


coming
@0

40 St John St., Oxford.

CONTENTS

Children's GAMES ...cavsssensssaa 3
B e i e e e
Matriarchal History: Halela Cantre . 8
The Mainspring of Matriarchy .... 10
The Coming SeaB0n ....cccvereesss 12
Story: The Magilc Ship ...cce0eeee. 14
Commentary ..oeevvecnaannns ssenalf
Chains of Freedom .....ccov0000217
The Great Ids .. o ecscsonnsannan 18
Symboliem: The FOra ....cce000.. 20
The Coming Season 2 .......... -
The Philosophy of Fun ......co0... 23

THE Rhennisleague Song is one of the oldest Rhen-
nish anthems, sometimes called ‘ the Western Cotta-
vai’, after the old Amazon Canta Cottavai, It concerns
Rhiannon, the legendary founder of the Rhennish Em-
pire, often deplcted as half maid and half mare: al-
though her name is that of the nation, so the pledge
of allegiance s to the Rhennya itself. The legend
states that when the Western Amazona were flnally
defeated, their rayin (princess), Caran, broke her
sword, making a gaish (spell) that it should nonethe-
less be wielded by the new ruler of the western
world. It was brought to Rhenneland (a loose confed-
eration of British principalities) where all the local
princesses tried to re-forge It. Only Rhiannon suc-
ceeded, becoming rayin of all Rhenneland. She led a
erusade to avenge Caran, cast out the infidel and
establish the Rhennish Empire in Europe.

Line 1. rayant: raying, radiant — a symbol of the
Centre, with the troubled watres (turbulent waters)
as the outer extremity. 4: Sunrays seen as horses, a
traditional Rhennish concept. 10. torent: rent, brok-
en. Chenti: Rhennish name for the Western Amazons.
14, weld: wield, but punning on the other meaning.
20: le the Empire (Raihir) was born out of Rhiannon’s
forge-fire. 26: ie to send them back to Hell. 30.
worshipt: honoured (no religious connotation). 31.
marmaiden: mare-maid. 35. prick: ride hard.
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The Rpennisleague Song

From the mountain’s rayant pinacle

To the troubled watres of the sea,

O Rhian, thy rule doth run

As coursers of the sun:

We pledge allegiance unto thee. 5

We do pledge allegiance unto thee,

We do pledge allegiance unto thee,

We do pledge allegiance, O Rhianné,

We do pledge allegiance unto thee, 9

When torent was noble Chenti’s sheld

And Caran was slaghan on the feld,

She did cast her swerd adown,

Destrait upon the ground

And fast another bound to weld. 14

"Twas to Rhennya came the broken blad,
"Twas Rhian the noble swerd remad.

In her flaming furnace fire

Was wrought the great Raihir,

The world’s distress to cure and glad. 21

Then rode forth the Rhenoya’s goodly rayln
Unto Chentl’s final battle-plain,

There to meet the infidel

And all bhis host of Hell,

And there to send them well again. 26

All the rayins of North and South and Est
From the greatest lands unto the lest,
Rend'red honour, faith and love

And worshipt none above

The bold marmalden of the West. 31

And again the fora's flag shall fly

All within that distant boundary.

All arrayed most royallie,

Cur rayin shall boldly prick

Unto the final victory. 36



CHILDRFENS
GAMES

IF ANY SHOULD DOUBT the possibility of
the unbroken contlnuance of rituals, customs
and practices over thousands of years, she
need look no further than the nearest play-
ground. There she will see a hopscotch dia-
gram virtually identical to the one inscribed in the
pavement of the Roman Forum; she will see five-
stones played in the manner shown on ancient Egypt-
jan Inscriptions and hide-and-seek exactly as de-
seribed by a classical Greek author.

Like ' fairy tales’, these games were not origin-
ally the exclusive domain of children but were play-
ed by all members of the community. This is cert-
ainly a sign of the ‘simplleity’ of traditional peoples
in the spiritual sense of that word, but it is by no
means an evidence of stupidity; oo the contrary, the
ability of the traditional adult to appreciate what are
now called “children’s games” is a practical dem=
onstration of her superior intellectuality. For the
continuing fascination with these games stems from
an ability to understand and ritually enact their in-
per meanings. It is entirely typical of an age so
crass as to give the unqualified name of ‘science’
to a mere collection of chservations, calculations
and experiments relating to material phenomena,
and actually to persuade itself that this ‘science’
represents the apogee of human knowledge, that it
should utterly miss the point of these games and
relegate them to the children’s playground.

It is true that certain anthropologists have un-
derstood that the games have thelr origins in “re-
ligious rituals”™, but apart from the fact that they
have no conception of the nature and reality of these
*“rituals ™, the notion Is rather less than. a half-truth.
The fact Iz that in the authentically traditlonal mat-
riarchal elvillsations of past and present, while
there are specific ‘religlous’ rituals performed in
the Temples, there 18 no act of life which does not
have a ritual aspect. The crafts, their tools, pat-
terns and operations, all have a ritual — that is to
say intellectual — dimension. Primarily they con-
stitute an initiatic path whereby the craftmaid may

return toward the divine Centre of all being —
achieving the highest degree of spiritual realisat-
ion poasible to her in her present life; secondly
they were ‘reminders’ of that Centre for the users
of the artefacts produced. Only thirdly were they
valued as utilitarian objects. It is only In a society
which has wholly lost this intellectual perception
that the factory system can be seriously regarded
as a ‘progress’ gver traditional craft.

By the same token, traditional games are not
merely secular ‘entertainments’, but have as their
very core the ritual actnalisation of that transcend-
ent Truth which Is the meaning and purpose of hum-
an life.

Human life, before all else, is a journey. For
modern humanity and for the animals it is simply a
journey from birth to death, picking up as many
material and emotional satisfactions as possible on
the way. For traditional humanity it is a spiritual
journey, leading the soul ever clogser to the true
Centre of being. This journey is made poasible by
the Path or Way provided by a sacred craft and by
all the rituals, customs and institutions of an int-
egral traditional society.

The game of hopacotch ls an enactment of this
inner journey of the soul. The oldest form of the
game uses a spiral bed (see diagram 1 overleaf).
The spiral ls one of the profoundest of traditional
aymbols, depicting primarily the outward manif-
estation of the created world from the unmanifest
Centre which 1s God Herself. The original spiral
hopscotch bed, having twelve ‘stations’ plus the
centre ls a perfect ‘map of the year', and there-
fore of the cosmos (see “The Gates of Heaven”,
last issue). The twelve statlons correspond to the
twelve months and the centre to Moura. The divid-
ing lines, it will be seen, form a ‘rose of the winds'




* radiating out from the centre. The upright the underlying spiritual Unity. The first of these
cross 4 represents the solstices and equinoxes and root cause of all the others is the distinction
of winter, summer, autumn and spring; the trans- between ‘sell’ and ‘other’. At each passage cne
verse cross X the cross—quarter festivals which must transcend or ‘leap over’ the clashing pair
fall between them. The whole diagram represents without being caught between them. The final aim
the development of manifestation through a num- is to transcend the ultimate duality and attain
ber of descending cycles, each one going through to the absolute Unity which is not other than God

four phases: an age of gold (epring), of silver (sum-{~ Herself. But there are numerous lesser dualities
mer), of bronze (autumn) and of iron (winter) with | which must be confronted at each stage on the path.
a final reinstatement of the Golden Age, but on a In ‘bridge’ hopscotch we trace the initiatic process
lower (i.e. further from the divine Centre) level, of perfectly balancing two halves of a given duality
beginning a new cycle of descent. The aim of the (having one foot in each station without touching a

soul is to retrace this descent of material line] and then reconciling them into unity, then bal-

manifestation, finally transcending it In a m:u:!:ng a new duality at the next level, recon-
full return to the Centre. The game is ciling that, and so forward (this also en-
through the twelve stations to the cen- ﬁ thesis dialectic understood metaphys-
tre of the diagram. In some areas, ically from matriarchal times until the
both inside and outside the Rhennish Middle Ages and lgnorantly misinterp-
(British matriarchal] communities, I:he reted by Hegel and Marx).

game is called “Heaven and Hell", re- In many versions of hopscotch, the

thus based upon this return, hopping capsulates the thesis-antithesis-syn-
ferring to the journey from the lowest or players have a soul-token of a stone or pot-

outermost point of the cosmos, the ‘outer sherd, called a ‘potsie’., This must be thrown
darkness’ of hell, to the divine Centre or Diagram 1 accurately into square 1 before beginning. Hav-
“heaven’. ing succesefully completed the course, the play-

The other main form of bopscotch Is play-
ed in the long bed (diagram 2). While still a
paradigm of the Way, it reflects a rather
different symbolism. Instead of being a
microcosm of manifestation, it is a bridge
between the hither and the nether shore;
between this world and the transcendent
realm. We may note that the “hither’ end
of the bed is a square section while the ‘ne-
ther' end is round — the square signifying
consolidated matter and earth, the circle
heaven and the Spirit. There are numerous
variants of this bed, but the great majority
have in common the alternation of single

er throws it ioto square 2 and begins again,

and go on until she reaches the final square.

This process reflects the truth already im-
plicit in the spiral bed: that each stage of
the journey is a microcosm of the whole.
The bridge version of the game also has a
secret significance and is traditionally
played at weddings.

