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Itls al; a question of story. We are in trouble just now because

we do not have a good story. We are in-between stories. The 01d Story,

the account of how the world came to be and how we fit into Jty Asinot

functioning properly. We have not learned the New Story. The 0l1d Story

sustained us for a long period of time. It shaped our emotional atti-

tudes, provided us with life purpose, energized action. It consecrated

suffering, integrated knowledge, guided education. We awoke in the morn-

ing and knew where we were. We could answer the questions of our chil-

dren. We could identify crime, punish criminals. Everything was taken

care of because the story was there. It did not make men good, it did

not take away the pains and stuéidities of life, or fiake for unfailing

warmth in human association. It did provide context in which life could

function in a meaningful manner.

Presently, however, our traditional story is non-functional in its

larger social dimensions éven though some believe it firmly and act

according to its dictates. It works in its limited orbit. It is¥an

encouragement to us as individuals. Yet the dissolution of our institu-

tions and our life programs continues. We see this in every phase of

our present society. Aware of the nonfunc{ional aspects of the tradi-

tional program some persons have moved on into different modern programs.

But these programs, for the most part, have quickly become tangential.

Most are revealed as ephemeral, as incapable of sustaining the life sit-

uation of this late twentieth century. Other persons are returning to

the earlier religious fundamentalism. But this too is quickly seen as

a sterile gesture. Security is not there. The basic elements in the
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religious community of the modern world have become trivialized. What

we offer our society serves only as temporary function. It simply

enables us to keep‘a semblance of meaning in our institutions and in

our public life.

When we look outside the traditional believing community we see

a society that is also disfunctional. Even with advanced science and

technology, with superb techniques in manufacturing and commerce, in

communications and computation, our secular society remains without

satisfactory meaning or capacity to restrain the violence of its own

members. Our miracle machines serve ephemeral purposes.

So we begin to talk about values. Where can we being? My own

suggestion is that we begin where everything beginé in human affairs,

with the basic story, the account of how things came to be at all, how

they came to be as they are, and how the future life of man can be given

some satisfying direction. We need a story that will educate man, heal

him, guide him.

The Believing Redemption Community

Western society did have a functional story up until somewhere

around the fourteenth century. The Black Death can be takefi as the trau-

matic moment of our civilization. It is estimated that this Plague,

which began in Constantinople in 1334, within twenty years killed off

between one third and two thirds of the population. Throughout the 1lhth

and 15th centuries there was a decline in the whole of Europe. In

London the last of the great plagues was in 1665. There were two basic





responses to this terrifying experience of the Plague. From these

two responses were formed the two communities of the present, the be-

lieving religious community and the secular scientific community.

The believing community had recourse to supernatural forces, to

the spirit-world, to the renewal of esoteric traditions, sometimes to

pre-Christian beliefs and rituals that had been neglected in their

deeper dynamics since the coming of Christianity. Even within tradi-

tional Christianity there was an intensificati§n of the faith experi-

ence, an effort to activate supernatural forces with special powers of

intervention in the phenomenal world now viewed as threatening to man.

The sense of human depravity increased. The need for an outpouring of

influences from the higher numinous world was intensified. Faith dom-

inated the mental faculty. Redemption mystique became the dominant

form of Christian experience. This excessive emphasis 6n redemption,

to the neglect of creation doctrines, had from the beginning been one

of the possibilities in Christian development. The creed itéelf is over-

balénced in favor of redemption. Thus the integrity of the story was

affected. The primary doctrine of the Christian creed, belief in a

personal creative principle, became increasingly less important. Cos-

mology was not of any particular significance. This response, with its

emphasis on Redemptive Spirituality, continued through the religious

upheavals of the sixteenth century, on through the Puritanism and Jansen-

ism of the seventeenth century. This attitude was further strengthened

by the shock of the Bnlightenment.and Revolution periods of the eight-

eenth and nineteenth centuries.





We in America who remain members of the believing redemptive

community répresent the most modern phase of this tradition. We have

kept this Christian story and shaped our world accordingly. We have

our parallel society, our own schools, our own hospitals, our own

social groups, our own worship, our own moral teaching, our own

aesthetic, our own professional societies, our own associations at

every level, our own publications, our own financial resources.

This American version of the ancient Christian Story has func-

tioned well in its institutional efficiency and in its moral efficacy.

But it is no longer the Story of the Earth. Nor is it the integral

Story of Mankind. It is a sectarian story. At its center there is

an intensive preoccupatién with the personality of the Saviour, with

the interior spiritual process of tfie faithful, and with the salvafic

community. It is little wonder that we now discover that our story

is disfunctional in the larger cultural, historical; and cosmic per-

spectives. The tragedy is that for a while we came to accept this sit-

uati§n as the normal, even the desireable thing. As with every isolated

life system, however, this system is inevitably experiencing a de-

activation. The believing community is in an entropy phase of its

existence.

The Scientific Creation Community

The other response to the Black Death was the reaction that led

eventually to the scientific secular community of our times. This

reaction sought to remedy earthly terror not by supernatural or re-





ligious powers but by an understanding of the earth process. Although

those working in this trend were at first involved with a certain améunt

of the esoteric and Platonic traditions they did emphasize the neces-

sity for empirical examination of the phenomenal world and its ex-

pression in quantitative terms. Scientific inquiry became the control-

ling human preoccupation, pushed by obscure forces in the unconscious

depths of western man. The telescope and microscope were invented.

New forms of mathematical expression were created. A scientific priest-

hood came to govern the thought life of our society. Men looked at

the earth in its physical reality and projécted new theories of how

it functioned. The celestial bodies were scrutinized more intently,

the phenomenon of light was examined, new ways of understanding energy

evolved. New sciences emerged. The Novum Organum of Francis Bacon

appeared in 1620, the Principia of Isaac Newton in 1687, the Nuova

Scienza of Giambattista Vico in 1725. All of this led to an aware-

ness that the mind of man was advancing. This in turn led to the

Enlightenment period of the 18th century and to the sense of absolute

progress of the human mind. This formed expression in Condorcet's

Historical Survey of the Progress of the Human Mind. Here he outlined

the ten stages of transformation that the mind of man had gone through

in its various periods of development until his own time. In the early

nineteenth century Hegel was concerned with the inner dialectic of

reality within both an ontological and an historical contexts. At

this time also came the doctrines of social development with Fourier,

St. Simon and Auguste Comte. Karl Marx brought this movement to its





most realistic expression in his Manifesto.

: But all of this was only preparétory to a new discovery whose

magnitude and effects on human life are still not measured. While

these changes in the mode of human perception and of social structure

were taking place, evidences were appearing in the realm of geology

and»paleontology indicating that there was a time sequence in the very

formation of the earth and of all life forms upon the earth. Finally

it dawned upon western consciousness that earlier life forms were of

a simplef nature than later life forms, that the later forms were

derived from the earlier forms. The complex of life manifestations,

had not existed from the beginning by some external divine creative

act setting all things in tfieir place. The earth in all its parts,

especially in its life forms, was in a staée of continuing transfor-

mation. Discovery of this life sequence was brought to its first full

expression in Darwin in his Origin ofSpecies in 1859. After Darwin

the physicists in their study of light and radiation came almost si-

multaneously to an understanding of the infra—atomié world and the‘»

entire galactic system. Insight into‘both the microphase and macro-

phase of the phenomenal world was obtained and the great unity of this

universe became apparent in its spacial expansion and its time sequence.

Just at this moment, however, a sudden shift in the mode‘of con-~

sciousness took place. The scientist-priest-prophet-mystic suddenly

became aware that the opaqueness of matter had dissolved. His science

was ultimately not the objective grasping of some reality extrinsic





to himself; it was rather a moment of subjective communion in which

man saw himself less an isolated olympian knowing principal than a

being in whom the universe in its evolutionary dimension became con-

scious of itself.

Thus the sequence from an awareness’of spiritual development of

the biblical world to the mental development of the Enlightenment,

to the social and historical development of the sociologists, to the

ontological development of Hegel, to the biological development of

Wallace and Darwin, to the later cosmic development of the twentieth

century Physicists. The final stage has been to see that man himself

is not a detached observer of this development but that he is integral

to the entire process. Indeed man may now be defined as the latgst

expression of the cosmic-earth process, as that being in whom the cosmic-

earth human process becomes conscious of itself.

Thus a new creation story has evolved in the secular scientific

community, the equivalent in modern times to the creation stories of

antiquity. This creation story differs from the traditional Eurasian

creation stories much more than these differ from each other. It seems

destined to become the universal story taught to every child who receives

formal education in the modern form anywhere in the world.

The Earlier Christian Cosmology

The redemptive believing community first dazzled by this new vision

of developmental time, then frustrated by an inability to cope with





the new data, lapsed unenthusiastically, into its traditional atti-

tudes. In recent centuries indeed the believing community has not

been concerned with any cosmology, ancient or modern, for the believ-

ing community has its real values concentrated in the Saviour, the

human person, and the believing church.

There is indeed a surviving cosmology in which even the redemp-

tion story takes place and which to some extent still plays a role in

the Christian story. According to this story the cosmos and every

being in the cosmos reflects the divine exemplar considered by Plato

as the Agathon, the Good, by Plotinus as the One, by thé Christian as

God. All things are beautiful by this beauty. The supremely beauti-

ful is the integrity and harmony of the total cosmic order as Saint

Thomas insists upon so constantly. This requires the perfection of

each part, the proper relating of the parts to each other and the

final integrating of the parts in the whole. Thus there is the love

of oneself, of others, then of the tota} cosmic complex, and finally

the love of God who is the primordial eternal reality in whom every

reality finds its primordial eternal image.

The human mind ascends to the contemplation of the divine by

rising through the various grades of being from the lowliest forms

of existence in the earth with.its mountains and seas to the various

forms of living things, and so to man and consciousness, to the soul

and from the inner life of the soul to God. This sequence is portrayed

most beautifully in the Symposium of Plato and in the Solliloquy of





Augustine as he meditated with his mother by the window. So Bonaventure

could write on the reduction of all the arts and sciences to theology,

for all eventually depended upon the divine reference. So too the

journey of Dante fhrough the various spheres of reality up to the divine

vision in itself. Initiation into the basic human and Christian values

was initiation into this cosmology. Christian spirituality was built

up in this manner. The mysteries of Christianity were integral with

this cosmology. The difficulty witfi?éismology is that it presents the

world as an ordered complex of beings that are ontologically related

as an image of the divine; it does not present the world as a continuing

process of emergence in which there is an inner organic bond of discent

of each reality from an earlier reality.

IES ImEasse

Yet in their functional roles neither this traditional cosmology nor

the new scientific cosmology is of serious concern because of the shift

ip the western religious tradition from a dominant creation mystique to

a dominant redemption mystique. This Christian redemptive mystique is

little concerned with any cosmological order or process since the essen-

tial thing is redemption out of the world through a personal Saviour

relationship that transcends all such concerns. Even the earlier mys-

tical experiences of ascending to the divine through the realms of created

perfections are diminished. There eventuates an acosmic, ahistorical

religious mood as a dominant response to the awesome experience of the

earth and its demonic powers. But now this excessive redemptive emphasis

is played out. It cannot effectively dynamize activity in time because
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it is an inadeguate story of time. The redemption story has grown

apart not only from the historical story but also from the earth story.

Consequently an isolated power has eventuated that is being victimized

by entropy.

If this is the impasse from the side of the believing redemption

community of America, the impasse from the side of the secular scien-

tific community, committed to a developmental universe, is its commit-

ment to the realm of the physical to the exclusion of the spiritual in

the creation story. This has been the tough, the realistic position,

the rule of no-nonsense action. Thus the Darwinian principle of Natural

Selection involves no psychic of conscious process but a fierce struggle

for earthly survival which gives to the world its variety of form and

function. Because this story became too exclusive in its physical bio-

logical version of the cosmic-earth process, the society supported by

this vision is also victimized by entropy which is expreésed in its lack

of meaning. It is not an integral story.

Wé must not think that these two communities, both now in a state

of entropy, have no regard for each other. Extensive courtesies are

‘extended, even extensive cooperation is offered. Persons in the secular

scientific professions as well as modern manufacturing and commercial

persuits have extensive regard for the religious dimension of life. But

this is either an extrinsic dedication of their profession or their busi-

ness to religious goals or a simple form of reverence. Many are them-

selves religious personélities of intense dedication to the saving mys-

teries of religious faith. They spend time and energy in seeking to
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prosper the Faith. They wish to serve, to give themselves a spiritual

discipline.

Those in the religious community have their own esteem for the in-

tegrity of those engaged in scientific technological commercial activi-

ties. These phases of life have their cénsecration. Training in the

professions takes place in the religious schools. It even dominates

the curriculum. So what's the fuss about? The answer is that surface

agreement is not depth communion or the basis of sound cosmic-earth-

human values. The antagonisms are deeper than appear. An integral

story has not emerged and no community can exist without a community

story. This is precisely why the communication between these two is

so unsatisfying. No sustaining values have emerged. The problems of

the human are not resolved. The human adventure is nof dynamized.

Both traditions are trivialized. Their extrinsic union is even

more trivialized. The human venture remains stuck in its impasse.

There is no Divine Comedy. The Platonic vision has no longer the

~excitement it had for Augustine or for Bonaventure or for Dante. Even

when we read Plato or Augustine or Bonaventure or Dante we no longer

have the experience they had. Their suppositions are not ours. Proof

of this is that the child who enters school and begins his Earth Stud-

ies or his Life Studies does not experience any numinous presence.

This teaching that enables the child to discover his place in the world

of time and space is one of the most important of all events in the

life of the child. He needs a story that will encompass this and the

school presently cannot provide the mystique that should be associated
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with this story. The religious oriented school that has only extrin-

sically adopted the modern semse of the earth cannot evoke this experi-

ence in the child.

The story is not complete; it has no human or spiritual aspect.

