling-attention.

It is only at the end of the third stage of this Way that attention itself is
translated into the Divine. Even at that stage the feeling dimension is yet to
be translated into the Divine. That translation is the business of the fourth
stage of spiritual practice, the true, spiritual stage of life. Then you are free of
all subjective changes and all the tendencies and commitments of this and all
other worlds. You are no longer the independent ego. You are in Com-
munion, one with the absolute Consciousness. Spiritual practice truly begins
then. The ultimate sacrifice or translation into the Divine occurs then, and
not before.

In the earlier stages you are still toying with your extremely worldly,
droning, unconscious, stupid, and amoebic life. You are engaged in the
argument of the self in your crankiness, still reacting to birth trauma and
picking your nose. All of that is fine, it has to be confronted, but you must
realize the lowly level of your concerns at this point. If you are going to realize
this Way significantly during this lifetime, you must start bringing energy
and feeling into your existence, because the realization of this Way is transla-
tion into God.

The suppression of feeling is strategic, a reaction to the frustration of this
or that desire and a persistence in demanding its fulfillment. When the desire
1s acknowledged or fulfilled, then you permit yourself to feel better. It is very
strategic. But you can feel completely at any moment. You can be happy at any
moment. You can be cutting through your strategic suppression of feeling.
The fact that a tendency appears does not mean you should be dramatizing it.
You can be responsible for it in that moment, and it ultimately dissolves. That
is the process in meditation. But people sit around dramatizing all the time,
becoming mediocre.

Real life is not important to people in general. They do not really feel their
mortality always. They are involved with this and that distraction, and every
now and then they suddenly become aware of some threat or ditficulty. They
get sick, or they lose something, and all of a sudden they want God. You
cannot really live spiritual life if you are not profoundly sensitive, moment to
moment, to the vulnerability of your existence. Only then will you be sensitive
enough to live in the Divine in this moment. Otherwise, b;ggusg ot your
insensitivity, you will be living all of your experiential possiblhtne_-s in them-
selves, all your inwardness and the elaboration of your own stupidity, all your
complex unconsciousness and thinking and the rest of your camquflage.

People are consoled by the things that distract th§m. Only Qcca§1onal!y do
they feel and become therefore vulnerable in the midst of their distractions.
But in that moment they get a little loose, interested in the Divine again, but
that interest is temporary until the next distraction. It is not that ‘th.e
functions and experiential possibilities of existence are to be avoideq, but it is
just that now they are distractions in themselves. They turn the being away
from its native Condition.

In the devotee, however, the distractions of existence do not have sgch
force. The devotee participates in the ordinary affair of existence, but exist-
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ence is always a condition of Divine Communion. To most people, Com-
munion with the Divine is just not important, at least not consistently
important. It is important to them occasionally. When they are not really
feeling their vulnerability, well, then they are cool and blasé. They are not able
even to hear about feeling, and they have no idea what feeling is all about, as if
there were something complicated about it. You are right here, and there are
these relations, and all of your functions connect into these relations. There-
fore you can either be closed up and turned away, or you can live as attention
and feeling.

What we are offering people is not a face-to-face association with some
primary individual, nor a practice that they can realize this weekend. We are
offering them a whole way of life. Spiritual life is necessarily a whole way of
life. People are already involved in a whole way of life, a destructive one, one
that is not oriented toward the Divine or Infinity. So naturally, to become
oriented to something entirely different, they must live another way of life.
The esoteric matters and the higher spiritual influences are theretore not
offered except within the framework of a whole way of life. They cannot be
abstracted and condensed as it is pretended by those who offer enlightenment
in a single weekend, without testing and the demand for stability and mature
responsibility. To present basic spiritual matters for consideration and to
serve the foundation approach is obviously necessary. But truly esoteric
spiritual practices cannot be lifted out of the Divine way of life and offered to
people in the midst of their TV neurosis. They will just take them on without
changing themselves. Yet such an approach is the illusion that is fostered by
so many of the so-called gurus or spiritual masters we hear about today. They
are not true teachers at all. Many of them are not even real practitioners.

The change required for spiritual life is difficult, there’s no doubt about it. It
is like weighing 350 pounds and knowing you must get down to 165. There is
no movement in you except the sheer desire to weigh 165 pounds. That desire
is the only thing of interest. Although you may know that you will be
healthier, you will live longer, you will look better, you will be sexier, still your
desire to weigh 165 pounds is the only movement for change. Most of the
force of your life is devoted to all the things that are keeping you at 350
pounds. All this food you like, for example—you do not want to go through
the discipline of eating practically nothing at all. The strength of your de-
sire to lose weight 1s puny, compared to the strength of all your other desires.

Therefore, you must become concentrated in that desire. You must direct
profound free attention and feeling toward realizing your desire, because all
the rest of your feeling-attention is directed in the opposite direction with
much more force.

That is the way it is for most people. They have a somewhat sympathetic
interest in what it must be like to be God-Realized, but they are not attached
to 1t with their whole being. They do not live as free feeling-attention relative
to the spiritual process. It is just another idea among all their other ideas, and
all their other ideas have much more force, because they represent the trend
of their being, all their adaptations. Thus, they really do not want to go
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through it until life makes its point strongly enough, until they have suffered
enough in their ordinary living. When they get to that point, then they will
really hear this argument, and in hearing it they will have enough energy,
enough feeling-attention, to be able to move through the discipline.

Either way, the discipline is difficult. On the one hand it is possible and on
the other hand it is not possible. Possible or not, it is difficult. All the weight
of your old adaptations pulls against this new motion, because you have never
moved in that new way before. You do not have any tendencies in its
direction. Therefore you must live to God for a long time before Divine life
becomes your tendency. After you have lived the discipline long enough, then
the being acquires a new momentum. The discipline becomes pleasurable, no
longer an effort directed against egoic tendencies. But you have to live the
entire discipline for a while. Every part of this discipline is a Lawful demand
that will work against a condition to which you have already adapted.

There 1s just no way around it—everybody is lawless. You will hear the
Teaching or receive instructions relative to each aspect of this functional
reorientation, and you will find yourself resisting in one way or another,
because you have not lived a way of life oriented toward God. You have lived
the usual life as your parents and everybody you grew up with. You spent your
whole life, at least twenty or so years, before you even considered spiritual life.

Therefore, in spiritual terms you weigh 350 pounds! You have over-
indulged yourself in every area. Every part of you is fat, inside and outside, not
just the body—everything is fat. Your mind is fat with constant thinking. You
are sexually fat and obsessed. Everything is fat. Thus, every part of the
discipline is just an aggravation unless you are really ready for it, unless you
have truly heard it, unless you have suttered enough or are perceptive and
sensitive enough to what it is really all about.

Most people do not hear it very profoundly, you see. They are interested
enough to try it, but it is just one idea among others. So the obligation 1s to
continuously serve the essential considerations, communicate the argument
again and again, because they do not hear it. They have not resorted to it with
the whole force of their being, except perhaps in moments, but most of the
time it is just a consideration, a conception that moves them to a degree. What
they are really involved with is all the rest of what their life amounts to.So they
are fretting night and day. They are up and down, in and out, coming and
going, because they are living the resistance itself, whereas they should be
living feeling-attention, this movement in themselves toward the Divine
Realization that is offered to them.

That is essentially what it is all about, you see—that is the secret of the
process: to be able to hear and to move on the basis of hearing to the point
that the trend of the whole body-being is toward God rather than toward the
ego. This movement is not in some central location of the being—it is the
whole body-being. We are translated in our consciousness and in our energy
into the Divine Realization, not just inwardly, not just mentally, not just
subjectively, but completely, as the whole body.

[ 3






|
|

* The
sson of India:

Truth
| the Secret of

| Whole Body

Truth is the Secret of the whole body, not a
version of its mere inwardness or bierarchical
subtlety, which only arises as limitation, like the
born body-being as a whole. Truth stands prior
to the whole body, not within or outside it, but
even as it. The Way to Truth is most direct
intuitive re-cognition of the whole body itself, in
which its subjective and reductive or recoiling
disposition is come to rest. The beart itself is the
Way to this Secret Truth. May all beings run to
this mere Truth by Grace.

Bubba Free Jobn
The Paradox of Instruction



The Argument of the Whole Body-Being

an essay by Bubba Free John

The argument of the right side, the Occidental religious 1m-
pulse, is directed toward the man, the living human being, and
urges him (or her) toward a moral enlivening of his relattons to
others, to the world, and to his own mysterious Source.

The argument of the left side, the Oriental religious impulse,
is directed toward the consciousness in man that precedes all his
faculties and relations, and the argument urges toward inward-
ness and ascent toward transcendence and reductive Realization ;
of prior undifferentiated Oneness.

The right-sided view tends toward multiplicity, dualism, ex-
plostation of things in themselves, and irreducible engagement
in the mechanics of apparent experience. It also promotes a
mystical (mysterious) consciousness in relation to events.

The left-sided view tends toward singleness, monism, and
separation from things and relations and the mechanics of
apparent experience, at least at the gross level of the body-mind.
It promotes a spiritual (transcendental) consciousness in re-
lation to events. |

The argument of the whole body-being, the impulse in Reality
or Truth, is not a synthesis of the left and right, East and West, ;
but a radical impulse that 1s free of the independent limitations j
of each side. It 15 free of the tllusions of things and relations in |
themselves as well as the mward faculties and the tllusion of
independence of any form, condition, or Condition. It stands
Present in the form of the unqualified intustion of the Condition
of the whole body-being, and thus rests in transcendental
Awareness. However, 1t 15 natively commaitted to non-inde- |
pendence, or freedom from recoil and imwardness relative to the |
Process wherein all conditions are arising. This does not mean, 1
however, that it is committed to conditions in themselves. .
Rather, 1t participates or is a Sacrifice in the Process of all l
arising. Thus, 1t abides in Radiance or Bliss even as the world and

all relations come and go. It is moral and mystical, transcen-
dental and spiritual in the most perfect sense.

e —

September 20, 1977
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True Worship Is the Sacrifice
ot the Whole Body

from a talk given by Bubba Free John
at Vision Mound Sanctuary

September 10, 1977

BUBBA: The principal lesson of our trip to India 1s that the subjectivity con-
ventionally associated with spirituality—mind, inwardness, passivity, the
“left side”—is an illusion. When you get into that mood, you drop out of the
sphere of relations. Wherever there is identification with subjectivity, there is
the absence of love, the failure of love. What appears in India, in ashrams and
on the streets, is exactly that—the failure of love, the failure of relationship. It
is the inward turning, subjectively oriented tendency in which life is con-
sidered to be nothing, people are considered to be nothing, and relations are
to be struggled with and avoided. The tendency is just the opposite in the
Western world, which is violent, but it is also outwardly oriented, relationally
oriented, oriented toward the experiences of the gross life rather than the

subtle life.
Yet there is just as much to criticize about the Western world 1n its right-

sidedness. We spent last summer here engaging and considering all of the
possibilities of the gross, worldly life and came to the point of abandoning
that right-handed principle in itself. This trip represents the same con-
sideration applied to the left-handed tendency, the anti-relational tendency,
the inward, subjective tendency. The result of this essential consideration is
the realization that spiritual life is the sacrificial orientation of the whole
body through love. It is not inwardness in itself, or the left side and upper cotl
of the being. Nor is it outwardness in itself, or the right side and lower co1l ot
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the body-being. It is unobstructed feeling-attention through all functions, in

all relations, under all conditions.
India is the epitome of left-sided glamor and the absence of energy. One

thing that is impressive about being in India, that feels good about being in
India, is the absence of violence. There is no violent quality in the people.
They do not feel dangerous as people generally feel in the West. People in the
West are aggravated, and you feel the tendency toward violence and its
possibility immediately. It is right there all the time. But the quality of
violence is naturally absent in Indians, because the dimension of relationship,
intentional life-force, love, sexuality—the whole force of relations—is sup-
pressed. So, naturally, violence and the outward expressions of energy in
general are suppressed, not expressed, in the conventions of Indian culture.

