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THE COMING AGE: A Madrion review of religion, life and culture.
Issued under the hand of the Goddess by the Order of the Daugh=-
ters of Artenis and Iux Madriana at 40 St John Street, Oxford
in the month of lMala, in the year 3710 after the foundation o%
the Temple of Artenis at Ephesus and the year 118 after the
appearance of our Ledy at Lourdes. '

The opinions expressed in this publication do not necessarily
represent the views of either of the above orgenisations, but
they do not conflict with the essential tenets of the lladrian
religion.
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THE YELR comes again to iutumn, its golden evening-time. hnd
with our first Lutumn issue, The Coming Age completes its
first full cycle. Our cover depicts a theme in harmony with
the inner spiritual meaning of the season, syr:bolising the
soul led after decth by a Genia into the evening-land of
Avels - the apple~orcherd "west of the sunset¥. Thus the
Divine ILife symbolisn of the season 1is combined with the
death-motif of Samhain. From a purse the gsoul spills golden
coins upon the ground, symbolising her willing relinquishrient
of the false wealth of the world of matter, and also the true
gold of her life's good actions and pure devotion which now
returns to the fruitful soil of the Daughter's love. One tree
is filled with birds, for a bird is the timeless symbol of the
discarnate soul, and another with the golden apples of immort-
elity. Before her flows the fountain of the water of Iife.

liany of our contributions also deal with themes appropriate
to the inwerd significence of the season, dealing with the nat-
ure of matter, death and the state of existence which is Avela.
But running through all is tiae central Nystery of the immer ox
esoteric meaning of outward or meterisl things, as expressed
in the following meditation for the Feast of Divine Iifes

o

Wjow stand we at the centre of the flux, and at the centre

of the mysteries of the fiux. L1l things of time convolws
about Eternity; 2ll things of space about the infinite still
Point which is the Centre. liother, has not Thy Daughter sald
thet not a sparrow lights upon a twig but it shadows forth
the conflict of evil with the Good, nor any grain of sand
chifts in the desert reflecting not some spiritual truth,
neither does & comet fall in the farthest corner of the




cosmos without an inward meaning. -

"llother, Who seest and knowest all these things, what is
the wisdom of this world compared to the mystery that lies
within the humblest weed that we bruise beneath our feet?

Guide us through the subtle labyrinth, that we nmay come safe
to the gentre.”

THE COLLING COOO 0c .0 oOOO 0 0
000, Ho HOE 000, § § o,
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Correspondence of the sacred and'profane dates
for the season of Autumn:

llala: September 5th = October 2nd
Hathor, "the Rosary month": October 3rd-30th

Samhain: October 31st -~ November 27th
Major Festivals
The Feast of Divine Life: 17th Male (Autunn Equinox, Sept 21st)
Samhain, The Feast of the Dead: 1st Samhain (cross-quarter day,
Oct 31st)
The Festival of Artemis: 23rd Samhein (Nov 22nd)

The lvwsteries of Tife Cycle

The Autunn months are dominated by the remaining lajor Festivals
cf the Mysteies of ILife cycle: the Feast of Divine Life and San-
hain., These, together with the late Sumner 'Life' festivals -
Pestivel cf Regeneration and the Day of Moira - have as their
commion theme the flux of all 1life under the hand of the Goddess.
They celebrate the cycles of existence, the progress of the soul
and the mysterious connections between all things. They are esp-
ecially concerned with the Goddess as the Source of life to VWhom
all life returns.

The quarter-year of the cycle forus a mirror-image of the
quarter-year from the Feast of ILights to the ixaltation, com-
prising the arc diametrically opposite to it an the circle of
the year. Its themes echo the great theme of the Sacrifice of
the Daughter, bringing out especially the meaning of the Sacri-
fice in human life. One custom embracing the whole cycle is the
making of corn-dolls, traditional throughout Europe to the pres-
ent dey. These originally represented the Goddess, as their
nenes show = Kern Baby (from Keres), Cailleach ( ancient Lady),
the lMaiden, etc. These were reminiscent not only of the Daughter,
Who refers to Herself ac "the ear of corn that is reaped in
silence™ (Jiythos, VII, 19: the respect shown t» the last sheef,
from which the doll was often nade, reflects this image), but




also of the Mother, Whose continuous Act of creation maintains

the cycles of life from seed to harvest.

The Feast of Divine ILife

.1Vei1fof Matter

This festival celebrates.one;bf;theffime.@reat-Myétérien-
the_Gngess as Creatrix and Ground of A1l Beiné; The myste;§'
corresponds to the element of earth, to the west*ztd'the.ldﬁer
;eft hand point of the Bentgpl@gandftq”the_firstldécade of tﬁé
Rosary. Its central aymbol is ‘the apple,.repfeseﬂfing inmort -
ality and Avala (see Symbolism article). » - = i

Life, or Wholeness, is referred to in the T &
"the light of the Absolute", meaning Absolutecggizilo;afi:t i
Dark lother - "the fipst Principle; beyond being and unbeing®
This festival is thus the prinary festival of the Dark Motﬁer.
while also celebrzting the lother as Creatrix and the—Déughte;

.as the. Sustainer of fallen creetion or matter¥ For earth nct

only ?ymbolises the Ground of A1l Being, but also the whole of
materidl existence, which is all existence below that . f Per-
fect Forms or spiritual_essences?*_The,bringing into being of

- this world by the Goddess is represented in the Creation by

the appearance of:the reinbow; which thus becomes one of the

~ Festivel's symbols.

;Chapels and shrines cre often’decorated with the fruits of

the season -~ loaves from the new whea s vegetables, fruit,

flowers, ears of corn, nuts, pinecones, etc., and doue of
these may adorn the altar for the Sacrifice. Tfaditionallfoods
of the Festival are seed cake, apple pie and cyder. '

The swan is the bird of the festival, its beautiful death-
song being recognised as an affirmation of life eternal. The
first tree of the festivel is, of course, the apple=tree; the
second the white poplar or aspen. Representations of the rain-
bow, the swan, and sprigs from the trees may also be used as

decoratiom. , For the spiritual importance of matter, see The
in this.issue. ** See Catechism 48-53.
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THERE ARE SOME maids so. ignorant that they do not know their
own. ignorance, and therefore suppose themselves wise. in such
a condition is modern profane society.: It hzs forgottern the
things of the Spirit. so completely that it has even forgotten
that it hes forgotten, and supposes itself to know everything

that there is to know. F it ‘ . . EL



Because of this, to live in the profane world is to be eon-
stantly assaulted by ignorance masquerading as wisdom and by 5
hopelessly distorted scale of values. The cult of the “news®
is the nearest thing to a2 religious observance in modern soc-
iety. Every day, several times a dzy, without fail, "news"” is
puisped out by the numerous profane mass-comupnicatia nmedia.
ind what is the nessage of this cult? That the important things
are politics, money, industry, material wellbeing; and a cen-
tinuel preoccupation with what is new as opposed to what is
timeless = with the up-~to-date as cpposed to the Efernal.

Where Spirit has any place in the profene world, it is as an
optional extra; something tacked loosely on the top ef every-
thing else. This is an inversion of values absurd to the point
of the grotesque; for Spirit is the Centre - the organising
principle. In the true Nadrian-metriarchal civilisations, the

whole of society was seen as one greaet temgle to the Goddess,
and all of life one exuberant act of devotion.

That is the natural pattern of earthly life. The seasons
passing in their order are an eternal showing-forth of the |
cycle of the Divine Mysteries. The crafts of maidkind are a re-
flection in miniature of the Absolute Creativity of the Goddess.
A1l life is designed to partake of the nature of a sacred Rite.