This is especially significant because the child's schooling now ful-

fills a role in our society similar to the role of the initiation

ceremonies in earlier societies. The seéular society does not see the

significance of its own story while the religious society rejects the

story because it is presented only in its physical aspect. The creation

process has been sublated by the redemption process. The totality of

the numinous is subsumed in the}redemption experience. All real values

are redemptive values. Yet, as we have seen, these values have become

non-functional in the larger dimensions of the human community. Because

they are disfunctional in the larger community they have become disfunc-

tional for the individual. Therefore the need to establish a deeper

understanding of the spiritual dynamics of the cosmic-earth process

within which the redemption process functions. From the empirical in-

quiry into the real it has become increasingly clear that from its be-

ginning in the galactic system to its earthly expression in human con-

sciousness the universe carries within itself a psychic as well as a

physical dimension. Otherwise human consciousness emerges out‘of no-

where and finds no real place in the cosmic story. Man is an addenda

or an intrusion.

So far however, spiritually oriented personalities have been pleased

because this cleavage provides man with superior, unearthly quality.
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The scientist on the other hand is pleased since this leaves him free

to structure his world of quantitative measurements without the problem

of human consciousness. Thus both scientist and believers conspire to

keep their aloof positions disengaged from the profound understand-

ing of the earth process itself. Neither seems to be looking at the

reality before them; else it would be evident that the cosmic-earth-

human process requires both a physical and a psychic phase from the be-

ginning. As soon as this is recognized, and the Story of the universe

is presented in its integral form, then a new world appears for both

the scientific and the believing community. Once again a universal

cosmological myfh attains its primacy in human understanding of the

universe and in the direction of human affairs.

The Story

The Storyof the Universe is the story of the emergence of a

galactic system in which each new level of being emerges through the

urgency of self-transcendence. Hydrogen in the presence of some millions

of degrees of heat emerges into helium, After the stars take shape

as oceans of fire in the heavens they go through a sequence of transfor-

mations. Some eventually explode into the stardust out of which the

solar system and the earth take shape. Earth gives unique expression

of itself in its rock and crystaline structures and in the variety and

splendor of living forms until man appears as the moment in which the

unfolding universe becomes conscious of itself. Man emerges not only

as an earthling but also as a worldling. He bears the universe in his

being as the universe bears him in its being. The two have a total

presence to each other.
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If this integral vision is something new both to the scientist and

to the believer, both are gradually becoming aware of this view of the

real and its meaning for man. It might be considered a new revelatory

experience. Because we are moving into a new mythic age it is little

wonder if a kind of mutation is taking place in the entire earth-human

order. A new paradigm of what it is to be human emerges. This is what

is so exciting yet so painful and so disrupting. One aspect of this

change involves the shift in earth-man relations for man now in large

measure determines the earth process that once determined him. In a

more integral way we could say that the eartfi, that controlled itself

directly in the former period, now to an extensive degree controls it-

self through man.

Creation ofValues

In this new context the question appears as to where the values

are, how they are determined, how transmitted. First it can be said

that whereas formerly values consisted in the perfection of the earthly

image reflectingan external Logos in a world of fixed natures, values

are now determined by the sensitivity of man in responding to the crea-

tive urgencies of a developing world. The transforming sequence is in

the direction of an increasing differentiation, a deepening subjectivity,

and a more comprehensive communion within the total order of the real.

The scientist himself (oftenvunknown even to himself) is drawn by the

mystical attraction of communion with the emerging creative process.

This would not be possible unless it was a call of subject to subject,

if it were not an effort at total self-realization on the part of the
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scientist. His taste for the real is what gives to his work its

admirable quality. He wishes to experience the real in its tangible,

opaque, material aspect and to respond to this by establishing an

interaction with the world that will advance the total earth-human pro-

cess. If the demand for objectivity and Fhe quantitative aspect of the

real has led him to neglect subjectivity and the qualitative aspect of

the real this has been until now a condition for his fulfilling his

historical task. The most notable single development within science

in recent years, however, has been a growing awareness of the integral

physical-psychic dimension of reality. The scientific community is

possibly more advanced than the religious community in accepting the

total dimensions of the New Story. An abundant interpretative litera-

ture has appeared that gives an entrancing, humanly understandable, de-

scriptionof the univérse; the emergence of life, the appearance of man.

The believing redempfion community is awakening only slowly to

this new context of understanding. There is a fear, a distrust, even

a profound aversion to the earth and all its processes. Probably no

Catholic theological seminary in the country has an adequate course'on

creation as this is experienced in these times, whereas there is a long

list of courses on reaemption: Soteriology, Christology, Ecclesiology,

the Sacraments, Grace, Pastoral Ministry and others concerned with re-

demption and how it functions in aiding man to transcend the world.

Some years ago it was noted in a survey published in the joupnal Science

that Catholics were the lowest of religious traditions in the country

in their production of scientists. While this has been challenged in

its particulars it probably can stand in its general implications. Such
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a situation cannot long endure, however, since a new sense of the earth

is arising in the believing community. The earth will not be ignored,

nor will it long endure being despised, neglected, or mistreated. The

dynamics of creation is demanding attention once more in a form unknown

to the orthodox Christian for centuries.

Identifzing Values /

In identifying values in this new situation a new type of

difficulty emergés. Even when there is a responsiveness to the inner

dynamics of the earth process there is a certain dislocation from the

clearly established directives of a prior paradigm of the human. Even

though this paradigm is no longer effective in dealing with the most

basic issues of the present there is a tendency to continue problem-

solving within the paradigm rather than an effort to change the paradignm

as the only way of dealing with the problems. The basic norms of the

new paradigm are continued differentiation, subjectivity, and communion.

As regards differentiation it seems that one of the primordial intentions

of the earth process is to produce variety in all things from the atomic

structures of the living world of plant and animal forms to the appear-

ance of man where the individuals differ from each other more extensively

than in any other realm of known reality. Not only individuals but also

social structures and historical periods of man's development. Thus

the law of differentiation is a primary importance in the appreciation

of the entire earth process. There can be no doubt this is the primary

aspect of the New Story that is being written, how this differentiation
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took place in time and space to produce such a variety of manifestations.

lere is a first fundamental value, the inherent indestructable value

>f the individual. But here also the difficulty in the human order

for there is no absolute model for the individual. Such personal real-

ization involves a unique creative effortrin response to all those in-

terior and exterior forces that enter into the individual life. So too

vith each historical age and each cultural form there is need to create

3 reality for which, again, there is no adequate model. This is pre-

2isely the American difficulty, a difficulty for which there is no com-

d>lete answer but only a striving toward. At each moment we mustvsimply

>e what we are and opening onto a larger life.

After differentiation by far the most important value is subjectiv-

ity, interiority. Every being has its own interior, its self, its

nystery, its numinous aspect. To deprive any being of this sacred

jquality is to disrupt the total order of the universe. Reverence will

be total or it will not be at all. The universe does not come to us

in pieces any more than a human individual stands before us with some

part of his being. Preservation of this feeling for reality in its

depths has been considerably upset in these past two centuries of

scientific analysis and technological manipulation of the earth and its

energies. During this period the human mind lived in the narrowest

bonds that it has ever experienced. The vast mythic, visionary, sym-

bolic world with its all-pervasive numinous qualities was lost. Because

of this loss man made his terrifying assault upon the earth with an in-

rationality that is stunning in enormity while we were being assured
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that this was the way to a better more humane more reasonable world.

Such treatment of the external physical world deprived of sub-

jectivity could not long avoid encompassing man also. Thus we have

the most vast paradox of all, man as a free intelligent numinous being

negating these very interior qualities by his own cobjective reasoning

mind and subserving his own rationalization. Yet finally a reversal

has begun and the reality and value of the interior subjective numinous

aspect of the entire cosmic order is being appreciated as the basic

condition in which the story makes any sense at all. For if the first

theme of the story is differentiation the second theme is the ever

increasing awakening of interior consciousness.

The third determining theme of the New Story is the intercommunion

of the universe within itself and of each part with the whole. Each

atomic particle is in communion with every other atom in the vast web

of the universe. This web of relationships throughout the universe is

what first impinges on the wakeing consciousness of man from the begin-

ning. If the larger story of the world process is the account of dif-

ferentiation and subjectivity it is also the account of deepening

communion at every level of reality. It is a more intense communion

within the material world that enables life to emerge into being. The

living form is more differentiated, with greater subjectivity and more

intensive communion within itself and with its environment. All these

factors are multiplied on a new scale of magnitude in the realm of

consciousness. There a. supreme mode of communion exists within the in-

dividual, with the human community, within the earth-human complex.
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Increased capacity for differentiation is inseparable from this capacity

for communion. 'Together this distance and this intimacy establish the

basic norms of being, of life, of value. It is the destiny of our pre-

sent and all future generations to develop this capacity for communion

on new and more comprehensive levels.

Transmitting Values

As we move now from the creation and identification of value to

transmission of values, we must first note that we no longer have the

functional initiation techniques whereby the vision and values of ear-

lier generations were transmitted to succeeding generations. Yet there

is an abiding need to assist a succeeding generation to fulfill its

proper role in the ongoing adventure of the earth process. In the

human realm education must supply what instinct supplies in the prehuman

realm. There is need for a program to aid the young to identify them-

selves in the comprehensive dimensions of space and time. This was

easier in the world of the Timaeus where the earth was seen as an image

bf the eternal Logos. In such a world St. Thomas could compose his Summa

Theologica. This could then be summarized in catechetical form and

taught to succeeding generationms.

Now a new way of understanding values is required. The Summa that

is presently being written is the Story of the Universe in its cosmic-

earth-human phases as this is now emerging into consciousness. In this

story human development has gone through a Primal phase dominated by

its tribal character, a Civilizational phase of the more massive societies,
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a Technological phase wherein the new discoveries were made. Now a

numinqus integration phase of the earth process is taking place.

It is of utmost importance that the next generation become aware

of this larger story here outlined and the numinous, the sacred values

that have been present in an expanding sequence over this entire time

sca;e of the world's existence. Within this context all human affairs,

all professions, occupations, and creations of man have their meaning

precisely in so far as they enhance this emerging world of subjective

intercommunion within the total range of reality. Within this context

the scientific commfinity and the religious community have a common basis;

The limitations of the redemption rhetoric and the scientific rhetoric

can both be seen and a new more integral language of being and value

can emerge.

A few observations that I would offer in conclusion of this brief

paper are as follows:

Within this story a structure of knowledge can be established with

-~ its human significance from the physics of the universe and chemistry

through geology and biology to anthropology and so on.to an understand-

ing of the entire range of human endeavor from language, literature,

art, history and religion to medicine and law, to psychology and soci-

ology, to economics and commerce and so to all those studies whereby

man Fulfills his role in the earth process. In all these studies and

in all these functions, the basic values depend on conformity with the

Earth process. To harm the earth is to harm man, to ruin the earth is

to-destroy man.
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Secondly,‘there is no possibility of discovering a functional story

for American society or the human community except by discovering the

functional story of the cosmic-earth process. If the way of western

man and western religion was once the way of election and differentia-

tion from others and from the earth, the way now is the way of intimate

communion with the larger human community and with the cosmic-earth pro-

cess.

Thirdly, the basic mood of the future might well be one of confi-

dence in the continuing revelation that takes place in and through the

earth. If the dynamics of the universe from the beginning shaped the

course of the heavens, lighted fhe sun, and formed the earth, - if this

same dynamism brought forth the continents and seas and atmosphere, if

it awakened life in the primordial cell and then brought into being

the unnumbered variety of living beings and finally brought man into

being and guided him safely through the turbulent centuries, there is

reason to believe that this same guiding process is precisely what

has awakened in man his present understanding 6f himself and his rela-

tion to this stufiendous process. Sensitized to this guidance we can

have confidence in the future that awaits the human venture.

Fourthly, by means of this story the new paradigm of the human is

established. With its support we can awaken in the morning and know

where we are. We can answer the questions of our children. We can

interpret suffering, integrate knowledge, guide education. We can have

a context in which life can function in a meaningful way.
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Contemplation and World Order

Thomas Berry





If contemplation is to lead an individual to a personal transforming

experience of the divine this can be accomplished in a great diversity of

spiritual disciplines. There is no need to advert to the condition of the

world, whatever it is. The less attention to the world, the better. But

if contemplation is to advance the peace and order of the world in some

direct manner it requires more careful consideration of just what is dis-

functional in the world and how this can be remedied. For this reason we

here present a few observations on the present disorder, its remedy, and

how contemplation contributes to this remedy.

The disorder of our times is largely rooted in the schism between the

secular scientific society and the spiritual religious society. Any adequate

remedy for our troubled world requires the healing of this schism and es~

tablishment of a vital presence of the secular and the religious to each

other so that meaning and direction can be given to the human process and

the psychic energies needed can be evoked from within the available resources.

It is regretful that with all our meditation and all our spiritual

efforts at understanding, we have in the recent past made so little advance

toward a functional human order. While there have been religious involve-

ments in the social, economic and political dynamics of our times, these

have had only limited impact because the religious society is fundamentally

redemption oriented and the surrounding society is creation orientated.

This situation has come about since the fourteenth century. After the Black

Death, which occurred in that century, western religious man became pre-

occupied with redemption out of the world rather than with transformation

of the world. The world was seen in an unfavorable light. What devotion
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we have to the world is mainly a redemptive-type devotion. We lack a

cosmology, an effective creation story, an understanding of the dynamics

of history, an emotional response to the world as such.

The world about us seeks a solution of its ills by a scientific ufi—

derstanding of how the world came into being, how it functions, and how

it can be made more effective in supplyifig the basic needs of man. It

is preoccupied with cosmology and its extension in history and technology.

It is in quest of a comprehensive story of the cosmic-earth-human process.

Little can be done for the world except in the context of this vision.