Many games are less complex in struct-
ure and ia direct metaphysical import than
hopacotch. Hide-and-seek, Tag and Hoodie-
hunt (Blind man’s buff) with their numerous
variants are all based upon the pursuit of
the Spirit by the soul, stressing its differ-

and double stations — that is, those entered ent aspects (God as the hidden treasure,
with one foot only and those in which the two . the blindness of the matter-bound soul etc. )
feet are placed in adjacent squares. This is . 5  What s lacking in metaphysical subtlety is
closely connected with the meaning of the Haram compensated by a total concentration on the
word ‘hopscotch’ itself — to hop a ‘scoteh” or line. | level of sheer physical energy, which is an Import-

The cardinal rule of play is that one must clear ant means of centring the incarnate soul upon the ob-
each line without the foot crossing it at any polnt. [ ject of ‘contemplation’. Nonetheless, behind the ap-
This is intimately linked with the ‘clashing parent simplicity of these games lies all the com-
gates’ or ‘perilous passage’ motif so common In plex doctrine of the Sacred Hunt, expounded at

traditional literature. The material world i made length In lssue 16 of this magazine. An important
@ featore of many of these games is that the bunter

‘up of palrs of illusory opposites which conceal




ila rapidly transformed into the hunted and vice
versa, reflecting the essential ambiguity between the
hunt of the soul for the Spirit and of the Spirit for the
soul discussed in issue 16. That aspect of the Hunt
which involves ‘hitting the mark’ is enacted in the
very ancient game of marbles — but a discussion
of the various versions of this game would lead us
into a consideration of ball games in general, which
liee beyond the scope of the present article.
Fivestones, which like hopacotch has been played
from ancient times in China and India as well as
Europe, has too many versions to discuss in detail
here; however, all of them involve controlling, or
gathering together, the scattered elements of the
fallen soul. The soul in her primordial wholeneas
sees only the divine Unity. It is only when she is
fallen from that wholeness that she becomes entang-

led in the illusory multiplicity of the manifest world.
It iz literally true to say that the various powers
and tendencies of the soul are scattered
among the fragmented world
of matter. The five stones
represent the four mater~
ial elements plus the
Quintegsence (fifth elem-
ent), aethyr or spirit.
Since the soul of maid
i8 a microcosm of the
universe, these five
constituents of mani-
festation are also the
elements of the soul {in some
eastern variants a large number of seeds reflects the
sheer multiplicity of the fragmented soul rather than
numeroclogically expressing its microcosmic nature).
In all five-stone versions the four are on the ground
J or in the hand to be gathered, while the fifth, tran-

' scendent, element is thrown into the air (versions
using a ball are not traditional). Thus it is oaly dur-
ing periods of sustained contemplation, when the
higher part of the soul ‘takes wing’, that the lower
elements can be gathered and disciplined. It is ap-
propriate, then, that the game Is one depending al-
most entirely upon unbroken concentration. The
game reflects the Lesser Mysteries, in which the
aspirant returns to the integrated and fully human
state of Primordial Maid before proceeding to

; the Greater Myateries.
| In the game of Follow my Leader, all players
line up behind the leader and follow wherever she

goes, imitating her actions exactly, If she hops
they will hop, if she touches a tree, they must
all touch the same tree as they pass it. Thus the
leader enacts the part of “the Sun Whose ray
doth bind us all like jewels upon a string® — that
is, God Herself, while the followers recall
that “of mine own self I can accomplish nothing,
only so far as Thou art acting through me.” Thus
the doctrine of the Strivate or thread-Spirit and the
truth that all ereation is but the ‘play’ of She Who
has “laughed all the world into being” are simul-
taneously expressed in a ritual enactment of the
pure soul’s perfect cbedience to the will of God.
Another popular ‘obedience game’ is Menous
Says, the Rhennish version of Simon Says or O’
Grady Says. Menous was the daughter of Ouranya
and the second great rayin (queen) of the Morthern
% Empire who made the world’s first code
of law, still followed by all matri-
archal peoplea. The point of this
game |s that in matriarch-
al tradition each person
% gl ¥ pives obedience to her
%. *':a.,-': Ranya (spiritual mist=

y# ress, the head of her
] clan, ete. because she
is the direct repres-
= entative of the Tradit-
fon which leads back to
God Herself. No mist-
ress rules in her own’
name, but only in the name of
God. Thus when the leader speaks in the name of
Menous, she is to be cbeyed; when she speaks in
her own name, she is not. The Christian tradition
may have remembered something of this, since
Simon may be Simon Peter, the traditional founder
of the papal succession, and there is some evid=
ence to connect O'Grady with the name of a Celtic
deity; but these last two suggestions are only con-

| jecture and not founded upon the certainty of trad-

itional knowledge.

We may see, then, that Rhennish and Blentish
(non-Rhennish) children often play the same games.
The difference (s that the Blentren have been con-
diticned from the earliest age not to seek the deep-

er meanings of things, while the Rhennes know
that all things have an inner significance. As the
Blent grows up, she casts aside her childhood

games as ‘shallow’ and concentrates upon the

—=@
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The Disintegration of the Social Fabric

RGME.‘ FELL not as a result of the barbarian lovasions, but primarily
because of social disintegration from within. In the last days the city
was populated by a vast rootless and depressed proletariat dependent up-
on social welfare for livelihood and entertainment (bread and circuses).

A normal traditional society = held together by a common purpose —
the pursuit of the one true aim of human llfe; spiritual realisation. Its
atructures and institutions are direct reflections of heavenly Archetypes
(however imperfectly they may function in practice) as are all natural
things. Such a society requires no extensive bureaucracy to keep it in-
tact; It requires no police force; its members are united by a common
understanding of the purpose of life and a common pursuit of that pur-
pose. This is true not only of a perfect integral matriarchal civillsatlon,
but of any soclety which retains some link with tradition and has not be-

gun to disintegrate.

Disintegration ls precisely the breaking down of
society Into ever smaller and mutually hostile (or
at any rate non-cooperative) units. The nuclear
family becomes the only ‘soclety’ to which anyone
owes any real loyalty. The average person will not
further the interests of the community except inso-
far as it is to her private advantage to do so. Laws
will be disregarded wherever there is no reason to
fear punishment . Anti-social acts such as vandal-
iam will take place wherever there la Insufficient
security to prevent them. If the sysetem were not
shored up by bureacratic institutions of every sort
it would immedlately collapse.

This, of course, is neither more nor less than a
deacription of modern society. The very fact that
most people regard it as normal is a testimooy to
how conditioned they have become. Yet further dis-
integration is on the way, and we are moving rap-
idly toward a society wherein the only ‘soclety’ to
which a person owes ultimate loyalty Is herself. In
many urban sluma where disintegration has gone
further than in modern society as a whole, the

dreary business of the modern industrial world.
The Rhenne, on the other hand, moves ever deep-
er into the hidden meanings of those games which
fascinated her earliest years, in that simplicity of
heart which s the only true maturity.

MESTRE ANGELINA

single-parent family is the rule rather than the ex-
cepticn. Throughout modern society, the divorce
rate, already astronomical, Is rising rapidly. And,
of course, it s taken for granted that the nuclear
family 1ls merely a temporary arrangement lasting
some twenty yeara or sc while the children grow up,
after which the couple (if still together) will be left
alone. The disintegration of the social fabric takes
place not only in space but in time. Traditional mald
sees herself as one step Iln a contiouous process
(traditlion) stretching back tothe first ancestors and
forward to posterity. She will happily plant trees
whoee fruits she will never taste, which will reach
maturity in the time of her great grandchildren.
Modern maid has no sense of continuity with her
family’'s past,far less that of her town or village,
and she has no ldes where or how her great grand-
children will be living.

Faced with the chaos and Isolation of a fragment-
ed and meaningless society (If it can really be call-
ed a soclety at all), it is little wonder that one in
six malds and one in nine men are now treated at
some time for mental disorder (to which we muast
add the thousands who suffer without seeking treat-
ment).

No modern theory or ideclogy can offer any sol-
ution to the situatlon, for all the notiona of soclety,
class, politics ete. of the last 400 years have been




formed from the observation of a society in vari-
ous stagea of disintegration. We are now entering
the terminal stage of that disintegration.

What, then, is a healthy integral society ? It is
almply the adaptation of a group of souls to the
material conditions which they are temporarily in-
habiting, in accordance with the divine Norm
| {Thamé) established from the dawn of human life. A
| traditional ecivilisation, like maid herself, iz a mic-
rocosm of the whole created order; thus, just as the
cosmos is founded upon the four elements, air, fire,
earth and water, so traditional civilisation is found- |
ed upon the four estates: the Halela (air), the schol-
ars and prieatesses who give society its intellectual
and spiritual direction; the Raihira (fire), the prin-
cesses, nobles and warriors who administrate -and,
if necessary, defend the society; the Magdala (earth),
the largest estate of craftmaids and traders; and the
Pacecia (water), the bonded estate who are servants
and helpers to the other three.

It may be thought that the aystem of estates would
generate tensions such as the class tensions of mod-
ern society; but this is not so, for the system is co-
operative rather than competitive. The social body
reflects the human body itself — the Haiela are like
the head which thinks, understands and decidea; the
Raihira like the arms which do and defend; the Mag-
dala like the torso wherein all the vital functions of
the organiem are carried out; and the Paccia like the
legs which support the rest of the body. It is no more|
| possible for an integral society to war among itself
: than for the parts of a body to quarrel among each
| other.

