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PREFACE

A preliminary version of this translation was pre-

pared for a class in ancient religious literature at Har-

vard Divinity School, when it became apparent that no use-

able translation of the De Dea Syria was available. The

Loeb edition, with text and translation by A. M. Harmon is

an interesting attempt to render some of the flavor of the

Ionic dialect of the piece by utilizing an archaizing En-

glish. The results, however, leave something to be de-

sired from the point of view of readability. This edition

should make this interesting and important document more

generally and readily accessible.

The translation has been the primary responsibility

ofESMr N AtEridge;F EheVintroduction’, of Mr. Oden, although

both contributed to the whole project. Prof. Edward N.

O'Neil, of the University of Southern California, deserves

a special word of appreciation. He made many valuable

suggestions on both text and translation and saved the au-

thors from numerous errors and infelicities. Our thanks

al'SoRtofProf NN Be tz e feoraccep tingthisEpicceNforMehe

Texts and Translations series.
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INTRODUCTION

TteisSdifficult tgioverstate the case for the impor-

tance of The Syrian Goddess to the student of ancient re-

ligion. After guiding us on a Cook's Tour through various

renowned shrines of Phoenicia, the work's author leads his

readers to Hierapolis (ancient Mabbug, modern Mambij),

whose myths he recounts and whose temple and cult he de-

scribes in detail. The accounts and descriptions, claims

the author, are based upon information he obtained himself

infwisiting the "Holy City" ‘and in questioning the city's

inhabitants, some of whom were well versed in the city's

holy lore. It is in this claim to a firsthand knowledge

of Hierapolis' religious traditions, a claim substantiated

by other accounts ancient and modern,l that the unique

value of The Syrian Goddess lies. Other roughly contem-

porary descriptions of the religion of Hierapolis, or of

the pagan religion of Phoenicia and Syria in general, are

usually based upon material with a long and complex his-

tory of transmission. For example, the Phoenician theol-

ogy attributed to Sakkunyaton, which is valuable despite

the material's problems, as Eissfeldt, Albright, and oth-

€ is preserved only in Eusebius' collectioners have seen,

of material from Philo Byblios. The intriguing euhemer=

istic account of various Near Eastern cults, including

that of Mabbug/Hierapolis, in the 4pology attributed to

Melito of Sardis, is plainly a distinct and originally

Greek section of this Syriac work.3 Other descriptions of

the mythic traditions of Phoenicia and Syria in material

from the first four or five centuries of the present era--

one thinks especially of Jacob of Sarug's Syriac homily On

the Fall of the Idols, or Moschus' Phoenician theogony as

reported by Damascius4——have a similarly complex history
of transmission. The Syrian Goddess is both much fuller

and more immediate than any of these; and hence its claim

upon the attention of the student of ancient religion.



Authorship

Along with eighty-one other pieces, The Syrian God-

dess is attributed to the second-century satirictandernes

torician Lucian, who was born in Samosata, the capital of

the province of Commagene, but whose Ihite rarycarecrRca =

ried him throughout the Mediterranean basinTItahassbe=

come common to stigmatize Lucian as unoriginal EERN O

plainly second rate; but his Death of Peregrinus and True

Story are masterful, and the latter was a model for Eras-

mus, Swift, and others. Though the manuscript tradition

is unanimous in ascribing The Syrian Goddess to Lucian,

and though the work's Lucianic authorship was long unques-

tioned, the past two centuries have witnessed numerous as-

saults on the work's traditional authorship. Of the cri-

teria used to distinguish The Syrian Goddess from the

(certainly genuine) works of Lucian, two sténd euizs ((AL)

The Syrian Goddess is compbsed in Ionic Greek, a dialect

distinct from Lucian's usual Attic and elsewhere parallel-

ed among lengthy works attributed to LucianSonlysbysthe

Astrology, which many deny to Lucian;5 and (2) Lucian's

irrepressible satire is either skillfully hidden in, or

entirely absent from, The Syrian Goddess. It is possible

to answer both of these objections, since the pseudo-Ionic

revival of the second century6 could well have been the

putt of Lucian's satire, perhaps in deliberate parody of

Herodotus, and since there are passages in The Syrian God-

dess which many have read as typically Lucianic satire.

In the nineteenth century, Jakob Burckhardt defended the

work's authenticity on just these grounds,7 and Burck-

hardt's authoritative voice persuaded Theodor Néldeke,8
Franz Cumont,9 and others; but within the past few years

Hans Dieter Betz, for example, has argued that the sup-

posed hidden satire of The Syrian Goddess is hidden in-

deed, too much so for the work to be considered Lucianic.lo
The question of authorship is, then, unsettled. Camabdlak

the dialect of The Syrian Goddess does suggest a date of

composition in the second century; and the author's



familiarity with the several levels of tradition at Hier-

apolis may indicate a knowledge of Aramaic and thus per-

haps his upbringing in the Near East.

Trustworthiness

The basic trustworthiness of the observations related

in The Syrian Goddess is supported by a multitude of evi-

dence and stands independent of the question of authorship.

This is true even if the work is a Lucianic satire, for

effective satire may well have a factual basis, even if

that basis is then exaggerated or fancifully elaborated.

Many of the accounts in The Syrian Goddess, even those

which seem most absurd to a modern reader, are confirmed

by parallel descriptions given by Aelian, Macrobius, and

others in antiquity. For example, the bearded, seated

figure in the lesser shrine of the Hierapolis temple is

described similarly in The Syrian Goddess and in Macrobius'

Saturnalta (1.17.66-70); and both authors relate that the

citytcSinhabitantsicalll $thils®deityfapol 1o WAl so, \the

presence of sacred fish in the cult of Atargatis, who is

to be identified with the Syrian Goddess, is recounted in

The Syrian Goddess and finds literary confirmation in

Aelian's On the Nature of Animals (12.2) and in epigraphic

and archaeological evidence from other Atargatis cult

sites. Visitors to Hierapolis/Mambij in this century have

remarked on the similarity of the sacred area as described

in The Syrian Goddess to the traces of this area as visi-

ble in modern times.ll Especially instructive are coins
from Hierapolis. The fourth-century B.C. ‘bd-hdd coinage

portrays the Hierapolis priests with their dress as de-

scribed in The Syrian Goddess.lz And third-century A.D.
Hierapolis coins of Caracalla and Severus portray the

scene of the inner chamber (thalamos) precisely as de-

scribed inNrhe . Sy»ian Goddess.l3 The work's evidence,
then, can be confirmed and is to be relied upon in recon-

structing the religion of Hierapolis.