Awakening to the cosmic-earth-human process whereby all things have a

genetic relationship with each othér, is the most significant intellectual

achievement of man since the higher civilizations came into being some

2500 years ago. In the 19th century the sequence from simpler to more

complex forms of life was discovefed.' This led to an underétanding of

the physical evolution of the earth, which in turn led to an understanaing

of the evolution of the entire complex of galactic systems. The whole

was seen as a physical process brought about by random processes. We

thus have two orthodoxies confronting each other: the scientific ortho-

doxy maintaining that the emergence of the universe, of the earth, of life,

of man and human history is something physical, determined by random pro-

cesses; and the religious orthodoxy that is so stunned by the new Vision

of the developing world that it has retreated deeper into its own tradi-

tional ways of experiencing the universe. In consequence of these two

orthodoxies, human affairs, even the earth itself, is caught in a vortex

of ill-directed activity that threatens to end in self-destruction. The
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secular scientific world is seeking its salvation in an increasing manip-

ulation of the hatural world and in the exploitation of the energies

stored in the fossil fuels of the earth and in the nuclear structure of

matter. This manipulative process is inherently inflationary since it

exhausts energies that cannot be replaced.’ In the case of nuclear energy

the most deadly toxic forces known to man are introduced into the air,

the earth, and the sea.

Yet in spite of its present inadequancies the story of the universe

that has emerged from scientific inquiry is the most profound revelatory

experience of man since the great traditional religions were born. In its

corrected version, this story constitutes the basic hope for a viable

future for the human community and for the planet earth. This picture of

creation, without the destructive technologies associated with its develop-

ment, is the only functional view of the universe that is pfesently avail-

able for us. This new cosmological myth is being taught throughout the

world to all the children of the human community who are involved in formal

education in its modern mode. The difficulty of this myth at present is

that it is presented simply in its physical aspects; its numinous spiritual

aspect is omitted. Thus the story is distorted. But once this myth is

given its integral expression as a numinous-spiritual as well as a mech-

anistic-physical process, then the human community has a foundation on

which to proceed.

World order is a product of the world process. In its human phase

.world order is a continuing of the cosmic-earth process. The "order" in-

volved is not the order of an abiding image of eternity such as that pre-
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sented by Plato in the Timaéus but the order of a universe and a human

community that is coming into being. This sense that the human order is

a continuation and participation in an emerging world process is preimary

in our discussion. There is not and has never been as established world

order. There is only the world genesis; a cosmogenesis, biogenesis,

anthropogenesis.

Sfich a process can only be presented as narrative, as story, a story

that is being written as it is being acted. The world order has the order

of a story not the order of a geometric pattern. It is of utmost import-

ance for us to know the story sequence as this has brought us to the pre-

sent when we suddenly find ourselves on stage and in command of the entire

production. y

fiThis brings us immediately to the question of who knows the story?

Who can provide an understanding of the precise roles that we are playing?

Who will assist us to discover our historical identity? Traditionally

the basic orientation to reality in the various societies has been provided

by the great religions of mankind. But when we inveétigate these religious

traditions we discover that they aremostly metaphysical in their underétand-

ing of reality. The story that they tell is the interior story of the way

toward a spiritual liberating experience, such as we find in the‘religions

of India, or they are accounts of the manner in which man integratés his

activities within the seasonal sequences of the cosmic cycle as we find

with traditional China. Even when we turn to the traditional western world

we find that the universe is seen as the image of the divine reality, the

Agathon of Plato, The story is the account of a spiritual redemptive pro-

cess played out within this established context. It is not the story of
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a developmental universe. The mustard seed that grows into a tree and

fills the whole world is filling up an established space.

In opposition to all traditional stories of the universe the present

secular scientific story is a stovy of the total cosmic process. It is

man's first complete historical narrative founded in scientific under-

standing and objective observation. If we are going to deal with our

world we must deal with it within this context. Ifi this context human

historical development is seen within a total cosmic process. The forces

that existed in the very beginning, in the emergence of the galactic

systems some billions of years ago, manifested the same tendencies toward

complexity, community, and centration that are now operating in the earth

system of which man is the most complete expression.

Not only the veligious life of man, but the economic and political

life, medicine, law and morality, indeed all the functional‘aspects of

human society must experience themselves within this context to have any

grounding in reality. This is the integrating myth of contemporary man.

platonic

The norm of value within this myth is not the/correspondence of the created

image to the divine reality; it is rather the adequacy of man in enabling

the emerging universe to achieve its higher expression in the increasing

intercommunion of beings within an increasing diversification. This has

been the main theme of the cosmic~earth process from the beginning. In

our times we are witnessing a new phase of reflective consciousness. For

the first time we know the process and have extensive control over it.

The history of man in the higher civilizations that have emerged

since the neolithic period has been the story of man's efforts to identify





himself over'against the earth process. This is especially true of the

recent period of technological advance. Man represents a new mode of

conscious being that rises beyond what preintellectual nature is capable

of. Thus the tendency in westernm civilization to establish man's identity

over against the earth process, While this has been important phase of

the earth dialectic, it has also had disastrous consequences in the eco-

logicai and psychic upset that this has produced.

But now this phase is coming to a close. Man is discovering anew

his place within the earth process. He begins to realize that he is not

lord of the universe. He depends on the dynamics of the earth to sustain

him in his own being and in all his activities. Man must define himself

primarily in relation to the earth, not primarily in himself. Man is the

Iconsciousness of the earth. The earth'in this context becomes the primary

subject; man a mode of earth being. This is the new human éituation.

But once this adjustment of his center of attribution is established, man

can then deal with the problem of order.

It is within this context that I would like to situate the type of

contemplation that can be effective in assisting toward world order. The

first thing te note is that the primary spiritual journey is not the journey

of the individual soul to the divine, nor is it the journey of the Christian

people, nor is it the journey of the human community, it is the journey of

the primordial energy as it has taken shape as the universe has moved to-

ward its highest expression. More immediately it is the journey of the

planet earth from the time it took shape out of stardust (when the solar

system was formed), formed itself into a ball of molten elements, and
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then produced its topography through the course of some billions of years.

Once this was achieved the multitude of plant and animal forms took shape

in the sea, on the land and in the air, until finally man and the world

we see about us came into being. At each level of emergence a higher

spiritual mode of expression was achieved until a fullness of conscious-

ness appeared in man, Now we experience the great journey of man to the

fullneés of his human mode of being.

From that moment, some two million years ago, the entire earth pro-

cess has been gradually altered under the influence of its most powerful

single force, consciousness. But the power of consciousness did not be-

gin to reach its full effect until the technological age appeared and the

human system let loose its destructive powers upon the rest of the earth.

Now we see that the human life system is integral with the total set of

life systems, that the world order is truly the world order and not simply

a human order, that man must accept himself in his functional role and

submit to the dominance of the whole, not a part over the whole.

This is the context of comtemplation. Man is that being in whom

the earth reflects on itself. The assumption of this earth mode of con-

sciousness is the primary step toward a contemplation that will be effec-

tive in our present situation.

The second consequence of our contemplation should be a functional

awareness of the primacy of subjective communion with the world over ob-

jective manipulation of the world. One of the great achievements of man

during the early period of awakened consciousness was his capacity for

subjective communion with the totality of things and with each particular
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thing. Each fragment of matter had its own subjectivity, its own interi-

ority, its own spirit presence. It was to this spirit presence that man

addressed himself, So with the trees and flowers, birds and animals, so

with the wind and sea énd the stars, so with the sun and the moon. In

all things there was a self, a subjectivity, a center; man communed with

this center with a profound intimacy.

That contemplation whefeby man sinks deep into the subjectivity of

his own being is a primary way of experiencing the totality of things and

of so constituting a truly functional world order. This is the order of

interior communion_not the order of external manipulationor compulsion.

Each aspect of reality is discovered in this mutual indwelling which is

the supreme.arf of life. Nothing can be itself without being in communion

with everything else, nor can anything truly be the other without first

acquiring a capacity for interior presence to itself. These céfie together

in some mysterious way. Thus the deepening of the personal center becomes

the dgepening of the capacity for qommunion. Since all things gravitate

toward eéch other, man has only to permit‘the inner movements of his own

being to establish‘his universal presence to all the earth.

This attraction of things to each other is the fulfillment at the

spiritual human level of the attraction of gravitation at the physical

level, Through this mysterious force of attraction the least pafticle of

matter is in intimate contact with every other particle of matter even though

it s at‘the fab edge of a distant galactic system. The volume of each atom

is the volume of the universe if we consider that a thing is where its power

is felt.

Based on this principle the various nations of the world and the
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various classeé of peoples within nations must establish a new paradigm.

of human relationships. This is especially urgent in a period of such

advanced communications technology. The bonds of exterior communion

have bound mankind together in new ways which now require a new capacity

for subjective communion, That there exists an inherent capacity for

this is evidenced by the total process of the universe. This capacity

for infer-subjective communion needs to be presented in a compelling

cosmic%historical context that arises not out of some religious belief

or out of a salvation mystique but out of the very dynamics of reality

itself. To understand this both intellectually and emotionally is the

basic work of contemplation that would lead mankind to fulfill the next

phase of the cosmic story.

A third aspect of the-type of contemplétion I am suggesting would

be the absorption of the new energies that ave available to man in the

psychic order from his contact with the cosmic-historical process, Al-

most limitless cosmic power belongs to each of us if only.we:will‘absorb

it. This was done in earlier times through the cosmic symbolism that

was assumed by tribal peoples whep in time of crisis they painted‘the

various cosmic symbolson their bodies or decorated themselves with the

symbols of the universe, with the sun and moon and stars, with the symbols

of wind and lightning, the flora axd fauna, even with the rocks of the

earth. They tfius absorbed the powers of the earth into their own being-

both the physical and the psychic powers. We obsérve this with Achilles

in the Homeric story and with Aeneus in the story of Vergil. They could

not go into battle until they felt secure in this feeling that the total
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cosmic order was functioning within themselves,

We with the historical power. This sequence of historical trans-

formations has had its stupendous cataclysmic moments, but in each case

something stupendous has emerged in proportion to the devastation effected.

Neither in the earth nor in the individual nor in human history is life

development simply a gradual, ordered process of change; it is rather a

sequence of crisis moments, upheaval, even of pericds of extensive dis-

order. An appreciation of this in our understanding of the life process

of the human community is indeed difficult. Our rejection of disorder

and our preoccupation with order may be our most potent source of disorder.

‘What is needed is not primarily order but a process of creative tension.

The inability to understand the creative function of disorder is a su-

preme evil. It leads to a type of paralysis when severe disorder is

4;perienced. -Rather than leading to an energizing, creativé period it

leads to enervation and desperation. It incapacitates a person or a society

for incorporating a needed polarity into the thinking process.

The primary need then is to think not of world order but of world

creativity. It és precisely because we reject disorder with such vehe-

mence that we are not creating more extensively at the present time. We

might understand this better if we consider that there are two forms of

advance in the unfolding of reality: ' the firstis the: advance within a

certain established paradigm of what is desireable; the second is a

movement from ome paradigm to another. A change of paradigm took

place when western society moved from the artistic norms of romanesque

architecture to the norms of gothic architecture. Within each of these

there were—successive stages of development. But there came a time when
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it was appropriate that the paradigm be changed. Other instances could

be given. There was a period when knighthood fulfilled a vital function

in western society. Then came a period when the society was changed and

knighthood became an artificial pose. So with other phases of life. The

time comes when the paradigm needs to be changed. No amount of improve;

ment within the paradigm will provide a satisfactory answer to the situ-

ation.

The difficulty is that of transition. Transition periods are chaotic

periods. The new ordering principle emerges only over a pericd of time.

To seek this ordering principle by clinging to a past paradigm of order

is to frustrate the emergence of the new ordering principle. What is

needed is a willing entry into a period of grouping toward the new even

when the new cannot be clearly understood. |

Such is the function of contemplation at the present time. We are

in a period of groping. We do not know exactly what we are groping toward.

We are in a situation similar to that of a musician whose mind is haunted

by an unheard melody that he cannot identify until it emerges in his mind.

He éimply knows that he will recognize the melody when it appears. So

in scientific discovery. So in éll phases of invention or creativity.

So in the present. We do not know exactly what type of order is now

possible for us, we do not know its exact shape, or perhaps even its

immediate governing principle. It is a demonic as well as a divine moment.

A sense of total realism is needed to penetrate into the deeper signifi-

cance of the moment and to guide the transformation that is taking place.

There are temptations to flee into an ephemeral futurism, a sterile tradi-
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tionalism, or to remain indecisive in the present, These lead to a de~

structive revolutionary movements, to traditional fixations, or to pure

negativism. Too often these are the consequence of only partial views

of the situation and represent problem solving within an inadequate par-

adigm of how the earth~human process takes place. The primary need is

not for problem solving techniques but for 4 new paradigm that goes much

deeper‘and changes things more completely than what has been generally

suggested,

My own feeling is that most of the attitudes so far adopted and

most of the solutions so far proposed remain within the Christian Redemp~

tive mystique. I am suggesting that the single greatest change needed

is a rather complete change to a Creation mystique, and that this creation

mystique is provided by an adapted version of the new cosfiological myth

that is the story side of the modérn scientific view of the universe and

the forces governing its unfolding reality. This is the musical theme

that is haunting the mind of modern man. It is the half-heard song that

could awaken contemporary man to the type of activity that would integrate

the new world order. The greatest ofistacle to our awakening to a full

consciousness of this new dynamic of history is probably to be found in

the neofundamentalism that presently dominates a large part of our think-

ing and acting. Because of this neofundamentalism much of the effort be-

ing expended by Christians is, I think, leading into deeper frustration.

But it is not only the neofundamentalism of Christians that is involved.

We live in a world of neofundamentalisms, Buddhist, Hindu, Sufi, Yogic,

and many others; This may be a final reassertion of the ancient power

inherent in these traditions. But each of these must not only lead to
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transtemporal experience, each of these must function within infratemporal

history. |

- For the Christian there is an overwhelming feeling for the redemptive

emphasis and little responsiveness to cosmology or creation processes.

Christian peoples generally have saviour fixations. This is a great

difficulty. Certainly in our seminaries there is nowhere to bé found any

adequate presentation of the creation process as this is experienced in

the present. The courses are on such subjects as Scteriology, Christology,

Ecclesiology, on the sacraments, grace, pastoral ministry, and other such

courses along with a godd bit of sqciological study and psychology. The

least understood area is that of the creation dynamics. Thus we have no

effective story.