But all the bodily parta are worthless without the
heart, which in traditional symbolism ie the seat of
pure Intellect (as opposed to earthly reason); the fac-
ulty by which maid perceives the Divine Reality un-
derlying the appearances of the material world. The
heart in the social body corresponds not caly to the
Straven (those who have renounced estate in order
to pursue the contemplative life) but to the spiritual
orientation of soclety as a whole. A soclety which

, ceases to be God-centred cannot long remaln cooper-
} ative. The different estates are no longer pursuinga
- common purpose; chaos and disintegration rapidly

L\

crowned by the Pope and there was a rough like-
ness of the four estates: priesthood and monast-
ic orders (Haiela); feudal lords (Raihira); craft-
smen and traders (Magdala) and serfs (Paccia).
Firstly the “Halela” became corrupt, putting
themselves on the same level as worldly prin-
ces. As a result, the “Raihira”™ saw no reason to
obey them. Thus began the rule of the corrupt "Rai-
hira”, greedy and rapacious without the direction
of the “Halela”. The Protestant “reformation” la
the culmination of the “Raihira™ revolt against
priestly control. However, under the tyranny of the
corrupt “Raihira”, the "Magdala” — especially the
rich and decadent urban elements — grew restless.
Their revolt is typified by the French Revolution.
The result was not the triumph of the true Magdala
principle, but of its inverted parody — a society
dedicated to ‘making’ in the most inferior sense;
a vast industrial slum in which a handful of rich
capitalists exploit the mase of the population In
factories and sweatshops. Against this new tyranny
comes the “Paccia” revolution of the present cent-
ury. Brutal and tyraonical in its Communist and-
Fascist manifestations, subtly, crushingly all-per-
vasive In the western techno-bureaucratic state, it
everywhere paves the way for the final disintegrat-
lon of the social fabric.* Regular readers will not
be surprised to learn that this fourfold process is a
mlcrnc?nm of the four Ages of world-history.
Without this diagnosis the modern disintegration
cannot be understood. Even with it there is no sol-
ution except that society should return to the prim-
ordial God-centred matriarchy and to the true mic-
rocosmic social order. This may seem far from
modern political possibillty. But the final chaos is
beginning; and when all the falsehoods have destroy-
ed themselves, only the truth will remain.

supervene. Recent history provides a striking ex-
ample of this. Medlseval Furope, although highly
decadent and patriarchal, nonetheless maintained

a crude approximation of the traditional system. It
was, at least nominally, God-centred. Kings were

®

*We must note that the modern proletariat s no more a
true Paccla than the industrial bourgeoclsie la a true Mag-
dala, but only its inferior parody. The proletarian ls oot
bound In sacred bonds of love and honour to a lawful mis-
tress, but a mere wage-slave, bought and sold at so
much an hour by the highest bidder. The traditional paxit
despises such helotry. Nor are we claiming that there
has ever been or ever could be a true soclalism or
democracy in which ‘the people’ rule, but only that
the parodic “Paccla” spirit |s dominant and that

the rulers are oo longer “gentlemen of private
means” with a carrupt Magdals mentality, but

waged politiclans and spparaichids with a corrupt

Paccia mentality. MESTRE ALETHEA




Matriarchal History

Haiela Cantré

TUWARD the latter part of the Age of Bronze* many great disturbances shook
the earth, for slowly, century by century, decade by decade, that noble Age of
Heroes was drawing to a close, and the dark corruption of the Iron Age was al-
ready beginning to manifest itself. The most terrible sign of this was the
gradual decadence of Calre, the capital of the great Wesatern Empire and of
Abolrai {'ﬁtlnntla’] as a whole under luxurious infidel Rayins (empresses) such as
Kermis. Finally the corrupt continent was submerged beneath the waves of the
Atlantic. The submergence of Abolral was generally welcomed In the " Middle

World® of Europe, for the Empire had turned from
a teacher and protector to a corrupt and oppressive
force. But rellef was short-lived as patriarchal
barbarlans from the east began to infiltrate and
conquer the Middle World. The situation was saved
by the Great Crusade of the western Amazons (see
“The Great Crusade™, TCA 15) and a peaceful con-
federation was set up somewhat on the lines of the
old Empire.

It was some three hundred years after the Great
Crusade that Suanti, the Halela Cantré, was born.
Far in the north-west, the salnts, sages and poets
of Rhennesland (not yet Rhennisraihir) were devel-
oping what was to become the world's last great
cultural expression of the primordial matriarchal
tradition, but Suanti and her people knew but little
of this, being at the opposite extreme of the Middle
World, in Drumati, perhaps in the area that we now
call Turkey. Suanti belonged to a rich and powerful
Ralhira family. Her mother was a vesard — a local
noble ruling a large manor and sitting on the gov-
erning council of a wealthy mercantile city. It was
a worldly and unspiritual society, more concerned
with money and politics than with Truth. Most
people were believers, but, llke modern Christlan
churchgoers, their faith had little bearing on their
lives. The upheavals of recent centuries had dis-
rupted the traditional way of life in which all things
are understood in the light of their transcendent
gignificance. The Intellectual decline of the Iron
Age was already drawing near, and without adequ-
ate guidance every sort of error and heresy was
springing up. The Scriptures themselves were often

*The Age of Bronze lasted for some 10,000 years and ended
about 5,083 years ago, glving place to our present Iron Age.

used to support worthleas opiniona, and the Halela
were too lgnorant to confute them — Indeed, they
were often the originators of them. Into this world
came Suantl as a purifying force. Her work began
from the earliest possible age, for it is said that
she was the most turbulent of bables and that no-
thing would prevent her from screaming and crying
except the invocation of God's holy Name — Hall
Inanna! The house was thus filled with the chant of
Hail Inanna from morn 'till night. This was a sign
of things that were to come.

As a child, Suanti waa enchanted by the storles
and teachings of the Scriptures. She thought and
apoke of little else, continually asking questions
about religious matters. Her parents found thia
embarrassing and considered it to be in poor taste
— religion, they thought, was a fine thing in its
place, but one shouldn't take it too far. These were
their private feelings; however, even in those times
they could not bring themselves to say anything so
blatantly profane, nor to belleve that it was right
If stated so explicitly. Therefore Suanti was an em-
barrassment.

But things became worse, As Suantl grew older
and began better to understand the Scriptures, she
was continually quoting some passage or other and
wondering how this or that feature of the life she
saw about her could be reconciled with cur Lady’s
words. She intended no criticism by such questions,
but was genuinely puzzled. Later, when she was in-

troduced to the varlous people of heretlcal opinlons

who visited the home, she asked them question after
question until they were [orced to admit the contra-
dictions and absurdities inherent In their notlons.

o



She did not set out dellberately to confute them,
for she was no scholar or philosopher. She just
had a simple, straightforward mind which was al-
ways seeking the Truth. Nonetheless, at least one
philosopher left the house In anger, declaring that
ghe would not come to a place where the children
were so lmpudent.

Unsble to understand the conventional ‘wisdom’
of the day, or to keep silent, SBuanti was soon re-
garded as a fool and kept away from important com-
pany. She spent much time wandering the grounds
of her mother's estate, often playing musical Instru-
ments and singing devotlonal songs. She was greatly

o
U

- singlng and dancing in the streets, they were
quickly caught up by the Infectious rhythm and
’} beauty of the chant. This was a qulet town where
: . even an unfamillar wagon passing through would
bring people to their doors. It was not surprising
' Y then that they dropped their work and followed
Suantl along the streets. What was surprising was
the way they clapped thelr hands and joined In the
chant. When she stopped In the town square, every-
one was there. She climbed onto the pedestal of the
dachara (an outdoor shrine consisting of a life-sized
atatue of Inanna in a roofed enclosure, often placed
in the central space of towns and villages) and, as
the chantlog ceased, she spoke of

captivated by the thought that Inanna - 'ﬁr;"'i"'#i!‘? —
had once been a little child : T S} A eI ,ﬁ:? = the love of God. All who
and spoke of It often. This ] 5’25"&"‘ KJﬂlﬁﬁﬁxm:% heard her were greatly mov-
only served to increase [ % Tan ~aH  ed. Moat gradually went back
doubts about her mental = rc":-.f to thelr work, but a group of
wellbelng. ' #-ﬁ (2, '.f_{ e thirty or more would not

She would often dance 7 "'ilr leave her. They wanted to

and aing by herself In the
great walled garden. One
day, at a loss for a song,
she began to chant rhythm-
leally the Name of God:
“Hall Inanna, Hall Inanna’
Quickly it fell Into a very * 3
natural, tuneful rhythm, [\SJA003
and she felt herself drawn |{) cAVLR, |
Into an ecstatlc state. The | (% H:"f A
x

garden seemed transfor-
med Into a walled para-
dise like those she had LT
seen depicted In the old paintings by
true spiritual artists of another generation which
her mother kept in an upstalrs room. The chant he-
gan to grow In power and momentum until she real-
ised that other volces were jolning with hers. She
looked about, and it seemed that angels were all
around her, chanting and playing bells and drums.
Then the child Inanna approached her, robed and
crowned, and Her volce was clear even above the
chanting. “Go forth, " she said, “and carry My
Name to all the world.” The vision of Inanna dis-
appeared, and without more ado, Suantl left the ga
den and went out onto the road which led to the
nearest town.

The people of the town could not see the angels,
but they felt the supernatural Influence about her.
Curfous at first to see a well-attired Ralhira mald
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hear more.
These became her first
“ dlaciples. In the following
I"T‘“ montha they cleaned and re-
tﬁﬂ\' furbished the old dachara,
2% . brought fresh flowers and
#’_ | offerings, and made It their
‘63| regular meeting-place.
A&/ Gradually more of the
3 townspeople came to the
suanga (chanting sessions
— named after Suanti). In-
apired by God, Suanti
spread the cult of the child
Inanna which captured many hearts; she taught love
and compasslon for all creatures. She taught that in
thia late age It Is very hard for us to come to God
through pure contemplation, for we are greatly In-
ferior to our foremothers. But God is present in
Her Name. She hae glven us this method of chantlng
Her Name because lt I8 very simple and stralght-
forward. Therefore it s especially appropriate to
these last ages. People were very attracted to the
beauty of this movement — the music and dancing
and flowers. When heretlcs and worldly people
came to challenge her, Suantl simply questioned
them as she had when she was a child, untll the
falsehood of thelr vlews became apparent even to
themselves.
Suant! became known as the Halela Cantré — the

.ﬂ'#",
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Without doubt It Is thamé (sometimes known by the classlcal name of
themis). This Is a Rhennish word Impossible to put Into modern English.
Truth, justice, harmony and order all have some bearing on It, but Lt (s
greater than all these. It I8 the law by which all matriarchy lives.