But the dissonant iiiage of the male "god" sets in motion an
inversim of all that is natural. At the culmination of this pro-
cess, humen creativity is perverted into the “productivity® of
the conveyor belt. Out of touch with the seasons, work is un-
changing through sunnmer and winter, and the good earth crushed
beneath conecrete as far as the eye can see.

knd 211 this in the service of the cult of quantity;of big-
ness and efficiency. The cult of quantity and the cult of novel-
ty = all that is specifically modern in life and thought can be
filed under one of these headings. They are the most puerile,
vain and silly of humen ideas; you cen find thex in any play-
sround -~ the biggest conker, the most sweets, the newest craze

= even when they are dressed up in Sunday-best words like

"productivity" and "progress” (Bvolutior for cocktail parties).

In essence, the cult of novelty is enslavement to tine, and
the cult of quantity enslavement to space, or physical matter.

it is characteristic that masculist religions have reacted
Yo this situation by seeking to "adapt to the modern world"”,
whieh in practice means virtually elininating whatever—is left
¢f their genuinely Spiritual content. 3



But whereas the masculist principle in religion tends in-
evitably to materislism, the feminine principle conceives maid
as an essentially spiritual being,., lMadrianism understands that
a human being is not just a lwiip of matter which happens by
sorme accident to have "evolved" a brain, but a shining soul
clothed in flesh and bone. A soul which can be just as badly
harmed by the crushing weight of the nasculist-materialist en-
vironment as the body might be harmed by an avalanche.

 Our Laedy came to save us not from physical death, but from

" spiritual death, and it is for us to live in the light of that.

But how? Ve cannot simply. trenspose ourselves into & Madrian
society that is a great teuple to the Goddess: Ideally, we rwus?t
begin to create new Madrian comrunities where we can experiment
tcward o way of life in tune with the spiritual rhythms of the

macrocoshi, AS mascullstmeuerlallst 3001ety drifts further from

all spiritual cohesion, the organic . wholeness of the new Madri-
an 1life will become a source of. inner regener tion and a
nucleus for the liadrian societies of the future.

" Detailed exdminations of aspects of Madrian life will appear
later in this series¥* but let us make a start by considering
s¢me fundamental principles. - h

- The most fundamental pr1n01ple of all is that Madrian life
is Theacentric ~ theiGoddess is at the centre. Profane life is
anthropocentric - centring on merely human aims. That is its
fundamental self-contradiction. In the profame world the only
high and noble purpose can be to serve others*¥*- but what is
the purpose of those others? To serve others again? And their
purpos2? If my purpose is to serve you and yours to serve ne,
what purpose have we between us? Anthropocentrism is a closed

cirele, and therefore giterile., Theacentrism recognises the

Diwvine Principle.which transcends the human world and gives it

meaning., Service of others is also service of the Goddess. Our
common purpose &s Bister souls incarnate is to move closer to

the Divine Spirit in Whom all else has its origin and meaning,
and to help each other to come closer to Her.

The light of our Lady should shine not only in our devetion,
but in every aspegt of our life - indeed, if we forget Her
throughout the day, how shall we come to Her in our devotion?

| We must moke our religion not a thing for certain hours and
days, but an active and all~embracing principle. In our groups
or households we should not be shy of discussing things from a
Theacentric point of view -~ seeing the false self in our fail-




ings and the true self in our acts of good, seeing the reflection
¢f Absolute Beauty in our smallest joy, or praising Her for the
splendour of a sunset. Yes, these things are childish in the eyes
of the world, but we do not belong to that world, we are the
children of the Goddess.

We must heighten our awareness of the months and of the seas~-
ons, meditating upon their inner meaning and, when we are in
groups, discussing them frequently. Where possible, we should
try to harmonise our daily activities with the season, both in
its outward form and in its spiritval significaonce.

Ve nust take active steps to limit the profane influences
that are allowed into our lives = particularly, to reduce all
that is violent, sensual, materialistic or merely trivial in
entertainnent, to cut down our participation in the cult of the
. ™ews", and in general to reduce our dependence on the commerc-
ial media. As groups and cormunities form, we must begin to
build a tradition of story-telling; to develop a body of ladrien
stories and songs which will nake the Madrian fireside the centre
of a truly Madrian home and not an invasion-point for prefane
propeganda. :

In short, we must begin to attune every aspect of our lives to
the pulse of the Divine, to harmonise our lives with the Source
of all existence, and make our love for Her the organising
principle of all our activity.

oorme of this may seem distent at presents The Madrian life
has hardly begun. But the seeds have already been sown, and I
believe that over the next century, we and our children will
see them grow into & mighty tree that shall become the pillar
of earth and sky in the couwing age. sister Angelina

¥This erticle is planned as the introduction to an occasional
series on ezspects of Madrian life. Contributions are welcomed
(even tiny ones, because we nay publish a collection of snippets)
**This concept includes everything that an anthopocentric society
can recognise as good - fron child~-rearing, charity and sinple
kindliness to social and political reform

THE GODDESS IN TIBET
"TARA 1s the principal superhuman being in Tibet who night be
called divine without further qualification. She is prayed teo
by millions; her help in adversity is divine.
"e.eIt does not help much to search for 'causes' to explain
this trust in Tera and her eternity... She was real, she was




she was divine. Tara was, had always been, and still is the al-
mighty support of her devotees who address her. In fact she is
mightier than Buddhas and Bodhisattvas... To understand some-
thing of her cult is to understand something of the mainstay of

1 and iciorne™
Pibetan ‘culsnrs aud ‘weliglon Introduction to The Cult of Tara

by Dr S Beyer, University of California Presg

— THE SCIENTIST AID THE BOOK =
- a_parable =

MY LADY gave to me a2 book; and it was called the universe, But
because I had not seen such a thing before, I knew not how to
find its meaning.

So I went with nmy book to a man who was wise with the wisdonm

of this world, and I asked him, "have you seen this book before?"

and he replied, "Many times have I seen this book."

Then I asked him, "Con you tell me the meaning of this book?"
whereupon he brought forth a great bundle of papers bound with
cords. “Herein,' he said "you will find everything that can be
Hnown about the book. You will find its exeect weight to the last
nillionth of en ounce, its exact size to the last millionth of
an inch, the precise thickness of each page, the exact conposit-
ion of its materials, its mass, its density, the most painstak-
ingly calculated estimation of its age, together with all the
steps by which the estimation was arrived at..."

"But ," I'ééked,l"can you not tell me the meaning of the book;
what it has to tell us?”

The man who was wise with the wisdom of this world began to
laugh. "But my dear girl,” he said, wiping away tears of mirth,
"that is not a scientific question.”

Caring little for what category my question was placed in, I
gsaid, "Then I will ask an unscientific question.”

“But an ungcientific question is a question which itself has
no meaning." he replied.

So I left, taking with me the bundle of papers in order to
read over them and ponder upon what had been said.

On the following morning, I went-again to the man who was
wise with the wisdom of this world and said to him, "Sir, you

sey that these papers contain all that can be known of this book,
and yet, looking through them, I.find that they say almost no-
thing of the small black marks which cover every page."




"That is correct." admitted the sage "You will find in our
report that they are made of a substance called ink; but I nmust
confess that I was perhaps a little - well - forward in saying
that the report contfains gll that is to be known about the book.
But there are teems of highly frained people working day and
night on those black marks. Very soon we will know exactly how
high each one stands off the page, even though it be measured
in the tiniest fractions. We will calculate the exact weight
anc density of each mark and record the smallest differences
between the precise shades of black. I can confidently predict
that within the very near future - possibly within your own
lifetime = we will know everything that can be known about the
book called the universe.” %

And ‘I left that place heavy of heart, for I could find no
answer to the things that had been said; and yet I felt certain
that something was lacking, and that it wes the most important
Mg et 0000000000000

~————Phe LYTH of the TWENTIETH CENTURY

EVEN THE MOST secular society cannot live without myths. A myth
is something which cannot be questioned, and no group can live
without them. A religious myth cannot be questioned because it
is accepted as a Divine revelation. A secular nyth cannot be
guestioned because the society has a deep emotional need to be-
lieve it, and it is therefore inculcated almost from birth into
every individual by all the means of persuasion and "education"®
centrolled by the society.