The Religion of Hierapolis

In keeping with the classical ethnographic tradition,

all of the deities of Hierapolis are given Greek names by

the author of The Syrian Goddess. Thus we read of the di-

vine pair Hera and Zeus, of a bearded Apollo, of Hermes,

Atlas, and others. But the author himself admits that the

god he labels Zeus is not called Zeus by the natives; and

behind each of the other deities named in the work stands

a native, Syrian deity. As we know from a host @i (@)claEhe

testimony, the goddess responsible for the title and named

Hera elsewhere in the work is Atargatis. Her name and at-

tributes encompass at least two (*A%tart and ‘Anat) and

probably all three ('ASerah, ‘Adtart, and ‘Anat) major

Canaanite goddesses. Her consort Zeus is Ba‘l Haddu, one

of the lead actors in the Ugaritic myths; and the bearded

Apollo is most likely 'El,l4 the grand patriarchal deity

of Canaanite religion whose divine decrees are a necessary

prelude to the undertaking of any major taction. This, at

least, is the growing consensus of scholarly opinion,

though Strong and Garstang15 near the beginning of this

century and Stocks16 somewhat later argued for the Anatol-

ian, perhaps originally Hittite, character of the religion

of Hierapolis. In any case, despite the Greek names given

the deities, the Near Eastern nature of this religion is

clear. A steward named Kombabos figures largely in a tale

related here; and his name is surely the same as that of

Humbaba, the guardian of IEtar's ‘cedar forest in the epic

of Gilgame&. The flood legend of The Syrian Goddess finds

its closest parallels with Semitic deluge myths, especialé

ly that of the Hebrew Bible. We have in The Syrian God-

deds a reliable account in Greek dress of the religion of

an important pilgrimage site in the Hellenistic Near East;

thus, the work is a source of major significance for the

study of the religion of Syria near the beginning of the

pEesenctReran

Bibliographical Note: Among the lengthier treatments

of The Syrian Goddess, the most noteworthy are H. Stocks,

"Studien zur Lukians 'De Syria Dea,'" Berytus 4 (1937)



’

1-40, and Carl Clemen's Lukians Schrift uber die syrische

Gotitengl(DersdlterOrientisvoll s 37 Wparti3/4; Leipzig: J.C,

Hinrichs, 1938), both of which contain full references to

earlier studies of the document. There is an excellent

bibliography of studies relating both to The Syrian God-

dess and to Lucian in Hans Dieter Betz, Lukian von Samosa-

ta und das Neue Testament (Texte und Untersuchungen zur

Geschichte der altchristlichen Literatur wvol. 76; Berlin:

Akademie-Verlag, 1961) 218-251. See also Robert A. Oden,

SRSd e sSEE BT e I anti s ST irda Bl el (H arvarsd Sl 9575) 8

forthcoming in the Harvard Semitic Monograph Series.





NOTES

l. See 3-4 below for references to a number of the

accounts which confirm this claim. An invaluable collec-

tion of material relating to the goddess worshipped at

Hierapolis and elsewhere is now available in Paul-Louis

van Berg, Répertoire des sources grecques et latines: Sauf

le De Dea Syria (Corpus Cultus Deae Syriae, 1. Les sources

littéraires, premiére partie; Leiden: E.J. Brill, 1972).

2. See Otto Eissfeldt, Ras Schamra und Sanchunjaton

(Beitrage zur Religionsgeschichte des Altertums vol. 4;

Halle: Max Niemeyer, 1939), especially 67-71 and 75-95,

and Sanchunjaton von Berut und Ilumilku von Ugarit (Bei-

trage zur Religionsgeschichte des Altertums vol. 5; Halle:

Max Niemeyer, 1952); and William Foxwell Albright, Yahweh

and the Gods of Canaan (Garden City, New York: Doubleday,

1968) 223-226, 244-247, and 259-263, with the references

cited there.

3. The Syriac text of (Pseudo-) Melito's Apology.,

from a sixth- or seventh-century manuscript now in the

British Museum, together with an English translation, can
be found in William Cureton, Spicilegium Syriacum (London:

Rivington, 1855). The case for the Greek origin of this
Apology's section on pagan religion is argued in detail in

the dissertation of Robert A. Oden, Jr. ("Studies in Lu-

cian's De Syria Dea," Harvard, 1975).

4. The text of the former was edited by M. 1'Abbé

Martin, "Discours de Jacques de Saroug sur la chute des

idoles," Zeitschrift der deutschen morganlandischen Ge-

sellschaft 29 (1875) 107-147. For Moschus, see, e.g.,

Albright, Yahweh and the Gods of Canaan 222-223.

5. A summary statement of the arguments against the

authenticity of the Astrology is offered by Hans Dieter

Betz, Lukian von Samosata und das Neue Testament (Texte

und Untersuchungen zur Geschichte der altchristlichen Lit-

eratur vol. 76; Berlin: Akademie-Verlag, 1961) 25.

6. This revival is reviewed by Francis G. Allinson,

"pseudo-Ionism in the Second Century A.D.," American Jour-

nal of Philology 7 (1886) 203-217.

7. Die Zeit Constantin's des Grossen (Leipzig: See-

mann, 1853) 182.

8. "Baethgen's Beitrige zur semitischen Religions-

geschichte," ZDMG 42 (1888) 473, n. 4, Noldeke says spe-

cifically that it was the reasoning of Burckhardt that

persuaded him of the work's authenticity.



9. Les religions orientales dans le paganisme ro-

main 4th ed. (Paris: Paul Geuthner, 1929) 12, n. 23.

10. TLukian von Samosata und das Neue Testament 24,

n. 4. Betz labels the author of The Syrian Goddess "der

fromme Verfasser" (24).