> TWhe Maingpring
of Matriarchy

LY

*What would you say ls the heart and core of the matriarchal life ? :

a

; % So it s a morallty really ?

seasons pass in thelr cycle, each plant and tree
growa In the form ordained for It. In the same way
there are forms and patterns ordained for human life.
The difference Is that maldkind s free to break her
thamé, for mald means she-who-has-choice. Things
are not simply physleal ‘accidents’, Every material
thing reflects some aspect of the divine Reality. As
we have often explained, the moon I8 not simply a
lump of rock, nor the sun a ball of gases. They are
the material incarnation of transcendent Principles
which were before any material things existed and
will be when all the worlds are dust. Every flower
reflects some part of the Truth (as was explained In
detall In TCA 14). Thia ls because nothing comes
about slmply by the accident of evolution, but follows
Ita thamé — the pattern lald down by God from the
beginning. Llkewlse every cbject of human craft is
equally a reflection of Reality (for example; the
symbolism of the wheel is explained in TCA 11), and

No. There ls a moral aspect, but thamé does not necessarily have anything
to do with morality — for example, the seasons of the year are thamé; a

plastic bag la athamé (against thamé). The law Is not a human thing especi-
ally — It governs all things. The stars move In their appointed courses, the

for the same reason. God has lald down the thameé of
all human crafts. The wheel, and every other thamé
object, is fashioned after a divine pattern passed
down by tradition over countless centuries. Likewlae,

Holy Chantress, and the hearts of the whole town
were captivated by her meassage of love and simple
devotion. But nelther she nor they realised that
Inanna was preparing the ground for much greater
things — a new Crusade across the Middle World. A
Crusade from east to west Instead of from weat to
east. A Crusade whose weapons were to be drums,
bells and flowers |nstead of swords and arrows. In
our next [ssue, If it la Inanna’s will, we shall tell

the story of the other Great Crusade. DONNA JULIA

every aspect of human life, from its social struct-
ures to its games, I8 governed by thame. But unllke
the stars or the seasons, mald ls able to move out of
thameé — to Invent her own artificial soclal struct-
ures, to neglect the sacred crafts out of greed, pre-
ferring methods which have no splritual value but
greater material advantage. But once the natural
sacred harmony has been broken, things run out of
control; we are quickly [aced with wars, tyranny,
soclal breakdown, massive pollution, a vast bulld-up
of thermo-nuclear weapons which nobody has the pow-
er to atop and a hundred other uncontrollable crisea.

-
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# Is the matriarchal order part of thamé ?

Very much so. From the most anclent times the fem-
Inine principle has been symbollased by the sign of
Venus: © and the masculine principle by that of Mars:
d (some late veralons deplct the cross as an arrow).
Now In each case the clrcle represents spirit and the
cross represents matter; thus the former deplcta
aplrit dominant over matter and the latter deplcts
matter dominant over spirit. This Is still underatood
by modern astrological authoritles (see, for exampla
Teach Yourself Asirology. pp. 29 and 31). Actually It




is metaphyalcally impossible for matter fully to
dominate spirit, since the very existence of matter
Ia wholly dependent upon the Spirit " from Whence all
comes, Whereto all must return”: hut the cross set
above the circle at an angle of forty-five degrees in-
dicates the dominance of matter so far as that s
possible.

Now thamé [s precisely the dominance of Spirit
over matter — the ordering of all material things In
accordance with the divine Harmony. Thie is the very
essence of the feminine principle. Athamé, on the
other hand, ls precisely the dominance of matter over

spirit — material advantage and merely human notlons
are set against the divine Norm. This la the maucullnel
priociple; and it s metaphysically inevitable that once
these Inverted values begin to
take hold upon society the mat-
rlarchal order will quickly be-
come subverted and patriarchy
wlll supervene. Once thia has
happened, we have entered the
vicloua cycle known as mascul-
Ist-materiallsm. Civilisation
will move further and further
from thame until there i3 a
complete atheiam, a total sub-
verslon not only of human eraft
but of nature herself. This is
the situation which the modern
world ls now rapldly approach-

ing.

# But you sald that matter can

| ing kernel of spiritual truth has been losat, and

nnl;r the external physlcal agpect remains. Some-
) times a modern sclence may become not merely
a degenerate residue, but an actual inverted or
diabolle parody of a traditional science, as in
the case of nuclear physics (see " Black Alch-
emy”, TCA 12). But however athamé things may
become, they can never break away from thamé.
Nothing can exist apart from the Truth, and the
modern world has actually produced nothing new,
nothing of its own; only a serles of Inversions, per-
versions and degenerations of the Truth.

Actually, in the profoundest sense, it is not pos-
sible for a soclety to move out of thamé at all, for
just as the cold and dark of winter Is part of the
thame of the seasons, so
this Iron Age Is part of the
thameé of the historieal
cycle. Even the most pro-
fane and athame manifeat-
ationg of this Age of Irkalla
{the Queen of Darkness)
serve only to fulfil the
greater thame of cyelie
manifestation. Nonetheleas,
the fall from thamé In the
maodern world (8 made up of
indlvidual human cholces,
and those who choose to llve
out of thamé suffer both
materially and spiritually.
Ag the scriptures tell us:

“ That these dark latter

never wholly dominate splrit.

That is quite true. No creature can ever be wholly
without God, for God Is the essence of exlstence — If
any creature were wholly without Her, it would cease
to exist. Similarly, In the human realm, nothing can
be wholly separate [rom thamé. As is shown elae-
where In this issve, the athamé soclal systems of the
last few hundred years are simply stages In the
breakdown of the traditlonal thamé social order. Sim-
llarly, every modern sclence is a degeneratlon of one
of the traditional sciences. Every traditional science,
from mathematics to geology, I8 concerned primarl-
ly with discerning the Inner Reality velled by the
outward forms of nature. The modern sclences are
residues of these traditlonal sclences, and may be
lkened to empty shells or husks from which the llv-

days should come upon ye,
wasg It not known before the dawn of time?... Evil
must needs arise and be triumphant, and the dark
mistress have her night of power. Yet dark Is the
path of them that prepare her entry, and swiftly
shall they behold the night of blood. For she s
the dragon that doth devour her children, and
casteth her children into the lake of fire.”

% How can those of us still living In the profane
world bring our lives eloser to thamé ?

Firstly we must try to remove negative Influences
from our lives — and especially from our home

C'environments — and to replace them with positive

ones. The first thing to go (If it is there) should be

televislon. The manifold disruptive power of this
Contd. p. 22




SPRING

Correspondence of the sacred calend-
ars for the seasons of Moura and
Spring for the years 5082 and 5083 of
the Iron Age:

5082: Moura: Feb 19th - March 19th
- : Hlatus: March 20th
5083: Columbina: March 21at - April 17
Maia: April 18th - May 15th
Hera: May 16th - June 12th

Major Festivals

EASTER: Passion (Moura 28th), Hiatus
(=), Resurrection (Columbina 1st),
Spring Equinox (March 19th - 21st)

LADY DAY: Columbina 5th (March 25th)

EXALTATION: Maia 14th (May 1st)

Minor Festivals
MAIA'S DAY: Maia st (April 18th)

ROSARY DAY: Maia 3rd (April 20th)

ANTHEA'S DAY: Hera 10th (May 25th)

Easter

Easter heralds the glorloua rebirth of
the year at the Spring, the banlshment

of the rigours of Winter and Moura and
the ascent into the realms of joy and

light. It is not simply the year 5083 of
the Iron Age that Is born, but the Eter-
nal Year beyond earthly time, which
every year reflects. This year is eap-
eclally dedicated to the Genla Madrla

THE COMIN

festival meanim}
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Rhea, who rules the deepest wisdom,
time, the earth, mumility, stability,
the home and the consolidation of all
enterprise .

Mot the earth alone, with her sprou-
ting seeds and blossoming trees, ls
ritually reborn with our Lady Inanna
at Easter, but also every human soul.
It is for this that all the purifications
of Moura have been preparing, that
the soul may be cleansed and ready
for her new birth.

PASSION: On this day, the year, and
time itself, diles with Inanna. The
primary symbol of the day is the
equiarmed cross of matter, repres-
enting the spreading of the divine
light throughout fallen Creation by
means of Inanna’s Sacrifice of Her-
self. The willow, the tree of sacrif-
ice and purification, s the tree of
the month of Moura, and especlally
of this last day.

The solemnity and sorrow of the
Pasalon are marked by prayer and
meditation on the seasonal mystery.
Hot splcy buns or cakes Ilmprinted )
with an equiarmed eross have been
assoclated with this day from anclent
times.

HIATUS: A day outside the year, out-
side time, on which our Lady's life-
less corse hangs from the central
plllar of the netherworld, the lowest
part of the World Tree, and all nature
mourns.

All activity ls kept to the bare

.ﬁ
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minimum; periods of silence and fast- Her death and rebirth. It is a festival
ing are observed. Altars and shrines of pralse , fulfilling the anclent paean:
are decked with black, all statues and * All nature shouts with a single volce
pictures removed, the only decoration the praises of cur Lady " . Golden
being sprigs of yew, the tree of death. trumpets of daffodils proclaim their

A vigll of prayer and contemplation i8 pralse from altar and shrine.

often maintained until Resurrection In the days after Easter, our Sover-
dawn. elgn Lady walked over the new-creat-

ed world, blessing all Her creatures
RESURRECTION: The culmination of with Her presence. The earth ia our

the great festlval of Easter, this day sister, and this day we pray for the

celebrates the rebirth of our Lady return of all things to their first

Inanna and the rebirth, with Her, of  perfection. PPV

all the world. We celebrate Her ret- .

urn and our rescue from the black Exaltation @
chaos of extinction, the fate from The Exaltation of cur Lady as Queen

which the Sacrifice of Inanna protects of Heaven, crowned by the Genlae,
us. This is pre-eminently a festival of the shining Daughters of Heaven, la
rejoicing and galety. The day begins  the third joyous festival of Spring.
at dawn with the first Rite of the year, Qur Lady rules the three realms of
the altar decked in white for purity, heaven , earth, and the underworld,
and gold, for glory. Her Light reaching every corner

The Importanot symbol of the resurr- of the universe. Flowers decorate
ectlon crosa or [ora, discussed else- homes and shrine: red and white
where in this lssue, I8 rivalled In flowers and ribbons adorn the altar,
popularity by the egg, representing and large statues of our Lady are
the seed of life. Eggs are exchanged crowned with flower-garlands.

