THE UNCOHKSCIOUS

Occultists have traditionally insisted that between
the physical world of matter and the condition of "pure"
spirit there exist two realms of supersensible substance. khax
askratxpkarexardxthexmeokekcrdx
Each of these two realms are divided in half, into a
"higher" and a "lower.," To help avoid any confusions,
supersensible i§ defined as being above or beyond that
which is apparent to the senses, specifically the spiritual.
Occultology holds that these two realms are composed
of matter, but it is a matter so refined that it does not
register upon the physical senses, but passes right through
themJ @his=fs much like X-rays that pass right through the
human bggé, or particles and nutrinos that are so small they
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pass right through mabeer.
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All this implies thatj]these realms do not register
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upon the human brain}which is busy Byeess Sensomy
s

esperienes- and memories of them in addition to manufacturing
rational thought processes. Materialists long held that
these were the only activities of the brain, a conviction
that didn't last for very long. It is now known that the
brain has many delicate but powerful functions.
The brain is in any case built out of matter, and the
registration of a matter komcxefdredckox so refined that
it passes right through matter cannot therefore register
upon the brain.
occultly
Yet it has long been known/that the elements of these
(witness)
two realms do registeryon something that can and does
perceive them and, furthermore, incorporates these elements
into itself. This "something" has been called by many
names, but all add up essentialy to "spirit.";?&here are
over a dozen dictionary definitions for spirit which
[
little helps us comp;pend what the word sta?ii’fgfz)
e

C,;;;-best & humankind has ever arrived at £

delineating what is meant by this word is through the
one .
use of anology -~ using semé&gzgg to desewmile—and give an
amilhun, One

idea of esemebiingelse. T earﬁgn-i anology{was the

word "breath,"” meaning the animating or vital principle

that gave life. It is also variously called the divine



particle, the inner flame, the vital essense, the inherent
source, etc. In today's world, the word "spirit” seems

to create a distance between us and what is meant by it.

In fact, this has always been somewhat the case throughout
history. Occultists use the term, but infrequently, because
in their work they have to deal with symbols that activate
real responses and represent actual realities.

There are no strong symbolisms for the word "spirit"
itself, and another symbolism that is intensely real to
everyone is used to replace it -- Light. It is difficult
for us to sense "our spirit" but it is not difficult at all
for us to sense our inner selves as light, a Light Body.
Jesus referred to the “light within,” as did the Buddha and
Mohammed, and, in fact, all experienced Masters have done
the same.

For the high-stage occultist, spirit-Light is not a
thing, per se, but a source on the one hand, and a series of
functions on the other. It is the latter that interest us
in the context of this present chapter.

The occultist acknowledges two primary functions of
spirit-Light -- as a creator of all things and as a perceiver
(witness) of all things created. Here”bercegzig;s means

precisely that all things created register upon spirit,qu}&

tom uuitineqs” tlom .



It is spirit that receives (witnesses) all things created,
much like a radio or a TV receive the particular frequencies
and wavelengths they are designed for.

When, for some reascon, spirit loqses the ability to
create, it can only register like the TV which, in i&self,
can create nothing.. When spirit can no longer register
spiritual information ~- by virtue of becoming encapsulated
in illusion-boundaries that reject it -- all spiritual
information becomes invisible I spirit, which is ;tselfaﬁ
of—Ccounes, nvisible to consciousness and the encapsulated
ego-me. The Light Body is?ﬁow encapsulated many times over,
and is existing within the "darkness"” created by all these
RuEEERGNE numerous "capsules, " all of which are, of course,
invisible to a consciousness fixated on only perceiving
through the physical senses. The spirit-Light has "f£allen”
into matter, into materialism, and into the "beingness" of
a materialist. The true materialist will say, with
conviction, that there is nothing beyond matter. '

In—this—eondition-of the spirit~HLigAt (For a conaitioi
it is) is-that of being-comatose:

In this condition (for a condition it is), the spirxit-Light
is comatose, and all spiritual-Light faculties, including

perception of itself, have become invisible-unconscious.

The occult phrase for this situation is "locked in matter.”