11. D.G. Hogarth, "Hierapolis Syriae," Annual of the

British School at Athens 14 (1907-1908) 197; and H. Stocks,

"Studien zu Lukians 'De Syria Dea,'" Berytus 4 (1937) 1-13.

12, Stocks, "Studien,TM 5. For a comprehensive®study

of this coinage, see S. Ronzevalle, "Les monnaies de la

dynastie de ‘Abd-Hadad et les cultes de Hiérapolis-Bam-

bycé," Mélanges de l'Université Saint Joseph de Beyrouth

23O 40) =825

13. Drawings of these two coins can be seen perhaps

most conveniently in Arthur Bernard Cook, Zeus: A Study in

Ancient Religion vol. 1 (Cambridge: Cambridge University

Press, 1914) 586, figs. 448-449, though anyone wishing to

see more accurate representations should consult the col-

lections of F. Imhoof-Blumer and Joseph Pellerin, referred

to by Cook (586, nn. 4-5). The coins are also' pictured or

discussed in most modern studies of The Syrian Goddess,

for which see the Bibliographical Note above.

14. This identification was first suggested by René

Dussaud, "Peut-on identifier 1'Apollon barbu de Hiérapolis

de Syrie?," Revue de l'histoire des religions 126 (1943)

147-148, and is now supported by additional evidence about

Canaanite 'El.

15. John Garstang and Herbert A. Strong, The Syrian

Goddess (London: Constable, 1913), especially 11-12.

15, USelehien,W =il



TEXT

The text reprinted here is basically that of the

third edition by K. Jacobitz in the Teubner series (Leip-

zig, 1910-12). MSS variants and emendations recorded are

those listed in that edition and in the edition of A. M.

Harmon in the Loeb series (London, New York, 1913). Only

variants significant for the translation have been includ-

ed here. For more recent study of the textual tradition

ORI heVan, c MRt tEclc SRTTs FeldesEmanuscriEshdeRhuce nt.

Seriptorium 6 (1952) 309-23, and the new edition in the

Oxford Classical Texts series by M. D. MacLeod (Oxford,

1972), in which the De Dea Syria has not yet appeared.

The MSS cited are:

IR Vaticanus 90 saec. X

E Harleianus 5694 saec. X

N Parisinus 2957 saec. XV

The editions cited are:

Leh. = Lehmann, Tieilipzic, w822 =31

Pindi="bindori, Leipzig, 1858

Eritn=rritrsche ERes EochyiN86/0=872

Jac. = Jacobitz, Leipzig, 1910-12

Harm. = Harmon, London and New York, 1913

Fdshta=8Dind HarmssJac,
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THE SYRIAN GODDESS

1L In Syria there is a city not far from the Eu-

phratessRiverssltiicicalled "Hire! (Holy)iandiit iis

the Holy City of the Assyrian Hera.l i Ehinlcthaitk

this was not the name of the city when it was founded,

and the ancient name was different. Later, when their

rites became important, the name was changed to the

present one. Concerningithisicity I am going to.de=

scribe whatever is in it. I will tell of the customs

which they observe in connection with the rites, the

festivals which they hold and the sacrifices which

they perform. I will also relate whatever stories

they tell about those who founded the sanctuary and

about how the temple came into being. I write as an

Assyrian, and some of the things I relate I learned

firsthand, but what happened before my time I have

learned from the priests.

2 Now then, the Egyptians are supposedly the first

men who formed a conception of gods, established sanc-

tuaries and sacred precincts and instituted festivals.

They were also the first to conceive of holy names and

to tell sacred tales. Not long afterwards, the Assyr-

ians heard an account about gods from the Egyptians,

and they established sanctuaries and temples in which

3 they placed images and set up statues.--In antiquity,

however, temples among the Egyptians were without a

sanctuary. --In Syria, too, there are sanctuaries al-

most as old as the Egyptian ones. Most of these I

have seen, in particular the one of Heracles at Tyre.

This is not the Heracles whom the Greeks celebrate

in song. The one I mean is much older and is a Tyrian

hero.

— e ———oo

I8 The word for holy, Len, and the name of the god-

dess would have been pronounced virtually the same.

b



i

4. &viL 88 nal &Aro Lpov év doLviun uéya, TO ZLbDvLOL

gyovoLv, ®Oc uEV adtol AdyouvoiLv, ‘AcTdPTINg gotlv: ‘AocTtdpTnV

5° &yd Sonéw TeAnvalnv &upevai: g &€ pol TLg TOV LPEwv

annyéeto, Edponng éotl Tfig Kdduou &dergefic. Tadtnv &°

¢oboav Ayhvopoc Tod PBooiAfjog Suyatépa, €mneldr Te dpavng

éyeydveev, ot ®olvireg T vnd €Tipnoavto nal AdOYOV Lpov

en’ odtTi éAreEav, 8TL €oboav nainv Zevg gnddee nal tO eldog

elc ToDpov dueLdduevog fiomace, nal uLv €c Koftnv @epwv

&niueto. TA8e uEV mal TOV dAAwv doLvinwv fjuovov, ual TO

vouLoua, T ZLddvLoL XPEOoVTAL, Thv Edpdnnv &eelouevnv €XEeL

¢ Tadpe TP ALl TOV 6E Vndv oln OUOAOYEOUOLV EVp®nNng

gupeval. 5. &xovol &€ ual dAlo PolvineS tpdv, obu ‘Acocv-

LoV, QAL AlyOmTiov, tolET HALRLIMOALOC EC ThY doLVvIinUNv

drineTo. EYd uév pLv odon Snwna, uéya 6& ual TESE nal

4oxoldy éotLv. 6. eldov &8 nal év BUORBAp uéya Lpov ‘Agpo-

8Ctnc BUBALNG, &v T unal TA SpyLa €¢ "ASwvLv &MLTEAEOLOLV:

£88nv 8t nal t& BpyLa. AéyouoL Yap &7 dv TO €pYov TO ég

"ASULY OO TOD oudc év T Xdon Ti ceeTépn yYevéodal ual

pvtiuny tod mddeoc TUmMTOVTAL TE EndoTtou £teog nal Fpnveéouot

wal T& BoyLa AmLTeEAdouvoLvmal oelol uneydAio mévdea &va TNV

yhonv totatal. émnedav 8¢ &motllwvTtal TE nat AmorAadowvTol,

TEHTA UEV natayllovoL TG *ASHULEL Snwc EAVTL VEUULL, UETQ

& tf &tépn HuEPN CéeLv T¢ nLv pudoroyvéouoL nal &g TOV

fhépa TEUTOLOL Mol TAC HEYAAAg Eupgovtal Snwg AlylmTiLoL

&nodovdvtoc “AmLoc. Yuvalrdy 6 dudoal odu €9€rovoL Eu-—

pdeodal, TtoLnvde Tnuinv énTteAéouvoLv:



158

4 There is another great sanctuary in Phoenicia,

which the Sidonians possess. According to them, it

belongs to Astarte, but I think that Astarte is

Selene. One of the priests, however, told me that it

is a sanctuary of Europa, the sister of Cadmus; that

she was the daughter of Agenor the king, and when she

disappeared, the Phoenicians honored her with a temple

and told a holy tale about her, namely that Zeus de-

sired her since she was beautiful, that he assumed the

form of a bull, seized her, and carried the girl off

with him to Crete. I heard the same tale from the

other Phoenicians as well, and the coinage which the

Sidonians use depicts Europa sitting on the bull,

which is Zeus, but they do not agree that the temple

is that of Europa.

5 The Phoenicians have yet another sanctuary, not

Assyrian but Egyptian, which camel to Phoenicia from
Heliopolis. I have not seen it, but it is both large

and ancient.

6 I did see, however, in Byblos a great sanctuary

of Aphrodite of Byblos in which they perform the rites

of " Adonils; andi T Nlearnedd aboutt theNrites They s ay:,

at any rate, that what the boar did to Adonis occurred

in their territory. As a memorial of his suffering

each year they beat their breasts, mourn, and cele-

bratelther rites olghou taEheMilandithcySpe Brorn

solemn lamentations. When they cease their breast-

peating and weeping, they first sacrifice to Adonis

as if to a.dead person, but then, on the next day,

they proclaim that he lives and send him into the air?

They also shave their heads, as do the Egyptians when

Apis dies. The women who refuse to shave pay this

1. The verb &muuvéoualL occurs in the text frequently

and sometimes with odd meanings.

2. On this ambiguous phrase, cf. R. de Vaux, "Sur

quelques rapports entre Adonis et Osiris" FRevue Biblique

42 (1933) 43-47. It can refer to a resurrectlon or an

apotheosis.



14

év uLf Nuéen énl mpiou Tfig dpng totavtal, B S &yopn

podvoLoL EelvoLoL maparéetal nal & uLodog €¢ thv ‘Agppo-

&(tnv Suoln vlyvetar. 7. elol 6 &vioL BuBAlwv, ol Aé-

youoL mapd o@loL TeddodarL TOV “OoLpLv TOV AlydmTLOV, MOl

Ta mévdea nal T SpyLa odn &g TOV "AdwviLv, &AL’ &g TOV

"OoLpLv mdvta mefooecdal. £Epdw 6& Huddev mal TASE mLOTA

SonédouvoL. HEQPAAN tundotouv €teoc €E Alydmtou é&¢ ThHV BUBAOV

AmiuvéeTal mMAdovoa TOV HETAEL mAdov EmTd Auepdwv, ual ULV

ol dveuoL @opéovoL Veln vavTLAln: TEEMeTal &€ ovdaud, A4AA’

¢c podvnv TNV BURBAov &miuvéetalr. ual &otL TO odumnav

Swibua. wnal todtol &udotou &teoc ylyvetal, TO wab Ened

napedvtoc €v BUBAp &yéveTo® nal TNV neainv édenodunv

BuBAlvnv. 8. &viL 8& nal dAro Swdua é&v Tfi Xxdon T BuBAlVn,

notanoe éu 1ol ALBdvou TOoD olpeoc éc TNV Bra éudLéol-

olvoua TP moToud “Adwvic éniuéeTar. O 6€ moTanog &ndoTou

gteoc atudooetal mal TNV Xpolnv bAdoag édomimnTtel &g THV

9dAracoav nal @oLVIOOEL TO TOAAOV ToD TMeEASYEOC AL ONUALVEL

tolg BuBAloLg Ta mévdea. wuvddovral € &TL TadTnoL THOLV

huéonoLly & "Adwvig &va TOV AlBavov TLTpdoreTal nal TO alua

¢c 1O Udwp Epxduevov AAAACOEL TOV MOTAULOV Mal TG A3 THV

énwvoulny 6u6ol. Tadrta uev ot moilol Adyovoiv. éEuol &€

TLg 4vnp BUBALOc &dAndéa Sonéwv A€yeLv €t€pnv &mny€eto ToD

nddeoc altinv. &Aeye 6 Ode: b "Abwvic & motaudc, ®

Eelve, 61L& ToD ALBdvou &€pxetaL® & &¢ AlBavoc ndpta

Eavddyedg éotLv: dvenol v tpnxéeg énelvnol tTfioLv AuépnoLlv

totduevolr Tnv YAV TP motoud énieépovol éodoav éc T ud-

ALOTA ULATOSEQ, B 6 yfi uiv aluddea TlOMoL® uol Tolde TOH

nddeocs ol TO FAllA, fTOIAEYOUGLYV, s8AAL o xden alttin. 'S uév

not BUOBALOG

1. #al woltol=~ to nal N: addedsto I'Eiby a later

hand.



1'5

penalty: For a single day they stand offering their

beauty for sale. The market, however, is open to

foreigners only and the payment becomes an offering

to Aphrodite.

7 There are some inhabitants of Byblos who say that

the Egyptian Osiris is buried among them and that all

the laments and the rites are performed not for Adonis

but for Osiris. I will also tell you on what grounds

they consider this account to be reliable. Each year

a head comes from Egypt to Byblos, making the voyage

in seven days, and the winds carry it by divine guid-

ance. It does not turn aside in any direction, but

comes only to Byblos. This is quite miraculous. It

occurs every year; indeed, it happened while I was

present in Byblos and I saw the "Byblian" head.l
8 There is also another marvel in the land of Byb-

los. A river from Mount Lebanon empties into the sea.