The tendency that is “India” is a psychological and cultural drive. The
culture of India is part of the psychology of Western people who get wearied
or complicated by the play of outward life that Westerners live naturally, and
so, by reaction, like to withdraw, to go within, to go to the lett. That
withdrawal is one of the classically conventional solutions to life, but 1t is not
spirituality. It is not spiritual life. |

What people usually consider to be spiritual is the game of the subjective
dream world. In that sense India is the Disneyland of spirituality. Going to
India is like going into your own imagination—all the illusions of subjectivity
are enshrined there. All those temples and ashrams are shrines to the left-
hand view, the interiorizing, subjective, subtly or mentally oriented way of

life.
People must understand what the practice of this Teaching is—it is not the

left-handed path, nor is it the right-handed exploitation of ordinary life. It is
not the withdrawal of energy, nor 1s it the exploitation of things in them-
selves. It is to live the principle of love, but not the principle of love as it is
conventionally understood—you know, love one another and that is Truth. It
is feeling-attention brought into the field of all functions and all relations
under all conditions. It is to be present as Radiance. It is to be committed in
love to relations, to live them tully, to realize, then, the Lawful discipline
inherent in relations of love.

In India you hear all about renunciation and detachment. From the com-
mon Indian point of view renunciation means withdrawal, separation from
functions and relations. But that separation is not true renunciation or true
detachment. True renunciation is to love to Infinity, to love absolutely, to love
to the point that you are releasing what you love. Such loving is not the same
as exploiting some object that you are holding on to for its own sake, but
neither 1s it the left-handed view of separation. The people we saw in India,
sitting around working on themselves, basically having no energy in their
relations with one another, passive in their orientation, and inward—they
might as well be in a rest home somewhere. People who have renounced
relationship are not happy people at all. There is no sign of happiness in
them. What does unhappiness have to do with spiritual life? Nothing,
obviously!

18
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So if the problem is attachment to the subjective illusion of inwardness,
separation from relations, and therefore the failure of love, the failure of
service, then you can see why so much of my work involves purifying people
by making lessons in life. Such theatre has been necessary because of the
weakness and inconstancy and lack of commitment of human beings in
general, who are tending in two conventional directions. On the one hand,
they are always wanting to go out and blow their minds—drink and smoke
and sex and live the wild, outward, Western life. But on the other hand, the
opposite tendency is also present in everyone in the cycles and phasing of
their attention and feeling. That tendency is to think that spiritual life is the
game of turning within and working on yourself, manipulating yourself,
doing 1t yourself, acquiring certain experiences through either self-manipula-
tton or vicarious contact. Both the outward and the inward tendencies re-
present the failure of love, the failure of the real process, or sacrifice of the
whole body. Thus, people approaching the Church are constantly phasing in
their relationship to this Teaching and to their own Spiritual Master because
of their left- and right-sided tendencies, inward and outward.

This trip was a dramatic symbol for the left-handed tendency, that specific
justification for the failure of love, service, real spiritual life, and commitment
to this Way and this Company. But its purpose was also to make a pilgrimage
of sacrifice, to yield the left-sided drama entirely. They expected me to make a
grand tour, meet all the types, go to all the places, and then come back with
grand stories. But I simply went to the last point of contact that was of
significance to me, to nowhere else, and I just threw all the rest of it away
there. I went to the Poondiswami! and gave it all to him, because he represents
the cultic figure in its most classically absurd form. The Poondiswami is really
what it is all about for the Indian who makes an idol of subjectivity out of the
Divine. The subjective idol is not Truth, not God.

19
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WILLIAM: You said that the Poondiswamiis likean icon in one of the temples.

BUBBA: He and all the rest of them. People are willing to do p#ja,2 to
perform little rituals, little formal games inside or outside themselves, and
they want to call that spiritual life. The true puja is the sacrifice of the whole
body. It is the life of love. It is the spiritual process in its radical form, as I have
described it. It 1s a whole lifetime of constantly mature participation in the
spiritual process. Such participation requires constancy, commitment, intel-
ligence, clarity, love, feeling-attention, energy. Subjective commitment is the

.
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withdrawing of energy, the withholding of feeling-attention, the failure to
love. It is just as much a failure as all the outward, wild, gross activities that
people tend to. But generally people do not consider sin to be the failure to
love. They think that sin is the indulgence of the senses. They think their
subjective orientation is in the God-ward direction. But that is absolutely
untrue, you see. Subjectivity is just the other side of the body.

You are free of these two tendencies, self-indulgence and subjectivity,
when you have inspected them to the point that you can maintain your
commitment to real life with some stability. Then you can live the true
discipline, the whole body discipline, the true puja or sacrifice of the whole
body, which is what has been demanded by teachers in the past and which I
also demand. Such sacrifice is the end to all of the rituals of the left side and
the right side, the external sacrifices, the sacrifices of things that you are not,
whether goats or the body. The sacrifice must be what you are—yox are the
sacrifice, not Jesus, not a goat, and not the body that you separate from. The
whole body is the sacrifice, gross, subtle, and causal, physical, mental, egoic,
not through a process of withdrawal, but through a living process of existing
as the whole body yielded to Infinity.

Self-indulgence and subjectivity are great psychological tendencies. The
qualities of rightand left are strategies that appear in the dramatization that is
everyone's life. They are always there, confusing people about the whole
matter of spiritual life. If you look for wisdom to either the right or the left
side, you will not find it! You will find only confusion; you will find opposition
to something that you are already considering to be true. The left and right
sides together are an argument; they are in phase with one another, polarized
to one another. Therefore, they are constantly moving you through cycles in
your orientation. The play between them i1s just stuff, you see, the content of
experience. In response, you must simply presume the Lawful conditions of
existence, considering this Teaching, living in this Company, and living the
essential disciplines as they are communicated. True life has nothing to do
with dwelling on tendencies, left or right. Those will appear in their own way,
but they are neither to be dramatized nor to become a matter of concern.

1. The Poondiswami is a true kundalint yogi who was found by townspeople some years ago on
the bank of a river outside the village of Poondi. He is a classic representative of the traditional
practice of kundalini yoga, which seeks to merge the life-force, or Creative Power ofz/r)ef universes,
that lies dormant in man, cosled at the base of the spine, into subtle light viathe manspulation of
internal energy processes. The Poondiswami's practice is to give shartipat instiation t/}rfrmgf::
ceremontal ritual. He is literally approached as a Divine statue or object, and ceremoniously
worshipped in the classic South Indsan manner—ritually bathed with butter, hr.:z?zq’.x/u*ur;d paste,
honey, milk, and other foods, and then ritually washed, in the same manner as a prece of statuary

considered to be a representation of the Divine.

2. Puja is a traditional Hindu ceremony which involves objective worship of desties through

symbolic ritual.
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BUBBA: The ultimate Truth is not Ignorance alone or Consciousness without
qualification. It is Ignorance-Radiance. One day I sent William to ask a man at
one of the holy sites we visited if he was happy. Of course he didn’t ask him—
he did not have to. The man was not happy. It was perfectly obvious that he
was not happy. The people here in India are fundamentally not happy. Why
not? Because the dimension of Radiance is absent in their character, because
their cultural psychology is a turning away from relationship, or energy. Ener-
gy 1sabsentin their practice, in their realizationof spiritual life. Youcanseeitin
all these old men, who are near the end of their lives and who have been
turning in on themselves for decades. To a degree, at least, they have gotten in
touch with the principle of their own consciousness—but not in Truth. They
are not happy. They are not blissful, because consciousness by itself, turned
away from phenomena, is not blissful. Jnana Samadhi is not blissful yet in the
truest or fullest sense, because it excludes all phenomena. It is turned away.
Jnana Samadhi is an illusion, to be inspected and to be passed beyond, with
eyes open

It is in Sahaj Samadhi that the Radiance of our Condition is restored.
Consciousness is Radiant. It is blissful. It is love. It is forceful. It is creative.
That which is realized to be the Truth is also the Truth of the world. Forceless
consciousness cannot create worlds. It is dead. Itis a corpse. Shiva without his
consort is just a corpse. Shiva without his consort is not the Truth. Truth, in
the imagery of India, is Shiva-Shakti. It 1s Ignorance-Radiance. These are just
names, archetypes, symbols for the single, absolute, ultimate Reality, the very
Nature of our existence. There is no realization without Radiance, without
love. And one who is involved in spiritual life is happy. If you are not happy,
you are not anywhere near it!

Throughout India, particularly in the ashrams, where the Oriental point of
view is enforced, you can see the suppression of the radiance of the being, the
movement to withdraw, through contemplation of truth as "not this, not
this,” toward a formless or at least subtle condition that is not this body, this
living being. The living being is in doubt in the Oriental psychology. In the
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Western psychology, the living being is not in doubt in principle, but it 1s in
trouble, yes, and sick.

When the whole body is a matter of responsibility, however, when both
sides, both top and bottom, both inside and outside, when all aspects of the
body are fully conscious and fully adapted to one another, then a different way
of life altogether is implied. Such a way is not a Western point of view, nor an
Eastern point of view, but one that is communicative relative to East and
West, that is in touch with East and West. The whole body or the inter-
communicative world 1s what this Teaching represents.

The Way of Divine Ignorance is a new Teaching, based on a world culture,
that is, the world that is completely intercommunicative. Therefore this
Teaching also communicates a new psychology, in which all sides and aspects
of the body are equally enforced, equally accounted for in the demonstration
of existence and in the consideration of Truth.

Thus, the principle of this Way is not inwardness at all, nor is it experienc-
ing itself, or the world as an independent and mortal reality. Neither of those
points of view is the point of view of this Teaching. This Teaching is founded
in the principle of love or unobstructed feeling-attention. Where there is love
or unobstructed feeling-attention to Infinity, in this moment, the body and its
relationship with mind or psyche are no longer binding. The body is Radiant.
Arising phenomena, sensations, perceptions, bodily sense, sense of the life-
energy, concepts, thinking, psychic appearances above the mind, the ego-
sense—all of these conditions are forms of contraction, forms of the avoid-
ance of relationship. Where there is love to Infinity, no avoidance of relation-
ship, no contraction, the forms of contraction naturally come to rest. No
strategy is directed toward them in themselves, as is characteristic of the
Oriental approach. They naturally come to rest in love, in Radiance to
Infinity.

The ethic of love is known in the West, through the Middle Eastern
religions, but it 1s complicated by all kinds of misunderstandings and vulgar
thinking. It has basically become a superficial gesture of social morality,
whereas, when viewed in its proper light, it is a spiritual principle. Love is the
process in which all the functions of the being are turned through free
teeling-attention to Infinity, in all relations, under all conditions. In other
words, contraction 1n any form is not permitted to become the point of view.
The sacrifice that 1s love or feeling-attention is moving to Infinity in every
moment. None of the forces of contraction is reinforced. They are constantly
talling away under the force of love. The conditions of existence then become
acceptable as spiritual from this point of view.