G Tk

as presents, used (hard-bolled) In Communion, the Sacrament through
tossing or juggling games. and form  which we become one with our Lady,
a central part of the festival fare. was Instituted on this day. In the

Warm bread rolls break the Hiatus Heavenly Temple, our Lady breaks
fast, and ‘ Easter blacuits’ (thick the hread of Her sacrifieial body and
frult shortbread) and custard tarts are pours out the wine of Her Spirit; it is
also traditional on this day. the essence of this act which Is re-
flected in the earthly sacrament.

Lady Day

Inanna I8 the Princess of the World New year's calendars are available at $
and this day celebrates Her return to g1 post free, containing a wealth of

full soverelgnty over Her realm after traditional illustration and information,
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trouble ua that when that time shall come that you are
called to your reward there shall be no princess to
rule over us in your stead. "

“My loyal subjects and my dear friends, ™ replied
the rayin, “long has it been our happiness and our
delight to serve ye with such amall ability as we poas-
eas, yet long have we feared ua of thia moment. I
must take counsel of my ghostly mother Inthis thing.”

After long consultation it was decided that to be
sure only the most worthy and puissant maid should
be the new sovereign, a task of great difficulty
should be impozed. It was decreed that any mald who
should build such a ship as could ride as well upon
land as on the sea, and sall it up to the palace gates,
a hundred miles from the nearest shore, should be-
come princese of the land and have the rayln's four
sons in marriage. And this decree was announced
over all the land and In the lands beyond.

Now some way from the palace there llved a mald
who had three daughters. The elder two were wise
and cunning, but Brithe, the youngest, was a simple
child, fit only to feed the chickens. This mald forth-
with sent her two eldest daughters as apprentice to a
shipwright, and when, after a year and a day, they
returned, she said to the eldest: “Can thee build a
ship that will sall as well upon land as on the sea?”
“Ay, ma'am, quoth that first-born, " If any can do it,
that {s I." And 80 saying, she set off with her tools to
the wood. On the way she met with an old dame who
asked her whither and wherefore she went. “I am off
to the wood to make a door for our house,” she re-
plled. “Well may [t be so, " quoth the old one. The
daughter sawed and hammered and hammered and
gawed day long and night late untll the ship was all
but finished. Then, when she drove in the very last
nall, why, there before her was a fine, half-hatch
farmhouse door.

~“aathe magic ship

#. -  (DNCE UPON A TIME, in those days when the roads to Abalon were paved
5 with sllver and the streets within her paved with gold, there lived a rayin
i in Rhennisral that had four sons and not a single daughter. Each time she
prayed for a malden-child to bear her name and to rule her ranyam ; and
“=4% = each time another son came to her. At long and at last, her courtlers and coun-
-." .+~ sellors became troubled within them and approached her, saying: ®Most honoured
and beloved mistress, many years have we enjoyed your graclous rule, and have seen
v+ the white halrs of wisdom added to the royal radiance of your crowned head. But now we do

After thie the second daughter took her turn.
Again she met the old dame whd asked her whither
and wherefore she went.” I am off to the wood to bulld
a wheelbarrow,” she replled. * Well may It be 80, "
quoth the old one. Well, the daughter sawed and ham-
mered and hammered and sawed day long and night
late, and a right good ship began to take shape. And
when she put In the last nail, why, there before her
was a fine, sturdy wheslbarrow.

Well, after this, Prithe declared her intention of
golng to bulld the marvellous ship. Everyone laughed
but off she set without so much as a nall upon her
person. On ber way she met that same old dame, who
agked her whither and wherefore she went. "I am off
to the wood to build a ship that will sail as well upon
land as on the sea,” she replied. " Well may It be
so,™ quoth the old one. Brithe began piling up logs
and branches in a shape that seemed to her to re-
gsamble a shlp. Those who passed by laughed right
heartily when they saw It, and heartler still when she
told them what It was supposed to be; but when she
threw on the last branch, why, there stood the flnest
ahip you ever lald eyes upon. She climbed inside and
bade the ship take her to the rayin's palace, and off
she salled across the meadow, with a falr west wind
behind her.

Well, she had not travelled !ong before she came
upon a mald hopping on one leg acroas a great plain
and moving as fast as the wind itself. " Who be thee
and why hop thee so on one leg?”™ "I be Swift,” re-
plied the maid,"and my other leg Is tled up under my
akirt, for else would [ be at the four ends of the
world before I could stop myself. " “ Why, thee do be
a wondrous mortal, to be sure, ™ quoth Brithe.” Will
you not care to join me on my journey to the royal
palace where [ mean to wed the four princes?” "Most

™
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willingly, * quoth she, “for I have hopped here
three hundred years, and have never yet seen any
thing so wondrous as thy ship.”

Off they went together, and they had not travel
led far when they saw a mald kneeling with her ear
pressed to the ground. " Who be thee, and what do
thee 7" asked Brithe. “ Why, it is springtime,” re-
plied the maid, "and there is naught that I like more
than to hear the fleece a-growing on the backs of the
sheep, for I am Hark and I can hear all things.”

Well, she soon accepted the invitation to join the
ship, and they had not travelled

]

the distance at nothing that they
could see. * Who be thee and
what do thee?” asked Brithe.*A
bundred miles off,” replied
the maid, * there is a tree cov-
ered with apples. I am shooting
maggots out of the apples, for |
my name Is True-Eye."”

Before long she jolned the
ship on its journey, which had
mot progressed far when they
saw a group of trees moving
acroas a plain. As they came
closer, they saw that a mald
was beneath, carrying them.
As she came to a great oak,
sbhe pulled it out of the ground
with her right hand, and added
it to the bundle on her should-
er. “Who be thee and what do
thee?” asked Brithe. "I be
Strong, " replied the maid,
“and I be gathering timber to
build a house, *

Soon Strong had joined the company, and after they
had gone a little way, they came upon a mald sitting
In a great valley and catching every bird and beast
and other sort of creature that came into that valley,
and when she had caught them, they seemed at once
to disappear. “Who be thee and what do thee 7" asked
Brithe. " [ be Vittle” sald she,"and I am doing no
more thing than satlsfying my hunger, *

. Well, it was not long before she was In the ship
aloog with the others, and before much longer they

eocurse of a mighty river, but now there was not so

eame to a great gully which must once have been tha@
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much as a drop of water. As they sailed up the
gully, they came to a great waterfall that cas-
caded into the gully with a nolse like thunder.
But before it reached the dried-up river bed,
every last drop disappeared Into the mouth of a
) mald standing at the bottom. " Who be thee and
what do thee?” asked Brithe. “1 be Quaff,” re-
plied the mald, “and can you not see that [ be tak-
ing a little drink 7" " Why, thee do be a wondrous
mortal to be sure, ™ quoth Brithe. “Wlll you not
care to join us on our journey to the royal palace

THE -RAYIN-CALLS
HER-ELDEST. SON

where I mean to wed the
four princes?” ® Most will-
Ingly,” quoth she, *for I
have been drinking at this
stream three hundred years
and have never yet seen any
thing 20 wondrous as thy
ship, which can sail up a
dry gully as well aa up the
river itself. "

So off they sailed until
they were arrived at the
rayln's palace. The wond-
rous ship was quickly seen
from the palace windows,
but it was some time before
any came to greet them. "1
wonder what la happening, ”
quoth Brithe. “That ls scon
told” quoth Hark, and put-
ting her ear to the ground,
she sald: “The rayin Is In
consultation with her coun-
sellors. She says that there
must be more testa, The
guests are to be given elght
hundred roast oxen and the
same number of lambs and of hoga, and fifty loaves
of bread to go with each of them, and if they cannot
eat them all they are to be sent back whence they
came. " “ Al me,” quoth Brithe In despalr,“it were
better we had not come at all.” “Do not lose hope,”
sald Vittle, “until I have trled myself at this task.”

Out came the rayin and her retinue. “Greatly
welcome ye are,” gald she “and It would behove me

111 did I not feed ye as a royal party-should be
fed. And If ye can eat as a royal party should eat,
then my childer shall be yours most surely, and
my ranyam in time to come’
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Into the palace they went, and the massive feas
was set before them. Vittle made short work of it
and cried,” Why, this Is a goodly fore-course to a
meal; [ am right eager for the feast to begin. " Nor
was It long before she had put away every last mor-
sel in the palace.

“Ye have eaten well,” gaid the rayln, “and now
ye will be thirsty.” She clapped her hands and In
came a troop of servants bearing five hundred hogs-
heads of ale, and the same amount of beer, of cider
and of wine. “Al me,” whispered Brithe ® now It were
truly better we had never come.” “Do not despair,”
sald Quaff, “until I try what I may do. " Quaff made
short work of the drink and was soon calling for more
until no drop was left In the palace.

When they retired, Brithe sald “I hope that there
are no more tests for us now.” “That Is soon dis-
covered” sald Hark, and laylog her head to the floor
sha sald “The rayin has summoned her eldest son to
her. He Is the swiftest runner in all the ranyam, One
of us must race with him to fetch a flagon of water ]
from the well at the world’s end. But in case he
should have difflculty In defeating us, the rayln has
appointed a cunning sorceress to help him.” “Al me”
said Brithe, "We may as well board our ship and set
sail for home.” “Do not lose hope so qulckly” quoth
Swift, “Not untll I try what I may do,”

The next day the race began, and although the
young prince was fast, Swilt was far faster. Indeed,
she had gotten the water and was half way home be-
fore he was half way out. On the way back she met
him and stopped for a moment to speak to him. Since
he was a lovely and begulling boy, she talked a little
longer than she had intended, and he sat down by a
tree and enticed her to take a little reat, leaning her
head upon his shoulder. But this was all part of the
sorceress s plan, for she had given the prince a
sleeping pin, and as scon as Swift closed her eyes,
he put It Into her head and she fell fast asleep. Taking
up her flagon, he began to run swiftly home.