Adonis is the name given to the river. Each year the

river becomes blood red and, having changed its color,

flows into the sea and reddens a large part of it,

giving a signal for lamentations to the inhabitants

of Byblos. They tell the story that on these days

Adonis is being wounded up on Mt. Lebanon and his

blood, as it goes into the water, alters the river and

gives the stream its name. This is the general ver-

sion, but a certain man of Byblos, who seemed to me to

bet e lllangstheStruthy recounted another reason for the

phenomenon. This is his account: "The River Adonis,

stranger, comes through the Lebanon and Mt. Lebanon

has a quite ruddy soil. Then strong winds come up on

these days and deposit the earth, which is quite red,

in the river, and the soil makes it blood red. The

cause of this phenomenon is not the blood, as people

say, but it is the land." This is the account which

T e e e

1. There may be an untranslatable pun in these words:

They can mean "the head that came from Bybillos), aeorasthc

head made of papyrus."
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the man of Byblos gave me, but even if his version is

correct, I consider the chance intervention of the

wind quite divine.

Then I went up onto the Lebanon, a day's journey

from Byblos, upon learning that an ancient sanctuary

of Aphrodite, which Cinyras founded, was there. I saw

the sanctuary, and it is an ancient one. These then

are the ancient and great sanctuaries in Syria.

But even if they are like this, it seems to me

that none of them is greater than those in the Holy

City, nor could any other temple be more sacred nor

any other region more holy. In the temple are many

expensive artifacts and ancient offerings, many mar-

velous things and statues befitting the gods. More-

over, gods are readily manifest to the inhabitants.

For the statues among them sweat and move about and

give oracles, and a shouting often occurs in the tem-

ple when the sanctuary is locked, and many have heard

it. Certainly in regards to wealth it is foremost

among the places which I know about. For many trea-

sures come to them from Arabia, Phoenicia and Babylon-

ia and still more from Cappadocia. The Assyrians as

well as the Cilicians bring some. --I saw also what

is secretly stored in the temple, much clothing and

other items separated into silver or gold. --For in

the matter of feasts and festivals, among no other

peoples have so many been designated.

When I enquired about the age of the temple and

whom they consider its goddess to be, I heard many

accounts. Some of them were sacred, some profane,

some quite fabulous. Some were barbarian, and some

agree with what the Greeks tell. I aakilal sEabil them

all, but in no way do I accept them.
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Well then, the majority say that Deucalion,

called Sisythes,l founded the sanctuary. This is the

Deucalion in whose lifetime the flood occurred. About

Deucalion I have heard an account among the Greeks,

which the Greeks tell about him.2 The story goes as

follows:

This race, the men of the present time, was not

the first. As for that previous race, all in it per-

ished. These current men are of the second race,

which multiplied again from Deucalion. Concerning

those earlier men they say the following. They were

extremely violent and committed lawless deeds, for

they neither kept oaths nor welcomed strangers nor

spared suppliants. As punishment for these offences

the great disaster came upon them. Suddenly the

earth poured forth a flood of water. Heavy rains

fell, rivers rushed down in torrents, and the sea rose

on high, until everything became water,3 and all the
people perished. Deucalion alone among men was left

for the second race because of his prudence and piety.

This was the manner of his salvation: He embarked his

children and his wives into a great ark which he pos-

sessed and he himself went in. As he boarded, pigs

and horses, species of lions, snakes and every IdS et

creature that grazes on earth came to hiamessalsi o them

in pairs. -He welcomed all, and none harmed gl AGE

stead, from some divine source, there was great

friendship among them, and in a single ark all sailed

-

1. The MSS here read Iuuvdéa, i.e. Deucalion, the

Scythian. The emendation is a possible form of Xisouthros,

found in Berossus for Sumerian Ziusudra, the flood hero.

Cf. Pauly-Wissowa, Realencyclopadie IX.2,2135-38.

2. The Greek style is awkward, in this phrase and

frequently in the following section.

3. For mévto U6wp éyévovto, cf. Ovid, Met. 1:292:

omnia pontus erant. [O'Neil].
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as long as the flood prevailed. This, then is the

story which Greeks tell about Deucalion.l

13 What happened after this, however, is the subject

of a story told by the inhabitants of the Holy City,

and we may rightly be amazed at it. They say that in

their land a great chasm was formed and it took in all

the water. When this happened, Deucalion set up al-

tars and built over the chasm a temple sacred to Hera.

I myself saw the chasm. It is beneath the temple and

quite small. Whether it was large of old, and now

such a size as it is, I do not know. In any case, the

one that I saw is small.

Asa symbol of this story they do this: Twice

each year water from the sea is carried to the temple.

Not only priests, but the whole of Syria and Arabia

brings it and from beyond the Euphrates many men come

to' the sea and all bring water. First they pour it

out in the temple. Afterwards it goes down into the

chasm, and the chasm, though small, takes in a great

deal of water. In doing these things they claim that

Deucalion established this custom in the sanctuary as

a memorial both of the disaster and of the divine

favor., Such is their traditional account about the

sanctuary.

14 Others, however, think that Semiramis the Baby-

lonian, whose deeds in Asia are many, also founded

this site and that she founded it not for Hera, but

for her own mother, whose name was Derketo. I saw a

likeness of Derketo in Phoenicia, a strange sight! It

is a woman for half its length, but from the thighs to

the tips of the feet a fish's tail stretches out. The

Derketo in the Holy City, however, is entirely a wo-

man, and the grounds for their account are not very

e

1. This is not what our Greek sources rglgte. CiEM
Frazer's notes to Apollodorus in the Loeb ediltionT Vol el

50=562
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L
clear. They consider fish something sacred and they

never touch one. They eat all other birds, apart from

the dove. For them this is sacred. They think that

these customs came about on account of Derketo and

Semiramis, the first because Derketo has the form of

a fish, and the second because Semiramis ultimately

became a dove. Well, perhaps I accept the temple as

a work of Semiramis, but I certainly cannot believe

that the sanctuary belongs to Derketo. For among the

Egyptians, some people do not eat fish, and they do

not do this to honor Derketo.