One of the nost deeply-rooted nyths of modern society is the
“progress/evolution" myth. The myth itself is a rag-bag jumble
of paperback Darwinism and newspaper progressivism, and al-
though it 1s completely illogical by any standards, it has been

Lore deeply implanted in the twentieth-century brain than almost
any other. laterialisia has its opponents in the nodern world;
Erogressivism alnost non® - it seems far easier even to shake

ae modern disbelief in magic than to shake the modern belicf
in progress. Progress is, in the strictest sense, an article

of faith (people call this a sceptical age pfécisely because
where it has falth, that faith runs so deep that nobody even
recognises it as being faith). ; il

I am not here atﬁackimg the theory of evolution. That theory
15 a good deal shakier then most people assume; but even the
strictest evolutionist will agree that the smallest evolution-




ary changes teke many thousands of years. That neans that in the
whole course of recorded history (less then 5,000 years) there
cannot possibly have been nore than the nost infinitesimal de-
gree of evolutionary modification in the human species.

A journalist recently wrote that evolution has taken us fron
salling ships to spaceships in 2,000 years. hs g natter of fact
we have come from sailing ships to Space ships in about 200
years; and anyone who talks about evolution over either period
simply doesn't understand the Reaning of the word.

Now the "evolutionary® myth (as opposed to scientific evol-~
ution) is not new. Indeed, anyone who thinks about it will
reclise there are only two possible nyths of human origins; the
religious and the irreligious. All religious traditions tcach
that life began at the highest possible point = the Divine -
and descended, or "fell® from there, All irreligiom traditions
teach that life began at the lowest possible pointurcxhetrimord-

ial sline - and rose, or Yevolved" from there.

liodern attitudes and their spiritual meanings

The second of these views carries with it two tendencies of
thought which are very decply cmbedded in the modern world-view,
and which are fundementally enti-religious even when they do not

seeml so. They are: y

1« A preference for abstract "laws" above the conscious Divine
Personality. Now the less naterislistic "evolutionist™ will
speak of Divine law, but nevertheless, a preference for ime
personal "law" above the immediate Reality of the Divine Person-
ality and Her love is onc of the surest symptous of a soul or =
society slipping away fron spiritual Truth.

2. A failure to grasp the moral basis of all advencenent. "Evol-
ationism" implies that "progress" is somehow built into the
scheme of things - thot we will "progress™ willy-nilly whatever
happens. But the only meaningful human progress is moral pro-
gresse It is not progress to becorie a more efficient wurderer.
Again, the less materialistic "evolutionist® will say that "pro-
gress" makes us norally better as well as better in other Ways.
But this commits the fatal error of ignoring the fundemental
-nature of morality. We do not become moral because we have pro-
gressed =~ we progress by becoming nore noral, and in no other :
way. lioral choice is the free choice between good and evil - be-f“
tween God and antiGod - open to every soul at all tinmes. Ve pess-
frou life to life, from physical body to subtle spirit: only one




thing remains constant - the faculty of moral choice; to turn
to God or away fror Her. And this choice determines everything
else. lMorality is not a by-product of "progress" or of anything
else. In the last analysis, everything else is a by-product of
norality.

Hunan souls inhabit eaninal bodies; and the question of
whether these bodies wcre created instonteneously or developed
gradually (evolved) is interesting, but relatively unimportant.
Scientific evolution happens to feovour the latter answer., But
the myth of "evolution" goes much further, implying that human
nind and spirit is a mere by=-product of the evolving body; that
hunen religion "evolved” from "priritive" nature rites, etc,etc.

However the human body cane abou:, the human soul is the di-
rect product of the Divine, and human religion has its origin
not on earth, nor in history, but in the Efernal.

Patriarchy depends on the progress/evolution nmyth

But there is another side to the ¥progrcss/evolution® myth.
If hunanity has always been Yprogressing', it follows that
prehistoric" civilisations must have been much "lower" than
precsent ones.

That is extremely convenient for the supporters of masculist
societies or religions. As we go back in time, the worship of .
the Godcdess becomes universal throughout the world, and the
worship of male Ygods", sons, consorts, etc. rapidly diminishes
to zero. The archacclogical evidence is unquestionable on that
point. So it is very convenient to have e myth which suggests
that the ancient civilisations must have been crude, ignorant
and Yprimitive".

But the facts are against the myth, and each new piece of’
evidence nakes it look niore ridiculous =~ but-then secular myths
arc not concerned with fects when they don't point the right
way, so for the most part they are conveniently "forgotten®,

- Ancient Crete, the last great western matrizrchate had four-
storey buildings with hygeinic plumbing, modern-style. locks, a
version of chess, etc. some four thousand years ago.

Until recently, civilisation was thought to be less than
5,000 yecrs old (about as o0ld as patriarchy!) but fhe cxcavat-
ion of Catal Huyuk in Turkey shows a highly civilised city gt
least 9,000 years old. A city in which the supreme Deity in
cvery temple was female and where mothers were the heads of
households, and in which there had been no wars for over 1,000




years (which is as if England hadn't had a war since before: the
Norman conguest).

Hord facts
But there are literslly thousands of hard facts which tear

the "caveman theory of history" to shreds. Of course there have
nlways been groups of people in uncivilised conditions, There
are today. In parts of Africa and Australia one ¢an find clogsie
"atone~-age" societies. But there is no evidence that these were
cver the only human societies, and a lot of evidence to the
contrary: )

« According to orthodox theory, idkind did not "evolve® until
2 million years ago, and had not reuched a stage at which she
could have mede crude footwear until 25,000 yeers ago. In a coal
gean in kevadsa, the inprint of & shoe, with c¢lear traces of
strong thread has been found its age is estimated at 15 million
years! a similar discovery has been made in the Gobi Desert.*

~ lietal artefacts dated at 7,000 years old and found in Americe
nre nade of an alloy which, according to the U.S. Buresu of
wtanderds can only have becn crcated in furnaces capable of pro-~
ducing a tetperature of 9,000 degrees centigrade*y(unless, of
course, super-physical means were used).

~ Decorated ceramics and other artefacts have been found in neany
incient sites, depicting prehistoric monsters which died out -
long before maid is supposed to have appeared on the scene = so
ndherents of the modern myth can take their choice: either hum-
an artists lived millions of years ago; or prehistoric matri-
archates possessed all the resources of modern archaeology to
work out what the monsters looked like. Or both, perhaps.

= Throughout historical times, only six planets were known, un-
til the discovery of Uranus (in 1781), Leptune (1846) and fln-
0lly Pluto (1930). But natriarchal period seals, some 7,000

years old, have been excavated in Sumer showing all nine planets

-~ and also solar systems outside our own¥*¥*, And it is only a
few centuries ago that patriarchal c1v1llsat10n stopped believ=
lng in a flat eartht®

Inplicatipns of the nyth ihig -

The above list could go on indefinitely, but we will not lab-
our the point here. Rather we will turn to a number of important
points. which arise from what has been gaid so far:

*Wie Are Not the First, Andrew Torﬂs Sphere Books, pp 38-39
“1“é§5ncc et Vie, no, 516 #% The Fiést Sex Elizebeth Gould Dav1cs,

Penguin, P. 53¢




1. Whether or not the human body was produced by a Proccss

of evolution is neither here nor there; but the belief that the
humen intelligence and spirit are mere by-products of this bodi~
ly evolution is an implicit denial of the Divine origin of the |
soul =~ a statement that we came "up¥ frono "nothing” rather than |
"down" from the Absolute. It is a forn of the pride which turns |
the soul from the Godiess. Conversely, without this theory, no
atheisn has a leg to stand on.

2. The belief that human religion "evolved" fron "primitive®
superstition is essential to irreligion. If God did not create
hunanity, then hunanity Yereated” God. There is no other pos-
sibility. For example, the idea that hunanity pictured God as
ferale for nine-tenths or more of its existence mnerely because
"primitive" maid did not understsnd fatherhood is inextricably
bound up with the dogma thet humanity created God. Either we
know about God because She revealed Herself to us from the be-
ginning, or we do not know about God at all.

