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Ferhaps tne first thing we can say is that the Coddess is not passive, Hhen imaces
and symbols of Her persist through the ages,it is not by accident,but because She is
flooding our unconscious with mempries of Her and Her acts,stimulating our avoreciation
of symbols and guiding the hands of our artists, She is present and active within us,
and increasingly so as we open ourselves to Her,
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It would be too mach to expect that we could directly apprehend the nature of the
Divine in this life, Our inmowledge of the Goddess is shavped by the limitations of our |
understanding,and it is precisely pecause of these limitations that we must trust Lo |
Her revelations,rather than t¢ any 'rational' theorizing. ®ach soul must seek to |
develop ner own relationship with and understanding of the Goddess by everv means in i
ner power,and in this world the Goadess has revealed Herself to us most fullv in mvth. |

It is sometimes asked "Can't we get at the truth behind the mvthologv directlv? Yust
we have it in 'story' form?" I think of this gquestion,cr rather of the whole comrlex
of attitudes leading up te it,as an appetite suppressant, It has been asserted that all

our nourisnment could be taken in the form of a few small ovills, One of these vills
would,of course,have to pe an appetite suppressant., It is quite easy to imaeine a
person so bored by these pills,or finding them so hard to swallow that she onlv
botnered to take tne one whicn stopped her feeling uncomfortable — the suporessant,
She would,of course ,stamve to death, It i3 guite possible to extract a drv theoloey
from the myths, # Like the pills,it is hard to swallew and not —aracularlv interesting
So most peorle take only the appetite supcressant,wnich is readilv to hand,and become, !
for all pracuinal DUTDOSES, atheists. Me are not so 'advanced' as we like to surnose:
like our amcestors,we must eat,
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Tne mytns refer to Ultimate Reality,or the Absolute as "The Mistress of A1l Thines."
‘ne furtner back in time we go,the more frequently we find the Goddess at the centre af
une mytns and as the subpject of all religicis art, #% And this was in the highly
sopnisticated civilisations of the remote past as well as the less civilised societies
introducen by early oatriarcny. It is evident that the male god first made an
dppearance as the oolitical tool of patriarchy,and he has been used as political tool
ever since, Yet the origzinal image of the divine still reigned in the porular
imarination. The frequent emergence of the Goddess as the central relirious imare in |
the face of prevailing political ideologies is a striking testimonv to the strength nf !
the Divinely inspired archetype in the human soul.

Cur imaege of the Absolute as Goddess has two main aspects: the Personhood of i
Divinity and the perception of that Personhood as female, We can describe these aspect)
as svmbolic or metaphorical,just as in addressing the Goddess as "Rose of the World®
or "Great Dove of the haters" we are using symbols or metachors, But we must alsc sar
that the svmbol of the Absolute as Goddess is absolutely central to our understanding
of Her, It is the pest way that we are capable of perceiving Her,and thus it is the
way in which She presents Herself to us.

# Though in practice this would not be an 'adequate diet.' The mvths are the perfect
expression of religious Truth for creatures at our stage of spiritual development.
Abstract theological structures are only an aid to understanding the myth, To have the
theclogy without the myth is like having the bincculars without the scene.

##+ The male god Tarely figures prominently in religious art. Extreme masculist
religions (e.g. Islam and extreme Protestantism) tend towards iconeclasm,one suspects
for this very reason. Almost all the religious art of the Middle Ages and Henaissance
centred on the Virgin Mary,the Christian 'goddess' figure,
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We see Her in human terms because the highest thing we encounter in this world is
the human personality, We can only speak of things outside our experience in terms of
our experience, Try to think of a six-dimensional universe,or existence outside time,
Some peonle describe the apsclute as a 'power' or a 'furce' sthinking that they are
getting 'behind' the myths; but of course,they too are using a phvsical metarhor —
comparing Deity to & wind or maenetism or electricity. But these things are Freat
only in & quantitative sense -- they are bigrer or stronger than human oeings,but not
morally or spiritually superior, Any abstract thine,having no personality,is 1ess than
a person. The Goddess is more than a person. She dnes not lack anv of the attributes
of personality,but rather nas them to an absoluts degree which we can harilv appreciate.
Her Personhood is infinitely more sublime,more intense and more commleze than ours,