15 There is another sacred account, which I heard

from a wise man, that the goddess is Rhea, and the

sanctuary is a creation of Attis. Attis was a Lydian

by birth, and he first taught rites pertaining to

Rhea. All the rites which Phrygians, Lydians and in-

habitants of Samothrace perform, they learned from

Attis. When Rhea castrated him, he ceased his male

life-style. He took on instead a feminine form and

donned female clothing. He went out into every land,

performed the rites, related his sufferings and sang

the praises of Rhea. On these journeys he came to

Syria. Since the men beyond the Euphrates accepted

neither him nor the rites, he established the sanctu-

ary in this place. Here is the proof: The goddess is

similar in many ways to Rhea, for lions carry her, she

holds a tympanum and wears a tower on her head, just
Al

as the Lydians depict Rhea. The wise manTM also said

about the Galli2 who are in the temple, that Galli

never castrate themselves for Hera, but they do for

Rhea and they also imitate Attis. This explanation

seems plausible to me but untrue, since I heard anoth-

er reason for the castration which is much more be-

lievable.

e e e e

1. The following is another case of rather simple

and awkward Greek.

2. Galli: the title of certain eunuch priests.
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16 I like what they say concerning the sanctuary,

since they agree in most respects with the Greeks in

considering the goddess Hera and the construction a

creation of Dionysus, son of Semele. For Dionysus

came to Syria on that journey which he made to Ethio-

pia, and in the temple there are many indications that

Dionysus is the founder. Among them are the foreign

clothes and the Indian gems and the tusks of ele-

phants, which Dionysus brought from Ethiopia. 1In ad-

dition, two gquite large phalli stand at the gateway.

On them is' an inscription: "These: phalli I, Dionysus,

dedicated to Hera, my stepmother." As far as I am

concerned;thi'sE sWsufficient®prool), Bt w158 E ekl

: ! : : e
of another holy objectTM of Dionysus which is in the

temple. Greeks erect phalli to Dionysus on which they

have something of this sort: small wooden men with

large genitals. These are called puppets. This, too,

is in the sanctuary. In the right part of the temple

sits a small man of bronze with a large penis.

L7/ These are the tales which they relate about the

founders of the sanctuary. Now I shall speak also of

the founding of the temple, how it came to be and who

built it. They say that the present temple is not the

one which was there in the beginning. That was de-

stroyed at a later time, and the present one is the

work of Stratonice, the wife of the king of Assyria.

I think that this Stratonice is the woman whom

her stepson loved. A physician's strategem brought

his condition to light, for when the misfortune over-

took him, he was unable to cope with the ailment,

which seemed shameful, and he lay quietly ill. He

suffered no pain, but his complexion changed complete-

ly and his body grew weaker day by day. When the

1. The word &pyLov here is odd. It usually appears

in ‘the plural ‘referring to rites, [The fact that it here

refers most probably to an object may explain the singu-

lar. For examples of the singular, cf. Liddell-Scott-

Jones, Greek-English Lexicon, s.v. 8pyia, II. 2; Suppl.,

o AL, S Vs
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physician saw that he was ill for no apparent reason,

he realized that the ailment was love. There were

many symptoms of concealed love, dulled eyes, voice,

complexion, tears. Once he realized the situation, he

acted as follows: He held his right hand over the

heart of the youth and called everyone in the house-

hold. The youth remained quite peaceful as all the

others came in, but when his stepmother arrived, his

complexion changed, he began to sweat, he was seized

with trembling and his heart pounded. These reactions

made his love obvious to the physician, and he healed

him in the following manner. He called the youth's

father, who was exceedingly anxious, and said, "This

ailment from which this lad suffers is not a disease,

but rather guilt. He is suffering no pain. No, love

and frenzy possess him, and he desires things which he

will never obtain, since he loves my wife whom I will

not give up." Now, of course, he told such lies

cleverly.

Then the king immediately begged him, "By your

wisdom and medical skill, do not destroy my son! For

he has against his will suffered this misfortune. His

disease is involuntary. Do not, then, out of spite

bring grief to the whole kingdom and do not, as a phy-

sician, introduce murder into your medical practice."

He requested these things in ignorance.

The physician replied immediately, "You insist on

unholy acts, trying to destroy my marriage and using

force on a man of medicine. How would you have acted

if he desired your wife and I made this request of

you?"

The king replied that he would not spare his

wife, nor would he begrudge his son's recovery even

if he desired his stepmother. For losing a wife would

not be a disaster equal to losing a son.

When the physician heard this he said, "Why then

do you beseech me? For he does indeed desire your

wife. Everything I said to you was false."
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The king heeded this advice. He left both his

wife and his kingdom to his son. He himself went off

to the land of Babylon and built on the Euphrates a

city named after himself. There he met his end. Thus

did the physician diagnose and cure love.

This Stratonice, while she was still living with

her first husband, had a dream. In it Hera ordered

her to build her a temple in the Holy City and threat-

ened her with many dire consequences if she disobeyed.

Stratonice paid no attention at first, but afterwards,

when a serious illness afflicted her, she described

the vision to her husband, propitiated Hera, and pro-

mised to erect the temple. Immediately she became

healthy, and her husband sent her to the Holy City.

Along with her he sent funds and a large escort, some

members of which were to do the building while others

were for security. He summoned one of his friends,

an exceedingly handsome youth by the name of Combabus

and said, "Combabus, among my friends I have special

affection for you, since you are indeed a noble man.

I have nothing but praise for your wisdom and the

goodwill which you have shown us. Now I have a mis-

sion which requires great trust; therefore I want you,

in company with my wife, to accomplish a task for me,

to perform the sacrifices, and to lead the escort.