3. Beliefs 1 and 2 are held by many nodern "religious™ think-
ers. People &s diverse as Helenz Blavatsky and Teillhard de
Chardin have constructed pseudo~religious cults based on an un-~
scientific "evolutionisn". The reason for this is siiple. Bvery
step away from the Goddess isg 2 step away from religion., All
patriarchal religion has of its very nature enmbarked on a slow
but inexorable process that leads to complete etheisn. "Evolut-
ionist" cults are a late stage in this process.

4. BEnotion can do strange things to reason. A nother nay
siiiply "refuse to sse” evidence ageinst her children; or having
seen it, she may quite genuinely forget it almost innediately.
The underlying dynezmics of the progress/evolution nyth are
spiritual and emotional rather than rational. It is a subcon-
scious rejection of true nythy¥ and therefore of the Goddess.

At a deep level of consciousness, the soul knows the true mean—
ing of its action and its essential disharuony, and is driven
on by strong emotions of fear and pride. It dare not consciously

admit the truth. That is why the myth survives the tremendous %
evidence against it. Only as & soul edvences spiritually does
she become ready to discard the myth. . - %

The progress/evolution myth is the typical nyth of masculist
materialisc, and so it is the nyth of the twentieth century. A
large proportion of twentieth century thought is meaningless
without it. To begin to free oneself of it is o first step )
toward the coming age.

*See Note.

Miriam



i e S

Notc: A myth is a "story" or "pattern" which gives shape and
neaning to our understanding of reality. True myth is that re-
vealed to us by the Divine, which conveys to our inner senses
the inward and spiritual nature of existence, so far as it is
possible for imperfect creatures to understand it (such as the
Creation or the liythos). Felse myth is that which is of purely
hunan invention, and based on merely external and physical
factors and interpretations.

THE COMING SEASON

e

Hathor, the Rosary Month

Since the Autunn liysteries form the first decade of the Ros-
ary, Hathor, the central autumnal month is set aside as the
Rosary month. Special Rosary devotions are recemuended = e.g.
daily Rosaries, weekly full Rosaries, Rosaries during Conterip-
lation 2t the Rite, greater efforts at qualitative improvemcnt
in meditation on the liysteries.

Samhain, the Feast of the Dead

Samhain is in foet a short secason at the beginning of the
month bearing its name, although usually celebrated primarily
on the first of the ronth. This feast and the midsumaer season
of fire and rose are the two great fire festivals of the year.
Fire at Serhain is the elenent of transformation, thus symbol»
ising the situation of the discarnate soul moving from one
state of life to another. As at nidsummer, the gulf between
worlds is thought particularly narrow at this time, and the
spirits of the dead are believed to return to their ecarthly
hories. We welcorie discarnate souls to our Lady's Altar most
consciously at the Samhain Rite, pray with and for theu, and
nay light candles or offer small "soul-cakes" in remembrance
of dead friends and relatives.

As a fire festival, Sanhain is celebrated with bonfires and
fireworks (a tredition continued in profane societies under
various ™historical® excuses = eg in this country, first the
accession of Queen Elizabeth and later the execution of Guy
Fawkes). It was an ancient custom to offer prayers for the
dead around the bonfire. The apple is still central, being
used for the ritual gemes of Duck Apple and Snap Apple. Baked
and toffee apples are associated with the day as well as
jacket potatoes, pop-corns, etc. Parkin is the traditional
gake gf the festival, meinly made of oatmeal, butter and

reacle.




GRESS ... WORK IN PROGRESS... WORK IN PROGRESS...WORK IN PRo

HALF-CALENDARS: Full illustrated calendars for this year ape
still available at 60p including p&p. Half-calendars, cover-
ing the rest of this year - the seasons of Autunn, Vinter ang
lioura - are also available at 45p. Both include major and min-
or festivels, natural Rites and a table of correspondences for
every day of the sacred and profane years.

NEW BOOKLELS FOR OLD: New editions of the Rite and Catechisn
have now been brought out. They are better-produced, slightly
expanded (the third appendix of the Catechism, for example,
contains nore prayers, including the Daughter of Light and a
Canticle of the Goddess), and contain some illustrations.
Those who have the old editions may, if they wish, return
them together with 15p each and o suitable stamped addressed
envelope to receive copies of the new edition.

ROSARIES are available in violet, silver, dark blue and aqua-
marine at 60p including p&p. '

LB BERSHIP of ILux liadriana is open to all who wish to serve
the Goddess. It entails no obligations. Subscriptions are
purely voluntary - give whatever you wish, or nothing at all.
A1l who apply for membership will be registered and will re-.
ceive a membership certificate (please enclose SAE).

DONATIONS: Again, we would like to thank all those who have
given us financial help in the summer season. e simply would
not have survived without you. We arc still in a precarious
financial situation, and in need of support. We would also
ask for your prayers, to help our work, and the spread of our
Lady's Truth throughout the world.

LITERATURE CIRCLE: Chrysothenis recports that the literature
circle is now well under way, and a large nunber of papers
have been circulated. New creative work is still very wuch
required, but the scheme so far seens to be a great success.

ACADELY: Following sugeestions made in a paper on liadrian ed-
ucation made by the Daughters of Artenis for the L.C., there
are noves under way to set up an scadeuy for training in ladri-
an philosophy and criticisz, and later for a wide range of sub-

Jects to be studied according to spiritual-feninist principles
as opposed to the quantitative and materialist techniques of

Lasculist academicisii. In the carly stages it will- be a2 "scat-
tered" acadeny, working largely by correspondenee, The initial
aim is to build up a trained body of Liadrisn theorists and

philosophers. Those interested should contact Sister Angelina,




NATIVITY CARDS: We are producing z range of cards for Nativity,
they will depict images of that Mystery, and there will be only
e linited isswe of each design. It will be best to order early.
sets of five will be 50p.

PAPERS: There are a number of ladrian informational papers
available: 'The Divine Prinity" at 10p, "Phe Year of Our Lady" at
10p, "The Patfern of History and the Quest of the Soul” at 18p
"The Idea of a Coven" (not an official iadrisn paper) free.

| Please include 10p p&p for any nuuber. :

| COMMUKNITY: Plans for forming o new Madrian community are still
tentative. Anyone interested should contact Chrysothemis c/o TCA.

CORRESPONDENCE:. Madrians who wish to correspond with other
liadrians on any subject or Just generally please contact USe

POSTERS: We are making a series of fini=-posters for display on
college and library noticeboards. FPlease let us know if you
would like to obtain sone.

IF YOU HAVE any projects, ideas,ete. of interest to Madrians,
please write to WORK IIN PROGRESS.

GRESS... WORK IN PROGRESS... WORK IN PROGRESS... WORK IN PRO
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The Festival of Artenis

This is the festival of our Lady, Motherof Ekklesia and of
the institution of Communion. Artenis. was the nane given to the
Goddess by those who defended Her worship and rule longest into
the patriarchal era in Burope - the Amazons. It is thus on Her
ancient festivael that we celebrate the Goddess as helper and
protectress of Her devotees on earth, and remember Her promise:
"I shall unite you all who love Me in one great body... all
shall be one in Ny body,.and all shall be nourished by iy

Spirit." (Mythos, VII, 6-7). .

The five~day=-old moon and the silver bow are the symbols of
the Festival. The fifth day of the'lunar month is the Day of
Artemnis, and the Amazons bore shields shaped as the moon on
this day. The bow represents the moon, and our Lady as Huntr-
ess of Souls. The silver arrows can be seen as bearing the
light of the lMother to sear away the ugly carapace, showding

the shining soul beneath. VWie_ congider on this day our role as
bearers of Her light to our Lady's lost children' and make prac-

tical plens for the sharing of our own good fortung in being
found by Her.