Once we accept the new story.in its physicai and its ngminous dimen~

sions we have a basis on which to educate in an integral fashion. When

the child gets his Earth Science and his Life Science he will receive

the integral world in which he can experience both the divine and the

created, a world in which he must live and function. Not only will the

educational program become integral but the various aspects of the humén

order, economic and political, artistic and literary, moral and religious

will all derive from a common basis, be invigorated by the same cosmic

forces, and move toward the common goal of a complete earth in its highest

differentiation and its highest intimacy of the intercommunion of all

things.

While this is not a complete set of dirvectives for building the

future it does, I hope, indicate a basic stance that needs to be taken, a
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position from which we can begin the task in some comprehensive way. It

will establish the type of contemplation that we can share with our total

society. The religious society will not continue to be an isolated life

system victimized by entropy but a part of the integral life system on

which everything depends.









The Spirituality of the Earth

Thomas Berry





The subject we are concerned with is the Spirituality of the Earth.

By this I do not mean a spirituality that is directed toward an appreciation

of the earth. I speak of the earth as subject, not as object. I am con-

cerned with the maternal principle out of which man is born and whence he

derives all that he is and all that he has. Man in his totality is born of

the earth. We are earthlings. The earth is our origin, our nourishment,

our support, our guide, Our spirituality itself is earth-derived. IFf there

is no spirituality in the earth then there is no spirituality in man. Man

is a dimension of the earth. These two are totally implicated each in the

other.

Not to recognize the spirituality of the earth is to indicate a radical

lack of spiritual perception on the part of man himself. We see this lack of

spiritual insight in the earlier attitude of Euro-Americans in their inability

to perceive the spiritual qualities of the native American peoples and their

mysticism of the land. The attack on these spiritual qualities by Chris-

tians constitutes one of the most barbaric moments in Christian history.

This barbarism turned upon the tribal peoples was loosed also upon the Amer-

ican earth with a destructive impact beyond human calculation.

The fragility of the earth has not yet impressed itself upon us. The

brutality of our relation to the earth canmnot but indicate a radical absence

of spirituality in man, not the lack of a spiritual dimension of the earth.

The opagueness is in man's understanding of the earth not in the earth's

which

structure/expresses an abiding numinous presence. The garth process has

been generally ignored by religicus-spiritual currentsof the west. Our

alienation goes so deep that it is beyond western man's conscious mode of
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awareness. While there are tributes to the earth in the scriptures and in

Christian liturgy there is a tendency to see the earth as a seductive real-

ity that brought about alienation from God in the agricultural peoples of the

near East. Earth worship was the ultimate idolotry, the cause of the Fall, and

thereby the cause of sacrificial redemption by Divine personality. Thus too

the Christian sense of béing crucified to the world and living only for the

Saviour. This personal Saviour orientation has led to an inter-personal de-

votionalism that quite easily dispenses with earth except as a convenient

support for life.

This tjpe of redemptive mysticism as it presently exists is possibly re-

lated in its origins to the Black Déath of the mid-1hth century; the most

terrifying period in western history, the period when a third to a half of the

population died. At least partially in response to this experience direct re-

course was had to supernatural forces, to the ancient spirit powers, to eso-

teric traditions, to submerged pre-Christian rituals. But above all there

was a new emphasis on the redemptive forces within the Christian context, a

renewal of primordial Faith, of prayer to be sustained ina frightening world.

Thus came Pietism, Puritanism, Jansenism and a long list of sectarian move-

ments all with intensive spiritualities, generally witha strong Saviour

attachment.

This basic rejection of the earth in its existing form, and the longing

for a transformed earth manifested itself in a renewed Millenarism, which in

a variety of forms has dominated much western thought in the past four cen-

turies. Millenarism involves a radical dissatisfaction with the earth and

with the whole created order.

But while the devotional tradition thought to achieve this by spiritual
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processes in a redemptive context, another tradition emerged that sought

to deal with the terror of life by inquiry into the functional dynamics of

the earth and the entire universe. This led to the secular scientific

technological society that now dominates human affairs to an overwhelm-

ing degree and establishes the main disciplines in the educational process.

Especially when the secular scientific approach to life is supported by

the most powerful political form known to man, the modern nation state,

the future direction of human affairs as well as the industrial exploitation

of the earth is assured. The terror of life was to be answered by the

~ domestication of the earth and the domination of the creative function of

- the earth by man. This attitude, however designated as secular in form,

involved a certain submerged religious dynamic which can be identified as

a concern for creation process rather than redemptive process.

Thus we witness particularly in America two paralled sécieties, the

redemption oriented society with its spiritualities and the creation oriented

'secular' society with its "spirituaiities." These two communifies have

given extrinsic recognition to each other. Believing religious personal-

ities are often proud of their acceptance of the modern world of science

and technology. Scientists and technologists are often religious believers.

Yet both of these societies are trivialized. Redemptive oriented society

and its spiritualities are trivialized because they are isolated from the

larger dynamics of the human community. The secular technological society

is trivialized because it has no depth of meaning, no numinous quality.

Resolution of this impasse is the greatest single challenge to a functional

contemporary spirituality.





We can produce spiritualities that function in a certain isolated con-

text without regard for the larger society. We can produce spiritualities

that offer a redemptive solution for the society. But this latter is not

liable to be effective in any extensive degree. It speaks a rhetoric that

is not availablefor secular man or, if it is gvailable, it widens rather

than lessens the tragic inner division between the world of affairs and the

world of divine communion. It does not offer a way of interpreting the

inner life of the society itself in a vhetoric available to the society.

It does not establish an understanding of that authentic experience in con-

- temporary life which is oriented toward communion with creation processes.

- Indeed it does not recognize that the context of any authentic spiritual-

ity lies in the creation myth that governs the total life orientation.

This lack of appreciation of the earth process is manifested at the

present time by the training that takes place in most seminaries. It is

doubtful if there is any seminary in the country where adequate attention

is given to creation dynamics in the manner in which creation is experi-

enced in our society. A long list could be drawn up of the courses explain-

ing redemption: Soteriology, Christology, Ecclesiology, Revelation, Scrip-

ture, Patristics, Pastoral Ministry and several others. Creation is gener-

ally presented as part of the tract on "God in himself and in relation to

.His creation." But creation in this metaphysical, biblical, medieval,

theological context is not terribly helpful in understanding the creation

process as this is set forth in the scientific manuels or the textbooks of _

Earth Sciences or Life Sciences such as they are studied by children in
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Elementary, High School, or later in College.

These classroém studies initiate the child intc a world that has more

continuity with his later adult life in its functional aspect than does

the catechetical story of creation taken from biblical sources. This school-

room presentation of the world in which the child lives and finds his place

in the world is all importantfor the future spirituality of the child.

The school fulfills in our times the role of the ancient initiation rituals

which introduced the childto the society and to his human and sacred role

in this society. The tragedy is that the sacred or spiritual aspect of

- theinitiation process is now absent. The child is given a physical pro-

‘cess, a marvelous story of the emergence of the universe, of the earth and

of man, but without reference to the spiritual aspect of this précess. Lt

is doubtful if separate catechetical instructions with their heavy emphasis

on redemptive processes can ever supply what is missing.

It may be that the later alienation of young adults from the redemptive

sacramental tradition is, in some degree, due to this inability to commun-

icate to the child a spirituality grounded more deeply in creation dynamics

in accord with the modern way of experiencing the galactic emergence of the

universe, the shaping of the earth, the appearance of life, of man, and the

historical sequence in man's development.

In this sequence the child might learn that the earth has its intrin-

sic spiritual quality from the beginning, for this aspect of the creation

story is what has been missing. This is what needs to be established if

we are to have a functional spirituality. Just how to give the child his

integral world-that is the issue. It is also the spiritual issue of the





modern religious personality. Among our most immediate tasks is to establish

this new sense of the earth and of man as a function of the earth.

We need to understand that the earth acts in all that acts upon the

earth. The earth is acting in man whenever man acts. In and through the

earth spiritual energy is present. This spiritual energy emerges in a total

complex of earth functions. Each form of life is integrated with every other

life form. Even beyond the earth by force of gravitation every particle of

the physical world attracts and is attracted to every other particle. This

attraction holds the differentiated universe together and enables it to be

‘a universe of individual realities. The universe is not a vast smudge of

‘matter, some jelly-like substance extended indefinitely in space. Nor is

the universe a collection of unrelated particles. The universe is rather

a vast multiplicity of individual realities with both qualitative afid quanti-

tative differences all in spiritual-physical communion with each other.

The individuals of similar form are bound together in their unity of form.

The species are related to each other by derivation: the later more complex

life forms are derived from earlier more simple life forms.

The first shaping of the universe was into those great galactic éys—

tems of fiery energy that constitute the starry heavens. In these celes-

tial furnaces the elements are shaped. Eventually, after some ten billion

years, the solar system and the earth are born out of the stardfist result-

- ing from exploded stars. Earth particularly is our concern. So far as

we know, earth is the most unique of all heavenly bodies. Here life, both

plant and animal life, was born in the primordial seas some three billion

years ago. Plants came out upon the land some six hundred million years ago
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after the planet earth,had shaped itself through a great series of trans-

formations in forhing the continents, the mountains, the valleys, the

rivers and streams. The atmosphere was long in developing. The animals

came ashore along with the plants. As the life forms established them-

selves over some hundreds of millions of years the luxuriant folliage formed

layer after layer of matter which was then buried in the crust of the earth

to become fossil formations. One hundred million years ago flowers appeared

and the full beauty of earth began to manifest itself. Some sixty million

years ago the birds were in the air. Mammals walked through the forest.

. Some of the mammals, the whales and porpoises and the dolphins, went back

. into the sea.

Finally some two million years ago the ascending forms of life culmi-

nated in the awakening consciousness of man. A wandering food gatherer and

hunter during all of this time until some eight thousand yeérs ago mén be-

_gan to settle into village life. This led to the archaic classical civiliza-

tion which have flourished so brillantly over fhe past five thousand years.

Then some four hundred years égo a new stagevof scientific develop-

ment took place which, in the 18th afid 19th centuries, brought about mén's

fechnological dominance of the earth out of which he had emerged. This can

be interpreted as the earth awakening to consciousness of itself in man.

The story of this awakening consciousness is the most dramatic episode of

the entife earth story.

The spiritual attitude that then caused or permitted man to attack the

earth with such savagery as we witness has never been adequately explained.

That it was done by a Christian-derived society, and even with the belief





that this was the human and Christian task of man, makes explanation es-

pecially harsh for our society. Possibly it was the millenial drives toward

a total transformation of the human condition that led man, resentful that

the perfect world was not vet achieved by divine means, to set about the

violent subjugating of the earth by his own powers in the hope that in this

way the higher life of man would be attained, his afflictions healed.

While this is the positive goal sought it must be added that the nega-

tive, even fearful, attitude toward the earth resulting from the general

hardships of life led to the radical disturbance of the entire earth pro-

cess. The increasing intensity shown in exploiting the earth was also the

result of the ever rising and unsatiated expectation of western peoples.

Even further the natural antagonisms of earth were fostered by the Darwinian

principle of the Survival of the Fittest, indicating that the primary atti-

tude of each individual and each species is for its own surinal at the ex-

pense of the others. Out of this strife, supposedly, the glorious achieve;>

ments of earth would take place. Darwin's blindness to the cooperative and

nutual dependence of each form of life on the other forms of life, is amaz-

ing since he himself discovered the great web of life. Still he could not

appreciate the principle of inter-communion.

Much more needs to be said on the conditions that permitted such a

nutually destructive situation to arise between man and the eartfi, but we

nust pass on to give some indication of the new attitude that needs to be

adopted toward the earth, This involves a new spiritual and even mystical

communion with the earth, a true aesthetic of the earth, a valid economy of

the earth. We need a way of designating the earth-human world in its conti-





nuity and identity rather than in its discontinuity and difference, In

spirituality especially we need to vecognize the numinous qualities of the

earth. We might begin with some awareness of what it is to be human, what

is the role of consciousness on the earth, what is the place of man in the

universe.

While the scholastic definitién of man as a rational animal gives us

some idea of man among the biological species it gives us a rather inadequate

sense of the role that man plays in the total earth process. The Chinese

have a better definition of man as the hsin of heaven and earth. This word

hsin is written as a pictograph of the human heart. It should be translated

by a single word or a phrase with both a feeling and an understanding aspect.

It could thus be translated by saying that man is the "understanding heart of

heaven and earth." Even more briefly the phrase has been translated by Julia

Ch'ing in the statement that man is the "heart of the universe." It could,

finally, be translated by saying that man is JEhe consciousness of the world,"

or that man is '"the psyche of the universe.! Here‘we have a remarkable feel-

ing for the absolute dimensions of the human, the total integration of real-

ity in man, the total integration of man in reality.

We need a spirituality that emerges out of a realitydeeper than man,

even deeper than life, a spirituality that is as deep as the earth process

itself, a spirituality that is born out of the solar system and even out

of the héavens beyond the solar system. There in the stars is where the

primordial elements take shape in both their physical and psychic aspects.

Out of these elements the solar system and the earth took shape, and out

of the earth, man.
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There is a certain triviality in any spiritual discipline that does

not experience itself as supported by the spiritual as well as the physi-

cal dynamics of the entire cosmic~earth process. A spirituality isva mode

of being in which not only the divine and the human commune with each other

but man discovers himself in the universe and the universe discovers itself

in man. The Sioux Indian,Crazy Horse ,called upon these depths of his own

being when he invoked fhe cosmic forces to support himself in battle. He

painted the lightning upon his cheek, placed a rock behind his ear, an

eagle feather in his hair, and the head of a hawk upon his head. Assumption

of the cosmic insignia is also evident in the Sun Dance Ceremony. In this

dance the symbols of the sun and moon and stars are cut out of rawhide and

worn by the dancers. The world of living moving things is indicated by the

form of the Buffalo cut from rawhide, and by the eagle feathers. The plant

world is represented by the cottonwood tree set up in the cénter of the

ceremonial circle. The supreme spirit himself is vepresented by the circu-

lar form of the dance area.