As gross as this condition can become, occultology teaches
that it is never complete or irrevocable, if only due to
the nature of the physical life power-force-cycles themselves.
The human body itself is transitory, "arising from dust, and
returning to it." Any religious sect that uses this mantram
as a final benediction at the gravesite only discloses itself
as one that has become rooted in materialistic principles.
For the occultist, spirit-Light is indestructhble and eternal,
and upon death of the physical beody, transits to a renewed
spiritual state and/or another body.

As mentioned before, in addition to spirit-Light consisting
of a series of functions, it is also a source, a creator,
well before the spirit-Light f£falls into all things that
have been created. This is called the “Buddhic state" which
we will describe shortly. Between the Buddhic state and
the condition of being firmly encapsulated in matter, there

are ¥hE two realms.
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Occultists have ﬁﬁg:gigi the existence of these two

realms for many thousands of years, but have had a devil of

a time in assigning a descriptive word to them, especially

in English. The two words that have been in currency since
and the

the 1880s are "astral” and "mental," ®hese two realms are

called the astral plane and the mental plane. But the two

words are merely fortuitous, words that kawm essentially

only caught on by chance. 4 These two words can be dissected

endlessly, as they have been, when what

we really want is to comprehend the rudiments they represent,

or try to represent.

The modern recovery of the astral and mental planes

Modern psychologists will probably resent any comparisons
of their discoveries to the occult knowledge%ﬁggﬁzgiﬁe
qualities and functions of the astral and mental plane.
But in a dispassilonate sense, the comparisons are hardly
unavoidable, and they have been mentioned in other places
prior to this present book.

plane

To an effective degree, the astral/corresponds to the

personal unconscious, while the mental plane corresponds to

the collective unconscious. Because of this, the achieved

occultist would say that these d&scoveries are mxE merely



"recoveries" of truths long acknowledged in occultology.
Moderns only incompletely understand the unconscious
realms, at least in so far as the greater occult gualities
of them are concerned. But occultists and psychologists
do agree in two essential principles -~ that the unconscious
realms exist, and that an individual's general well being
depends upon how adeguately he incorporates their elements
into conscious understanding, i.e., makes them visible,
Freud's discovery of the personal unconscious

at the turn of the century
The personal unconscious was discovered/more or less

simultaneously by four leaders in the science of psychology.
But most of the credit goes a little unfairly to Freud whose
theories were accepted wholesale in the United States long
before they rose into general prominance in England and
Europe. But what is true about Freud is that his theories
created a general ruckus,u*buu51L11hifW15 6‘ﬂi”“ dif wod.-

He introduced the idea that many neuroses had their
source in réE@ressed sexual fantasies and drives, which
was bad enough in times still dominated by Victorian morals.
But-he went aver. the edge-by-hypotiesizingthat-there
existed-a personal-uneonstvious,;—which—was—iavwigibie—sand



A great deal of controversy resulted from Freud's sexual
teachings, which were widely criticizen and often misunderstood.
Much of the criticism was unscientific indignation at the
mere suggestion that mankind is motivated by sexual impulses,
often expressed by individuals themselves will-suited to
illustrate Freud's contention.

But Freud went totally over the edge when he hypothesized
in 1895 that there existed a personal unconscious which
was invisible to consciousness, and more or less immaterial.
In his age, dominated by the entrenched materialism of
classical physics, this was tantamount to a reintroduction
of mystical and occult areas —- a great heresy.in a philosophy
that had willfully dissected these as mere superstition.
The ruckus was tremendous, and eeen today, when Freud's

sexual theories are generally accepted, this other argument

is only referred to dbliqﬁ}y:‘gjgzzgntific objections, kmawEx

to Bome of Freud's premises, however, were made on an
Sueh.

entirely different basis,” with no further comment, \as can

(;.be found in Van Nostrand's Scientific Encyclopedia.

-?reud suffered much from this second fracys, and eventally
recoiled totally from any hint of the occult. DLater in life,
when he did begin to exploreLSP and telepathy, he insisted
on doing it in private. It was Ereud's emphasis on sex and

his conditioned mistrust of mystical and occult areas that



caused the defection of one of his prime pupils, C.G, Jung,
who later established his own system of psychotherapy
with elaborate theories of the significance of mythology
and symbolism in human affairs, Ut (uttmg Hot Un ackiharnad pealis of occulllegy
Today we are much indebted to Freud, wgi, ﬂmong other
important phenomena,ﬁ%rought to our attention the fact that
the child is molded into conformity with the demands of
his environment during which certain spontaneous feelings
mboths umeonsearas® Ll vg
are necessarily suppressedﬁﬁ%4wh:gh;£e'fbdayﬂbelng called
cultural imprinting which we have already reviewed as
establishing a first basic frame of rerference, which in turn,
goes into the shaping of some of our illusion-boundaries.
The experienced occultist will recognize Freud's

personal unconscious, composed of repressed contents in the

present lifetime, as the lower astral plane.