Now Hark, putting her ear to the ground, had
heard all this and told the otheras. “Let ua depart for
home as soon as we may” sald Brithe. " Not untll I
try what I,may do” sald True-Eye, and, putting an
arrow to the string, she took careful alm and shot

a hair. Swift, understanding what had happened,
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the prince a hundred yards from the gate.
 “Well, ye are a right good company” quoth
the rayiln, “and well have ye passed every test.
Yet I am not ready to glve away my sons, and
although ye have won the right to them, I do
pray that you will take as muech of gold and
treasure as ye can carry with ye and be ye quit
at that, " Brithe was not happy at this, but felt that
she could not refuse a mother’s request. Sadly she
turned to go. “Wait a little,” gald Strong “and let
me try what [ may do. Strong gathered together
all the tallors in the ranyam and asked them to
make her a cloth bag. They sewed for seven days
and seven nights, and when the company went to
the palace to take their treasure, the rayin sent
out a great cart drawn by six oxen, loaded with
gold and silver and every kind of jewel. Strong
threw It all Into her bag, cart, oxen and all and
called for more. Cartload upon cartload came until
there was no treasure left (n the palace. * Come,
come,” cried Strong, “ we have hardly covered the
bottom of the bag yet." In went plates and cups
chairs and tables, beds, cupboarda and wardrobes.
Finally, in went. the maldservants and menservants,
soldlers and statesmalda, counsellors and court
iers, until the only thing left in the whole palace
was the four princes. " Come, come,” sald Strong,
“I still have not all that I can carry.”

Then the rayin laughed. * Well have ye passed
this last test,” quoth she, “ye have earned your re-
ward and ye shall have It.” And the very next day,
when the palace was put back in order, preparation
was begun for the wedding. When at last It came,
the celebratlons lasted a year and a day, and the
last day was better than the first, and even Vittle
and Quaif had enough to satiafy them.

COMMENTARY

Space parmits only a brief commentary upon this
story, which Is found In countless versions from
Ireland to Indla. Brithe Is the holy Innocent — the
soul purged of worldly cunoing and ready to accept
the Initiatic path (cf. the Fool in the Tarot). This
path comprises three stages: 1. The preparation of

test of her guileleas truthfulness. 2. The gather-

the sleeping pin out of Swift's head without hnru:.[nE % the ship of the aoul, which, In this case, entails a

untled her other leg, and, picking up the prince’s
empty flagon, sped to the well at the world's end,
filled it up, and arrived at the palace, overtaking

©

Ing of the acattered fragments or ‘powers’ of
the soul. They are six In pumber, representing

the six planets revolving about the sun, or the
Contd. p. 22




,rCHAINs OF ‘FREEDOM’

The illusion of ‘liberty’ is a tool of oppression

-

MENTION of the role of the Paccia in traditional so-
clety often draws forth a very predictable reaction
from the modern person — a belief that personal ser-
vice rendered by one mman being to another ls some-
how degrading and allen to buman dignity. Actually,
this is a pecullarly modern point of view. Every tra-
ditional person would regard the bond of love, duty
amd service (binding upon both parties) in the pur-
suit of a sacred functlon to be the highest dignity of
mmanity. What would be considered degrading s the
modern wage-slavery, which, devold of any personal
bond or spiritual meaning makes mere tools or used-
fhings (which is precisely the meaning of the term
“employee’) of human beings. If for a moment we can
drop the Indoctrinated modern prejudice, it becomes
clear that this ls the obvious and natural view of the
matter.

The propaganda machine of modern ‘education’
and the media is serving powerful vested interests In
presenting inverted notlons of ‘freedom’ and ‘dignity.
As the soclologist A.M.Hocart has pointed out:
“Heredltary service has been painted in such dark
solours only because It s incompatible with the ex-
isting Industrial system. * Incompatible because it
fmvolves human relationships and mutual responsibil-
ities which can have no place in the world of faceless
buresucracy and the cash nexus.

Milllons upon millions of people In non-European
ecountries have had a meaningful and satisfying way
of life smashed In order to integrate them into com=
munist or capitalist factory systems, and this ‘free-
dom® has always been the cynical pretext. Milllons
upon millions of people sincerely and naively believe
in this ideal of freedom; but that does not alter the
fact that from its invention by the philosophers of the
wp-and-coming bourgecisie In the elghteenth century,
it has never been anything except a tool of exploitat-
ion and oppression.

Just as social notions of ‘freedom’ are used to
promote social slavery, so notions of intellectual
*freedom’ are used fo promote mental slavery. Vast
mambers of modern people take pride In the thought
that they * have thelr own opinions”. If one of them
should ask my oplnion upon some question of theo~

logy or philosophy, and I reply *1 do not know, I
will have to ask my teacher” , she will probably
langh, saying that I should not slavishly follow dog-
mas, but should have my own opinlons. But note
how illogically one-sided this is. Suppose Iam
asked a question on some point of chemistry or bi-
ology and I do not know the answer, go I simply in—
vent something out of my own head. That same per=
aon will think me mad. If I do not know the answer,
I should ask someone who does, or look it up. So
(according to the modern view), in chemistry or
biology I should never make up my opinions, but
always go to knowledgeable authorities. In philo-
sophy and theology I should never go to kmowledge—
able authoritles, but always make up my own opin-
lons. What Is the meaning of this one-sided *free-
dom of opinion” ? The meaning is very simple: only
‘aclentlflc’ materialism is ‘real’. Everything else
l: just “a matter of opinion”, This is the technique
by which ‘ scientiflc’ materialism maintains its
monopoly over the modern mind.

*1 cannot accept hierarchies” is another parrot-
cry of ‘freedom’; and it is nonsense. Tell your em-
ployer (user), the Inland Revenue, the police that
you cannot accept hierarchies! Again ‘freedom’
only serves to grant a monopoly to the hierarchies
of patriarchal materialism. No serious alternative
can be constructed because nobody will accept any
authority except that which is thrust upon them by
force. Who benefits? The answer 18 obvious. The
impersonal, exploitative hierarchy of money power
I8 free to destroy every natural hlerarchy based
upon human and sacred values. The notlon that any
goclety can live without hierarchies (or would be
happier if it did) is simply balt for the trap.

So what 1s human freedom?1Is it just a lie? No.
True freedom lles |n following one's own sithamé —
one’s inner harmony — pursuing the sacred craft or
vocation that one’s own inner nature calls one to and
thus coming closer to one’s own true Self, which is
not other than God Herself — not merely being ‘em-
ployed® for someone else’s purposes. This s the
one true freedom which all the freedoms’ of the
modern world are specifically designed to destroy.
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THE GREAT LIE

THE CONCEPT of the “march of progress’ is the modemn world’s justification of Y-
itself. To every criticism It provides the ready reply: "Things were worse in the past {f8
_ and will be better in the fature.” Every problem caused by ‘ progress’ can be solved K

by more ‘ progress’ . Twentieth-century western society is regarded as the height
of human achievement; its rapid spread to every corner of the globe is seen as
necessary and desirable. This is purely the result of blindness: blindness both to
the true nature of the modern world and to the inner meaning of the traditional

life which ‘progress’ has all but destroyed.

The exclusively outward vision of the modern mentality sees the prob- f‘ FARN
lems, difficulties and limitations of life on the material plane and sets :)"., 9 .w
out to ‘solve’ them on the merely physical level. The resulting series £ -
of ‘solutions’ 18 termed * progreas’. Does it on any level represent a
real improvement over the life lived In comparative contentment and
harmony for many thousands of years? The superior physical capabil-
ities and control-over the environment exercised by modern technolog-
leal society may be evidence of progress of a sort — cartainly in the
awesomeness of its destructive power. However, it not only contains

the seeds of its own destruction in its heavy depend-
ence upon rapidly diminishing natural resources but
in the process poisons the earth which grows our
food, the seas and the very alr we breathe.

The medical and other humane aspects of 'pro-
gress’ are often used in its defence. Let us leave
aside the many specific criticisms that might be ad-
vanced against this claim of ‘progress’ — the fact
that while some diseases have been eliminated,
others, such as heart diseases and cancer (the latter
often directly attributable to pollution, radiation and
other side-effects of ‘progresse’) have Increased
dramatically; the fact that one in five hoapltal beds
are now occupied by people suffering from iatrogen-
ie diseases (thatis, diseases caused by the side-ef-
fects of medical treatments); the fact that clalms of
greater modern life-expectancy are often based on
tendentious and inappropriate comparisons (do not
Christian scriptures speak of human life as “three-
score years and ten” 7). Let us leave these aside
and simply polnt to the fact that technology must be
judged as a whole. There could not be a society
which produced life-support systems and did not also
produce thermo-nuclear bombs and nerve-gas, The
whole momentum of progress ls based on the notion
that whatever can be done shall be done; and once
done, It I8 Irrevocable. Everyone would like to *dis-

£

*Forward, ever forward!™

invent’ the atom bomb, but it cannot be done. More
people have been killed by ‘progress’ in the last
half-century than in all the plagues and persecut-
ions of the Middle Ages put together.