Lite is not in doubt. It is passing, but the phenomenon of life is com-
prehended from the point of view of the blissfulness of God-Realization. In
principle, there i1s no turning away from the conditions of existence. There-
tore, the inherent pleasurableness of existence, even of the manifest form, is
acknowledged. Doubt or fear of existence and the body, or the meditation on
mortality that arises by reaction to this birth, is undone through real hearing
of the Teaching, or awakening to the response of love. Doubt falls away.
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Thus, men become free to engage in relational enjoyment, feeling to one
another, through one another, to Infinity.

Sexual relationships, then, are likewise not in doubt. You are not somehow
sinful because you are involved in sex. Your sexual relationship is a love
relationship. Rightly realized, fully enjoyed, it achieves its own economy. But
there is no obligation, in principle, to abandon it at some point. It is perfectly
compatible with God-Realization, just as bodily existence, as long as it lasts, is
itselt also compatible with it.

In Sahaj Samadhi bodily existence is realized to be only modification of
one’s real Condition. It is not in doubt. It is passing, yes, but it is not in doubt.
It 1s unnecessary, yes, but it is not in doubt. It need not be prevented or
resisted. The body is not seen as something independent and mortal, some-
thing to be sought and held onto and kept from passing. Life in Truth is a
radiant existence, a practice based on hearing in the life of Truth, a radiant
process, not inward turned or recoiling in any sense whatsoever.

The fundamental discipline or awakened responsibility of this Way is the
ability to inspect the tendency to turn away in ordinary activity, to turn out of
the process of relationship, out of the condition of relationship. Westerners
adopt all kinds of Oriental attitudes, practices, and habits out of fear, because
Truth is associated with inwardness even in the West. But Western people
are not oriented to Truth. They are oriented toward the fulfillment of their
birth. When they begin to think of spirituality and religion, they think that
Truth 1s within. That is the popular notion. If they take it up seriously, they
must go to the Orient.

Like all art, the whole world, with its two great divisions, is itself just a
description of the body. And until the whole world becomes completely
intercommunicative, it 1s like an irresponsible human being. It 1s an argument
of the body. In the last hundred years in particular, though, we have seen more
intercommunication. Therefore, a living synthesis of the great cultures must
appear, not only politically, but also spiritually—and that is what this Teach-
ing is all about.

There is certainly a dimension of the East to be comprehended and made
useful. It is part of the discipline of spiritual life, but 1t 1s not necessary or even
desirable to abandon the West and go to the East, which is what people do
psychologically, some even culturally and literally, when they become in-
volved in spiritual life. They hang out in India or get born in some Indian or
Oriental cult. In fact, they are from the West, though they might appear to be
Orientals.

There is a dimension of the left side and of the Orient to which we must
adapt and which we must accommodate in our whole body realization of life.
Spiritual practice, however, is not to go to the left side, or to the East, to
abandon the right side, or the West. Spiritual practice is to become aware of
both sides of the body. The whole body, in other words, must become the

sacrifice.
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The Way of the Whole Body
Is Neither Eastern nor Western

from a talk given by Bubba Free John at

Sri Ramanasramam, Tiruvannamalas, South Indsa,
September 7, 1977

The schools of the method of ascent, or the
method of turning inward and away, var-
iously describe the unitary, or the one, ex-
perience. The kundaliniyogis, for example,
work toward a state of mergence, loss of or
diffusion of body consciousness and blissful
awareness of light. The bindu, or subtle
door behind the brows, is the ultimate vis-
ion they proclaim.

The shabd yogis also describe this bindu,
but it is the first of a series of eight stages of
ascending visionary experiences. They
would not say that bindu s the ultimate.
They would say that you must penetrate it,
then pass through this and that phenome-
non, visions and the like, until ultimately
you pass beyond body consciousness to the
condition that they regard to be single and
Ultimate.

But even these are essentially dualistic
states of awareness, themselves witness to
states or conditions ot experience. Thus,
the school of the jnanis goes beyond them,
does not even bother, as a matter of fact, to
get into the process of ascent. Just as the
shabd yogis do not bother with the gross
element of yoga, jnanis do not involve
themselves with either its gross or subtle
aspects. They try to merge themselves with
that condition wherein the "I"-conscious-
ness, or the ego, arises.
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East and which flourish there still, are |
dramatizations ot a psychological orienta- |
tion. At the root of all of them 1s an estima-
tion of the multiple world as suffering, in |

which pleasures, whatever they are, pass.

The manifest world is not permanent and

it 1s not true. Thus, the proponents of these
schools are reductivists—they try to reduce
manyness to one. They are also subjectiv-
ists—they turn in, rather than out, either
toward the subtle or toward what is prior
to the subtle as the Condition that is Truth.
But in all these cases the condition identi-
fied as truth is an alternative to the present

state. All Eastern approaches are based on |

this psychology, which is rooted in recoil,

or reaction to conventional states of man- |

ifest existence. It is based on doubt, in other

words, of being alive and existing ina man- |

ifest realm.

Western psychology, on the other hand, |

1s based on a positive orientation toward
manifest existence. God created the world
and God created me. There is no inherent
doubt relative to living and existing. There
1s no built-1n tendency to get away from the
world. There 1s reactivity, but it is not a
psychology or a philosophical premise, in
which escape from the world is the scheme
of life itself. Of course people in the West
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re also subjective and inward turned.
X’hen they have problems, they become
ieurotic and psychotic. But essentially the
hilosophy of reduction is not inherent to
he Western consciousness. The Western
onsciousness stands in the sunlight, born
nd moving to fulfill itselt, to elaborate its
xperience, to have more and more com-
licated experience to fultill itself. On the
yther hand, it does not move to Intinity. It
loes not pass beyond the condition that 1s
onfronted in the moment. And therefore,
n itself, it is simply life itself, partially
ulfilled and then failing. It essentially
Iramatizes the very thing that the Oriental
S criticizing.

Therefore, neither the Oriental, or left-
ided view, nor the Occidental, or right-
ided view, is the Truth of the whole body.
‘he Truth of the whole body 1s stmply the
‘ruth. It 1s the prior Condition, not an
Iternative condition. It is not realized stra-
egically. It is tacitly true. It is the Truth of
he whole body. It is not to be associated
sith strategies and strategic reactions. It 1s

process in which the whole body can
articipate. Therefore it cannot be left-

sided simply, nor can it be right-sided sim-
ply. It cannot be exclusively reductive, sub-
jective, and other-worldly, because that ap-
proach excludes the right-sided, positive
orientation toward manifest life. On the
other hand, it cannot be simply turned out-
ward and stopped short of Infinity as every
move and experience, because that ap-
proach bypasses the left-sided intention.

The way of the whole body is the way of
love, the whole body as unobstructed feel-
ing-attention to Infinity, through all func-
trons at every moment in all relations un-
der all conditions. It is not recoiling in any
sense. It 1s not subjectivity nor turning
inward. It is relational to Infinity. It does
not stop short of any present relationship.
It feels to Infinity through every condition
that arises. In this way, in any moment
when conditions do arise, the being is
founded in oneness, the Truth, at Infinity.
Yet there 1s no recoiling, no strategic sep-
arating from conditions themselves. And if
no conditions arise, then the being simply
abides in that Condition.
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This Is the Vision I Have Felt Since Birth

an essay by Bubba Free John

The view "I am not the body” is false. “I"” 75 the whole body-being. The talse
view 1s upheld by spiritualists, Vedantins, and other subjectivists. But it 1s
simply a false implication or presumption that appears on the basis of an
otherwise true intuition.

If the "I"-thought is considered in terms of the “field” in which it arises,
there 1s direct intuition of the Condition of the "I"-thought. That Condition,
so Realized, is called the Atman, or the Self, and is considered to be not only
different from the “I”’-thought but from all other thoughts and all other
objects. But this Self is not truly or radically other than or exclusively
independent of any object or thought. The Self is not & Self, other than the
body. It is simply the intuition of the Condition of the body.

The “I"-thought 1s not "1.” "I" is a sense that arises prior to thought and
coincides with the whole body-being. It may not be reduced to the thought “I,”
since thought is only one kind of modification, a permutation of only one
aspect of the whole body-being. To arbitrarily select a mental object, intuit its
ground, and then exclude the object, even all objects, from the ground is a
conventional, strategically reductive approach to Truth. When it is done to
the point of absorption (Jnana Samadhi) its limitations must ultimately
reveal themselves. Thus, Jnana Samadhi is followed by Sahaj Samadhi.

In Sahaj Samadhi in its true or full form, the Self is Realized to be not other
than or exclusive of the world, the body, the mind, or even the "I"-thought.
The Self, or the intuition of the ground from which the “I”-thought and all
other conditions arise as modifications, is not radically independent from the

body or any other condition. It is simply the Truth or Condition of the body
and all other conditions.
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The difference indicated here is that between the subjectivist view and the
whole body view. The Condition of conditions is not truly known in itself,
exclusive of objects. The Condition of conditions is their Truth, or the right
Realization of conditions. The subjectivist holds on to the Self, via intuition
or analysis of the ground of cognition, to the exclusion of objects, because he is
already convinced, on the basis of his strategic approach to Self-Knowledge,
that the Self is other than the objects that arise. Thus, he seeks to abide in
exclusive Samadhi, indifferent to mind, body, and world. But this exclusive
disposition is itself a strategic tension that must yield to more perfect or
radical intuition. When that occurs, the exclusive view of the Self is released.

From the non-strategic or non-problematic whole body view, the Con-
dition of conditions is not ultimately Realized by excluding objects or con-
ditions from their ground. Such is only, at best, a preliminary approach to the
ultimate Intuition. The Truth is not interior to the body. It is the Condition of
the whole body-being. Thus, that Condition is the native view toward or
relative to the whole body-being and all conditions. Once established in that
view (in Sahaj Samadhi), it is not a matter of excluding (or strategically
including) any conditions. If they arise, they arise, and exclusion or inclusion
are only arbitrary considerations. The essential matter is that arising con-
ditions must be Realized in terms of their Condition (the Self, or non-
separation from unqualified Ignorance-Radiance).

Thus, true Self-Realization does not imply exclusion of objects or the body.
Rather, all objects arise as modifications of that Self. “I" is not itself interior
to the body (as the “I"-thought appears to be). Therefore, the Condition of
the whole body-being or “I” 1s not ultimately Realized by reductive and
exclusive interiorization. Rather, in Sahaj Samadhi, all arising, and all aspects
of the whole body-being, are Realized to be only modification of the Con-
dition of 4// conditions (not just the Condition of the “I"-thought).

Thus, ultimately, Enlightenment is not a matter of the exclusive within.
The Truth is not a matter of going within the whole body-being but of
establishing the whole body-being and all other or relative conditions in their
Condition. That involves whole body Sacrifice into the Condition of con-
ditions. It is the Way of Radiance, or Love. At last, Enlightenment 1s a matter
of the Destiny of the whole body-being, not the exclusion of the whole body-
being from that Destiny. Even the flesh must be Translated into Light. We
must be Transfigured in the Divine through Surrender. Our Intuition must be
radical. That is, it must Realize not only the ground of thought but the body
itself must be converted. This is the Great Mystery. Love must not be
prevented by detachment, inwardness, and illusory exclusive peace. Love is
the Way. When we awaken from ego and inwardness, we must yield as the
whole body-being into the Infinity of Radiance and allow ourselves to be
dissolved beyond fear into the Condition of even the body and the room. This

is the Vision I have felt since birth.