So the spiritual personality should feel that he is constantly in

communion with those numinous cosmic forces out of which he was born. This

cosmic-earth order needs to be supplemented by the entire historical order

of man's development such as was depicted on the shield of Achilles by Homer

and on the shield of Aeneus by Virgil. Virgil spends several long pages

enumeratingthe past and futurehistorical events wrought on the shield of

Aeneus by Vulcan at the command of Venus, the heavenly mother of Aeneus.

All these forces are presently available to us in a new mode of appreciation.

The historical and the cosmic can be seen as a single process. This vision
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of earth-human development provides the sustaining dynamics of the contem-

porary world.

That there is an organizing force within the earth process with both
physical and psychic dimensions need to be acknowledged in language and

in imagery. It needs to be named and spoken of in its integral form. If

has a unified functioning similar to the more particular organisms that

we are acquainted with. When we speak of earth we are speaking of a numi-~

nous maternal principle in and through which the total complex of earth

phenomena takes its shape. Recently the bioiogist, Lewis Thomas, when con-

'sidering the integration of life systems of the earth, had a sudden intui-

tion in which he saw the total life process of earth as a single cell. Such

is their radical inter~dependenée.

In antiquity this mode of being of the earth was indic;ted by fierson-

ification. The name "Earth" itself designates a deity in Hesiod and in

the Homeric hymns. This personification is expressed as Cybele in the East-

ern Mediterranean and as Demeter in the Greek world. Biblical revelation

represents a basic antagonism between the transcendent deity, Jahweh, and

the éarth mother of the surrounding societies. There is a basic effdrf

here to keep the asymetry in the relationship between the divine and the

created. In the doctrine of the Madonna in later Christian history there

are many passages indicating the Mary was to be thofight of as the Earth in

which the True Vine is planted and which had been made ffuitful by the Holy

Spirit. This Mary-Earth equation was not as adequately developed as it

might have been in association with the doctrine of the Incarnation.

Probably it belongs to the dialectics of history that the direct personal
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association of man with the unique historical individuals, the Saviour and

His Mother, had to dévelop before any adequate feeling for the mystique of

the earth could take place. Perhaps toc a full development of redemption

processes was peeded‘before this new mode of man-earth communion could find

expression in our times.

However this may be,a shift in attention is now taking place. Several

things are happening. The most notable single event is fhat modern science

is giving us a new and more compreshnsive account of man's birth out of the

earth. The story of the birth of man was never known so well as now. After

discovery of the geological stagesof earth transformation and the discovery

of the sequence of life in ancient fossil remains by Louis le Clerc, James

Hutton and Charles Lyell, then came the discovery of the emergenée of all

forms of life from primordial life forms by Charles Darwin presented in his

Origin of Species in 1859. While Darwin saw the birth of ménfonly cut of the

physical earth, Teilhafd de Chardin saw the birth Qf‘man out of both the phy-

sical and the psychic dimensions of the earth. Thus the whole burden of

modern earth studies is to narate the story of the birth of man from our

Mother the Earth.

Once this story is told it immediately becomes obvious how significant

the title Mother Earth really is, how intimate a relationship exists, how

absolute man's gratitude must be, how delicate man's concern. The long mother-

less period of modern man is coming to a close. Hopefully, too, the long

period of man's mistreatment of earth is being terminated. If it is not

terminated, if we fail to perceive not only our earth origin but also our

continuing dependence on our earth-mother, then it will be due in no small

measure to the ephemeral spiritualities that have governed our own thoughts

'
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and attitudes and actions.

In this mother-child relationship, however, a new and fundamental shift

in depgndence has now taken place. Until recently the child was taken care

of by the Mother. Now, however, the mother must be extensively cared for

by the child. The child has grown to adult status. The Mother-Child relation-

ship needs to undergo a renewal similar to that in the ordinary process of

maturing. In this process both child and mother experience a period of

alienation. Then follows a reconciliation period when mother and child re-

‘late to each other with a new type of intimacy, a new depth of.appreciation,

and a new mode of inter«dependencef Such is the historical peridd in which

we are now living. Developmenf of this new mode of earth-man communion can

only take place within a profound spiritual context. Thus the need for a

spirituaiity that will encompass this process. |

As a second observation concerning our nefily awakening‘sense of the

Earth, we could sayrthat new phase in the history of the Madfinna figure of

western civilization has begun. Association of the Virgin Mother with the

Earth may now be a condition of Mary returning to‘the center of western

civilization. Her presence may also be a condition f-r overcoming our es-

trangement from the earth. In the western world the earth known only in

itself as universal mother is not sufficient. It must be identified with

an historical person in and through whom earth functions in its ultimate

reaches. Phrases referring to Mary as the Earth are found throughout west=~

ern religious literature, Whether this is anything more than a simple

rhetorical devise needs a thorough‘inquiry at the present time. But whether

or not his relationship is given in any extensive manner in prior Christian



i

PR, b g el

AuTeIE FRiSs oF

et i - 3 i 3. . e S '

o 3 g 3

¥

snmags

S T |

i L Atase. T SETE 9

radton - Lassevi

il aund



b,

litgrature it is a subject of utmost importance for our entive civiliza-

tional venture. Fefi if any other civilizations were so deeply grounded in

a Feminine mystique than the Medieval Period of Western Christendom. A

vital contact with this earlier phase of Western Civilization is hardly

possible without some deep appreciation of its,Feminine component. Thus we

cannot fail to unite in some manner these two realities: Earth and Mary.

The Earth needs embodiment in an historical person, such an historical per-

son needs an earth identity to fulfill adequately her role as divine Mothefi.

A third observation is that emergence of the new age of human culture

will necessarily be an age dominated by the symbol of woman. This too de-

pends on the identification of woman with the earth and its creativity.‘

Woman and Earth, these two are inseparable. The fate of one is the fate of

the other. This association is given in such a variety of gultural‘develop-

ments throughout the world in differing historical periods that it is hardly

possible to disassociate these two. Earth consciousness, woman conscious-

ness; these go together. Both play abstupendous role in the spirituality

of mankind as well as ifi the structure of civilizations. Our alienation

from the earth, from ourselves,and from a truly creative man-woman ré~v

lationship in an overly masculine mode of being, demandé a reciprocal histor-

ical period in which not only a balance will be achieved but even, pefihaps,

a period of feminine emphasis. |

A fourth observation I would make is to note our new capacity for sub-

jectivity, for subjective communion with the manifold presences that con-

stitfite the universe. In this we are recovering the more primitive genius

of man. For in his earlier years man experienced both the intimacy and the
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distance of his relation with the sgarth and with the entire natural world.

Above all he lived in a spirit wofld, a world that could be addressed in

a reciprbcal mood of affectionate concern. This is what gave rise to

sympathetic magic as well as to the gfeat rituals, the majestic poetry,

and the awesome architecture of past ages. Nothing on earth was a mere

"fhing." Every being had its own divine, numinous, subjectivity, its self,

its center, its unique identity. Every being was a presence to every other

being. Among the fiore massive civilizations China gave clearest expression

to this intimacy of beings with each other in its splendid concept of Jen.

,Ail_beings are held together in Jen as in Saint Paul all things afe held

together in Christ. But perhaps an even better analogy is to say that while

for Newton the universal law of gravitation whereby each particlé of matter

attracts ana is attracted to every other particle of matter in the universe

indicates a mere physical force of attraction, the universal law of attrac-

tion for the Chinesé is a form of feeling identity.

For this reason there is in China the universél law of ccmpéssion. This

is especially observeable in man, for all men have a heart that cannot bear

to witness the suffering of others. When the objection was made to Wafig Yang-

. fiing in the 15th century that this is evidentonly in human relations, Master

Wang replied by noting that even the frightened cry of the bird or the crush-

ing of a plant or the shattering of a tile or the senseless breaking of a

stone immediately and spontaneously causes pain in the human heart. This

would not be, he tells us, unless there exists a bond of intimacy and even

identity between ourselves and these other beings.

Recovery of this capacity for subjective communion with the earth is
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& consequence and a cause of & newly emerging spirituality. Subjective

communion with the éarth, identification with the cosmic~-earth~human pro-

cess, provides the context in which we now make our spiritual journey.

This journey is novlqnger the journey of Dante through the heavenly spheres.

It is no longer simply the journey of the Christian Community fhyqugh history

to the heaveniy Jerusalem. It is the journey of primordial matter through

its marvelous sequence of transformations, in the stars, in the earth; in

man toward an ever more complete spiritual-physical intercommunion of the

parts with each other, with the whole, and with that numinous presence which

.hés ever been manifested throughout this entire cosmic-earth-human process.
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Creative Revolution

Thomas Berry





The 20th century is a time of extraordinary and universal change in

human life. Many of the grand achievements of history have come to fru-

ition. Even greater achievements will emerge in the future. Past forms

of life are dissolving, new forms are arising: Our life adjustment there-

fore is not to some new permanent condition of life but to the process of

change itself. Our instrument of adjustment is human intelligence. More

than ever intelligence must act as a stabilizer that instantly adjusts

man to the new situations he must face. We are no longer occupied with

solving a single array of problems in the hope of living in a more stable

world. Thus we cannot consider these times as a period of transition.

The one great transition, perhaps the greatest of all transitions in the

past six thousand years, has already been made, the transition from an

abiding order of reality and knowledge to an order of continual change.

Awareness of the evolutionary aspect of reality has been long in com-

ing but it has definitely arrived. Henceforth we move from one phase of

development to another, from problem to problem rather_thén from solution

to solution. In a deeper sense there are neither problems nor solutiéfis

but oniy-a life process. The work of intelligence is to adapt itself to

changing conditions created by itself. Intelligence must constantly deal

with a dynamic process which always appears in a state of imbalance with-

out itself ever being out of Lalance. As a man walking we must keep in a

state of balanced~-imbalance. |

This commitment to change in our intellectual vision was first clearly





stated by Hegel and Schelling, was further developed by James and Bergson,

and reached its extreme form in Croce and Gentile.

Catholic thinkers, reacting against these philosophies, have found

great difficulty in accepting the dynamic aspect of history because of

their committment to an abiding order of things and an abiding order of

truth. The very substance of life seems challenged by these new attitudes,

especially by this acceptance of profound changes in the most basic of our

intellectual conceptions of reality. After the appearance of Modernism,

Catholics, as never before, pride themselves on their abiiity to remain

aside from developmental processes. There is fear lest through earthly

change a heavenly éommunication bé lost. The difficulty is very real. Yet

it is a question whether Catholics have not misunderstood the entire problem,

whether they do not have much more to géin than to lose by accepting and

entering into this world of change. The position adoéted by others may not

be satisfactory, but we might expect in such circumstances that a better

Catholic attitude toward change and diversity might be developed, an attitude

that wouid keep Catholic thought intimately in relation to contemporary life

and that would at the same time enable Catholics to evolve a deeper under-

standing of their heavenly heritage. On examination we find that these new

committments to a world of change in modern thought are really founded in

the Catholic Tradition itself.

As regards our heavenly communication and the difficulty of understand-

ing if in relation to a world of change we might observe that the Logos of

Creation is one with the Logos of Revelation. This fact is impressed upon

us in many plaées of the New Testament, especially by Saint John and Saint
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Paul. There must, then, be a profound continuity between the two. There

must be a unity of origin and end. Creation and Revelation are both gifts

from heaven and to be kept and treasured. Both are integrated into an evolv-

ing order of reality. Neither Creation nor Revelation are static. They

must of their nature be active, active in a fundamental way which involves

increasing stages of perfection. Both are subjectively incomplete. The

greater the perfection attained the greater the radical differences in the

historical stages of development. Both Creation and Revelation are seminal.

The seed is one and the process also is one.

Now our response to this single process must have a fundamental unity..

Otherwise we are destroyed both as men and as Christians. We cannot assume

dual personalities and live two lives at the same time. Efforts to do this

result in the schizophrenic personalities that we find too often in the

Christian world. -~ But herein lies a very great difficulty, for we have

the word Humanism to describe our response to the order of Creation and the

word Christianity to describe our response to the order of Reveiation, but

we héve no word to designate our total response to the one reality of which

both are aspects. This constitutes our greatest difficulty and is the cause

of infinite misunderstandings as regards our most fundamental human and

Christian problems. More than anything this la;k of a name places our dif-

ficulties beyond satisfactory solution.

In dealing with our total response to reality we insist then on the

unity of the response. We use the expression Humanism - Christianity to

describe‘a response which is a unity.rather'than a duélity.‘ In our reason-

ing we use the words separately to designate the components of this unity.
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But all our thinking is founded on the following propositions:

1) Humanism and Christianity are both universal. There are no non-

humanist societies and no non-Christian societies.

2) Humanism and Christianity are both concerned with the total de-

velopment of man.

8) Humanism and Christianity implicate each other not extrinsically

but infrinsically. To be humanist is to be Christian. To be Christian is

to be humanist. An un-Christian humanism and an un-humanist Christianity

are contradictory expressions.

Humanism and Christianity imp;icate each other to such an extent that

each must simply be itself in order to fulfill its proper function in re-

lation to the other. Let humanism be humanist and it will be Christian.

Let Christianity be Christian and it will be humanist. In either case

the norm is within. Humanism must be human. Christianity must be Christian.

There is no question of one being normative to the other, of one converting

the other. If Christians reject humanism it is because Christians have not

undefstood Christianity. If humanists reject Christianity it is because

they have not understood humanism. The relation can be described as néither

exclusion nor fusion, but as unity, compenetration and completion. Once

this is understood we can pass to the basic issues that confront Humanism -

Christianity at the present time. First it might be of value to discuss the

universalist developments that distinguish our times for the development

of Humanism and Christianity in the West is only a part of a wider Humanist-

Christian development common to all fhe world, though this wider development

is not uni-form but multi-form in its manifestation.