Put even this is not the most fundamental point.
The whole purpose of progress is to increase the

. sum total of human happiness. Are people happier

under the regime of ‘progress’ than they were be-
fore? If progress has ralsed living standards in the

.most cutward and superfilelal way, it has also in-

creased expectations. People on the whole are far
more discontented, and the whole industry of ad-
vertising (on which all the other Industries depend)
Is wholly devoted to the continual stimulation of
dissatisfaction and the creation of artificial ‘ needs!
But more important than any of this, the ideology.of
progress ls a pseudo-religion which has,for most:
people destroyed the spiritual meaning of the “old-
fashioned’ view of life, which was the last remnant
of true tradition. The result of this is an overwhel-
ming sense of meaninglessness which has settled
on society as a whole. Its effects are soaring crime
rates, divorce rates, rates of mental disturbance
alcohollsm, illegitimacy, sulcide, drug abuse ete.
Belief in ‘progress’ originates in athelsm. Ev-
ery God-centred society recognises that all things
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began in God and have since declined; the doctrine
of the four ages being a systematic expoeition of this
process. If one discounts God, it is necessary to
believe that everything began in the primordial
slime and has since improved, the theory of evolut-
fon being the typical application of this notion to life
em earth and bumanity in particular. It follows from (|
ihis latter view that buman society, human knowledge
amd buman intelligence have been improving from the
earllest times, the present representing the highest
stage yet attained. The ' progress’ which has produced
smch disastrous results is seen as the direct cutcome
of great advance in human knowledge. The scientific
materialism which provides the basis for ‘' progress’
amd underlies all modern thought is held to be the su-
perior product of the superior intelligence of modern
meaid, and to relegate traditional thought and tradit-
#mmal knowledge to the realm of uninformed ignorance.

It is a mistake to suppose that the scientific and
Mmchnical knowledge of the modern world is an entire-
by new phenomenon, and that the only reason why a
mehnological society was not created long ago was the
igmorance of traditional people in these matters.
‘Bhere are numerous evidences to show that the very
apposite was the case. Metal artefacts found in Am-
arica, made of an alloy which only the most recent
@echnical advances can duplicate, are estimated to be
seven thousand years old. Seals from ancient Sumer
of shout the same period show all nine planets of the
solar system, while Pluto was only 'discovered’ by
modern science some fifty years ago. Electric bat-
teries, steam engines, submarines — all these were
designed and even occasionally used (for temporary
amd trivial purposes) many centuries before their
modern’ invention’,

It was not lack of knowledge which deterred these
amcient cultures from initiating modern-atyle* prog-
ress’; it was lack of stupidity, lack of ignorance
sbout the fundamental nature and purpose of human
Hfe on this earth . The very existence of ‘progresa’
is evidence of a massive intellectual degeneration in
tmme with the latter days of the Iron Age — a concent-
ratiem on* things' and ‘' facts’ as opposed to Intellect-
mml amd spiritoal principles. The attitude of the mod-
«xm world to the traditional world is that of the child

_ Temn't read, but I've got more sweets” — and

ional Institutions of the crafts, social forms, re-

lation to nature have been upturned, replaced

with gadgets, mechanical contrivances, chem-

ical formulae and above all an overriding bur-

eaucratic tyranny which calls itself benevolent.

Few would deny that factory work (s unsatigfy-
ing and eventually soul-destroying, as opposed to
the crafts which were designed to lift the soul to-
ward the Source of life, the Spirit our Mother, and
which, furthermore,engaged the body and mind in
the production of a truly worthwhile artefact. The
very recreations of traditional life had their inner
meaning, very different from the bombardment of
novelty and trivia which fills most modern people’s
leisure time. All activity was ultimately related to
the Centre, which is the Spirit, all life revolved
about it, and each mald was in touch with her own
transcendent Centre through the actions of her daily
life. Even the more degenerate traditional societies
of the Iron Age continued to preserve this to some
extent. ‘Progress’ has eliminated it.

Ironically, in its quest for perfection, which car
never be found on the material plane, ‘progress’
lose sight of the only true perfection which is God
Herself. In conceiving time and life as a straight
road leading ever forward, whereas it is in truth a
circle, it exerts itself in looking along the eirecum-
ference for that which can only be found at the Cen-
tre. Solutions give rise to new problems, cures
cause disease, Increased comfort increases dis-
content, precisely because a particular degree of
limitation and suffering is part and parcel of this
world system. ‘Liberation’ and ‘progress’ are
words that can oanly truly be applied to the soul in
her journey toward God. As the soul ascends towar
the Spirit, she is freed from the cyclic flux of mani
featation and attains her true heart’s desire, to
which every earthly hunger inwardly aspires. * Pro-
gress’ not only cannot satisfy the fundamental year
ing of the soul, but in its concentration upon the
merely physical and cutward, actually tightens the
chains of matter which bind the soul to this world.

. This then I8 the Great Lie from which so many
of the errors of the modern world proceed: the lie
which denies the past and its traditional wisdom,

alnst ‘progress’ and the possibilities which re-

who says “['m lots cleverer than those other kids — % - Ignores the present, both its grisly witness ag-

e sweets themselves are in fact polsonous pills.
“Progress’ has robbed human life of its inner
meaning, its relatedness to the Spirit. The tradit-

main inherent in the human soul, and focuses on
the future, which it is all set to spoil and destroy.
DONNA CHRYSOTHEMIS
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called the Celtic cross, despite the fact that, like all
metaphysical symbeols, It is universal, and is found
in many diverse parts of the world.

Since it is a symbol of such fundamental import-
ance, there can be no question of our expounding the
full range of its significances In an article of this
length and scope; but we may give some indication of
its general meaning,

The cross by itself, as we have previously ex—
plained, depicts the celestial ray, or world-axis (the
vertical line) penetrating a particular level of mater-
ial existence (we must bear in mind that matter
strictly means “all that ls not pure Spirit”, and that
the physical is only one modality of matter). Now,
since the forms of all things are ideas in the mind of
God, it is not until the divine ray of Her form-bear-

. ing Light touches the material plane In question that

the matter of that plane can take on forms, and any
thing can exist. Once the ray strikes ‘the surface of
the waters’ (the term applied to a material plane in
a state of non-differentiated formlessness) a world
will develop. In the case of the physical plane, the
world in question is the physical universe as we
know it.

The fullest form of the cross is in fact a three di-
mensional figure with the three lines running north-
south, east-west and up-down, all intersecting at the
centre. In other words, we have a horizontal cross
transfixed by a vertical line. In this three-dimensi-
onal figure, the horizontal ¢ross corresponds to the
full extension of the world in question In the four di-
rections of matter (the four physical directions have
their precise analogies on all non-physiecal planes),
while the vertical line is the celestial ray or world-
axlis. It is true that the cross Is rarely modelled or
Plctured In this three-dimensional form; but every

* Needless to say, we are not referring to the Christlan
erucifix, nor to the historlcal events represented thereby,
but to the cross as a very anclent metaphysical symbol,

Symbolism: The Fora

THE FORA, or Resurrection Cross, is one of the most fundamental of meta-
physical symbols. It 18 especially associated with the western matrlarchal tradit-
lon, being the standard of Rhennisraihir, the last great matriarchal empire, whose
homeland was in Britain. Indeed, so closely is itassoclated with the Rhennes and those
patriarchal tribes which took over much of the Rhennish tradition, that it is commonly

form of eroas depicted In traditional usage is by im-
plication either a ‘vertical® or a ‘horizontal” crogs:
although this categorisation is slightly compllcatad
by the fact that just as everything ‘below’ Is a re-
flection of something ‘above’, so the horizontal cross
is a “shadow’ of the vertical cross, with its north-
south axis playing the part of the celestial ray in a
limited and reflective mode.

The croas of the four seasons, described in our
last issue, I8 a good example of the horizontal eross:
there the solstitial (winter-summer) axis plays the
part of the celestial ray, although the most import-
ant part of this cross is the centre, corresponding to
the fifth and ‘transcendent’ season of Moura. This is
Important, because it ls clear that the centre s pre-
cisely the point at which the vertical axis transfixes
the horizontal cross. Another important point illust-
rated by the cross of the seasons Is that the horizoo-
tal eross ls a rotating cross, subject to movement
and change in the flux of material existence, while
the vertical axis remains motionless and Immutable,
and [a the “still point’ about which the movements
and mutations of the changing world take place, and
is the ‘unmoved mover’ which governs all these fluc-
tuations. This corresponds to the Scriptural dictum:
“Earth moves, but Heaven is still.”

The horizontal cross is eminently a symbol of
quaternity, four being the number of matter, and
corresponding to the four elements of the physical
world (which have their analogies on other levels of
material manifestation). Here the centre of the cross
corresponds to the fifth element of aethyr, which is
actually the first-created, from which all the others
proceed, and which containa in itself all the conflict-
ing tendencies of the four in perfect equilibrium. It
is for this reason that aethyr is non-differentlated
and imperceptible, since the tangible manifestation
of the elements is precisely due to their warring

—_ﬁ'



disequilibrium which maintains their continual flux
and motion. Aethyr thus corresponds reflectively to
the non-manifeat Point. It is for this reason that the
fifth alement is sometimes called spirit, and, in
many contexts, symbolises the Spirit Herself.

In Chinese numeration, the cross represents the
mamber ten, and the Latin X is only the cross placed |
on its side. Here we must note the relationship be-
tween the quaternary and the denary, expressed in

, the Tetrakys: 1+2+3+4=10, Ten, of course, is the
mamber of the historical cycle, whose four Ages are
of rapidly shortening duration, the ratio being 4:3:2:1.
Various geometrical symbols relate to the funda-
mental meaning of the horizontal cross. The cross

. emclosed within a circle @@ shows the extension of
e four directions within a given world-aystem,
smd thus relates the horizontal cross to the
wheel (cf “Symbolism”, TCA 11), the outer
xim being the most consolidated peint of
manifestation — ‘the world’, or, better,
“fhe mold’, a Rhennish word desig-
mmting ‘this material world’, as op-

world-axis (cf “Symbolism”, TCA 8 and 16) and
Avala itaelf, being unfallen, represents the
realm of the Archetypes, where things are still
perfect Forms, rather than the broken and im-
perfect reflections of them upon the world of
matter (as such, it corresponds to the hub of the
wheel, just as the Tree corresponds to the axle).
The four rivers represent the extension of the Div-
ine Ideas, first as perfect Forms in the Archetypal
realm, and then out into the world of matter.