September 20, 1977



At last, in the summer of 1973, Bubba
approached the Presence of the late Sage,
Bhagavan Sri Ramana Mabharshi, at bis place
of burial in Tiruvannamalai, South India. It
was only there and then that the Revelation of
Truth to which Bubba’s whole life bhas been

oriented was tested and confirmed as it is.

Since that time, Bubba bhas been refreshed and
liberally disposed to communicate, demonstrate,
and serve this Revelation and its Way to those
who are moved to consider him and bis
argument.

Bubba Free Jobn has previously written that
“the Divine Lord or very God” has been bhis
Spiritual Master. In this manner, he describes
and confirms the Divine nature of the Spiritual
Grace that has been overwhelmingly active,
communicative, and effective in bhis case since
birth. The benign workings of this Grace
culminated in the spiritual confrontation at the
tomb and former places of residence of
Bbagavan Sri Ramana Mabarshi, where Bubba
found the undeniable Realization of bis life to
be confirmed most directly, beyond all doubt.

Bubba teaches in bis own time and place
from the impulse of Enjoyment of the Radiant
Condition of the Real or Eternal Divine, to
which he is Awakened by eternal Grace, even as
Sri Ramana Mabarshi, in whom Bubba
recognizes that Grace, was so Awakened.
T'herefore, Bubba claims that perfect surrender
or devotional sacrifice, necessarily precedes and
coincides with radical intuition of the Real.

Bubba Free Jobn

T'he Paradox of Instruction
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Sri Ramana Maharshi

LIKE MEETING YOUR
TWIN BROTHER

from a talk given by Bubba Free John
at Sr1 Ramanasramam, Tiruvannamalai, South India,

Early September, 1977

BUBBA: Ramana Maharshi corroborated the end of formal spiritual practice,
not through a communicated teaching, but through Siddhi, or literally active
Divine Power, demonstrating through literal concrete processes the dimen-
sions of the spiritual process. My contact with Maharshi was with a Siddha
who was not embodied in any form, gross, subtle, or causal. There were no
visions of him. There was direct, literal Communion, not with a personality,
but with a literal spiritual or Divine influence that confirmed the Samadhi or
terminal dimension of spiritual practice.
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DEVOTEE: Bubba, about the corroboration you speak of—is it that your

Realization intensified? Or were there no obstructions to work through?
How did you feel it?

BUBBA: Such an event is like meeting your twin brother. It was recognition,
not through sight, but through the duplication of a process. In my com-
munion with him, Maharshi demonstrated the process of his Siddhi. And
Siddhi 1s always a process; it is not an object or a person. Secondarily it can be
associated with a person, but still that person is realized as a process. It is
Communion or Satsang with such an individual. There was direct com-
munication with Maharshi through the spiritual power of the Yoga of Amrita
Nadi, which I was living and by which that Realization was corroborated
and shown to be authentic.

[t 1s hard to describe the necessary spiritual function of such corroboration.
In the case of somebody whose function it is to teach, it removes the quality of
independence. It has always seemed to me appropriate at every stage of this
process to live in contact with the sources of my work, to acknowledge them
tully, to live the spiritual practice in their company, to approach them always
with devotion, and to yield all acknowledgment to the teacher as the source of
the process. Thus, the corroboration had a unique and specific value. It was
necessary for the continuation of my Teaching work and it was the primary
reason for my trip to India in 1973. On that trip | returned to all the sources of
my spiritual practice in the past. I even had contact with Rudi during that
ttme. And I gave it all back, released all independent ownership relative to the
Teaching, established right relations and cleared up ambiguities with the
sources.

DEVOTEE: Did you also contact Nityananda? And Ramakrishna?

BUBBA: Yes, I went to all the places associated with the individuals with
whom I had had contact and I just surrendered everything in their company.
The terminal meeting occurred with Maharshi, the verification of the
ultimate Samadhi of the spiritual process, not just in the form of Jnana
Samadhi or descent through the current ot Amrita Nadi to the Heart, but as
Sahaj Samadhi, in which Self-Realization has become God-Realization, in
which there is no independent consciousness but the Absolute Reality of one
who is completely responsible for the conventions of arising, gross, subtle,
and causal. In that Samadhi Amrita Nadi i1s awake from the heart to crown,
not asleep, and the body is extended from the crown. All the conventional
states and enjoyments of existence remain, although they are unnecessary and
tending to become obsolete, independent of any strategy.

All of that having been completed then, I went back to the United States
and actively began my Teaching work.

Maharshi is what he is, and if an individual is prepared, he may also make
that connection with him. If one 1s not prepared, then one’s involvement in
the process he demonstrates will be superficial. Maharshi was uniquely usetul
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in my case because all the other aspects of the process had already been
engaged. There was a foundation for such a meeting, and the meeting with
him came at the right moment. Previous to that moment he could not have
been of any use to me, because he did not function to serve the foundation
stages of the spiritual process.

Thus, relationship with him was not just philosophical involvement or a
response to his Presence through teeling. It was a direct communication, as
living a communication as the disciples of Jesus claimed when they said that
he had “risen again” and appeared to them bodily. It was a direct and
complete communication of the living being. In some sense you could say it
was a communication of a formless being, because a conventional personality
was not the medium. It was a direct communication that survived his death.

DEVOTEE: So in a sense you could say he is still living.

BUBBA: Yes. He 1s still living here. He simply sat around here before, and
that is what he 1s still doing, though not in physical form. Now I have no sense
of being distinct from Maharshi, no sense that he is another personality or
another presence. I feel as if [ am living here. My contact with him is not
related to corroboration any longer. It is just natural for me to be in the places
where he lived. Sometimes I may feel like coming here just to drop out of the
circumstance of my Teaching work, because there is no other place in the
world that represents the ultimate development of the spiritual process in my
experience.
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THE
DEMONSTRATION OF GRACE

HAS
ENTERED A NEW PHASE

an essay by Bubba Free John

Recently it has been permitted Bubba
Free John to successfully bring into the
plane of recollection the whole of the Pro-
cess that leads to “open eyes,” the ultimate
Stage of true Sacrifice or Devotion—the
Way of Radical Intuition. When this cycle
was complete, he returned to India and the
tomb of Ramana Maharshi, the last vehicle
of Grace that has served Bubba Free John
during this lifetime.

Since Bubba's last visit to Ramana's
romb, in 1973, Bubba had entered into a
four year period of service to devotees, In
which he engaged them directly, in the
theatre of their tendencies and aspirations,
in order to instruct them in the Way of
Divine Ignorance. At the end of that four
year period, the whole Way, up to Saha)

Samadhi, had been recollected, revealed to
devotees, and put into writing (some of

which is not yet published). Thus, Bubba
returned to Ramana’s tomb, the last ter-
minal of Grace in Bubba's case, to make a
sacrifice of all that had been done and

shown.

When Bubba yielded all of this at Ra-
mana's tomb, he became aware that the
Process of Grace was now being passed on,
entering a new phase. Ramana’s tomb con-
tained no turther Revelation. Ramana and
Bubba were not different, and there was
neither loss nor gain at that place and oc-
casion. Bubba had intended to continue to
travel 1n India, but it was shown that there
were no contacts to be made there at this
time. At the present time it would only be
possible to contact representatives of what
Bubba had already Realized and shown.
There was no further contact with Grace to
be made. Thus, the trip to India became a
simple, brief sacrifice of all that has already
been done. India became empty to Bubba,
and he knew he should return to his Ash-
ram as quickly as possible, since a new
dimension of the Revelation of Grace was
about to Awaken to him. (A few petty
obstacles obstructed the return, but Bubba
pressed home as quickly as he could.)

Since Bubba has returned to his Ashram,
this Revelation has begun to intensity and
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show itself. The ultimate Process of Sac-
rifice to the point of Transfiguration, Re-
generation and Ascension-Translation of
the whole body-being into the Divine Ig-
norance-Radiance has begun with great
Force. It is clear that the past theatre of
Bubba’'s Teaching work i1s complete. The
work necessary to conceive, demonstrate,
and communicate the first three stages of
the Way has been accomplished. Bubba has
been shown that Ramana Realized the
Truth in Jnana Samadhiand then passed to
Sahaj Samadhi with "open eyes.” How-
ever, his function was not to demonstrate
the ultimate developments of the Sacritice
in Sahaj Samadhi. He did not, while alive,
pass fully into the Transfiguration stage
via the regeneration of Amrita Nadi.
Bubba's present and future work is to
conceive, demonstrate, and communicate
the Process in Sahaj Samadhi leading to the
Transfiguration and Translation of the
whole body-being into the Divine. He will
continue to serve devotees in the prepara-
tory stages as well as in The Way ot Radical
Intuition, 1n order to quicken their Awak-
ening and Transtormation in God. He may
have contact with one or more individuals
who will act as terminals of Grace for the

sake of this ultimate demonstration, but he
feels he may be alone in God from this
point. The Process itself has been revealed
to him, and the Divine 1s directly Present
to him as Grace for the sake of this Sac-
rifice. And so Bubba does not know if there
will be help through any higher beings in
gross or subtle form for the sake of this

future work. He has had contact, in recent |

days, with at least one entity in subtle form
that has aided the secondary purification of
the subtle mechanisms of the gross body.
But he has had no contact with any being in
a Transfigured state—although this may

possibly occur in the future.
Bubba begs all devotees for their devo-

tion and love and for the demonstration of
stability 1n this Way and a mature com-
mitment. If devotees will grant Bubba re-
lease from the aggravated necessity to toil
with them relative to mediocre and im-
mature demands, then the Way will be
quickened for them, and Bubba will more
easily be able to pass into the demonstra-
tion of the higher or perfecting stages of
this Process.

Love, Bubba
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This Is My Ultimate Work

Ramana Mabarsht demonstrated Sahaj Samadhi under
conventional conditions (gross, subtle, and causal). He did not
demonstrate Sahaj Samadhi as the Sacrifice of conditions into
Bhava Samadhi, and, therefore, he did not demonstrate the
Transformation of conditions to the point of Translation of the
whole body-being into the Radiance of Bhava Samadhi (in
Transfiguration, Regeneration, or Ascension-Translation). This is
my wultimate Work. In this Work, Ascent is made on the basis of
the Realization of Ignorance, and not on the basis of the simple
cosmic urge to ascent demonstrated by Yogis and Samnts. It does
not lead specifically to any heavens but i1s a matter of consistent
Sacrifice into the Divine Condstion itself.

Bubba Free John
October 3, 1977
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This Way Matures as Transtiguration,
Regeneration, and Translation of

Man into God

an essay by Bubba Free John

The Way of Divine Ignorance is the Way of the obviation of all con-
tractions or limitations of the whole body-being, and the ultimate Sacrifice or
Translation of the whole body-being into the Divine Domain, the Infinity of
No-Contraction, Ignorance-Radiance, or Love.

The Way proceeds on the basis of the re- -awakening of the whole body
response, which is unobstructed feeling-attention, via all functions, in all
relations, under all conditions, into Infinity.