Velikovsky's concept of a "“collective" unconscious

The $H#iwet concept of a collective unconscious was first

enunciated in 1930 by Immanuel Velikovsky who postulated that

(UM\JJ‘H 's
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engrams in brain cells are carriers of memory. &= engram is

a memory trace, specifically a protoplasmic change in the

brain's neural tissue hypothesized to account for persistence

of memory. Velikovsky claimed the existence of a collective
unconscious, but

mind which possessed/commonly-shared engrams, or trace memories.

His view of the collective unconscious hinged upon the concept

a wlucle
oﬁngenetic evolution in €wmt individualization (of species)

accompanies the evolution from lower to higher forms, but
LAPUNLMEE S ¢ the mond
that the t':ol1ect:l.ve/\nvmﬁliim-:i;.mL never fully erased inﬂman.

;?? Velikovsky brought up the question whether a collective mind
is mxpxmiuzix merely a genetic process linking consecutive
evolution and enerations or whether it is some process akin
to telepathy. He considered the collective mind a very

unconsciously
important issue, because humanity tended/to dramatize or

re-enact its trace memories,
through impulses that cause all members sharing the

collective mind to react identically.



Velikovsky also speculated that although mental processes

P
may be physi¢ological, there are screens in man himself

that hide from him a large part of the house he calls soul,

Mooutt 25
Lt£i¢M§Zing the sum of all mind's activities, past and present,

and all perception received or inherited, and that may or may

not transcend the barriers of time and space -- a metaphysical

entity itself.

If we read the word "sheaths" for Velikovsky's use
of the word "screens”, Velikovsky's statement corresponds
exactly to a fundamental principle of occultism. The
sheaths inhibit and darken the Light Body which is that

wHhae e
mERk metaphysical self/thak transcends time and space.

{rapf-rm'- L'(J"'"' -wu!)



Jung's discovery of the collective unconscious

In 1934, Carl Jung independently arrived at the
concept of the collective unconscious. A more beautiful
summary of his hypothesis can not be given other than that
provided by this great explorer himself: "At first the
concept of the unconscious was limited to denoting the state
of repressed or forgotten contents. .. For Freud, accordingly,
the unconscious is of an exclusively personal nature, although
he was aware of its archaic and mythological thought-forms. ...
A more or less superficial layer of the unconscious is
ungtnipx undoubtedly personal. I call it the personal unconscious.
But this personal unconscious rests upon a deeper layer,
/we may read “"sheath!/ which does not derive from personal
experience and is not a personal acquisition but is inborn.
This depper layer I call the¢ollective unconscioug. I have
chosen the term 'collective' because this part of the unconscious
is not individual but universal; in contrast to the personal

psyche, it has contents and modes of behavior that are more



or less the same everywhere and in all individuals. It is,
in other words, identical in all men and thus constitutes a
common psychic substrate of a suprapersonal nature, which
is present in every one of us."

The contents of the personal unconscious are, according
to Juna, "feeling-toned complexes"; while the contents of
the collective unconscious are "arxrchetypes.,"

s o] emen or

It is of primary importance to have a good grasp on what
is meant by archetypes. With Jung, the archetype is
esgentially an unconscious content that can become conscious
through mentally perceived images that are projections of
emotions and values

With Jung, the archetype is essentially an unconscious
content that is altered by becoming conscious and being
perceived. The archetypes are archaic or primordial -- they
are images that have existed in the collective unconscious
since the remotest times. They show up in muth, in esoteric

teachings, in dreams and in visions and fairy tales.