WEST OF THE SUNSET AND EAST OF THE DAWN

THERE WAS ONCE A LAID whose narie wes Tema, who lived in a beau-
tiful country west of the sunset. She loved this country and
all her friends there with all her heart, and it was her great
pleasure to roam abow through the mountain paths on her white
mare. One day she had gone further than ever before, and found
herself at the very edge of that country, looking over the
cliffs at the grey mist below.

Suddenly she heard a strange croaking voice and dismounted
to listen. "Mistress," croaked the voice "I am here." M"Yes, 1
can hear you", said Tama "but I cannot see you, where are you?"
"Never nind that", hurried the voice "Tell 1ie, mistress, is all
this country so unpleasing?" "Unpleasing!", Tama cried, "But it
is beautiful! The most beautiful country in the world!"™ "Not so,
nistress", went on the voice, "for my lady Irkalla's country is
by far the best. I have heard some sing praises of your country
and came to see, but I am very disappointed. If, as you imply,
this is not but a trash~heap at the edge, I am afraid I nust be
going back. Oh, mistress, I wish you could see my country. You
will never know what you are missing." Tame had been staring
very hard in the direction of the voice, and now she was just
able to make out a small black shape moving away. "Wait!", she
cried, "I will go to see! But where is the path?" "Follow me."
croaked the creature. And now, straining her eyes, she was able
to see, or half-see, a path, barely wide enough to ride on, and
the steepest she had ever seene. She urged her white mare onward.

Once down the cliff, Tama was sure that she could not yet
have reached this best of lands =~ indeed, she had never seen a
landscape which pleased her so little. BEverything in it seened
but a crude and clumsy copy of the real things in her own land.
Everything beautiful was like a reflection of the bezuty of her
own land seen in a misshapen nirror - twisted, but still recog-
nisable. But there was much that was truly unlovely, but worse
than this, everything seemed heavier and duller -~ as though
someone had tried to work a fine fil igree in coarse henp.

But she continued on, galloping the mare along the slender
pathe She went on for many months, feeling more and nore de-
pressed, for no one could give her directions, and as the
country was so dull, she felt sure she had nissed her way.
After some time, she decided sShe must rest herself and her mare
for e few deys, and so took lodging in a town. There she was

told that the mare was not fit to be ridden for many weeks, aﬁd
she resigned herself to staying there.




To earn her bread, as she now found she had to do, she decid-
ed to use her skill with her hands, and started some weaving
and enmbroidering. She soon became famous for the beauty of hzr
work and many customers flocked to her. To please then she stay-
ed longer longer than she had intended = and in truth, she was
in two ninds as to what to do, for she no longer fully believed
in the straunger's "best of all lands" end rather dreaded return-
ing home and explaining her action. Some of the unpleasentness
she had seen on her journey had even led her to fear cruel treat-
rnent on her return. She told herself that though the land wes
not pleasant, yet it had its conpensations, and indeed, it was
not long before she had a2 fine house and a string of horses and
nany admiring friends.

But her work began to bore her. She was used to dealing with
fine naterials, and the coarse cloths and dull colours of this
lend irritated her. lostly she was able to put this out of her
nind, but one day she was almost in teaors struggling with a tap=-
estry when she heard a knock. When she opthed the door her eyes
were dnzzled for o noment, then she saw that it was the bright-
est, most loving and riost loved of her friends from the western
country - she who was Lady of that countTy. "Youl" she cried,
"iihat are you doing here?" Her friend laughedy "I have come to
bring you these gilks; I heard you haed need of them." Then she
seemed to vanish away.

Taria, went slowly back into the house and looked at the silics,
fheir brilliant colours and fine textures amazed her. "I had
forgotten.” she murmured. "I cennot go back = no, I cannot. But
T will make a picture with these silks that shall always remind
me." And for weeks she worked on the picture, so neglecting her
other work that she ncarly starved. Bach section she put carcs .
awey as soon as it was finished, and at the very end she hung
the whole tapestry on = well of her house. Only then did she sece
the whole picture, and seeing it, she fell down in a paroxXysi
of weeping which lasted three deys and three nights. At the end
of this time she wiped away her tears and determined that she
would return - that she must, regerdless of the consequences.

She made all the preparations for her journey, and finally
went to the stables to select the freshest and strongest of the
horses, "For". she reasoned, "it is a very long way." But once
there, she saw her oid white mare who looked tired and dejected,
and against her reason, went up to her and whispered: “would you
1ike to come home, little one? It is only fair you should coiie
with me; after all, I brought you here !" The spark of fire which




entered the horse's eyes and the look of love she gave her
mistress showed her that it was the right choice.

On her last night, Tama called together her friends in that
place and showed them the tapestry, saying that this was her own
country %o which she was returning. One of her friends seeing it
walked straight out of the door calling Tama a2 witch. And riost
of the others seened. enbarrassed, and avoided all Tana’s en-~
treaties that they should go with her. They did not stay for
long, except for one, Eterna by name, who gazed at part of the
tapestry showing a spring bubbling from beneath one of the apple
trees as though she could not take her eyes fronm it., At last
she sighed and moved towards the door, but Tama stopped her,
saying "Will you not come?" But she shook her head, saying "My
narc is lare," '"Then®, said Tana, her heart missing a beat, “we
will lead the horses, that is all. It will take longer, but we
will get there eventually." And Eterna was so pleased and ex-
cited that she quite suppressed the rising doubts that they
would ever nanage it.

They set out early the next morning, turning the horses!'
heads to the west and walked on for many niles. They slept by
a strean that night, and on waking found that the lameness of
Eterna's horse had entlrely disappeared. And from that day they
rode onward with an increasing joy and light in their hearts,
and their horses, instead of growing slow and tired, grew hour-
ly fresher and more lively. And so at last they came to the _
foot of the cliff which leads to the land west of the sunset
and began the wearying ascent. As they reached the top, Tana
hung back, still embarrassed and fearing her reception, and
urged Eterna to go on ahead. In fzet she went over the edge
with her eyes closed and had to surmon up all her courage to
open then.

Then she saw in front of her that best of friends that had
brought her the silks, with one arm around Eterna's waist and
one stretched out to Tama herself. "We have been looking for~

ward long to this day." she laughed, "We have arranged a feast.
And, dear Tema, thank you for bringing my friend Eterna back
honme again. But, dearest ones, why did you not come before?"
And with joy bubbling in her heart, Tama stepped forward to
join her frlends. e
(In 2 live story~-telling situation, of course, this story is
much 1onger, enriched by detail and incident. Fuller versions

of this story, and other liadrian stories are welcomed by the
Iiterature Circle).




PHE VEIL, OF MATTER

EARTH-AUTUMN, the lower-left point of the Pentacle. As well as
the Divine ILife Mystery, this point also has another meaning. In
the act of nmaking the Pentacle, the line from Spirit to Harth re-
presents the descent into matter (see Catechism, Appendix 1),

liatter: the substance which surrounds us on all sides, 80 per-
vasive that a near-sighted civilisation such as the modern west
ig able to believe that nothing else exists. What is matter?

ladrianism teaches that matter is a substance given to spirit-
nal forms. In the beginning, the Goddess created all things as
Perfect Pormsy every creature was unlinited in ability and con~
plete in happiness. Because the Goddess is Absolute Life, or Ab-
golute Existence, all creatures in full harmony with Her possess
a fullness and conpletion of life quite beyond the understaending
of a creature in any lower state.

When creaturcs turned from Her, it was natural that, having
turned from the very Principle of existence, they should cease %o
oxist. But the Goddess loved Her creatures, and wanted them to
continué to exist, so that they might have the chance to return
to Her. Of course, She nmight easily have teken them back into
full spiritual existence by spiritual "force", But She had given
them the power of full moral choice, and to destroy this would
have been to destroy them as free moral creatures.

So instead She created special states of half-existence in
which they night exis? (or partially exist) apart from Her. One
such state is the state called physical matter.