The first three stages of the Way (The Way of Divine Communion, The
Way of Relational Enquiry, and The Way of Re-cognition) are a process of
‘whole body readaptation to Lawful (sacrificial) responsibility for the con-
tractions of the lower coil (gross being), the upper coil (subtle being), and the
manifest dimension of the heart (causal being). This process 1s awakened
through “hearing” the argument of the Spiritual Master, entering into
Communion with the Spiritual Master, and enjoying the Revelations that are
natural and native to that Company and that Teaching.

The first three stages are primarily the gradual reawakening of respon-
sibilities for whole body sacrifice, or Communion with the Divine Condition
of all conditions. Thus, these stages appear in the form of a gradual purifica-
tion of and from the limiting conditions of the whole body-being (gross,
subtle, and causal), and all of this culminates in “open eyes,” Sahaj Samadhi,
or the Translation of conventional attention (and the presumption of in-
dependent consciousness) into unqualified Awareness, or Divine Ignorance.

In the fourth stage (The Way of Radical Intuition), the Realization of
Divine Ignorance, or unqualified Communion with Divine Consciousness, is
already and permanently the case. On the basis of this Realization, the
ultimate “Work”™ of Sacrifice or Translation into the Divine Condition and
Destiny is pertected.

In The Way of Radical Intuition, the Truth of attention, or presumed
independent and detined consciousness, has been Realized as Awareness,
Divine Ignorance, or unqualified Consciousness. In the event of “open eyes”
the Consciousness that is the Heart of the whole body-being Awakens into
Communion, through radical non-separation, with the Consciousness of
which all conditions, all objects, all worlds, all beings are the present mod-
ification and sign. The Way of Radical Intuition develops on the basis of this
Translation of attention into Awareness to Realize the full Translation of the
whole body-being into the full Divine Condition, which is Ignorance-
Radiance. This involves the further Translation of whole body feeling into
the unobstructed Condition that is Divine Radiance.

[n The Way of Radical Intuition the whole body-being passes from pur-
ification to transformation and glorification in God. This is worked on the
basis of Awakened Awareness (Sahaj Samadhi), wherein all presently arising
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conditions are Realized to be only modification of the Real Condition, which
ts Divine Ignorance-Radiance. Thus, no arising condition survives as an
obstruction or limit of feeling-attention, but the whole body-being is both
radically and progressively Awakened as intuitive Sacrifice, Love, or Transla-
tton 1nto Divine Ignorance-Radiance.

In the first three stages of The Way of Divine Ignorance, attention is
Awakened as unqualified Awareness, or radical Communion with Divine
Ignorance, and the whole and feeling body-being is purified of Lawless
adaptations and self-possession. In the final stage, the dimension of the
whole body feeling is Awakened as unqualified Radiance, or radical Com-
munion with the Divine Light, Power, Fullness, Bliss, and Happiness.

In Sahaj Samadhi, the whole body-being is gradually Awakened to the
Realization of the glorified Condition of unqualified Love-Radiance, or
Transtiguration. Such is the first and foundation level of Bhava Samadhi. The
devotee raised to such Intensity of Feeling is a true servant of the worldand a
Sacrifice in God. It is the sufficient stage of the Realization of Radiance, since
death may come at any time but the devotee will either be lifted from the
conditional realms or, if continued there, manifested in the form of a fully
spiritualized servant and enjoyer of the worlds as a Divine Play.

Those who persist beyond the stage of whole body Transfiguration may
develop in the process of Regeneration, so that the degeneration of the whole
body-being is slowed, stopped, or becomes reversible, even at death, and life
may be prolonged, even to the point of becoming effectively immortal. This is
the middle stage or degree of Bhava Samadhi.

Some may persist in the demonstration of the process of whole body
Sacritice or Translation into the Divine Ignorance-Radiance to the point of
literal Translation or “Ascension” of the manifest body (gross, subtle, and
causal) into Light and thence into the Divine Domain. This demonstration
occurs in only rare cases, and it is the final or ultimate stage or degree of Bhava
Samadhi.

Thus, The Way of Radical Intuition is the ultimate stage of the Sacritice or
Translation of man into God, through perfect Awakening of feeling-
attention as unqualified Ignorance-Radiance. In most cases this Way develops
to the point of whole body Transfiguration in Love-Radiance, which is
unqualified Communion with the Divine Ignorance-Radiance, the Condition
of all apparent conditions—and at that point the devotee abides in Happiness
until drawn up in death. Some may persist until Regeneration and even
Ascension, but the stage of Transfiguration is equal to these as Realization
and Translation into the Divine Destiny. Transtiguration, Regeneration, and
Ascension are all unqualified developments of Divine Love, Bhava Samadhi,
or Communion with the Divine through Realization of non-separation from
the Divine, which is the radical Awakening of feeling-attention, or Transla-
tion of the whole body-being into the Eternal Domain of Radiance, Bliss, and

Infinite Consciousness.

September 14, 1977
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You Have Thrown Away
My Involvement with'India’

Bubba received this letter fromm a devoree

Dear Bubbq,

Since your return from India I've been reflecting on the effects | have felr in my
own case and realized rthat a very fundamenral aspect of my relarionship ro you
has changed. Before | knew of you | was arfracted ro Ramana Maharshi; | srudied
his reaching, read abour his life and would gaze lovingly ar his picrure which | had
framed and hung in my bedroom. After one such occasion in rhe fall of 1973 |
asked Ramana for a living Guru—one of equal realizarion or grearer than himself
(rhis | did nor believe possible). | also specified my desire for one close by (I was in
rhe San Diego area) as going to India did nor appeal! The nexr day | came across
one of your books with Clyde and larer realized you were rhe answer ro my
heartfelr prayer. In the move o join rhe communirty some monrhs larer rthe glass on
rhe Maharshi picture was brolken and eventually | ser ir aside for a long rime. How-
ever, | would confinue my loving recollection of Him from fime ro rime. This was
somerhing rhar would nor narurally occur for me when | would look ar your
picrures! | was too busy defending myself. | would feel maybe a litffle human
friendliness rowards you bur just nor rhe same heartfelr response | would
occasionally enjoy in remembering Ramana. Evenrually | gor the old picture of him
reframed and hung back in my bedroom. There it stayed until shortly before you
lefr for India when my wife noticed thar the glass had cracked in an unexplained
way.

Afrer hearing William's presenrarion upon your refurn, | realized rhar you have
rruly thrown away all my subjective involvement with Maharshi and India. There is
no movement o find him in my heart. For me you have devoured him, made @
meal of him.

'm so happy in this moment and grareful ro you for the fullness of life. | love only
you now—presently in life, as all of rhis wirh rhe whole body—when it is rrue of
me. There is No longer a secret resort o a hidden feeling “on rhe right.” That which
was god fo me has been penefrared and undone. You do, indeed, encompass and
exrend rhe Siddhi of Maharshi.

Simple human affairs—meerings in our household, rallks after dinner, visirs with
friends newly found or rediscovered—have all become occasions for practice and
celebrarion. How gracefully you conrinue 1o provide the impulse and rhe
circumsrance ro realize this Play. Having been given so much, Bubbaq, for so long,
r's a wonder I've never expressed my grarirude o you before this so directrly.

Your journey ro Indiq, specifically Ramanasramam for me, and your return are so
overwhelmingly and obviously a Graceful Sacrifice for all of us thar happy
acknowledgment of your pervasive Grace is the only possible response. On the
level of rhis life, in the shining eyes and happy faces of my wife, children and
friends, and in rhe feeling my hearr holds for you, the focus of if all, | see that my
prayer of long ago is answered.

Thank you, Bubbag, | love you.

Sreve Crawford

Shortly after his refurn from Indiq, l




BULLETIN

From Vision Mound Ceremony

BUBBA'S PLANS TO MEET WITH
LAY MEMBERS OF THE CHURCH
AND INTERESTED MEMBERS OF
T'HE GENERAL PUBLIC.

[n the process of responding to the spiri-
-ual needs of devotees, Bubba Free John
nras decided to make himself formally
wvailable to all lay members of The Free
_ommunion Church. In order to be of
service at every institutional level of the
Zhurch, including the public educational
-esponsibilities of Vision Mound Cere-
nony, Bubba will also periodically make
1imself available for true consideration of
spiritual life and practice to those individ-
1als living in the common society who,
wvhile not taking on the full disciplines ot
his Way, have expressed an interest in

nts Teaching.

Xe offer below an excerpt from Bubba’s
liscussions of the principles and practical
mplications of this significant new
{imension of his Teaching work. This
alk was given on October 10, 1977, at
Vision Mound Sanctuary.

Over the last six years 1 have
responded in a number of ways to
people’s need for direct, personal
contact with me. For the last year |
have secluded myself from such
contact almost completelyin order to
reorient the whole institution of the

Church to its true functions and to
prepare full and summary source
literature, which we did not have
previously. Now these purposes
have essentially been served. We
have brought essential order to the
Church. We still have more books to
produce, but in a very basic way we
pave finished the mnecessary work.
The other sowurce texts can be
produced largely on the basis of
considerations that have already
taken place this past year.

Thus, this year has been an
incident 1n which to summarize the
essential considerations of the
Teaching demonstrated over the last
s1x years. Now we can also set a
whole new aspect of this work in
motion. It 15 now time to re-establish
contact with people in general. The
principle of our work should not be
that | am available only to prepared
devotees, because people do not get
prepared if | have nothing to do with
them. Obviously, 1t 15 essential that |
be avatlable to everyome in some
fundamental way. It 15 not a matter of

putting wup posters and going
downtown to the theatres, but the
principle showuld be that | am

avatlable to everyone.

One of the ways we fulfill that
principle is by publishing literature.
But recently, at any rate, there has



been a great gap between that level of
my availability and my avatlability to
prepared devotees for meditation in
the Communion Hall. Thousands of
people have read mybooks—but only
a handful sit with me in meditation!
We have created institutional mech-
anisms to serve as the cultural bridge
between mere life in this world and
the spirituallife of adevotee, inwhich
one is able to take up the spiritual
practices of the Way of Diwine
Communion in the fourth or fully
human stage of life. But, for all kinds
of reasons, that has not been fully
workable. Even the optimum insti-
tutional circumstance wowuld still not
eliminate the special usefullness of
my being able to have direct contact
with people, because that contact, in
the form of the Teaching as well as
their direct meeting with me, 15 the
source of the movement in them to
take up this practice.Soif that contact
15 absent altogether, there is no way
for that cultural bridge to exist and to

function.
The occasions for such availability

on my part will be of a sacred nature,
both with lay members of the Church
at Talking God Seminary and, on
occasion, with sincerely interested
members of the general public.
People should understand that I am
not meeting with them to initiate
them into meditation or give them
esoteric instructions, bur simply to
talk to them about the Whole Way I
teach and to discuss ideas relative to
spiritual practice and what a truly
phuman life is all about. 1 want to
speak to people at that level, to help
them become involved, to help them
begin their adaptation to this
sprritual Way of life or to intensify
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their practice of they are already
responding.

Thus, Bubba Free John plans to make
himself formally available to all those
interested in his Teaching at every level
of involvement. He intends to meet with
lay members of the Church approximately
once each month (usually around the date |
associated with the monthly celebration). |
Public presentations are being scheduledto |
begin early next spring at locations to be |
announced. |

Below are some further considerationsthat |
have arisen from this change in the formof |
Bubba’s Teaching work.