But, according to high-stage occultism, they also

cotleediu s
show up in the!life.peézggggé themselves as symbols that

" gnetyl
both characterize a given timqnand govern xkx the phenomema




the vitality of expression of it -- or, in other words,
reveal the energy-fluxing of the greater order in which
humanity lives as a whole, as we shall see in the next lesson
about symbolism. /Iwcaﬂ’l Y
The discoveries of the personal unconscious (sd@fﬁonscious)
and the collective unconscious are two extremely important
stepping stones thattggse help&%?h:iag_to %é:ﬁi the ,concept
of holism that will characterize the major work of the new
Aquarian Ageo_jﬁa£ Ehé.ﬁigh-stage occultiéﬁ ﬁould'dﬂée55£}’_“*7

!
that these are not discoveries, but recovery or reincarnation

knowledge and
- \BIfconggpta that have been traditionally krown but had become

suppressed in thelater part of the decline of the Piscean

Age characterized by tregzﬁznt\materialism. The proponants /

of Freud, Veliggvsﬁ§ and Jung have had & ight momentous

battles to defend these concepts, the visionary

Velikoveky having suffered the most of the three.
-~



The unconscious layers as "sheaths"”

Once again, we need to make a slight shift in the
words being used to denote occult principles, As mentioned
earliex, the transliteration of many occult principles into
the English language did not preserve the actual meaning
of the principles very well, and sometimes brought unnecessary
confusion into them.

Occult thought is holistic, and designs its concepts
as wholes and parts in the wholes. In this holistic systemn,
time and space and their directions belong only in the
universe of matter. All else is infinite and eternal,
timeless and direction%;;less, except for the creative
expressions spirit establishes within the infinite and the

same

eternal. These have duration, but not in the/sense that
the physical universe is seen to obey space and time, which
anyway are concepts projected onto the physical hniverse
by the mind of man. The expressions of spirit remain until
spirit causes them to Vanishmq?ﬂuman time is based upon
the movement of celestial bodies and the physical life cycles

viead b#im%33133§§4m1nmmhr4g&

the , Senses can see come and go. These are timeél The human

A
-

measures up, down, across, under, above, hoEéizontal simply

by the way his head is pointing. This gives a sense of

direction, but it is one that is measured only by the presence

of a head upon a body.



It is true that the human biosystem, itself a product

of matter, orients itself to the arrangement of matter.

The Westener models his expection of all things upon

the rules of time and space in the physical universe, and

it is because of this that his thinking is called lineaxr Semea
Tivne and Spase cow s2eu o e Lemean. =

Traditionally, the oriental principles upon which
greater occultology is based did not do this. Thought (thinking)
was conceived as a holistic process, itself based in other
holisms. Time and space were only physical, whereas all
else was infinite and eternal, and all expressions within
the infinite and eternal were intexrelated with each other,
and had duration only in so far as those interrelations
persisted or endured.

You have but to look at one of your thoughts to perceive
this working. The thought arises out of a place you know
not where, persists while you are thinking of it, and then
retreats to a place you know not where. It had duration only
as long as you maintahned it. But you can repeat the process
again -- out of nothing, duration, back into nothing.

There is no particular time-space connotation, until
you seek to put the thought inte some kind of physical form,

at which time it takes upon itself the laws of the physical

universe.



This is the essential difference between the mystic or

the occultist and the Western materialist. The mystic

MW}

participates in the potential/, the occultist identifies the

potentials and their expressions, while the Vesterner does
neither, but encapsulates his expectations in accord with
the physicality of his environment.

It is thus that when Westerners attempted to transliterate
occult concepts into VWestern language, they xmit inadvertently
gave them a linear framework. They gave them directions and

layers, oLons mnd ages,
timings. Planes, levels,/upper and lowexr; and so foxth.

The achieved occultist must learn not to do this,
pocatl

for in doing so he linearizes the,concepts when they were
never meant to be. To the occultist, all expressions are
in duration only in so far as they are maintained by spirit,
even if unconsciously. He thinks in terms of superior and
inferior qualities, holisms in themselves. But a superior
quality is only one in which the holisms work or interrelate
with ease, while inferior qualities have trouble interrelating.

Where the Westerner is prone to thinking in terms of
layers, the occultist thinks in terms of sheaths, encapsulating

of all

wholes, in which the elements/are interrelated in some

fashion.