Both Humanism and Christianity have attained in historical succession

and in diverse cultural contexts a multiform expression that has never yet

been fully appreciated. A series of most important truths has been enunci-

ated by historical and cultural relativism in recent decades. Yet the manner

in which they have been proposed has led the Catholic Community to react

with gpecial severity in favor of historical continuity and cultural stan-

dardization. These latter are the twin evils from which we seem unable to

escape. In both these aspects of man's development we have thus far sought

an exclusive standardized universalism basedon medieval western values

rather than an inclusive universalism that accepts rather than rejects non-

Medieval and non-Western values. This has created a Church - World tension

that has done great harm to both. If we managed to endure this needless

tension in the past we can do so no longer. Through modern communication

media we are now too closely in contact with other cultures scattered through-

out the world and through the process of historical change we are forced to

exist in a world very different from the world of the supposedly "Christian"

centfiries. The Catholic West must be reconciled with the World in a way

that not only permits but actually inspires extreme diversity both in fhe

cultural and historical differentiation of man's development. The multiform

universal order is not a part of the Western cultural and religious order.

The western cultural and religious order is rather a part of the universal

cultural and religious order.

. Possession of a unique spiritual heritage is the thing that in modern

times has givento Western Catholicism its sharp aversion from historical
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change and cultural diversity. The Catholic Community considers that it

has a form of living destined to supress and replace all other forms of

religious, spiritual and even intellectual life. This attitude may be

considered the most lasting and most profound as well as the most de-

structive force within the Western world.

Early Christians understood that the form of Christian living was

not a particular but a universal thing, that this new life was an inclusive

not an exclusive universalism. It had a claim to be exclusive only because

it was first all-inclusive. All the diverse manifestations of religious,

spiritual and intellectual life were to find acceptance and fulfillment

within a universal Christian order. Yet the difficulty of entering into

the universal and multiform life of the great world societies was such that

once Christianity attained its first intimate association with western man

and raised up a new and unique form of life, it began to cling to this

particular form as anabsolute reality to be held within an unchanging con-

text. The Medieval Christian order required a heroic effort on the part of

the éhristian worldf It was, then, easy to succumb to the temptation to

hold on to this achievement, to emphasize the permanent over the changing

and unity over diversity. The abandoned traditions of development and di-

versity were taken over by heretical forces of the cultural and pqlitical

order and turned against Christianity, which in response further hardened

its position. There had been earlier a strong and partially successful

effort toward moving into the new age of the Renaiésance and giving Renais-

sance society a religious expression. But when the 16th century revolt took

place against the '"worldliness" of this development and a reassertion of





biblical simplicity of Faith was made, then Catholics retreated from both

the Renaissance and the Reformation movements back to the Medieval period

and have remained there ever since. The later secularist developments of

the Enlightenment period and the Modernist movement at the close of the 19th

century»brought about a new hardening of position against any acceptance of

the new theories of development and diversity.

This stiffening of position over against the surrounding world repre-

sents a return to the 0ld Testament position of particularism whereas

Christianity was originally known as a universalist tradition in sharp con-

trast to Jewish exclusiveness. The Exodus of Christianity from Judaism is

parallel with the Exodus of Israei from Egypt. Then, just as Israel after

entering the Promised Land of Palestine was unable to make an Exodus from

Palestine into the World, so Christianity after its Exodus from Judaism into

the Promised Land of Medieval Europe was unable to make its Exodus from Medi-

eval Europe into the universal and multiform world of the present. In both

cases the Promised Land became a place of confinement and slavery, a new Egypt

created from within, not imposed from without.

But even whilé‘the Catholic Community has found adaptation to the world

order difficult we must consider that the West has traditionally been more

concerned with the Outer, non-Western World, than the Outer World has been

concerned with the West. The West has felt a consistent inner drive to unify,

civilize and Christianize all mankind. Yet because this sense of world re-

sponsibility has consistently been subverted to serve political and economic

rather than cultural and religious ends, the West has brought about a state

of universal revulsion in Asia and Africa against the West.
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In the cultural order our attitude toward the Outer World has been less

narrow than in the religious order. Yet only certain aspects of non-Western

life have been thoroughly appreciated in the West. Intellectually we have

achieved only a mediocre appreciation of the thought traditions of other

peoples.

In the religious order, Catholics have manifested the strangest ideas

of the non-Western world. Other peoples are considered to be pre-humanist

as well as pre-Christian. This attitude toward the non—Westefn world is -

offensive to other peoples, is an indictment of our own sense of judgement,

and a denial of the universal care Divine Providence bestows upon all man-

kind. It insults other peoples precisely in that which is most sublime in

their lives. On investigation we find in these societies humanist and

spiritual traditions breath-taking in their sublimity. Our failure to

appreciate these achievements is also a betrayal of thé finer universalist

traditions of the West. However our deepest failure is whefi we consider

tfiese peoples outside the Providential pattern of salvation. Among the

greatest failures of Catholic Theology is its inability to construct a The-

ology of this OuterAWorld. Such a theology must begin with the realization

that there is neither a pre-humanist nor a pre-Christian period of mankind.

These two are absolutes inseparable from man's existence. .As the world in

its totality with all its diversity is created by the Logos so the world in

its totality and with all its diversity is illumined by the Logos. The

creative and illuminative functions of the Logos are coextensive. Both

reason and revelation assure us that there is no Outer World as regards this

work of the Logos. The expansion of man's cultural and religious life should.





lead all men to realize that we live in a single multiform society of man-

kind and in this society there is in reality no Outer World but only an Inner

World in which all the forms of living are intimately in communication with

each other.

The real difficulty, the obstacle to be overcome, is within the

Western world itself, in the easy illusion that we have fully evolved the

humanist and Christian possibilities of man. This is the supreme tragedy

of our world, the conviction Christians manifest that the Medieval West

attained the total development of the mind and soul of man and that other

peoples and other historical pefiods must attain their human form of life

and their spiritual elevation of soul from the Medieval Western world. The

people of the Outer World are to be made man and Christian men in a total

way under western influence. This assumption betrays both the culture and

the religionof the West as well as the cultures and religions of all the

world. It can only be considered an act of cultivated barbarism and ir-

religion. It assumes a total human and total Christian development in the

West‘that is to be communicated to a world which itself contributes nothing

substantial in either human or Christian development. In reality there is

no total humanist or total Christian development in any particular society

~or in any particular historical period. There are only partial manifestations

of what a human and Christian existence might be. This minimgm achievemeht

of the Western world was seen with particular clarity by Dante in the Divine

Comedy. For there we find our most vivid picture of the infidelity of the

West to its real mission.

However it is not so much the infidelity of the West but the very
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fidelity of the West to its positive achievements that ruins any possibil-

ities that the West might have of full developmént within itself as well as

its possibilities of creative influence in the universal order of humanism

and Christianity. Good and zealous people are the most dangerous and de-

structive peoples. Religious people have damgged the universal cause of

the West by frustrating the humanist and Christizn communication that should

pass between it and the nations of the world. This suppression of the finest

possibilities within the West results from excessive exaltation of Medieval

and Renaissance developments. These earlier forms of Western life were

sej over against all later forms of Western life. Renaissance humanism has

stifled modern humanism the way Medieval Christianity has stifled modern

Christianity.

These earlier phases of Western Development were glorious precisely

s>ecause of their discontinuity with the past, because éf their contact with

the Outer World and because of their inner freedom of expression. Later

these highest achievements became our greatest disaster. High Religion ex-

alted has become a source of religious ruin. High Intelligence too attached

to its forms of conceptualization has destroyed intellectual vision. High :

Art entranced by its own splendor of form and color has suppressed vital

artistic expression. Destruction becomes, in the end, the only way to re-

sewal of life.. Particular forms of humanism and Christianity must be de-

stroyed as inadequate as soon as they are brought ffirth in order that man-

<ind may get on with more perfect creative development. The way of human

life is one of Creation-Destruction. These are inseparable. Creation with-

sut Destruction is Idolatry. Destruction without Creation is Nihilism. The
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highest accomplishment of humanism is to condemn all its works as inade-

quate and yet constantly to bring forth new and greater works, each of which

in turn must itself be condemned. The highest Christianity is to pass from

one form of expressionto another. This is particularly true of its high-

est spiritual achievements for precisely in these the temptation to Idolatry

is most severe. Lifé must be lost to be found and this in a more profound

way than Christians have yet realized.

The great need of contemporary Christianity is to relinquish all

medieval forms of expression. The break-up of the Medieval world is not the

greatest catastrophe but the greatest blessing that has befallefi Western

Christianity in the entire course of its existence. Yet Christians of our

times still ihsist on external imitation of what is no longer a source of

life. When this happens, when modern Christians seek to live a medieval

form of Christianity then un-Christians must carry a great bart of the Chris-

tian cause in the present. Christians become the worst enemies of Christian-

ity. In this situation we cannot live our own lives but must relive the

medieval lives of our predecessors. We cannot think our own thoughts but

must rethink theirs. We cannot have any new experience of life but must re-

peat the medieval experience. In this way the finest spirituality becomes

an oppressive materiality. What was dynamic becomes static, what was help-

fui becomes a hindrance.

To reproduce Medieval Christianity and Renaissance Humanism in the

modern world as the proper expression of religion and culture is to desecrate

these noble traditions of the past and to commit treason against the present.

There is nothing more difficult than to imagine the Great Founders of the
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Medieval and Renaissance periods doing what their 20th century imitators

are doing. They would certainly feel closer to the revolutionary person-

alties of the modern period who have adopted an attitude of extreme antipathy

toward direct imitation of these former periods.

" This brings us to the consideration that the one unfailing glory of

the pagt and the source of hope for the world's future is to be found in

the relentless revolutionary tradition of the Western World. This constant

inner revolt of the West against itself, this dissatisfactionwith all ex-

isting COnfexts of human life is an attitude that is the most dangerous but

also the most hopeful in our times. No other society and no other religion

has produced such devastating critique of itself ér shown such willingness

to overthrow all its forms of expression. For this reason the revolutionary

trends‘that came out of the West are now bringing all mankind close to de-

struction but they are also uncovering new depths of_thougfit'and life and

religion which could not possibly have been discovered in any other way.

Ihe more carefully we study the modern revolutlons the more‘clear 2l

becomes that they are all in the direct line/of descefit from the spiritual

revolution of Christianity and this in turn goes back to the prophetic. and

‘apocalyptic visions of the 0ld Testament. ’The prophetic assertion of a

coming total change in the human condition is the beginning of that dissat-

isfaction which has called forth this great succession of revolutions. .fio

established condition of life will ever be satisfactory to a mankind in-

fluenced by the prophetic books of the 0ld Testament and by the Apocalypse

of the New Testament. This unrest is the most productive force in the world

and at the same time the most dangerous. The challenge to ourselves and to
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the world is how to make this revolution creative rather than destructive.

To be truly creative the revolution must be not only against what is

evil but against what is good. There is the difficulty. The constant

assertion that all achieved good is inadequate. What is real, what is

finally good and true, is beyond all form and figure, beyond all tangible,

all comprehensible expression.

From the religious point of view the tragedy is that the revolutionary

aspects of Western development have been disassociated from the Christian

tradition whence they emerged and have passed into the control of anti-

religious forces. Thus while in recent centuries the revolutionary move-

ments in thought and life have suppressed many evils and have brought forth

much good these movements constantly tend toward channels of expression

more destructive than creative. They are now desperately in need of asso-

ciation with Christian thought while Christian thought in turn is equally

in need of association with these revolutionary movements. How to attain

its share of leadership in the revolution and how to turn these movements

into-more creative channels, that is the challenge offered us.

Yet at this moment a new difficulty arises for a schism has taken place

within the Catholic Community between those sponsoring a modern revolutionary

remedy and those sponsoring a medieval conservative remedy.

Those committed to the revolution must bring forth a more substantial

basis for their program than they have yet brought forth. This they will

discover in the prophetic tradition of the Scriptures. This prophetic tra-

dition has been obscured in our times and kept in the solemn shadows of the

past rather than kept active in the present. Yet the renewal of this tradi-
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tion among Catholic intellectuals is of primary importance in producing

an effective Christianify in our times. The true Catholic Intellectual

must be of a prophetic cast of mind, for in the final analysis it is the

prophetic type in any civilization that is the mediator between the society

and the vision of truth whereby the society gs inspired to its most noble

deeds. Yet while nothing is more needed by the Catholic Community there is

nothing that is more difficult to bring forth in the living present within

this Community. The obstacles are bureaucratic legalism, formalistic learn-

ing and an affected style of holiness. These three in their biblical setting

show up as the king, the scribe and the pharisee. The prophetic opposition

to these three is the triple tension in the life of every prophet. But

there is also an inner difficulty in the frophetic tradition. That is the

rise of false prophets.i Every age that is in special need of prophetic

vision is beset with great numbers of false prophets who become blind men

leading the blind. Thus the need for prophetic vision that is valid vision

and capable of meeting the prophetic needs of our society.

.In conclusion the main proposals we make in this paper are as follows:

i e The Huménist - Christian response to reality is not a dual but

a singular thing though we have no word for this but must use a dual expres-

sion.

2) The Humanist - Christian vision is not uni-form but multi-form,

both in the diversity of forms that succeed each other in historical succes-

sion in the same society and in the diversity of forms found simultaneously

in diverse societies.

3) The multiform expression of the Humanist - Christian vision in
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different societies must be recognized and brought into more intimate con-

tact with each other.

4) The western-medieval obstacle to further development of this

contemporary, universal and multi-form expression of Humanism - Christianity

can be removed only by a creative revolutionary endeavor true to the finer

aspects of the western revolutionary tradition.

5) This revolution can be best understood and made effective through

a study of its prophetic origins and through a renewal of the prophetic tra-

dition in the present.

6) Every humanist and Christian accomplishment must be abandoned

immediately upon its completion and new achievements begun. Only thus can

the creative effort of the Humanist - Christian world be continued.