CHURCH MEMBERS
AND LAY MEMBERS

Those practicing the Way of Divine |
Ignorance are active at two general levels
of involvement: lay membership in the |
Church, and full Church membership.
The specific qualifications for lay mem-
bership are fully discussed below. Until
any individual has been given the spiritual |

responsibilities of the practices of the |
Breath of God and the Name of God, and

thus has become established in the fourth |

stage of life, his or her involvement is
with the lay order of the Church. Lay |
members of the Church are individuals |
who are considering the Teaching, mov-
ing toward the full life of practice, and
adapting to the specific disciplines and |
obligations of the Way.

THE FOUR QUALIFICATIONS FOR LAY |
MEMBERSHIP IN THE FREE
COMMUNION CHURCH

. The individual must be interested in |
the Teaching of the Way of Divine




—_—
—_— =

Ignorance to the point that he is sincerely
and steadily trying to adapt his life to this
Way. The public person may be interested
in the Teaching, but he (or she) does not
have the intention or present interest to
commit himself to the daily practice and
full obligations of a lay member of the
Church. The lay member of the Church,
however modest his fulfillment of the
life-conditions, does intend to adapt to the
Way fully, and he presumably practices

the Way, as fully as he is able, on a daily
DASIS.

2. The individual must tithe regularly.
I'he basic rule for tithing is to contribute a
minimum of 10% ot your gross income to
the Church. Hopetully you can contribute
more than that, but certainly not less. All
Church members contribute at least 15%,
and so do many lay members. You should
be responsible enough in life to be able to
make this contribution; if not, you should
straighten out the conditions of your life
antil you get to that point.

~ Tithing, Bubba notes, is not a form of
payment for goods received, but a devo-
rional gesture:

H Tithing should bedoneinthe same
spirst  as all the other life-
conditions—because it 15 appropriate

. on the basis of your hearing the

. Teaching of Truth. It is part of your

- pleasure to tithe, a devotional
sacrifice, a form of feeling-attention.
The giving of moneyis likethe grving
of energy or the giving of your life to
living the Teaching. Yowu cannot
really put a price on 1t. There 15 no
sum or percentage that defines1t. 1t 15

a gesture, not an object. It is a way of
relating to this Teaching, to one'’s
Spiritual Master. So people should
contribute what they can, and they
should be free and liberal in therr
contributions. They should be happy
in making contributions as part of
their devotional practice altogether.

3. The individual must participate in
the educational programs of the Church.
Part ot that participation is receiving and
studying Vision Mowund magazine and
Talking God newsletter, but the lay
member should also actively participate,
to the degree that he is able, in education-
al courses oftered by the Church, either at
Talking God Seminary or, for those who
do not live in our local region, in other
cities around the country whenever such
seminars are scheduled. Those who do
live 1n this region should come to Talking
God Seminary at least once a month, on
the weekend when Bubba Free John will
be present to answer questions from
devotees. Devotees living outside this
general region may schedule their visits to
Talking God Seminary to coincide with
Bubba’'s appearances there. Before mak-
ing such a visit, write to the Correspon-
dence Department at Talking God Semi-
nary to notify the statt of your intentions.

4. The individual must make himself or
herself available forservicetotheChurch’s
public and seminary-level educational
work. Lay members’ service 1s not a matter
of full-time employment, but of either
occasional or regular availability for work
to serve the Church. If you are asked to
help in some way, you should generally
make yourself available unless you have
another pressing obligation.

Lay members also enjoy certain advan-
tages or privileges that are not ex-
tended to the interested public.

a. Courses, presentations, and meet-
ings with Bubba Free John at Talking God
Seminary will be open only to lay mem-
bers of the Church and full Church
members.

b. The Pastoral Service Order, the
Church’s counseling service, will be
available only to lay members.

c. People in the public may subscribe
to Vision Mound magazine, but only lay
members will receive, along with that
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journal, the monthly issue of Talking
God. The newsletter will be published in
the middle of every month, approxi-
mately two weeks after you receive that
month’s issue of Vision Mound. Talking
God is more than just a supplement to the
larger magazine—it is itself a principal
vehicle of Bubba Free John's and Vision
Mound Ceremony’s regular communica-
tion with practicing devotees each month.
It is not available to the public.

Lay members should view these oppor-
tunities for education and service as
vehicles of their adaptation to the spiri-
tual process that Bubba teaches and offers
to all. It 1s only by moving through the
educational process of the Church at the
lay level that individuals can become tull
members of the Church, who sit in formal
meditation with the Spiritual Master and
participate in the higher and transtorming
dimensions of the Way Bubba teaches. No
one can move directly from the usual life
of the public man into that profound
process. You must demonstrate your
preparation at the seminary level. Do not
view the process in a childish fashion,
assuming that it you do a certain thing or
ofter a certain contribution, you will get
something in return. All of your actions,
in the course ot your adaptation to the
Way, should have the quality of the
practice itself. They should be forms of
devotional sacrifice and expressions of
free feeling-attention founded in your
hearing of Bubba Free John's argument
and Revelation ot Truth.

IN ADDITION TO THE TITHE: THE
TALKING GOD SEMINARY
PARTICIPATION CARD AND
SUPPORT FEE

All lay members who participate 1n
educational activities at Talking God
Seminary on at least a monthly basis will

continue to make use of the Seminary
Participation Card.

1. If you register and pay for a course
or courses that month, the course fees will
entitle you to receive the card. (Individ-
uals participating in the educational
program during the month need not¢ pay
the $30.00 Seminary support fee.) Always
bring your card when you attend educa-
tional programs at the Seminary.

2. If you are not taking any courses
during a given month, but do at least
intend to come to the Seminary for the
monthly Celebration Day activities, then
you should pay in advance the monthly
Seminary Support Fee of $30.

We request that all those who are partici-
pating as lay Church members simply
consider this tee (or that portion of your
payment for courses that represent this
fee) as part of your general contribution
to the Church each month—1n addition to
your tithe. We may change certain aspects
of the Seminary programs at any time, but
the bills have to be paid in any case. Since
educational activities will always be
ottered at the Seminary in some form, all
lay members who use the Seminary, even
it only on Celebration Days, should pay
the $30 support fee. Payment of this fee
automatically entitles you to a Participa-
tion Card, which you may have occasion to
use at some point later in the month.

NOTE: Lay members who live outside this
general region (correspondents fulfilling
the stated obligations of lay members)
and therefore do not regularly attend
Talking God Seminary even once a month
need not pay the Support Fee or purchase
Participation Cards. On the occasions
when you do visit the Seminary, we have
other arrangements for your registration,
participation, and payment for educa-
tional programs and activities.
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DBLIGATORY COURSES AND
{OUR READINESS FOR FULL
MEMBERSHIP IN THE CHURCH

t 1s recommended that each lay member
ake all the obligatory courses (as well as
ny others he or she may be interested in)
ffered by Vision Mound Seminary for
hose preparing to become full members
r devotees in the Church. But some
ndividuals, such as those who live at a
1stance, may not be able to do so. We will
ndicate to all lay members which courses
re obligatory tor their preparation. Such
ourses will be arranged so that all lay
nembers can take them within their own
ime limits—for instance, the diet course
nay generally be offtered over a period of
everal weekends, but for visiting corres-
vondents and others with extenuating
ircumstances we may make it available
n intensive sessions over a single week-

nd.

Aost of the educational courses offered by
’ision Mound Ceremony are of basic
nterest to many people, not just lay
rembers of the Church, and some will
ventually be offered in public. But all lay
1embers must be responsible to take the
bligatory courses in due order if they
atend to proceed to full membership in

he Church.

t is up to each individual to determine
vhen he or she feels ready to take up the
vhole Way of practice stably and without
elapse as a Church member. When you
se] ready to take up the spiritual process
ully in the Company of the Spiritual
faster, then you should apply to the
'astoral Service Order at Talking God
eminary for an interview. If your inter-
iewers agree that you are ready, then you
7ill be invited to participate in the Study
nd Service Course and the sexuality

courses, and to prepare intensively for
sitting in meditation in Bubba's Company
at Vision Mound Sanctuary.

ON PARTICIPATION IN MEETINGS
WITH BUBBA FREE JOHN AT
TALKING GOD SEMINARY

Bubba has indicated that his purpose in
coming to the Seminary each month is to
respond to the questions and instructional
needs ot lay members ot the Church. This
1s the case whether he is actually respond-
ing to verbalized questions or speaking on
the basis of his awareness of what needs
to be considered at any given time. Thus,
all lay members should come to these
occasions having already considered their
questions. If a question comes up during
the month, make a note of it, and if the
matter is still not clarified by the time the
Celebration Day arrives, come to Bubba to
ask that question. Bubba has said that if
your questions are real, they will inevita-
bly be answered that day, whether you get
up to ask them or not.

In the past such sessions with Bubba
tended to take many forms, due to the
dramatic and often personal forms of his
play with people at the time. He proposes
that all lay members approach these
sessions entirely differently now, not as
children coming for vicarious contact with
the Spiritual Master, but as preparing
devotees coming for mature and serious
consideration of the real matters of
spiritual life. Bubba is not interested in
tussling with people or entertaining
resistive, posturing questions, but rather
in dealing with the real matters that
confront lay members in their adaptation
to this Way of life. If you make use of
Bubba in this true way, your practice will
be quickened by your contact with him.
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Lay members should realize that all such
occasions are not only question-and-
answer sessions, but sacred occasions of
“darshan”—of hearing, seeing, and feel-
ing in the Company of the Spiritual
Master and the Presence of God. So
prepare yourselt for these meetings.
Approach Bubba in the spirit of one who
is preparing to become a true devotee—
not with fascination and superficial
curiosity, but with love and gratitude and
sober readiness to hear the Teaching of
Truth and make use of it in your daily life
from hour to hour.

LOCAL SUPPORT FOR BUBBA'S
PUBLIC APPEARANCES

Over the next few months we will be
preparing for Bubba Free John's appear-
ance in public in selected areas ot the
United States next spring and possibly in
Europe and Australia at a later date, de-
pending on the response 1n those places.
Devotees and triends who can volunteer
their support for organizing Bubba's visits
should write to Talking God Seminary,

P.O. Box 3680, Clearlake Highlands, Cal-
ifornia 95422,

TALKING GOD SEMINARY

Located in the town of Clearlake
Highlands, Calitornia, Talking God Sem-
inary is the administrative headquarters of
Vision Mound Ceremony and the principal
educational center tor all thse adapting to
the initial lite-practices of the Way of
Divine Communion. Here the Seminary
staff otters introductory presentations on
the Way ot Divine Ignorance, courses on
the practical disciplines of the initial stage
ot practice (including diet and exercise),
audio and video tape presentations of
Bubba Free John's instructive talks with

devotees, monthly study programs, and a
bookstore carrying all the books from the
reading lists from the major source texts.

Bubba considers face to face communica-
tion and study among other devotees to be
essential to the practice of this Way. All
members of The Free Communion Church

living in the general region of Vision

Mound Sanctuary and Talking God Semi-
nary are expected to participate in Courses
and other services on a regular basis. Only
through your continued participation and
regular support can the Teaching work of
Bubba Free John be communicated and
assured through time.