Our Lady tells us* of a world so bright, So full of vivid col-
our, that we are unable to look on it. This is the real world,
the world of pure Spirit. The world of matter is like a secreen
placed before this world, through which only the shadows of
spiritual things can be seen, These shadows are what we call
material things; and we not only watch the shadow-play but be-

cone a part of it.

In the patriarchal ages, Spirit has always been thought of as
gonething vague, subtle and jnsubstantial. But the truth is that
the fullness of Spirit is so great that in comparison, material
things are but two-dinensional shadows = the colour and vividness

*In The Teechings of the Daughter. Unfortunately, these texts are
still unpublished due to finaneial difficulty.




of Spirit is so great that once we have returned to Spirit,
all eerthly colours willibe seen to have been like shades of
grey upon a pale screens

Mat¥er is not Reality, but rather a scaling-down of Reality
which has been diluted a hundred tines by an act of Divine nercy
because the full vision of Reality would be fatal to usg.

To put it another way, matter is the "outward" expression of
"inner" spiritual things. Material events are the physical out-
working of novenents on the moral and spiritual plane. That is
why life is full of what appear to be “coincidences” - because
every seeningly "accidental" happening has an inner Leaning if
we could but know it (and we must learn the humility to realise
that as iuperfect creatures, we cannot know mueh of the real
truth behind things). Every event of our life is the expression
of some fact of our inner rnoral amd spiritual state built up

Over nany previous lives as well as the present one.

"But", it is often asked, "doesn't this view of natter con-
flict with nodern science?" Well, the odad thing is that that is
exactly what it does not do. What it does conflict with is the
outdated science of the lasgt century - and it is this that nost
people have in nind when they talk about science"; partly be-
cause it takes a long time for populer opinion to catch up with
the most advenced knowledge, partly because the science of the
last century is far simpler and easier to understand and there~
fore tends to be retained in school textbooks and popular ac-
counts, but mostly because modern society is happier to keep
the outdated view which fits . in with its materialistic view of
life, and to leave genuine secience to the "experts", The so-
called scientific view of life is Just a piece of profane myth-
ologys No serious scientist has believed in old-fashioned mater-
ialism for over half a century. As Professor Joad wrote in his

Guide to Modern Thought (Faber & Faber, pp 16-17):

"lNinteenth-century physics was essentially nmaterialistic
«o+ Datter was sonething lying out there in space. It was hard,
it was obvious; indubitably it was reel, and as such, calculat- -
ed to form an aduirable foundation upon which the horse sense
of the practical man could base his irrefragable convietions...

"Today the foundation for this whole way of thinking, the
hard, obvious, simple lumps of natter, has disappeared. liodern
matter is something infinitely attenuated and elusive; it is a
hump in space and time, a "mush® of electricity, a wave of
probab.{lity undulating into nothingness,." 4




But ‘can this nean thet metter is fundementally spiritual or
moral - that the structure of the universe is not mere accident
but is intelligent and conscious? Professor Max Planck, the

originator of the quanfum theory, which together with Einstein's

theories of relativity, has re~shaped riodern physics said %I
regard consciousness as fundeainental. I regard nmatter as deriv-
ative from consciousness. We cannot get behind conscicusness.”

Of the British physicists Sir James Jeaus and Professor Ei-
dington, Joad writes (ibid, p. 96): "their considered view is
that the reality of things is nmental or spiritusl, anl that so-
called material phenonena are the effects of the way in which
this spiritual reality appears to us."™ And Einstein himself
held a similar view. '

In other words, the findings of nodern science do not con-
£lict in the slightest with the teachings of the nost ancient
wisdom. Hevertheless, the ancient and eternal Divine Truth gave
and gives a full and complete view of life which enriches nat-
orinl life and (vore importently) leads it toward spiritual
conpletion. Science, even when it points toward Spirit, offers
no rmeaningful help toward attaining it. Since science is the
study of physical things, it is, of course, beyond the realn
of science to discover what lies behind natter. llatter is all
that can be seen with the physical. senses. Sclence Works only
with the physical'sénses (soretines essisted by microscopes,
telescopes or other piecés of equipment). To learn about the
beyond-metter we must go to Divine revelation.

_EBven so, there are tines when the intuition of a greet .
coientist (as of eny disciplined nind which meditated deeply
on the nature of the universe) can lead to the very door of
revealed Truth. For exampie,;the astro—physicist Sir Arthur
Eddington, who made nzjor contributions to relativity theory,
wrote that material phenotiena are “the result of abstraction
and selection by our ninds fron the spiritual unity which
underlies then. What is this but a rather less poetic version

of cortain words fron the Rite of Sacrifice:
nTet us consider that the garthly things we S€C about us
are but illusion, and that could we see with clearer eyes, &
10T€ i isi d appear before us.”
pore glorious vision woul__appb Camitla
—00000000000

"Tf the whole period of huan civilisation were represented by

the face of o clock, the period of patriarchal society and re-
ligion would represent no nore then a few ninutes of the hour”

PP T
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the ultinate death-wish

- THERE IS ONLY ONE PATH the human soul can follow - that which
-gshe has.chosen and shaped for herself by all her actions and de
cisions from before the beginning of time. But every path has
two directions - forwards or backwards, upwards or downwards.
There are strong impulses drawing us in either direcction, but
it is ours to choose which way we will move. Freud, in sone of
his rore intuitive work on human notivation, belonging to his
later period, identified two basic drives: Eros, the c¢rive to
love and Thanatos, the death-wish, iLlthough he conceived these
as physical urges in accordance with his masculist-materialist
philosophy, he had rediscovered the two fundeamental spiritual
inpulses of naid: either to return to the fulness of }ife in
the Goddess, or to seek self-annihilation through complete re-
jection of Her., For the Goddess is ILove, and all that we know
of love and beauty and joy in this world is a reflection of
Her splendour. And all that we know of death and destruction
and despair is a measure of our absence from Her Presence.

The vision of. death as the end was as common in early patri
archy as it is today. The death of the body was not seen as the
transition fron one life to another in the cycles of existence
as it was in earlier tines, but as entailing the death of the
soul, the essence of the individual¥ The idea of the immortal-
ity of the soul was re-introduced in the west through the in-
fluences of Plato and the Eleusinien liysteries. Plato's con-
tact with ancient Egyptian wisdom moulded a great deal of his
thought, and it is significant that Egypt remained matriarchal
for far longer than most other nations due to a successful
matriarchal counter-revolution*? The Eleusinian Mysteries of |
Demeter and Persephone werc the purest survival of Madrian re-
ligion in later patriarchy. Robert Graves writes: "Persephone
and Hecate stood for the pre-Hellenic (matriarchal) hope of .
the immortality of the soul; but Hades, & Hellenic (patriarch
al) concept for the ineluctability of death." The doectrine that
the soul dies with the body is specifically patriarchal; it ha
a significance which goes far deeper than night appear. For
deeth is a symbol of the complete rejection of the Goddess and
therefore syribolises Absolute Evil; the death of the body is a
symbol of spiritual death or Thanatos. L society which identi=-
fies bodily death with spiritual death sees every day of a
person's life as a step on the downward path to the death of



the soul. This signifies the chilling truth that masculist
gociety is a2 society in search of Thanatos.

The progress towards Thanatos involves a fear and rejection
of life_in its fulness which has been typicel of patriarchy.
Nietzsche cites such a fear of life as one of the strongest in-
fluences in the developnent of eerly-patriarchel Hellenic re-
ligion, periieating throughout Greek folk culture. He.reoounts
the story of King lidas' question to Silenus, the companion of
Dionysus - what is the best and nost desirable of all things
for huzanity? The answer: "What is best of all is utterly be-
yond your reach: not to be born, not to be, to be nothing. But
the second best for you is = soon to die." Thanatos is precise-
ly the wish not to be - the quest for non-existence.