Mow the whole movement of the last Ages is
away from the Centre. Life in all its aspects tends
ever more toward the rim of the wheel and immers-
ion In the lowest and most material aspects of ex-
istence. The modern materialist civilisation ap-
proaches the extreme point of this tendency; but
the tendency has been present for several thou-
sand years, especially since the collapse of
the Western Empire. It was thus neces-
sary for the people of the last matri-

archal cultures to make use of a
symbol which focuses upon the

posed to the cosmos. For this reas-
am, this symbol has been used in ast-
wology to represent the earth. The flgure
also implies the rotation of the horizontal
exoss, as does the swastika, which has half-
Bmes tangential to the (undepicted) circumfer-
emce, indicating directional motion — but in this
Batter case the reference is not to the movement of
ghe world itself, but to the operation of the Principle
| , wpon it. The circle with a point at the centre (O) long
wmwed astrologically to represent the sun, corresponds
#» cyclic perfection — the integral realisation of all
Whe poasibilities inherent within a particular world-
system: literally (or rather, pictorially) the alpha
amd the omega.

Now the fora is often considered to be only an-
afher form of the earth sign, but this is not so. The
tzme significance of the fora can best be understood
My recalling that the first explanation that young
cilliren are given is that it is a picture of Avala.
Avwala_ the paradise of the Daughter, has the Tree of
Lille at its centre, and from directly beneath this

flow four rivers, down the axial mountain, Car-
sealas . in the four cardinal directions. After the
. Sl of maidkind, a circular wall was placed about
" e orchard garden. Thus the croas of the fora re-
peesents the four rivers, the circle the wall and the

Centre to the virtual exclusion of
the totality of the cosmic whole. The
symbol has been used in all ages, but to-
ward the latter part of the Bronze Age, its
use became more marked, and in the Rhennis-

raihir this trend received its most extensive
development. It was seen in Temples and displayed
above them, it was seen in public architecture, up-
on the banners of legions and the flags of most loc-
alities. The multitude of eivil uses of the fora on
everything from royal standards to the insignia of
craft guilds indicates the assertion that every area
of life operates legitimately only insofar as it pro-
ceeds from its celestial Archetype. The rayin rules
only as the regent of God. The craftmaid creates
only after the Pattern laid down in the Real world
of perfect Forms. The householder, the scholar,
the farmer and every other maid perform a sacred
function which can be rightly understood only in the
light of its perfect and eternal Prototype in the
Real world.

The constant reiteration of the fora had a
profound ritual effect of centring and re-minding.
It was one of the most powerful ritual influences
for warding off the disintegration (de-centring)
movement of the age for the longest possible time,
and after the fall of Rhennisraihir and the invasion

oesiral point the world-Tree. Now the tree is the of the Rhenneland itself, it has played an import-
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Maia’s Day

On this first day of
< the central month of
: Spring, we celebrate she
for whom the month is named. Mala may be called
the soul of Spring. She is the spinner, the first per-
son of the Moira trinity, the life-giver of the vale of
illusion. In her negative aspect, she spina the illus-
lons which snare the soul. In her positive aspect,
she is the provider of all earthly benefits and all’
earthly beauty. The maypole dance and other ribben
dances are traditional to this day and to the month.

Rosary Day

The Rosary is the perfact devotion, engaging body,
mind and soul in prayer and meditation upon the
cyele of the coamic mysteries. A single rose ls
placed before statues and shrines in token of the
rose-garden which the Rosary represents.

Anthea’s Day

Anthea is Our Lady of the Flowers, and all flowers,
blossoms and fruit are hers. Wild flowers and
blossoms are gathered and offered in her honour.
Homes and porches are decked with flowers.

COMMENTARY from p. 16

six directiona (north, south, east, west, up and
down) about the Centre. In each case, Brithe takes
the position of the Spirit, the supernal Sun or un-
manifest Point, which, on the microcosmic lavel,
ghe reflects, while the six helpers all represent
symbolic aspects of the Spirit (Iln some cases one
of them has powerful breath), although in some
patriarchal versions, various faneiful and irrelev-
ant powers are introduced. 3. The winning of the
Ranyam. The feats of Vittle and Quaff, and espec-
ially Strong signify a control over and ‘contain-
ment' of all material elements. The four princes
correspond to the four elements of matter with
Brithe taking the role of the Quintessence — poly-
androus marriages in which a maild may take up to
four husbhanda are traditional in many matriarchal
cultures. For more on the symbolism of marriage
see “The Huntress and the Bride”, TCA 16.

THE FORA

ant role, both exoterically and in certain secret rit-
ual uses, in holding the Rhennes to their tradition
and protecting them from infidel incursion. Now, as
the first seeds of the new Golden Age are beginning
to be sown, the fora takes on a new significance as a
device of re-centring, of re-minding, of re-form-
Ing . Slow it will be; at first almost imperceptible.
But as surely as spring must follow winter and day
must follow night, the sacred Empire shall rule
once more upon the earth, and this dark, troubled
world shall behold the light of Truth.

THAME from p.T1
Trojan horse was discussed at length in our last is=
sue. A television in the home is a shrine to Irkalla.
But there are many subtler forms of influence
which, even if unperceived, are of great effect. Ath-
amé materials such as plastic and nylon should be
avoided where possible and replaced by natural ones.
At least for some time one should see by the light of
a pure flame rather than by artificial electric light-
ing. Maids, at least (it is easier for them), should
learn to wear more traditional clothing and reject
the masculinised or trivial styles pushed upon them
by the modern world. Every form with which we
aurround ourselves reflects either the centreless,
inharmonious influence of the profane world, or
some degree of thamé — and each of these things af-
fects us In subtle and profound ways, whether we are
aware of it or not. Slowly but surely we must reduce
‘he athamé influences about us and replace them with
objects that are ln harmony with Truth. -
Exactly what is tham# and what athamé in every
case can be learned only by experience and by contact
with those who live closer to the true Way. And this
brings us to the most vital point. Externals are Im-
portant. But thamé is a whole way of life and thought.
One may begin by reducing the level of one’s com-
promise with the late-patfiarchal world, but the ev-
entual alm must be to leave it. One must be moving
toward life in a traditional matriarchal community
ruled by the harmony of thamé. Every blow struck
against the influences of discord which surround you
is an effective step In the right direction: but in the
end, thamé Is a total way of life — and it is to that
life that all the stepe must lead.
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The Dhilosophy of Fun

A PROTESTANT minister once asked a little girl if she knew who
Jesus was. “Yes, replied the girl, “he is someone who goes about
looking for anyone having fun and making them stop.” All too often in
the Protestant world, religion is associated with dreary joylessness.

Yet anyone who has any experience of a traditional matriarchal

sommunity, where the whole of life is governed by
= religioua principle, will agree that an over-
waelming sense of fun s one of its most prominent
s=aracteristics.

The exuberant maypole dance is, among tradition-
2l peoples, a religious observance, and its symbol-
=m serves to make clear the authentic traditional
a=imde to the world, the flesh and fun. The pole it-
self is the central pillar of being — the world-axis,
waile the many coloured ribbons raying out from it
are all the events and phenomena of manifestation.
The dance, In which all manifest things weave and in-
s=rtwine, making elaborate patterns, is the dance of
existence itself, The maypole belongs to Mala, the
greator of all manifestation, and it is she, in her
o=m month, that we celebrate.

But, it will be asked, is not Maia the illusion of
=aterial existence? Should we not be transcending
Ser rather than celebrating her? Well, certainly the
world of appearances must be transcended, and those
Sedicated to the Contemplative Life practiase auster-
sies, withdrawing themselves from all sensual at-
tachment to the world. But the majority of traditional
folk follow the gentler and slower way of the Active
Life, pursuing the sacred paths of the traditional life
= this world.

It is a full life: full of hard work and exuberant
slay. The entire attitude to life is based upon our
Lady's words: = Love the world, but love it for that
i is an echo of Eternity.” Everything we do is done
= the light of that knowledge. Every meal we eat is
gffered to Her, and every meal i3 a feast. Even If -
== have only a little pulté and potling, it is nicely
spiced and attractively presented, accompanied with
good home-brewed ale and surrounded with a festive
atmoephere — for every meal is a sacred occasion:
=of a2 Protestant sabbath, but a traditional holiday
{=oly day).

All the world is but the play of 8he Who has
“langhed all the world into being”, The things of this
worid are but reflections of the Archetypes of the

Real world. We are not tempted to “take life seri-
ously”, precisely because we know the serious mean-
ing which llea behind the cutward activity of this
world, and do not confuse one with the other.

The Protestant world, on the contrary, takes life
very seriously. Under a cloud of drabness and self-
denial, it built the factorles, banks and bureaucrac-
ies which dominate the modern world. Now self-de-
nial is out of fashion and we have a life based upon
“the pursuit of happiness " — but this is only the
Protestant mentality inverted. Clinical depression
has reached epidemic proportions. One need only
take the phrase “the real world” to see the differ-
ence between the modern and traditional attitudes to
life. To the traditional maid it means the world of
perfect Archetypes upon which all the beauty of this
world s based. To the modern person it does not
even mean  this material world”, but always ref -
to the most dreary and squalid aspects of it — as if
only suffering and ugliness were ‘real’ and beauty
was some sort of illusion. In a world without mean-
ing, perhaps it is.

Modern folk ‘pursue happiness’ by working In
dreary factories in order to earn money to buy the
vulgar and superficial products of other factories. In
their greed for personal gratification, they adopt the
morality of alley cats, which they call ‘permissive-
ness’. They are incapable of the simple, childlike
sense of fun which throws itself fully into games and
tales. This offends their notion of ‘the real world’,
which is just the old Protestant puritanism distorted
and stripped of all integrity. The modern world has
no values except the pursuit of happiness — the bet-
terment of life in this world. Well, just go to any
commuter station and watch the long faces pursuing
happiness and try to guesa how much they have found.

On the other hand, of all the traditional matri-

- archal folk I have known (and that is a great many), I

have seldom met one who was not genuinely happy
and full of good old fashioned fun.