The Indian Future

Thomas Berry





The Indian peoples of this hemisphere will scon be ending their first

five centuries of contact with the European pecples who have been occupying

this region of the world since the early sixteenth century. While there

was a certain historical inevitability in this meeting, no adequate interpre-

tation of this event is yet available. It remains, however, one of the

most significant events in the total history of the earth. At first glance

it was pure tragedy on one side, unmeasured gain on the other. But this is

too simple a view. The final score is not yet,in. Just now there is a

deeply tragic aépect on the human level for all concerned.

The effectsof this meeting have varied in South America, in Mexico

and Central America, in the United States, in Canada. If the Spanish,

Portuguese, French, Engiish, and Dutch were the earliest to occupy the North

American continent, the other peoples of Furope came later. Peoples from

Africa were brought here. Then came the peoples of Asia. Among all these

peoples the Indian maintains his unique status as the original dweller in

this region of the world. He has this position of honor, however, not merely

by his temporal priority but by his mystical understanding and communion

with the continent. The continent itself and the living beings upon it-

were safe and the Indian secure until the invasion took place. Since then

the continent with its rivers and valleys, its mountains and plains, has

been exploited with all the violence that modern science and technology could

summon. The Indian tribes have suffered to hold on to their territory and

to maintain their way of life. From being one of the freest peoples who

ever lived, they have become one of the most confined, culturally as well as

physically.
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Even so there have been renewals within the Indian traditions. Within

this century, after the decline in the 19th century, new strengths have de-

veloped, numbers have increased, cultural expression has expanded, political

competence has grown. Yet the aggression of the Euroamerican against the

Indian and his territory continues, directlyand in more subtle ways. Ex-

tensive efforts of many Euroamericans to improve the situation remain in-

affective because there is still too exclusive a commitment to the white

nan's values, his life style, and his sense of superiority. The very struc-

ture of his technological civilization prevents him from communicating in

lepth with the native peoples.

There does exist, however, a Qidespread awafeness that the Indian on

this continent has a significant place in the historical and cultural de-

velopment of man. Survival and development within his own cultural tradi-

tions concerns not only the Indian; it concerns the other peoples of this

zontinent, as well as the human community itself. It concerns the destinies

>f the universe.

If we assume that the Indian peoples have such significance, it is all

the more important that the other peoples of this continent develop attitudes

that will make the next five centuries a creative period for the Indian. It

is especially important that the Eurcamerican develop confidence in the ex-

tensive human resources that are available to these original inhabitants of

this continent. If we have broken their rhythm of development it is impor-

tant that we assist in recovery of this rhythm. Only if we recognize and

appreciate this rhythm will we be able to step aside to let the deeper

qualities of the tradition develop from within.
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A first duty of the white man in relation to the Indian is to see

that the Indian has the land, the resources, and the independence needed to

be himself. This involves radical abandonment of the policy of assimilation.

To do this requires much of the white man because of his compulsive saviour

instincts. He takes up the burden of saving’others even when in fact he-

is destroying them. The religious personalities from the European culture

have been especially limited in their ability to see the profound religious

and spiritual qualities of the Indian traditions. European-derived peoples

have consistently had difficulty in communicating with others within a shared

human context. They have tended to confer salvation--whether political,

social, economic, or religious--and have resisted incorporating the resources

offered by others into their own process of becoming.

The present discussion is directed to the Eurcamerican in the hope that

if he understands something of the human resources of the Indian he will be-

come less an obstacle and more of a help. Our presentation is from the

cultural-historical point of view. Studies of the tribal cultures of the

world, of the more massive civilizations, of modern culture, and the prospects

for the future can be a great aid in understanding any people. Within the

larger complex of man's cultural transformations each can be seen in itself

and in its relations with the others. The history of each helps in under-

standing the history of the others. Against this background it can be seen

that the culture of the American Indian is unique, one of the most admirable

of all cultures, destined perhaps for a future historical role of wide signi-

ficance.

There will be little mention in this essay of the violent forces that
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have been at work. We presuppose all the destructive events of Indian-White

relationships that have taken place during these centuries: the disposses-

sion from the land, the rapaciousness of settlers, the communication of

diseases that wiped out many tribes and critically weakened others, the

destruction of the food supply, the corruption and mismanagement of govern-

ment administrations, the exploitation of natural resources, pollution of

air, water and earth, the denial of basic rights, and the betrayal of solemn

treaties. All of these and many others are prnesupposed. Repeated mention

of all these events has its uses. It is also useful, however, to reflect

on the interior sources of renewal that are available to the Indian. These

are the Indian's strength and, if conscicusness of them arises, may become

the white man's hope.

1) The first basis for cultural survival and renewal for the tribal

peoples of America iies in their awareness of having won a moral victory of

unique dimensions during the past five centuries. Many peoples have been

besieged in the course of history, many have disappeared from the earth, many

have survived over long periods to rise in renewed vigor. It would, hdwever,

be difficult to finda people who over such a long period have undergone

such destructive influences, yet have survived and preserved their identity

so Firmly as the American Indian.

The Euroamerican has won his battles with the Indian in the military-

political order, in the possession of property, in the power to control the

exterior destinies of the native peoples; but he has lost in the moral sphere

to such a degree that he is himself amazed to discover the depth and violence

of his destructive instincts, and thisg not just as a speculative truth but as
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the lived reality of his own existence. That his deeds were dome Ffor "sacred"

purposes and with the highest cultural intentions is an irony that baffles

any human effort at understanding.

But even with such recognition by the white man, no immediate cessation

of his aggressive deeds can be expected. The economic and political reali-

ties of his life have set him on a course that apparently will continue into

the indefinite future. On occasion'this'aggressioh can be mitigated, but

it can no longer assume the position of righteousness that it onée assumed.

In principle a counteraction has been initiated that in time must have its

effects. The Indian, strengthened by a new consciousness of himse;f and his

resources, is now able to resist more effectively. But whatever the situation.

it is important that the Indian has not retreated simply into a fiegative or

merely antagonistic position. He has established a creative response rooted

in his ability to sustain life in its moment of high tragedy and to continue

the basic path of his human development in its mest distinctive aspects. This

attitude hes been adoptedon a wide scale by tfie'Indian peoples. Awareness

of their moral victory has always existed but it has now led to an increas-

ing confidence and is beginning to function more effectively. The peofiles

of this continent have a genius that cannot forever be denied its expression.

2) A second support for the native peoples of this continent is the

awareness that they give to the human mode of being a unique expression that

belongs among the great spiritual traditions of ménkind; It is an observed

fact in histery that high religious traditions are often carried by peoples

whe are not as numerous, as pewebful, or as advancedin science and technology

as other peoples. Just as other traditions have their specific glory--as
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India has its awareness of divine transcendence and China its mystical

humanism, and Europe its sense of an historical divine saviour--the American

Indian has his own special form of nature mysticism. Awareness of a numinous

presence throughout the entire cosmic order establishes among these peoples

one of the most integral forms of spirituality known to man. The cosmic,

human, and divine are present to one another in a way that is unique. It is

difficult to find a word or expression for such a mode of experience. It

might also be called an earth mysticism.

This numinous mode of consciousness has significance for the entire

human community. Indeed one of the primary instincts of the human community

is to protect and foster such primordial experiences. This task is gradually

being recognized even by white peoples who have temporarily set aside many

of their own most primordial experiences. These experiences, which generally

present themselves as divine revelations, are irreplaceable; They form the

foundations upon which the cultural systems of the various peoples are es-

tablished. They also determine the distinctive psychic structure of the

individual personalities within the culture. Together these revelations

form the ultimate psychic support for the human venture itself.

While the Indian peoples may not always be reflexively conscious of all

this or of the pan-human aspect of such primordial experiences, the Indian

has become increasingly aware not only of his own unique qualities, but that

he carries a human formation of great signifieance for the entire human commun-

ity. Because of his hurt‘in associations with the dominant political powers

of the continent, the Indian might well conceal the inner mysteries of his

spiritual traditions lest they be trivialized by a secular society that destroys
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the inner meaning of everything he touches. But the reality is there, it

is widely recognized. The hope must be that the inner resplendence of this

reality will find its fitting modern expression and the wide influence it

deserves.

3) A third resource that the native péoples possess is the instinctive

awareness of their own qualities of endurance. Those historians acquainted

with the larger cultural development of man can witness that frequently the

peoples of the earth, the dispossessed peoples, those lowest in the social

hierarchy, have greater survival value than those with a higher status, with

ruling power, or even with higher intellectual achievements. This happened

in Europe. It is. evident in India where peoples of a higher civilization

invaded the territory in the middle of the second millenium B.C. During

the first centuries of occupation the incoming group established itself in

a dominant position in the various areas of life. But almost immediately

the peoples closer to the earth, the peoples without the more sphisticated

culture, the peoples with less political or social prestige, began to make

their presence felt in every sphere of life, from the simplest elements of

life style to the highest spiritual insights. Such a process of transforma-

tion from below continues even to the present: The history of India may

accurately be interpreted as the acculturation from below of a dominant social

order, external in its origins, massive in its poWer, and extensive in its

intellectual sophistication.

That a similar probess is téking place in Latin America is evident. It

may not take place to such a degree in North America because of the limited





numbers of native peoples in this region. Still, the influence of the

native peoples on the incoming Europeans has been more extensive than is

commonly realized. Further modifications can be expected in the future.

The total effect may well be a gradual renewal and development of the

Indian traditions themselves.

4) One great strength of the Indian peoples lies in their interior

communion with the archetypal world of the collective unconscious. This is

manifested in their extensive capacity for the use of symbolism, by their

visionary experience, by their dream power, and by their use of language.

To renew their ancient symbolisms is to renew their ancient techniques of

power. Just how these will function in modern times is less clear than we

might wish. Yet the Indian capacity to reach deep intc the realms of numi-

nous power remains evident in their life, art, literature and ritual ob-

servances.

This intimate communion with the depths of their own psychic structuvre

is one of the main differences between the psychic functioning of the Indian

and the psychic functioning of the Euroamerican in modern times. The white

man has so developed his rational processes, his phenomenal ego, that he

has lost mfich of the earlier communion he had with the archetypal world of

his own unconscious. The American Indian, on the other hand, is the living

exemplification of recent understanding of the collective unconscious. All

the symbolisms ave there--the journey symbol, the heroic personality, the

symbolism of the center, the mandala symbolism of the self, the various trans-

formation symbols, the great mother.
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These symbols have found clear expression in the creation myths, the

initiation ceremonies, in the sacred pipe, the healing rituals, the sun dance,

the ghost dance, the vision quest. They are alsc evident in®the literature.

Portions of the oral literature ave passing into a written literature. The

hope must be that more of this oral 1iter%ture will be committed to writing,

not only in the tribal languages, but alsc in English--the most available

transtribal language for the Indian peoples. This is important since litera-

ture must always be one of the main sources of guidance as well as a main

source of psychic energy for the task of venewal. Indeed it is in the new

~ literature of writers such as Scott Momaday that the interior dynamics of

Indian renewal find their finest expression, although this expression can

be discovered throughout the various forms of artistic creation that are once

again emerging. In such periods the first step is in the recovery and re-

newal of esteem for the ancient arts and literature. Then éomes the new art

and the new literature which bring the ancient cultural dynamics into present

expression. In the future we can certainly expect the Indian traditions of

dance and song to emerge in a new creative context.

The arts of the Indian in these past five centuries indicate the'éapacity

to absorb outside influences and to reshape them in accord with their own

~genius. So with the beadwork of the Indians. There was beadwork prior to

the arrival of the white man but this flourished with new vigor ocnce beads

from Europe were abailable in quantity to the Indian. Beads were then able

to express visions that they had never expressed previously. They became

part of the gorgeous display of the interior grandeur of the human. This

capacity for absorption and re-creation in the cultural order could be
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Jdlustrated from almost every phase of Indian life. Powerful cultural forces

ere already at work in the depths of the Indian mode of consciousness, forces

‘hat enabled the Indian to interact with the white man's traditions éven in

such things as the Ghost Dance and in establishing the Peyote cult. Earlier,

it can be observed in the religious movemefit begun by Handsome Lake among

:he Seneca.

But this is of course only one aspect of the interplay of cultural‘forces

hat has taken place between these two peoples. The other aspect is the in-

“luence exerted by the native peoples on the incoming European. One of the

nost fundamental is the influence qf the Indian on the development of Modern

Jance; Isadora Duncan, originator of interpretative dance in America, was in

1er early years influenced by the dance rhythms and movements of the Indian

seoples. In other realms of life the Euroamerican has also been deeply in-

fluenced, so much so that C. G. Jung claims that often in his,dealings with

Americans in psychotherapy he found an American Indian component in the psyche.

The basic ideals of freedom found in the American peoples have been profoundly

influencedby the Indian ideals of personal freedém. In the development of

the U. S. constitution, there was early reference to the Iroguois conféderacy

as a model, These are only a few of the areas of influence that have passed

into American life from the Indian. The one thing that has not been influenced

by the Indian or even modified by these contacts is the white man's idea of

private>property. But this too may change in the future.

5) A fifth source of strength for the native peoples of this continent

is their appreciation of man in his integral relations with the earth. Even

those desolate regions assigned to the Indian tribes by the white man seem
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D become sources of strength. This has become true particularly for the

Javajo. ‘What is profoundly impressive is the subjective communion that takes

>lace between the Indian and the earth and the living beings upon the earth

ind all the natural phenomena that take place upon the earth.

The intercommunion of life systems, ufiderstood with a certain instinc-

:ive awareness by tribal peoples thrbughout the world, is something that the

vhite man with all his science and technology seems unable to appreciate,

sven when his very existence is imperilled. European man has had a certain

sense of himself as above all other 1i§ing things, as the absolute lord and

naster of the earth. He sees the earth as divinely presented to him to do

vith as he pleased. It was there as an eternal reality that would be some

inevitable law not only provide man's basic needs, but endure whatever afflic-

tion he might lay upon it. The earth, it seemed, would bear any amount of

auman exploitation, would sustain any amount of damage as afi inexhaustible

store of nourishment and of energy for man's use. With a supreme shock the

vhite man discovers that the earth is a delicate balance of life systems,

that ‘the fuels for his machines are limited, that defacing the earth defiles

nan and destroys the divine voice that speaksso powerfully through eVéry

>hase of cosmic activity.