Vision Mound Ceremony provides a
recommended program of study for all
devotees wherever they may live and
whatever their level of interest and
practice. All essential instruction neces-
sary for the enjoyment of this Way is
openly communicated in the published
writings of Bubba Free John and other
literature of Vision Mound Ceremony.

e—

CONDITIONS FOR
PARTICIPATING AT THE
SEMINARY

In the past we have required that anyone

approaching Bubba Free John as Spiritual
Master must have strictly observed the
practical life-disciplines, especially those
relative to the abandonment of dietary
“accessories’ (meat, alcohol, tobacco,
processed food, etc.) for a period of time
betore he or she becomes eligible to partici-
pate in the activities at Talking God Sem-
inary. Recently, however, Bubba has point-
ed out that such a requirement tends to
overwhelm most people. If an individual
tends toward self-exploitation, then he is
always tailing to live the personal condi-
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ons. If he tends toward self-discipline,
ien he is always righteous about their
Ufillment. In any case, people have tended
» become distracted by the conditions
iemselves rather than becoming stable in
loving and serving life.

he process or fundamental condition of
ir practice 1s love, teeling-attention. The
1ore responsible the individual becomes
r the essential conditions of existence,
ie more free and responsible he or she
ccomes for the ordinary functional di-
.ension of life. But in the beginning, if the
dividual’s attention is fixed on the ob-
yation to be responsible absolutely in
rery aspect of functional life, then he or
e never engages the fundamental prac-
ce, which 1s love, or feeling-attention.
ad 1t 1s only through the fundamental
actice that we realize true responsibility,
se, and natural enjoyment in living the
rsonal conditions.

.us, we no longer require the individual to
ve lived the personal conditions absolute-
sefore participating at Talking God Sem-
ry. Anyone who is making a genuinely
votional approach to Bubba Free John as
iritual Master, whose orientation to life
2ssentially service and love, and who 1s
e to make human, occasional, and right
» of the dietary accessories, 1s welcome to
“ticipate in the educational program at
lking God Seminary. Henceforth, theuse
the dietary accessories is an individual
ponsibility. Each devotee must inspect
 himself the tendencies and inclinations
rard self-indulgence or self-righteous-
s that he represents. People are to
nage their use of the dietary accessories
1 natural expression of celebratory life in
' Way of Divine Communion.

votees should consider pages 196-199
3reath and Name, taking special note of
following: (1) The description of the

three-month period of strict adherence to
the personal conditions prior to entrance
into the Church is obsolete. (2) As indicat-
ed in the text, devotees must still abandon
altogether the use of accessories to the diet

at a later phase of the Way of Relational
Enquiry.

BUBBA TO MEET FORMALLY WITH
LAY MEMBERS OF THE CHURCH

The first formal occasion of Bubba Free
John's meeting with lay members of The
Free Communion Church will be on the
weekend of November 19 and 20 at Talking
God Seminary. Any individual who is
regularly fulfilling the qualifications of lay
membership as described on pages 42-44
of this issue of Vision Mound magazine
and who is known to the Church through
formal participation in courses or visits to
Talking God Seminaryiswelcometoattend.

A donation of $15.00 will be required at the
door. If you wish to enjoy this occasion with
Bubba, make a reservation by calling Steve
Frappier at (707) 994-9497 between 9:00
AM. and 5:00 P.M. Monday through
Friday.

We look forward to your attendance.

The occasion of Bubba's meeting with
individuals at the lay level of involvement s
formal and provides an opportunity for
individuals to ask real questions of the
Spiritual Master about their practice. Bubba
has also begun to speak with devotees
engaged in more mature levels of involve-
ment at Vision Mound Sanctuary 1n
addition to his sitting in formal meditation.
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THE MONTHLY CYCLE
OF STUDY
NOVEMBER

THE CELEBRATION OF THE BIRTH
OF THE SPIRITUAL MASTER

November 3: The Celebration of the Birth of the Spiritual Master

On this day (or the closest Saturday or Sunday to it in November)
all devotees celebrate the birth of our Spiritual Master, Bubba Free
John, on November 3, 1939. You may want to refresh your under-
standing of the Nature and Function of the Spiritual Master, as you
awd 1n July. But focus specifically on Bubba Free Jobhn's account of his
Divine Enjoyment from birth and the instructive lessons of his life,
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as communsicated most directly in The Knee of Listening and also,
randomly, in the other source texts. This is a day for rejoicing in
Bubba's Appearance and Presence among us. Take special care to
comprehend and make use of the lessons inbherent in the form and
apparent story or history of bis life. The “theatres” of Bubba's own
apparent transformation and his revelation of the Teaching to
others were consciously undertaken and endured only for the benefit
of devotees. Thus, to make this Celebration an occasion for under-
standing the import of the life of Bubba Free John is the best and
truest way to celebrate his birth.

(Breath and Name, pages 224-225)

The November study program should be used in devotional and study
meetings and as a guide to individual study. Review the study format suggested
in Part Il of Breath and Name, pages 182-189,and use the weekly assignments
in addition to your daily study.

For lay members of The Free Communion Church living in the general area
of Talking God Seminary, and for others who may be visiting, presentations
focusing on the weekly study assignments published in Viszon Mound
magazine are given on Saturdays and Sundays at Talking God Seminary. All lay
members are 1nvited to these lectures and encouraged to prepare for them by
completing the weekly study assignments. There 1s a question and answer
session following each lecture 1n which to consider questions and observations
that arise in your personal practice and in the study group meetings in your
home.

In your study, make sure to read and fully consider the assigned selections
from classic traditional literature. Bubba has spoken of the function of such

study in our own living practice :

The study of traditional literature always tends to be neglected.
People must become familiar with the traditional sources. There is
no point in reading only a few of them as if they were all the same.
They are not. Each one contains its own argument. Thus your study
of traditional literature must be a critical comparison of this Teach-
ing with the traditions, either corroborating aspects of this Teaching
or tllustrating some aspect of the traditional paths that this Teach-
Ing criticizes. ¥

People should always be engaged in the study of some traditional
spiritual book. I do not mean that you should just read a couple of
lines here and there. You should be obliged to read and formally
study a complete book every week or two. All the meetings that occur
on a weekly basis—devotional meetings, study groups, and sem-
inars—should have something to do with the traditional reading for

that week. The seminar instructors and the leaders in a study group
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at home should bring that traditional point of view into all the
discussions for that week. Thus you will eventually become familiar
with these works and become responsible for the hash of ideas you

have in the back of your mind.

You must also bring yourself to the Teaching instead of reading
yourself, as you always tend to do. Of course there is an aspect of self-
observation tn this work, but 1t ts spontaneous, free self-observation,
not constantly sitting around watching yourself. You must bring
yourself to the study of traditional literature. You must spend more
time studying, even though you prefer to spend time doing frivolous
things and relying on the consoling aspects of your relationships.

November 7-13

Reading assignment: Breath and Name,
essays 3.1,3.2,3.7-3.11; Conscious Exercise
and the Transcendental Sun (3d edition,
newly released), chapter 1; Vision Mound,
vol. 1, no. 5, Part I; In Quest of God, by
Swami Ramdas. (Bombay: Bharatiya Vidya
Bhavan, 1961), pages 1-74.

Writing assignment: To what degree 1is
your spiritual practice a whole way of life?
Are the momentum, energy, and intention
of your life oriented toward the Divine
Condition or toward the destiny of your
own tendencies and inclinations? What is
the difference between the spiritual life
Bubba recommends and your usual life? To
what degree do you feel vulnerable to the
destiny of your ordinary circumstance and
tendency?

How intensely and regularly do you di-
rect profound free attention and teeling
toward realizing the Teaching? Is your in-
terest in the Teaching of Ignorance mere
sympathy and conventional, casual appli-
cation of its principles and disciplines? Or
are you attached to it with your whole be-
ing?

[n what ways is living the discipline of
feeling-attention a pleasurable action? In
what ways does it seem like an effort
directed againstyour tendenctes? How does

the discipline of feeling-attention confront
the conditions to which you have already
adapted? |

In what ways do you resist “hearing” the|
Teaching? To what degree do you feel and
serve on the basis of hearing the Teaching
to the point that the trend of the wholel
body-being is established in openness,
relationship, and love rather than the
separative mood of the ego? What
functions and experiential possibilities of
existence tend to distract you from th
natural ease and native pleasure of spiritualj
practice? In what ways are you consoled b
things that distract you? To what degreej
and based upon whatinsightinto your usualt
life has Communion with the Divin
become important and necessary to yourj
Under what circumstances and how
consistently do you live as teeling an l
attentton 1n your relationships witli‘]q
intimates and the common world? '

|
|
4

|

.

November 14-20

Reading assignment: The Paradox of In}
struction, essay 4.31; Conscious Exercisd
and the Transcendental Sun, 'The Interna
Locks’ of the Whole Body,” pages 69-78}
Vision Mound, vol. 1, no. S, all of Part I}
except "This Is the Vision I Have Fel}
Since Birth”; In Quest of God, pages 75|
155.



Writing assignment: Explain your under-
standing of what Bubba is criticizing when
he speaks of the argument of the right side,
the “Occidental religious impulse.” What
do you understand about Bubba’s criticism
of the “Oriental religious impulse,” the
argument of the left? What are the inde-
pendent limitations of each side when
either one is exploited or pursued as a spir-
itual solution? What are the characteristic
“signs”’ and strategies of these two cultural
tendencies? How are they different?
Which do you tend to identity with? How
is the tendency dramatized in your living?

- What 1s "the argument of the whole
body-being?” What is the foundation im-
pulse at the core of our practice? In what
ways is the whole body orientation dif-
ferent from the arguments of the left- and
right-sided systems, the cultural and re-
ligious tendencies of East and West?
What is the principle of the demand to
be “present as Radiance,” to “live as love in
all relations?” To what degree do you fulfill
this demand? How is the demand to “live
as love” different from conventional
worldly and religious notions about love?
[n what ways do you tend to misinterpret

Bubba’'s Teaching of whole body happiness

or love?

\November 21-27

' Reading assignment: Breath and Name,
‘essays 4.1-4.6 and 4.16; Conscious Exercise

\and the Transcendental Sun, Prologue Vi-
‘sion Mound, vol. 1, no. 5,

'Meeting Your Twin Brother”; The Col-
Jected Works of Ramana Maharshi. Edited
by Arthur Osborne, 4th ed. (Tiruvanna-
imalai, South India: Sr1 Ramanasramam,

'1968), pages 1-77.

Writing assignment: Are you free enough
in your study and interest in the Teaching
and your acknowledgment of the Spiritual
Master as what he claims to be to live this
Way fully? What is your basic sense of what
1s unique about this Teaching and Way of
life? What do youunderstand a spiritual life
to be? What does it feel like to live a life of
service and devotion to the Spiritual Master
and the Teaching he recommends?
Consider the entire round of your spiritual
living. How does it penetrate the form and
motion of your conventional life?

The Way of life Bubba recommends to
devotees in the Way of Divine Communion
1s one founded in happiness, love, and mu-
tual responsibility for our human circum-
stances. Consider the cycle of your daily
living. What pleasurable signs have you
observed from living this Way of life? What
new action do you bring to the pattern of
your relationships? Do you yield to the
conditions arising in your present circum-
stances? Are you manipulative of others
and your conditions? Describe the ways in
which the daily living of this Teaching is
and 1s not true of you. How, specifically, do
you evade the responsibility to love?