When you return you will receive great honor from usH

In response to these words Combabus immediately

made many prayers and begged the king not to send him

nor to entrust to him a sum of money much too great

for him, along with his wife and the holy task. He

dreaded that at some later time he would be the victim

of jealousy because of Stratonice, whom he was going

toRescortNalone:

But when the king was not at all persuaded, Com-

babus tried a second request. He asked the king to

give him a delay of seven days time and then to send

him out after he had performed a task of utmost
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importance. He readily obtained this request, went

home, fell on the floor and lamented, "O wretch, why

have I been given this assignment, why have I to go on

this journey, whose result I already see? I am young

and about to escort a beautiful woman. It will be a

great disaster for me unless I remove every cause of

mischief. So I must commit a great deed which will

cure all my fears."

Saying this, he unmanned himself.l When he had

cut off his genitals, he put them into a small con-

tainer with myrrh, honey and other fragrances. Then

he sealed it with a signet which he carried and treat-

ed the wound.

Later, when he felt that he was ready to make the

journey, he came to the king and with many people

present he gave him the container and at the same time

said, "Your majesty, this great treasure, for which I

have special affection, was stored in my house. Now,

since I am going on a long journey, I will entrust

this to you. Keep it safe for me, for it is more pre-

cious than gold, and worth my life to me. When I re-

turn, I will take it back in safety."

The king accepted it, sealed it with another sig-

net and ordered his stewards to keep it.

21 So Combabus, after this, made a safe journey.

When they reached the Holy City, they eagerly proceed-

ed to built the temple. They spent three years at the

task, and during this time precisely what Combabus had

feared happened. For Stratonice began to desire the

man who was with her so much of the time, and after a

while she became quite mad for him. Those in the Holy

City say that the cause of it was Hera, who did not

want the noble Combabus to go unnoticed and wanted to

punish Stratonice because she had not readily promised

the temple.

R e e e
 e

1. This expression may be a pun on d?ekfig. Combabus

made himself both incomplete and exempt (i.e. from fear

orrevitl)rs
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Stratonice at first was discreet and kept her

ailment concealed. When, however, the trouble became

too great for her peace of mind, she suffered openly.

All day she wept and kept calling for Combabus, and

Combabus was everything to her. Finally unable to

cope with her misfortune, she sought a decent way to

petition him. She was reluctant to confess her love

to anyone else, and she was ashamed to make an attempt

herself. So she devised this plan: to get drunk on

wine and get into conversation with him. For when

wine flows in, so does bold speech, and failure is not

very shameful, because what happens is forgotten.

Once she had decided, she acted. When they were

coming from dinner, she came to the place where Comba-

bus was lodged. She begged him, grasped his knees and

confessed her love. He received her words harshly,

denounced her action and accused her of drunkenness.

When she threatened to do herself some great harm, he

became afraid and told her his whole story. He de-

scribed all his suffering and he exposed his deed.

When Stratonice saw what she never expected, she

ceased from her frenzy, but in no way did she forget

her love. Instead, she was always in his company as a

consolation for unfulfilled love. This sort of love

exists in the Holy City even to this day. Women de-

sire the Galli and the Galli go mad for a woman. Yet,

no one is jealous, for they consider the matter quite

holy.

The affairs of Stratonice in the Holy City did

not escape the attention of the king. Many who came

made accusations and told him what was happening. He

was upset by these reports and recalled Combabus from

the unfinished task. Others tell a quite erroneous

story. They say that Stratonice, when she failed to

get what she wanted, herself wrote to her husband and

denounced Combabus, accusing him of making an attempt

on her. The story which the Greeks tell about Sthen-

eboea and about Phaedra of Knossos the Assyrians also
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tell about Stratonice. Now, I myself believe that

neither Stheneboea nor Phaedra did such things, espe-

cially if Phaedra truly loved Hippolytus. But let

things be as they in fact happened.

When the message reached the Holy City, Combabus

knew the cause and went back confident because his de-

fense had been left at home. As soon as he arrived,

the king had him bound and held under guard. Later,

in the presence of the same friends who had also been

there when Combabus was sent forth, he brought him

forward, began to denounce him and charged him with

adultery and licentiousness. With deep emotion he

recalled his trust and friendship, saying that Comba-

bus was guilty on three counts, as an adulterer, as

one who had abused a trust, and as one who acted im-

piously toward the goddess in whose service he had

committed such acts. Many present testified that they

had seen the two of them openly in one another's com-

pany. In the end all voted that Combabus should die

immediately, since he had done things deserving of

death.

During all this he stood in silence, but as he

was being led off to execution, he spoke up and called

for his treasure, saying that the king was doing away

with him not because of his insolence or because of

any seduction, but because he desired what Combabus

had deposited with him on his departure. In response,

the king summoned his steward and ordered him to bring

what he had given him to guard. When he brought it,

Combabus broke the seal, revealed both what was in the

box and all that he himself had suffered. Then he

said, "Your majesty, I went unwillingly when you sent

me, because I feared this very thing. Since, however,

you forced me, I did something which was noble toward

my master, but unfortunate for me. Nevertheless, even

in this condition, I am accused of a man's crime.

In response the king cried out, embraced him and

said tearfully, "O Combabus, why did you do this
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terrible deed? Why did you, of all people, do so un-

seemly a deed to yourself? I do not approve of this

at all. O wretch, to dare what you should not have

suffered and what I should not have seen! I certainly

did not require this defense. Since, however, some

divine power caused this, our first repayment to you

will be the death of the false accusers. Then will

come a great boon, a quantity of gold, silver in

abundance, Assyrian raiment and royal steeds. You

will also have access to us without any to announce

you, nor will anyone bar you from our sight, not even

if I am in bed with my wife." No sooner said than

done. The accusers were led off immediately to execu-

tion, while the gifts were given to Combabus and his

friendship with the king became greater. No one of

the Assyrians any longer seemed equal to Combabus in

wisdom or good fortune.

Later, when he asked permission to complete the

rest of the temple--for he had left it unfinished--he

was again sent forth. He completed the temple and

remained there for the rest of his life. Because of

his virtue and his service the king allowed him to

erect a bronze statue in the sanctuary. A bronze

CombabushinyhiisthonerFisustillSinStheStempilelaNcrea=

tion of Hermocles of Rhodes. In form it is like a

woman, but it wears a man's clothing.