Traditional occultology can identify as many as nine
of these sheaths, but the two most important ones are
the astral and mental. It is in these that the spirit is
the greater part of its
maintining xk®/expressions, giving them duration, and to

the degree that consciousness is unaware of them, they are

unconscious -- hence, invisible.

The astral sheath

Pop occultism -- beginning in the early 1900s and
very prevelant today -- has brought about severe confusions
to the traditional and highly refined occult concepts of
the astral sheath. "Astral” has become a pop buzzword,

a catch=gll for everything psychic and occult.

In traditional occultology, the term "astral" is used
chiefly to denote the intermediate links between the
physical brain (and its nervous system) to the eternal
and cosmic reservoir of energies and the forces that have
accumulated within them as forms of expression.

expressions of spirxit within

The superior astral sheath refers to/interrelating
energies that work with each other with some ease, while
the inferior astral sheath refers to those expressions of
forces that have proved unworkable, but are still unconsciously
being given duration by spirit. The superior astral sheath

is considered positive, while the inferior sheath is considered

negative.



Along with modern psychologists, the occultist will
agree that the astral sheaths contain experiences that
have become repressed from consciousness. But the occultist
will insist that the majority of these repressed contents
come from past lives and spiritual experiences, and that only
a slight modicum is being accumulated in the present life,
Thus, the psychologist and occultist will depart each other's

today
company over this issue, albeit there is/a trend to considering
past lives in the advancing humanistic psychologies.XBRayxx

The astral sheathing is of some importance, because
in it one's repressed frames of reference and past illusion-
boundaries are tightly compacted together especially in the
inferior astral which contains the more negative of these
unworkable expressions. When one's psychic sensibilities

and exteriorize from
break through/the various barriers of this immediate life time,
one is very likely to encounter these negative contents and
not like what one is perceiving.

In fact, the astral kax is viewed with a good deal of
disrepute among many pseudo-accultists who are anxious to
bypass its unattractive and dire ambience and get on to the
better stuff. To some degree, this attitude is justified.

As Freud correctly pointed out, the astral unconscious is

composed of repressed sexual fantasies and drives along with

other ugly emotions and forces. Unfortunately, not being



negative
recognized for what they are -- past/expressions being

repressed into the unconscious —-- they often can emerge and
unconsciously

/project their power-force into the present life with the
usual catastrophic results that characterized them in the
first place.

One does not go astral travelling unless one also has
a psychic will of steel, and can withstand the initial onslaught
of the inferior astral. But, under the Bo tree, the
Buddha Gautama managed to discharge his inferior astral,
and we have heard of the many Western monks who retreated
to caves or deserts to discharge theirs. They were prepared,
however, with advance knowledge about what thiawould experience,
el ﬁs hard as it might have been for them, it was a piece of
cake compared to the average Westerner today who has not
ENREBREkXaExaXYX the remotest idea of what is actually happening,
and ends up on sedatives, electro-shock, etc., the sole goal
of these "therapies” being to anndhilate any perception of
these repressed astral contents.

The astral is divided into two sheath; the positive one
containing workable energy expressions that have become
repressed usually by virtue of the reincarnation or re-embodyment
experience. These too often project into amSkdsen consciousness
of été present lifetime, producing many chilad prodégies,

and enabling adult creative individuals to draw upon resources

otherwise unaccounted for.



The astral is, then, that accumulation of psychic-physical

CRPNLSI10NS
-eﬁ£2étaaoes that have to do with physical embodyment. The

inferior and superior mm astral qualities taken together
xepxeRXx consist of memory traces of all physically embodied
experience the incarnating being has ever had. As long
as the contents of the astral remain unacknowledged and

the qualities
therefore invisible and unconscious, kkeEx astral/can and
do## have terrible command value over the conscious actions
and reactions of the incarnated ego. The individual simply
can not control his actions and reactions consciously, and
everything about him is dictated by the wvarious memory traces
that get stimulated by objective experience. The ego itself

AMpnts awﬂ.'.bu
is the sum total of the astral qualities that haveAaccummulated

amd ang dcowowlalong th the ngs, . 4 Lifetime o

: for the most part
Since these expressions are/composed of actual physical

experiences, or related to past life bodies, the contents of
the astral are centered on the past physical forms. They

are often encountered as another body, complete with special
and individual thought patterns, emotions, pains and pleasures,
etc., the uninitiated can mistakenly think one of thése are
actually his astral body, especially if one of these "“bodies"

fits neatly into the present lifetime ego-me package.