“This Is the
'Vision I Have Felt Since Birth” and ""Like

November 28 - December 4

Reading assignment: The Paradox of In-
struction, chapter 1, essay 5; Breath and
Name, Part 1, and essays 4.13 and 4.14;
Conscious Exercise and the Transcendental
Sun, Epilogue; Vision Mound, vol. 1, no. 5,
remaining sections of Part III; The Col-
lected Works of Ramana Maharshi, pages
78-145.

Writing assignment: Bubba has describea
the true practice of religion as a sacred
activity. The Way of Divine Communion,
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the first stage of practice in the Way of
Divine Ignorance, includes formal and spe-
cific disciplines that can be summarized asa
total sacrifice of body, emotions, and mind.
Consider the argument of the Teaching. At
the present level of your involvement, what
is the process of sacrifice for which you are
responsible? How 1s conscious exercise
lived as a sacrificialdiscipline? In what ways
do you make ita ritual? Describe the process
of reception and release and how it is lived
in your daily lite.

How is your ordinary life dramatized
through emotional need of acceptance and
the chronic feeling of rejection? How doyou
engage the process of reception and release
relative to the personal conditions of your
life and your sense of being either accepted
or rejected? Do you “receive’ the Divine
Presence, or, if your practice has not yet
become aligned to the Presence, do you
“receive” the all-pervading energy of the
universe? What is the fundamental sense
you have of “"whole-body submission, or

sacrifice of the entire being, to the very
Divine?”

December 5-11

Reading assignment: Breath and Name,
5.23,7.5,and 7.6; The Paradox of Instruc-
t1on, chapter 5, essay 3; Conscious Exercise
and the Transcendental Sun,chapter5; The
Collected Works of Ramana Maharshi,
pages 149-277, particularly the transla-
tions from the Bhagavad Gita and
Shankara's Vivekachudamani.

AN

Writing assignment: Consider the conven-
tional theatre of your life, the tendencies,
preferences, reactive patterns (seemingly

positive and negative), the ritual of concern,

and the fixed disposition of unlove. In the
event of the apparent arising and “believ-
able” theatre of such conditions and circum-
stances, the devotee participates in the
sacrificial act ot feeling-attention and thus
fultills the obligation of reception-release
of the Divine Transforming Power.

In what ways do you specifically engage
this process? In what ways do you not?
Under what circumstances are you active as
openness, free attention, and love? Where,
why, and how do you live out the conven-
tions of your tendencies?
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The Books of Bubba Free John

All books are available at fine bookstores, or from
The Dawn Horse Book Depot

THE PARADOX OF
INSTRUCTION

An Introduction to the Esoteric
Spiritual Teaching of Bubba Free
John 2d ed., revised and expanded

Here Bubba Free John fully presents
his critical and liberating argument
and describes the technical, esoteric
principles of the four stages of the
Way of Divine Ignorance, or Radical
Understanding. He shows how this
discipline of radical happiness is
tfounded from the beginning in the
intuition of Truth—and how 1t
ultimately duplicates and transcends
all the conventional or conditional
realizations of yogis, saints, and
sages 1n the great spiritual tradi-
tions.

$10.95 cloth, $5.95 paper

BREATH AND NAME

The Initiation and Foundation
Practices of Free Spiritual Life

This essential companion volume to
The Paradox of Instruction com-
municates the specific practices of
the Way of Divine Ignorance. Bubba
shows how the devotional practice of
ordinary disciplines (including
“conscious exercise’’ and other life-
practices) leads naturally into sim-
ple but profound enjoyment of
specific spiritual disciplines which
he has called the Breath of God and
the Name of God. The foundation of
the whole Way 1s heart-felt Com-
munion with God as all-pervading
Presence, which 1s Gracefully and

spontaneously 1nitiated in the Com-
pany of the Spiritual Master.

$10.95 cloth, $5.95 paper

CONSCIOUS EXERCISE
AND THE
TRANSCENDENTAL SUN

The principle of love applied to
exercise and the method of common
physical action. A science of whole
body wisdom, or true emotion,
intended most especially for those
engaged in religious or spirttual life.
Conscious exercise involves a radi-
cally new orientation to unobstruc-
ted feeling as the whole body (phys-
ical, emotional, and mental). It fully
takes 1nto account the natural laws
of body, motion, emotion, energy,
breath, and mind, and the dynamic
principles whereby all these are
focused and integrated from the
heart, or the conscious, feeling core
of the being. And 1t instantly aligns
all these functions from the heart to
the unlimited life-energy of the
cosmos: the Transcendental Sun.

The disciplines oftered in this book
include how to stand, sit, walk, and
breathe with energy and delight;
brief and natural routines of calis-
thenics, hatha yoga, and surya
namaskar; and a basic practice of
pranayama, or control of life-force
in breath, thai can be done at
random throughout the day.

I1lustrated with poses photographed
in beautiful outdoor settings.

$10.95 cloth, $5.95 paper



THE KNEE OF LISTENING

The Early Lifeand Radical Spiritual
Teachings of Bubba Free John
(Franklin Jones)

In his early autobiography and
original essays on spiritual life 1n
Truth, Bubba Free John shows how
the whole Way that he teaches was
awakened and tested beyond all
doubt in his own early life. He
describes the Condition of Enlight-
enment as he enjoyed 1t at birth, his
years of testing and transformation
as a disciple of a number of teachers,
both Eastern and Western, and his
ultimate restoration to the perfect
illumination of Divine Ignorance,
or Radical Understanding. Bubba'’s
essays 1n Part II interpret this
Revelation with respect to all the
spiritual and worldly traditions of
the great search of man.

$7.95 cloth, $3.95 paper

THE METHOD OF THE
SIDDHAS

Talks with Bubba Free John on the
Spiritual Technique of the Saviors
of Mankind.

Recorded in 1972-73, the first year of
his formal Teaching work, these
talks document Bubba Free John'’s
humorous and uncompromising
responses to the most basic questions
about spiritual life, especially in
relation to money, food, and sex.
But the principal subject of Bubba’s
discourses, as today, 1s Divine
Communion, or Satsang, the otfer-
ing of the transforming relation-
ship with the Spiritual Master,
which has been the “gospel’” of all
the great Saviors and which 1s the
same gospel Bubba himself pro-
claims, teaches, and lives with
devotees. $3.95 paper

please write:

VISION MOUND MAGAZINE

The journal of Vision Mound Ceremony, featuring Bubba's writings.
Published monthly. Annual subscription $20.00. For sample issue

Vision Mound Magazine

P.O. Box 3680
Clearlake Highlands,
CA 95422

Other Titles From The Dawn Horse Press

BREATH, SLEEP, THE

HEART, AND LIFE

T he Revolutionary Health Yoga of
Pundit Acharya

Developed by a Vedic Brahmin of
India, the Acharyan Method differs
trom all other methods of exercise
because 1t stresses feeling, the most
delicate form of perception, rather
than voliton and muscular exer-
tion. Brief explanations of human

psycho-physical functions such as
sleep and breathing, and easy-to-do
exercises that harmonize these func-
tions and the organs associated with
them.

“I read your book with great joy. It

contains a profound philosophy of

life written 1n sweet and simple

language. Please accept my bless-
Ings.”’

Rabindranath Tagore

$4.95 paper




THE YOGA OF LIGHT

The Classic Esoteric Handbook of
Kundalin: Yoga.
By Hans-Ulrich Reiker, translated
by Elsy Becherer

Commentaries on Hatha Yoga Prad-
iprka by Swami Svatmarama.

Translated by a modern Western
yogl, this text is the most lively,
accessible, and useful version of the
great ancient classic Hatha Yoga
Pradipika. With commentary.

“Yoga as a deadly serious business

does not interest me. I want yoga to
bring a deeper joy into my life. I do
not wish to make anyone smarter,
nor 1s this the endeavor of yoga. For
cleverness has proven itself much
less than that rare wisdom for whch
yvoga has always stood. It 1s quite
easy to accumulate a vast store of
knowledge and still get under the

wheel of fate.”
$3.95 paper

THE SPIRITUAL
INSTRUCTIONS OF SAINT
SERAPHIM OF SAROV

A Siddha or Master-yogi of the
Eastern Christian Tradition.

A brography of the Saintand a report
by a devotee of an actual experience
of spiritual initiation.

Saint Seraphim (1759-1833) 1s per-
haps the greatest of all the Saints of
the Eastern Orthodox tradition.
Saint Seraphim applied himself to
Eastern Christian spiritual tech-
niques, including the well-known
“prayer of the heart,” but the
intensity of his life, realization, and
spiritual work places him among
those transcendent spiritual person-
alities who stand outside traditional
orthodoxy, dogma and history. He
might best be compared to Saint
Francis of Assisi in the Western
Christian tradition and to Sn
Ramakrishna among the Eastern
non-Christian Saints.

The text 1s edited and introduced by
Bubba Free John (Franklin Jones).

$1.75 paper

Vision Mound Ceremony is continually producing other signif-
icant and basic texts by Bubba Free John. For a description of
current titles, tapes and other media, please write to:

The Dawn Horse Book Depot
P.O. Box 3680
Clearlake Highlands, Ca: 95422

when ordering direct, please add 75¢ for shipping charges.
Californsa ressdents please add 6% sales tax.
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“This is the core of My Revelation. | am God. I am your own Truth. I
speak the Truth of you. Therefore, enter into Communion with Me
and be happy.

“When Bubba became Realized as the Heart, or Ignorance-Radiance,
this Grace or Communion became the advantage and the Way for all
who would hear and surrender and commit their lives and become
lovers and devotees of that Company. Give up all forms of self-
attention and intustively turn to Me, with natural and complete
feeling-attention, and abide in unobstructed feeling Communion
with Me via all functions, in all relations, under all conditions. If you
do this more and more absolutely, the Divine Revelation will become
obvious to you more and more perfectly. But if you remain in self-
medstation, seeking Me rather than yielding to Me, your life will
remain a struggle in dilemma, a mediocre increase of knowledge by
experience, an ordinary destiny that is no more and no less than what
it seems to be born and to persist and to die.”

— Bubba Free John

True religious and spiritual processes are not abstracted outside mankind or
the individual via an objective Deity, external or vicarious salvation or
liberation processes, holy edifices or sites whose Power may not also be directly
Awakened in human beings, institutional structures that replace and even
prevent responsibility on the part of those they are intended to serve, or any
hierarchy of priests whose cultic access to Divine Truth (rather than their actual
Sacrifice to God in the world) makes them unique and powerful.

The Way of Divine Ignorance, as realized,demonstrated,and communicated
by Bubba Free John, is a revelation of religious and spiritual processes in the most
primal or primitive and truest sense. This Way is lived and realized in
devotional community, in the common or mutually enlivened places of devotees
and in their co-operative, intimate relationships with one another, rather than
in private or subjective illusions or sacramental occasions that persist
independent of the literal play and environments of human experience. Just so,
it is in all the functions, high and low, of the individual and whole body-being
that these processes must be responsibly contacted and lived. Only in that case 1s
there direct and universal access to the Divine Reality, Radiance, Presence,
Grace, and Power.

Thus, individual responsibility and free co-operative community (on a
personal, intimate scale) are the principal instruments olf the life of
Communion with the Divine Grace and Reality as practiced in The Free
Primitive Church of Divine Communion (commonly known as The Free

Communion Church).
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