It is not = noble quest, however grend it may sound. It is
rather the petulance of a child who, having damaged a present,
cries "I never wanted it anywey!" and throws it down; or the
foolish pride of one who, having taken s wrong fturning, carries
on down that rozd rather than admit to being nistaken; or the
resentment of the niserable against the happiness of others,
carried to the point of despising all heppiness. Lor is it a
joyous quest. It can be confortable, especially for those who
sllow thenselves to drift or to be led. For those who pursue it
cagerly, it can bring excitement and the thrills of fear, an ap-
parent increase of energy born of the monentum of a pell-mell
descent, the sense of certainty of one taking a definite dircect-
jon rather then hesitating. But it is hot joyous, for it is
heading away fron the one Source of all joy = the Goddess.

Thenatos cen express itself in meny wayse There arc those
who will vehenently deny the existence of the soul, will seize
on en evolutionary theory end misinterpret it so as to "prove®
that we are aninzls with merely aninmal inpulses, that we are
conditioned by our environnent and “evolutionary", racicol or
econonic dectermtinisms. Therc are those who cry for maleance',
saying that both love and Thenatos, or even both good and evil
are 'natural' and 'necessery' with the sole intention of glving
the negative or thenatic inmpulse a positive value. Others will
put theory into prectise. Some will indulge their every whir,
however degrading znd destructive. Some will stop nmaking any
effort in their daily lives, whether physical, ®enfal or
gpiritual, sinking deeper into lazincess, inertia and passivity.
Sone will seek to drown their individuality (which is a modaol=-
ity of the true self, reflecting Divinity) through completely
identifying with soue group or gang, through glavish following




of feshions in lifestyle or attitude or through a complete
vlasticity which accepts whatever riould others impose upon it.
there are those who will put their energy into destructive act-
ivity either on the physical or on the psychic pla ne: through
physical violence, viecious gossip, verbal asscults on religious
aspiration, 5entleness and inner purity, or through the subtler.
scts of the destruction of the htuospherlc harnony 'of ‘a home or
other group or the creation of what is ugly or obscene whether
in the name of "art" or otherwise. '

The above are extrene cases of the pursuit of Thanatos, yet
none is uncormon in the modern world, and milder instances of
the same sort of thing are found evcrywhcreo For modern society,
a typchl exaniple of patria \rehy in decadence, is pervaded by the
¢eath-wish. The external expressions of this tendcncy range fron
the manufacture of increasingly destructive weapons, violence in
the streets, the attenpts of States to mould everyone to the
sane pattern through external pressures and the manipuletion of
the media, to the apathy and deference to officials and “experts"
apparent in so nuch of the population. The introduction of mass
production and the mass media have also served their pert in in-
spiring uniforuity, mental laziness and the ethos of redioerity,
all of which encourege people to drift with the current ‘ftowards
Thenatos, if not to swin with it. /nd to drift may be the nore
dengerous elternative, for one is less aware of whet one is. ‘deing,
anc nay find it hard to sumnon sufficient etrenghiof will to
change direction even when one cories to desire it. i,

Everywhere we scc the sytibols of Thanatos - the 10?10;1 end of.
pat¥iarchal religion and society. The east had its riinarets; the.
west had"the towerg of Chartres and Notre Dame, but modern soc~,w
iety has only piles of concrete squared off at the top, .like
cheap tombstones row upon row. But as the patriarchal ages enter
their dying phase, rore and rore souls are turning from:-the ever-
darkening ebyss towards the Light Souls turned to Her uncortnln—
ly, haltingly, feebly, and the Goduess in.Her infinite Iove, re-
spoundeG out of all proportion; Lourlng Hcr inspiration upon then,
ant giving the world agein Her sacred lMythos, Her Rites, Her Sac-~
raients. Alnost instantly, the ﬁﬂClont Faith stood: qraln in glor-
ious coupletion. Those who begged for‘a'coln have' been showered
with a fortune. Those who ¥nocked at a '“ysiae shrine “gedined en- .
tronce to the Silver Temple of the Moon. Lind as the night thick-
enc, soul after soul will follow them into that besutiful sanct-
uary. For Thanatos is a disease incurable but by one sure anti-
dote = She Who is pure Light, pure Love, and pure Iife. .

i ' Sister Julia
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THE LPPLE LKD THE TREE OF LIFE

Ll LPPLE is the synbol of iiuwiortality and abundance of life. It
is the central synbol of Luturn, and corresponds to the west, the
ovening and the elenent of eqrth. These are connected with the
end of maid's earthly life: autwun as the end of the growing sea-
son, evening as the end of the day, the west as the dircetion of
the setting sun, and earth to which 21l vegetative life returns.
The apple ripening in the midst of decay is a self-evident syn-
bol of continuing life.

The ancient Indo-Eurcpean word Lbol {apple) gave 19 our word,
and also gave rise to the Germean ﬂbend (evening) and thercfore
Abendlandes (evening-lands): the west. i number of nanes for
poradise are similarly derived = Lvolnus, ivalon, Avernus and
hvala itself; while others, eg Elysiun, Alyschamp, are thought to
derive from Alisier, Breek for the sorb-apple.

hvala thus means "apple-land%, and is often pictured as an
orchard. Lezend places it in the west, and it is there that the
Tree of Life, bearing the Golden ipples of Immortality, is said to
spread its branches. The apples have continued to be associated
with the Goddess throughout ancient nyth. In Norse myth, Iduna
puards the apples of eternmal youth, in Hebrew myth, though heavi-
ly patriarchalized, it was still Eve who was nost associated with
the fruit, in Celtic myth, Olwen owned the apple orchard and in
Greek nyth, the golden apples were the gift of Mother Earth fo
Hera and were cared for by the three daughters of Hesperis. The
apple is often portrayed as the gift of the Goddess to hunanity;
petriearchal interpretations of this, fron the "Apple of Discord"”
story to the various tales of the theft of the apples show their
desire to discredit the Goddess, while forced to acknowledge Her _
suprenacy as Life-Giver. The Genesis account of the male god de-
nying the fruit of the Trece of Life to hunmanity signifies the
patriarchal denial of the immortality of the soul.

Footnotes to Thanzatos: *The 01ld Testament has no conception of
life after death, and the Hebrews were typical of early masculist
religions, either denying the afterlife entirely or reducing it
to the half-life of twittering shadows in Sheol.

**Blizabeth Gould Davies, The First Sex, Penguin, pp. 138-S.
¥*%Robert Graves, The Greek Kyths,Vol. 1, Penguin, p. 123
*»#%#Priedrich Nietzsche, The Birth of Tragedy, Vintege Books, p42




. The apple's sacredness is marked in its seed-pattern: if an
apple is cut in half transversély, the seeds show the star ox
Pentacle of the Goddess. This also represents the plenet Venus
es Hesperis, the evening star.

THE TREE OF LIFE is a symbol of the life of the cosnos and as
such is found throughout the world. It is identified with the
tree bearing the @olden fApples of ‘mnortality which stands at

the heart of Lvela. This tree appeecrs frequently in western nyth
and in nost cases is surrounded or "guarded” by a serpent or
dragon. The serpent here represents the Opposing spiritual forces
which the soul must overcone before she cen reach the fruit.

The ¥ree of Life is also the cosnic or world tree; represcnt-~
ing the three worlds of the cosmos: the roots symbolize the low~
er world or Hell; the trunk the nmaterizl resln or-earth; and the
branches the spiritual reali, or Paradise. There is‘a legend that
the pillar on which the corse of the Deughter wes hung (liythos,
V, 17-18) is the central root of the "rec of Tdife. An alternat~
ive legend says that the Tree of Life grew fron this pillar; this
symbolises the creation (ie, its consolidation fror the pérfect
spiritual world of the Creation) of the teterial world, including
carth and Avaela, through the Divine Sacrifice. The Tree. of. ILife
1s described as the axis of .the world,: situsted at the central.
point of the universe and stretching out to its:furthest corners.
It is thus a symbol of: the Goddess as Source ant- Sustainer of
life, Ground of A1l Belég-ﬁpdoégsp}uta Centre,rchrygéthemis.