The Indian now offers to the Euroamerican a mystical sense of the place

»f the human amid other living beings. This is a hard teaching for the white

nan since it is unlikely that he can undertake the adjustments it demands

until he acquires both a new set of values and a new art. This art of

communion with the earth the white man can learn from the Indian. Thus a

reverse dependence is established: survival in the future may depend more



gbe'wc:ffi E!s 1’“% ‘g :!51% ~3" .‘m fl"



12.

on the white mants learning from the Indian than on the Indian's Jearning

from the white man.

6) A sixth source of strength for the Indian is his traditional heroic

ideal. The Indian has never accepted human life as ordinary, as something

that can be simply managed in a somewhat sufierficial or painless manner. He

has realized that life tests the deepest qualities within himself, qualities

that emerge in heroic combat not merely with others, but with himself and

with the powers of the universe. The sacred function of enemies was to

assist each other to the heroic life by challenge, even by the challenge

of death. For this to be effective, however, it was necessary that there

‘be a certain equality between the protagonists. The Indian and the white

man will long be at war. It has never ceased and possibly will never cease

in the foreseeable future. What must be hoped for is not exactly "peace"

but a creative tension. Peace does not create heroic achie§ement. There

must be challenge that forces the best that is in man to emerge into its

proper expressicn, challenge that brihgs about dimensions in human achieve-

ment that would not otherwise be attained. Just now, however, the dispro-

portion in size and power seems to remove all possibility of truly creative

relationships that would be neither destructive nor paternalistic. Yet in

the dialectic of human affairs size and power eventually become self-destruc-

tive; the inequalities may eventually be leveled and the ancienf fruitful

combat relationships revived in a new setting.

What can be said is that the heroic life attitude is available and even

demanded in the line of the Indian development itself. The great chiefs of

the past have attained an immortal place in the annals of mankind. They are
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not simply tribal personalities, nor are they simply personalities of the

Americanvcontinent; they are personalities alongside the greatest leaders

known to man. They have exhibited strength, spiritual insight, human com-

passion, as well as an aptitude for public affairs and a capacity for leader-

ship in periods of unspeakable tragedy. A'people who can hearken back to

such'lgaders as Tecumseh, Crazy Horse, and Chief Joseph are necessarily a

people capable of amazing human achievement. These men of the past talked

with the nations of the world on a plane of equality. They spoke as equals

with the highest officials in the land, including presidents in Washington.

They stood in their ragalia before the world representing something beyond

what the white man could understand at the time. They stood as numinous

figuresin a world that had lost its numinous qualities in favor of the prac-

tical qualities of exploitation and oppression.

This tradition of leadership has not been lost, although it has not

found its full expression in recent times. Even in the midst of the white

man's cities the Indian lives in his own psychic world that seems an indestruc-

tible reality. He is not so much in a role of antagonism. His is simply

another mode of consciousness, a language that is not only foreign but.also

mysterious. Translation is less a matter of linguistic skill than of feeling

insight.

7) Among the resocurces least understood by the white man is the power-

ful intellectual tradition of the pre-Columbian Indian shown by his capacity

to interact with, to control, and to develop his environment. Such emphasis

is placed on Indian spiritual and aesthetic traditions that there isa tendency

to downgrade Indian achievements in the social, scientific, and technological
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orders. Here we must attend to the wider range of Indian accomplishments

throughout the western hemisphere and see the Indian within the region of

the United States as a border group who by choice remained committed to the

more free and diversified mode of tribal existence

The greatest single achievement of thé Indian was, of course, the

occupaticn of this hemisphere, an event of vast significance but dimly

appreciated by historians. After occupation of the hemisphere in a period

seme twenty thousand years before the earliest neolithic villages of the

Near East, the sequence of civilizational de&elopment in the Indian World

tedk place at a slower pace than in some other parts of the Eurasian world.

The New World civilizations were lacking in many of the achievements of the

Eurasian world but achieved much that did not or could not take plaqé in

the earlier phases of the Eurasian world.

Many parallel social structures developed in both hemispheres. The great

cities of this hemisphere were theocracies; hierarchical social groupings

were established; monumental religious centers were ervected. Writing was

developed. Astronomical calculations of extreme refinement were made,

Mathematiecs of a high order appeared. The zero was discovered, probably

at a time prior to the discovery of the zerc in India. Mere animals were

domesticated in Europe, but the New World domesticated more plants. It is

estimated that Indian-derived plants now provide close to half the world's

foods. Principal among these are corn and the potato. Then there are the

pumpkin, squash, peanut, and several kinds of beans, among a much longer list

that could be drawn up., Corn is the third grain crop in the world, after

wheat and rice.
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If we consider that an early village neolithic mode of living, with

domesticated plants, was achieved in the New World around 3400 BC, we can

see that this was not far behind the earliest village life of the Eurasian

world. The higher civilizations in the New World, dating from around 700 BC,

were not much later in developing than the Chinese, fhe latest of the Burasian

civilizations. Without compiling more extensive data on the subject, it is

clear tfiat the civilizational achievements were fully comparable in their

human quality and in the same order of magnitude as the civilizational achieve-

ments of the Eurasian world.

~ If not all of this was spread evenly throughout the North American con-

tinent, some of these achievements--especially the domestication of plants,

mound-building, the capacity for building advanced shelters, and a number

of other features--were very widespfead; Few Indian groups lacked corn. In-

deed, the basic human capacities were found everywhere in a fiigh stage of

Adevélopment. This wfis quickly recognized by European settlers and was one

reason the Indian was so feared and assaulted. He Qas a rival who had reached

& similar level of human achievement and, often,a higher moral and spiritual

level.

The vhythm of Indian civilizational development has been broken, but

it has not been destroyed. The psychic structure remains intact and these

memories of the past demonstrate that the capacities claimed for the Indian

are not a romantic conception of what might have been but a reality which can

be again. After the Nerth‘American Indian groups unite among themselves,

and if they then unite with the Indian peoples throughout the hemisphere, a

new power may well emerge. That power would affect the civilizational devel~-
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‘opment of the western hemisphere more extensively than anyone can now forsee.

Neither the Indian nor the white man has yet shown any adequate under-

' standing of the need to consider the total Indian presence in this hemisphere

‘when considering any phase of Indian development. But this will almost

certainly be one of the next stages in the’developing of the Indian consciocus-

ness as well as in the white man's understanding of the Indian presence to

his own traditional European-derived culture.

These are some of the resources of the original peoples of this conti-

nent. They are also the basic reséurces thaf emerge from the depths of the

‘earth process itself. The destinies of the Indian are inseparable from the

destinies of the American earth. As the Eurcamerican deals with one, sé he

will deal with the other--and in the end so will he deal with himse;f. The

fate of the continent, of the Indian, and thé'white man, are finally identical.

None of these can be saved except in and through the others.
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The Vision Quest of

the American Indian

Thomas berry





The American Indians are a numinous people living in a numinous

world. 'Numinous' is an ancient word for the divine, the sacred, the

real over against the ephemeral, the temporal, the profane. This numin-

ous quality radiates from the absolute eternal real ity that makes its

presence known throughout the entire visible world. To live within

this radiance indicates a special mode of consciousness that most moderns

of European descent have lost.

For the Indian this presefice of the Great Spirit manifested itself

throughoutthe cosmic order in the four directions, in the sky and in the

earth: the six cardinal directions. It was especially evident in growing

things, in the four-legged and two-legged beinéé of earth, and in the

winged beings soaring through the sky, especially in the eagle. Man

had only to 'place' himself in relation to these six special points of

feference and he experienced himself contained, protected, and immersed

in tha‘ mysterious reality whence come the healing and invigorating powers,

the''Medicine' that he needed to sustaiq his 1ife on that sublime level

which he felt was the only properly human level.

This numinous quality of life was derived from and expressed iw the

vision experience, the single most distinctive spirltual characte}istic

of the Indians of the North American continent. .The vision consisted in

the interior or exterior appearance of some cosmic phenomenon sufih as a

bird flying or a horse prancing, or the experience of lightning and thunder

or seeing someone perform a certain symbolic act. But often it would be

less a vision seen than & song heard, or a word spoken. The experience

frequently conveyed upon the person a guardian spirit to protect and guide

him during life.
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Generally the visions were obtained through some form of self-

affliction, primarily through isolation, fasting from food and water,

and through intensive and prolonged prayer. This was above all a

personal, experiential procedure. It was not fully dictated with pre-

cise details.

Each person expressed his own interior feelings in his prayer. Also

as regards suffering, each person chose the amount that he thought he

could endure and that he thofight proper with the adivce of the spiritual

gqide thaf he consulted and who guided him through the more‘arduous phases

of his vision quest. For the Plains Indians especially, suffering in

some form was required. Although this was most often simply the isolétion

from the tribe and fasting over a period of some days, a more arduous

program was undertakeh on special'occasioné or when the-person felt the

neéd of help to a critical degree. Thus at times an Indian would cut

off pieces'of his own flesh and offer them to the Great Spiritas the

only possessfon a man has that is truly his own. There is a photbgraph

in the book of James Mooney, The Ghost-Dance, of Black Coyoté, the Arapaho,

with the séventy scars that remained from the pieces of his own flesh

that he offered once when his cfiildren were dying to obtain the survival

of his remaining children. According to Black Coyote himself he did this

""in obedience to a dream as a sacrifice to save his children.' After

his offering no more of his children died.

The success of the vision quest of Two Leggings,the Crow Wérrior,

was due in part at least to his willingness to suffer to attain a vision.

He had tried several times to attain a great vision until finally he
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considered that he should make a greater sacrifice, such as a part of

his finger in honor of the Great Above Person: ''As | walked around I

found a root-digger's stick. | turned to the sun and drew out my long

knife. On the ground | crossed the knife and stick and then raised my

left index finger. | called the sun my grandfather and said that | was

about to éacrifice my finger end to him...Kneé&ling, | placed my finger

on the stick and hacked off the end. Then | held the finger end up to

the sun with my right hand and said my prayer again.' Finally, he heard

the words of his first medicine song, which, he tells us, he never for-

got: ''Anywhere you go, anywhere you go, you will be pleased." (Peter

Nabokov: Two Leggings, The Making of a Crow Warrior,p.50.)

The ordeal of Wooden Leg, the Cheyenne Warrior, was more customary

since it consisted in isolationand prolonged fasting and prayer. Also

the purposes of his vision quest could be considered more burely spiritual

than those of Two Leggings who thought mainly of becoming a great chief.

When he was seventeen years old and about to embark on his vision quest,

Wooden Lég tolf his father: ‘”All during:my boyhood and youth the Great

Medicine has been good to me. | have fond parents and kind brothers and

sisters. | have had plenty of food and have had no bad sickness. No

bullet nor arrow has hit me. No serious injury of any kind has fallen

upon me. | ought to do something to show my gratitude for all of these

favors.' With such purposes in mind he fasted and prayed for four days.

While on this occasion he received no special vision, he did develop an

extraordinary awareness that remained with him throughout his life: '"The

Great Medicine sees me.'! (Thomas Marquis, Wooden Leg, p. 132. .Thfs

entire chapter four gives us one of the most impressive accounts that we





have of the vision quest of the Plains Indians. |f this is supplemented

with accounts in the book on Two Leggings, and with the two books

concerned with Black Elk -- Black Elk Speaks and The Sacred Pipe -- a

person has an excellent insight into this entire subject of the Vision

Quest, how it is obtained, and the numinous world that it created for

all those native peoples who have lived on the American continent for

these past millenia.)

We should_not close this subject of the Vision Quest of thé American

In§ian without more extended referefice to one of the most remarkable

accounts that we possess of a vision received, the one the Sioux medicine

man, Black Elk, recounted in the book entitled, B}ack Etk Speaks. In

this vision, whi&h took place when he was only nine years old, Black Elk

was taken into the sky where he saw the Great Spirit in the form of the

six Grandfathers who spoke to him of his entire life mission after giving

him the symbolic gifts among which were the sacred pipe, the healing herb,

and the flowering stick which was to become the center of the nation.

""And while | stood there | saw more than | can tell and | understood more

than | saw; for | was seeing in a sacred menner the shapes of all things

in the spirit, and the shape of all shapes as they must live together like

one being. And | saw that the sacred hoop of my people was one of many

hoops that made one circle, wide as daylight and as starlight, and in the

center gfew one mighty flowering tree to shelter all the children of

one mother and one father. And | saw that it was holy' (Black Elk Speaks,

B 43). Earlier, amid the horses prancing through the heavens, he saw

a b}aék stallion that came and sang a song: '"His voice was not loud, but

it went all over the universe and filled it. There was nothing that did
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not hear, and it was more beautiful than anything can be. It was so

beautiful that nothing anywhere could keep from dancing. The virgins

danced, and all the circled horses. The leaves on the trees, the grasses

on the hills and in the valleys, the waters in the creeks and in the rivers

and the lakes, the four-legged and the two-legged and the wings of the v

air--all danced together to the music of the stallion's song.' All of

this was also a part of his vision to learn of the terrifying disasters

that would befall his people.

In these few paragraphs | have indicated some of the efforts made

by the Indian in order to situate himself within the numinous presence

and to deepen his encounter with the sacred. This was center and circum=

ference of his existence. Nothing could be done of any significan;e apart

from this presence. Outside this context hothing had meaning. Within

this context all things had meaning, and the greatest suffering deepene&

rather than destroyed this meaning. Above all it gave to the Indian

the heroic dimensions of his personality. The Indian did not wish to live

simply wifhin the phenomenal world, or even simply within an “ordinary"

world. He wished to live sublimely, he wished to do heroic deeds, to

suffer to an heroic degree. In doing this he was transformed from an

"ordinary'' human personality into a ''wakan'', a sacred personality. He

became a numinous being in a numinous world.
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