2



These are only rupressed memory traces that can
reactivate mentally in all their glorious or gory details.

Occultology teaches the necessity of liberation from
the astral, with special emphasis on the inferior astral,
a process that often requires some labor. But often only
a good grounding in occultology will do the trick. AaAfter
all, if the experienced occultologist can identify the
astral and its characteristics in advance, none of the
suppressed contents can emerge unconsciously and take

s -

over the ego-me package unbeknownst to the—acgudtologsst,

A considerable sense of liberation follows. A Ziberation

that can well be called a state of grace.



(tehpotine)

The _ M_ental/\ sheaths

The mental sheath has been grossly misunderstood by
Westerners who, although they might have intuitively realized
its importance clearly enough, failed somewhat in translating
its meaning into Western languages. They have, for example,
confused it with the Manas Plane, which is not the mental
sheath at all, but the "plane" above it. In fact, Manas is
not a plane at all, but a symbol of the causal center -- or
a Center of the Light Body itself, which we will take up later.

The fundamental difficulty seems to hinge on the use
of the word "mental" when the correct translation of the
traditional Mid-~easten and Oriental concept should read
"telepathic.”" "Mental" came into currency quite some time
before the word "telepathic" was generally available, it
only having been coined in 1882 by the famous psychical
investigator and philosopher F.W. H. Myers, E)ut by then,
the use of the word "mental” was already popular and the
correction was never made before now.

The term "telepathic sheath" is practically self-explanatory.
It surrounds the astral, which in turn surrounds the physical,
which in turn surrounds the consciousness -- our everyday
waking consciousness, which in turn encapsulates our logical

thought processes.



"Telepathic” implies that the telepathic sheath is
/inked with other telepathic sheaths and it is at this point
we might cautously consider the use of the term "level", but
only provided we conceive of it in its holistic sense and not
as a linear construction of time and space references.

The more corxrect translation for "mental plane” is
"holistic telepathic linkage"” through which all Light Bodies

and perpetual
are in conktant/empathy with each other, even if at only
an unconscious level, The one deficit in utilizing the
word "telepathic” is that it is commonly only associdted with
thought itself, This is the result of sloppy observation, for
they are evidence many different kinds of telepathy. For
example, there are telepathic linkages of desires, motives,

XX alarm, fear,

goals, well-being,/evil and benign intentions, emotions and

these o—pront ewstions
so forth, $ach of wkehrean and do exist in a pre bAeusht

condition and need not necessarily project thought-forms at
all, even though they often do so as symbols.

If the telepayhic sheath is identified in this manner,
it is clearly and unequovically the eccult equivalent of the
modern concept of the collective unconscious and its workability
is restored to the traditional and ancient concppts, fom=bids

Blehih,



The inferior and superior telepathic sheaths

21‘7he telepathic sheath is also g%ke the aStfii; divided
by occultists into inferior and superior.;;aliﬁiés -~ which
in turn relate to the two triads of power-force-cycle and
potent-energy-flux. We comprehend then that there must be
two types of collective unconscious, khe that which involves
itself telepathically with forcesand that which participates
with energies, as these have been described earlier.

It is through this great variety of telepathic linking
that we see kk# collective attributes coming into play,
going in and out of phase, and accellerating or deaccélerating.

While there may be also a genetic basis within the
human biosphere for a collective unconscious, overall the

collective unconscious is unfeasable without the concept of'ﬂﬁhJ‘bﬂ

the-telegxthic shoablh as traditionally taught by high-stage

occultists. Ttis W-LIW u\-"‘ﬂﬁ-d& s 'tb&fa:tclrc‘.)aa [=tA vasAquaﬂ

Sy fane sty gefed s
The collective unconscious/telepathic sheath is very

sensitive to s&mbols: it both projects them and reatts to them
as modern mind manipulators and subliminal programmers have
discovered. By far the most powerful and/or potent of these
symbols are the archetypes, as discovered and described by
Jung. But there are lesser symbols that also exert much
influence in the human scheme of things. Identifying these

symbols and studying their configurations is one of the

highest arts and scég#nces of the ﬁ&eat.ﬁ%rk of occultism.