e mnave seen that the femalensess of the Divine Person is nat a human invention but
a4 Divinely inspired image, The meaning of that imare z2an be difficult for trpse =rouzhe
up in a masculist environmemt to unaerstand. 3ome mav be unable to see any eszential
difference petween the Goddess and the male zod thev have been driver to relect:; others
may want a 'balance' of fewmininity and masculinity in the Divine as a result of sensing
4 severe imnalanue in the male god. I can sympathise with such 3 fficulties: the issuas
worried me for a lonmg time until I realised tna: =mv nroblem was simplv a misunderetandiy

I first bezan Lo see liegnt when I realised tnat princinles,nat nDeanle,wers inynlved;
the ferine and the masculine orinciples,not maids and men., Yaids annt -en are np+t var-
different from each other,out tne ideas of masculinity and de=ininitv nave alwaws baen
seen as very different, That is because thev are the archeiwnal svhols 2¢ twa
rrincicles widcn operate at everv level of fallen creztion, Sa%h orimciples anerate ip
ooth maids and men (though the balance differs in each indivi#ual,and willten< tg
fall more heavily on the feminine side in maids;, The whole subiest nas heen shsoyped
oy tne freauent use of the ohrase "God is a woman." God is not a womarn; 3he
In this eontext,bod zan be described as the embodiment of the fe—inine =ripeiple.

™e feminine and masculine nr:.¢1n135 have neen exolained more Mllv elsewnere, ¥ aﬁ
I shall just cover the main moints. The ancient crwnm1s are surikinglv anpropriate, *“e
female svmbol (@) shows the dominance of spirit (the circle) over matter (the cross®
the male svmbol () shows matter{the cross or arrow) martiallv dominart over snirit.
(This is the standard intervretation aof the comndnents of olanetarv svnbols —— sea, far
exammle ,Teach Yourselfl Astroleev,pages 29 and 31.) The feminine orincinle =err esents the
daﬂlnance of spirit over matter,qualitv over guantity,while the masculine nrincicle
reopresents the reverse, Furthermore,the masculine or material nrincisle is dererdent an.
the bevond-matuer,the feminine or Eﬂlritﬂ&l orincinle, for its verv existencze is te-mora]
and insecure = the cross/arrow cannot dominate the clrcle On the other hand the
feminine orinciple is absolute and self-sufficient, Now the Divine is defpad as
Absolute,spiritual ,oualitative and Self-existent -- and therefore miintessentially
feminine. The "male god" is a contradiction in terms. It is this forcine together of
opposite and oprosing ideas -- masculinitvy and the Divine -- which cives the imase af i
the male god its fatal imbalance, The arswer is not to addaf reminine "aspeci®™ to the
masculine,but to eliminate the intrusive masculine and leazve thne nat=wallv feminine Toi

# In "The Feminine Principle® by Camilla in The Coming Aege, 2,
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A=z to whether the Goddess is in essence different from the male god,if anvone is
st1ll in doubt -- well,one has only to experience Her to know that She is. Various
lukewarm Christians and others have tried to persuade themselves that there is no
significant differemce,but,in the words of one of the most intellierent and clear-sighted’
of mogern Jhristian amolngists.- j

*Without drawing on religion,we know from our poetical excerience that image and
apprehension ¢leave much c¢closer here than common sense is prevared to admit; that a
child wno has oeen taught to pray to a Uother in Heaven will have a religious life
radically different from that of a Christian child," #=

Having known only the parody,when faced with the original ,we mav say: "This is just
like tne otnher thing! Look at this bit,and this!" Our Ladv is waiting for us to stoo
counting der fingers and start looking inte Her eves.

First published in The Co~inr Are No,%

¥ 0.,5,Lewis,Undeceptions, London 197E, page 194,
!