BOOK REVIEWS Iy e S Gl R
Comnunion with the Goddess by Lawrence Durdin-Robertson. This
series of booklets conprises the rianual of the Pellowship of

Isis. Five so far have been produced: "The Vital Elevents","In-
itiation and the lysteries™, 9The Occasional Rites", "Priestess~
es" end "Temples of the Near and Far East". Ls in his other works,
Lord Strathloch's scholarship takes us through tiost periods of re-
corded history, and nowt asreas of the globe. Speaking rarely in
his own voice, the author rather lets the writers of nany times
and places speak for themnselves, producing a kaleidoscope vision
of the worship of the Goddess fron ancient Chaldeea to the Celt-
ic revivel of the 1890s. The booklets are issued in a limited:
edition at £1 each. Lord Strathloch is a nenber of Iux Kadriana.

Ordination of a Priestess by Olivia Robertson. This little book .
both describes end gives the full text of a Rite: recently enacted
at the Temple of Isis in Irelend. The title in some ways Lay seem
nisleading, for what the Rite creates is not a full yocational - :




ADVERTISEMENTS

STONEHENGE VIEWPOINT: Quarterly magezine covering astro-archae-
ology, megalithic zodiacs, geomency, ley lines, Druids, analy-
gis of symbols, and British-imerican expeditions to explore
gites in England, Weles, Scotland and elsewhere. Four issues
£1; eigh% issues £2. Stonehenge Viewpoint, 51, Charminster
ive., Bournemouth, Dorset.

WOMALESPELK is an jiustralian feminist magezine. Our Subscription
is $4.00 for 5 issues, payeble to Womenspeak, P.0O. Box 103,
8pit Junction, NSW 2088, Lustralia. Back copies are also aveil-
able at 5 for $2.00. iirmail postage additional.

THE FELLOWSHIP OF ISIS: for followers of the Goddess of all
traditions. The Temple of Isis, Huntington Castle, Clonegal,

Enniscorthy, Eire.

HERL: Keep your revolutionary spirits up with feminist news,
enelysis and reviews. Learn how to protect your health, legal
pnd political rights, your self, Read wonen's poetry and a reg—
nlar page by young feminists, Revel in all the womenly arts =
rive yourself HERL! SUBSCRIBE!!! Subscription rate $6.00,
somples T5¢ (plus eirmail). Hera, 328 17th ‘St., Phila, Pa.19103

PHE PAGLE WLY: The nagazine for pagans who wish to have a nedi-
un through which to express their love for the old gods. Lri-
tcles on all subjects of interest to pagans, plus the oppoxr-
tunity for contact with others. The magezine where your con-

e as inportant as your subscription. One year sub
1ssues) £1.20, from 51 ILoates Lane, Watford, Herts.

ments er
geription (6
ERRLTUM: The title of our story should, of course, be Eagst of
the Sunset and West of the Dawn, and not vice versa!

Contd.) priestess, but what may be called e lay-priestess. The
rite is not a Sacrament, but a "syrbiosis of religion and the
arts™. But the idee is very much in keeping with such prectices
as the Cult Donmestic, which makes every nother a sort of quasi-
priestess in her own home. In this Rite candidotes dedicated
thenselves to a particular Genia or aspect of the Goddess each
choosing according to her own calling to service in life. They
also offered their own votive gifts, ranging from craft-work to
o pilgrinage to Nepal. The Rite itself, in ancient style, cou-
plete with temple-maidens, is both e¢laborate and besutiful,
and it is to be hoped, such Rites of personal dedicotion become
nore widespread. Price 50p. Olivia is a menber of Lux ladrisna.
Both books from Cesara Publications.




ADVERTISEMENTS

QUADRIGA: Gareth Knight produces a quarterly review called
Quadriga. First issue contains long articles on fActive Inag-
ination and the Archetypes®™ and "The Worship of Isis"™. Send
50p for specinen copy to G.K. Secretariat, Wistaria,Runcton
ILane, Runcton, Chichester, Sussex, England.

REVELATION: Quarterly megezine for the occult and spiritual
secker. Single copies 25p. Yearly sub £1 inc. postage. From
the editor, "Revelation”, 1, Heeley Rd., St Annes, Lancashire.

SOLSTICE: Remarkable 28 page catalogue listing all the major
occult books and equipment. Only 25p from Solstice, 127 Bohenia
Rd., St Leonards on Sea, Sussex. Tel 0424 429537.

THE ORDER OF DIAIA: The order where women rule not serve. A
nucleus for the matriarchal religion of the future (the Aqua-
rian Age). Couples and females only. Contact Nora Tanner,

259 Marsland Rd., Sale, Cheshire.

THR WITCHES' CIRCLE: 4 magezine of the old religion. £1 for two
issues, from E. Bidwell, 2922 8, Marvin LAve., Tucson,Airizona US.

THE CLULDRON: L pagan newsletter for those seriously interested
in witcheraft and the old religion. Single copies 20p, or 80p
for four issues (U.S. 3 dollar bills 4 issues airmail) from How-
ard, 18a Church Hill, Purley, Surrey. UK, blank P.O.s only.

FORESIGHT: A bi-monthly magezine concerned with the spiritual
evolution of humanity and promoting a philosophy to encorage a
greater spiritual awereness in the true spirit of the New Age,
ilso dealing with nysticism, philosophy, psychic phenomena, UIOs
and world cvents. Single copies 15p plus postage; yearly sub-
stription 90p plus 42p postage . Contact FORESIGHT organisation,
29 Beaufort Lve., Hodge Hill, Birminghar, B34 6.4iD.

TIIE NEW HUMALNITY: [ politicel-spiritual journal. Iiow that the
world hes reached such a terrible impasse and humianity has be-
gun to realise that it is living in an unbalanced society, the
need for the spiritualisation of polities has grown beyony neas-
ure. This ..ournal will help you to f£ind your place in the new
world orde¥ thet is now energing and will provide a balance be-
tween the spiritual and material necessities of life £2,50 for
8 issues. 51a York Mansions, Prince of VWales Drive, London SW11,

LiDY-UNIQUE=IKCLINATION=0OF~THE-NIGHT : L journal of the Goddess.
Poens and articles discovering and loving Her. $2.50 plus $1.60
gir mail postage. PO Box 803, Few Brunswick F.J. 08903, U.S.2.




\ The Creotion & theCryskal Tablet: The story of the cre-
R // ation of the world by the Goddess, together with the bLivine
teaching on the three spiritual/moral principles of exinst:
ence. With an introduction.on the meaning of mythie Truth. \/“

The Mythos of the Divine Maid: The story of the Nativity, Life,
{ Death and Resurrection of the waughter of the Goddess. 4
{

The C'a.i«.hisn of the Chilbren, ofthe cobéesg: 411 the essential be=
liefs of Artemid or Catholic madrianism. The preparatory teaching for
Initiation. With useful appendices.

The F?_\teofsu_rijice:An ancient Rite of devotion which can be cel-
ebrated by any meid with any group of people. This Rite formu &
central focus for worship in the home and in groups.

The booklets are 30p each or £1 for all 4, post free.
Issue 5 of The Coming Rge will appear in the month of Astraen
gt 3bp, postitrecy

Back Issues |

'ﬂuCon'ma ﬁaq,’l'. including: Virgin Birth; the Oedipus Complex;
A Sermon Against Grown-Ups; Symbolism: The Venus symbol;
The Unpronounceable Names of the Goddess; The story
of Hera Pellegrina; book reviews; etc.

The ConiegRaed:including: Anima: Jung and the female soul; [he Lepend
of the Sun; The Feminine lrinciple; Introduction to the lLosury; Phe True
Meaning of Easter; Symbolism: The Egg and the bove; [lhree Paths Into the
Secret Garden; etc.

'TheCBmAaﬂae3:including: Apocalyrse: The End of the World or the Aye

of the Goddess? Spirituality: Going All the Way; The Femaleness of God;
Symbolism: The Rose and the Ear of Corn: Adventuring Inwards; [he Uongn of

the Wood Maiden, etc. : All at 25p each