The story goes that his dearest friends chose to

share in his misfortune as a consolation for his suf-

fering, for they castrated themselves and followed his

life-style. Others give a religious account of the

matter, saying that Hera, out of love for Combabus,

suggested the idea of castration to many so that he

might not grieve over the loss of manhood alone.

This custom, once it began, has remained even to

the present and each year in the sanctuary many cas-

trate themselves and become womanish either as a con-

solation for Combabus or as an honor to Hera. In any

case, they are castrated. These people no longer wear
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male clothing. Instead, they don feminine garments

and do the work of women. As I heard it, the reason

for this, too, is attributed to Combabus. For it once

happened to him that a foreign woman came to a festi-

val, saw him, handsome and still wearing male cloth-

ing, and fell madly in love. But when she later

learned that he was not a whole man, she slew herself.

As a result of this, Combabus, depressed because he

was unlucky at love, donned female clothing, so that

no other woman would be likewise deceived. This is

the reason for the female garment of the Galli.

This is all I have to say about Combabus. I will

discuss the Galli again in a later section, telling

how they perform their castration, and how they are

buried and why they do not enter the sanctuary. First,

however, my spirit moves me to speak about the situa-

tion of the temple and of its size, and I shall so

speak.

28 The site itself, where the sanctuary is built, is

a hid1® Tt lies right inithe center ofitheicity and

double walls surround it. One of the walls is ancient,

the other is not much older than we are. The entryway

of the temple faces the north and its height is about

600 feet. In the gateway stand the phalli which Di-

onysus set up; they are 1800 feet high.l A man climbs

up one of these phalli twice each year and lives on

the tip of the phallus for a period of seven days.

This reason is given for the ascent. The populace be-

lieves that he communes with the gods on high and asks

for blessings on all Syria, and the gods hear the

prayers from nearby. Others think that this, too, is

done because of Deucalion, as a memorial of that

disaster when men went to the mountains and the high-

est of the trees out of terror at the flood. Now,

these explanations seem unbelievable to me. I think

B e

1. On this absurdly large number see Harmon's note,
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that they do this as well for Dionysus. I make the

conjecture for these reasons: Whoever erects phalli to

Dionysus sets on them wooden men--for what reason I

will not say. At any rate, it seems to me that the

man climbs up in imitation of this wooden man.

29 The ascent is like this: The man ties a short

cord around himself and the phallus; then he goes up

on pieces of wood attached to the phallus, large

enough for his toes. As he ascends, he throws the

cord up on both sides as though he were handling reins.

If someone has not seen this but has seen those who

climb the date palms either in Arabia or in Egypt or

in some other place, then he knows what I mean.

When he reaches the end of his climb, he lets

down another cord which he has. This is a long one,

and with it he hauls up what he wants, wood and

clothes and utensils, from which he puts together a

dwelling like a nest, settles there and remains for

the number of days I mentidned. Many come and deposit

gold and silver, others deposit bronze, which they use

as coin,l into a large jar which sits in front and

each person says his name. Someone else stands by and

calls up the name. The climber receives it and makes

a prayer for each person. As he prays, he shakes a

bronze device which sounds loud and sharp when it is

moved. He never sleeps. If sleep ever does overtake

him, a scorpion climbs up, wakes him and treats him

unpleasantly. This is the penalty imposed on him for

sleeping. They tell holy and pious stories about the

scorpion. Whether they are accurate, I am unable to

say. It seems to me that one thing that contributes

greatly to wakefullness is the fear of falling. This

is enough said about the Phallus-Climbers.

eO N e

1. For the text here, cf. A.M. Harmon, "An emendation

in Lucian's Syrian Goddess," Classical Philology 19 (1924)

72-74.
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The temple faces the rising sun. In its form and

structure, it is like the temples which they build in

Ionia. A large platform rises above the ground to a

height of 12 feet and on this the temple rests. A

ramp up to it is made out of stone and is not very

long. When one has ascended,the front hall of the

temple presents a marvelous sight, for it is furnished

with doors of gold. From within, the temple gleams

with a great quantity of gold and the roof is all gold.

An ambrosial fragrance comes from it, such as they say

comes from the land of Arabia. And as you approach

even from a distance it sends forth a scent that is

very pleasant. And as you depart, it does not leave

you. Your clothes retain the scent for a long time,

and you remember it forever.

In the interior, the temple is not a single unit,

for a second chamber has been made in it. The entry

ramp to'it is also short. TItiis not furnished with

doors, but on the front it is completely open. All

enter the large part of the temple, but into the cham-

ber only priests go, and not even all the priests, but

only those who are particularly close to the gods and

to whom the overall service of the temple is entrusted.

In this chamber are set statues of gods. One is Hera

and the other is Zeus, whom, however, they call by

another name. Both are of gold and both are seated,

but lions support Hera, while the god shlESEeonMDUIMESHE

The statue of Zeus certainly looks like Zeus in

every respect: his head, clothes, throne. Nor will

you, even if you want to, liken him to anyone else.

As one looks at Hera, however, she presents many dif-

ferent forms. On the whole, she is certainly Hera,

but she also has something of Athena, Aphrodite,

Selene, Rhea, Artemis, Nemesis and the Fates. In one

hand she holds a scepter, in the other a spindle. On

her head she bears rays and a tower and she wears a

girdle with which they adorn only celestial Aphrodite.
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On the surface of the statue is an overlay of gold and

very costly gems, some of which are white, some the

color of water, many have the hue of wine and many are

fiery. There are also many sardonyxes and sapphires

and emeralds, which the Egyptians, Indians, Ethiopians,

Medes, Armenians and Babylonians bring.

I will tell what is worthy of a longer discussion.

Hera bears a stone on her head. It is called a ruby

light, and its name conforms with its function.l A

great light shines from this by night, and the whole

temple is illumined by it as if by lamps. By day its

glow is weak, although the gem still has a very fiery

quality. There is also another wondrous feature in

the statue. If you stand opposite and look directly

at it, it looks back at you and as you move its glance

follows. If someone else looks at it from another

side, it does the same things for him.

33 Between the two statues stands another golden

image, not at all like the other statues. It does not

have its own particular character, but it bears the

gualities of the other gods.” It is called "Sign" by

the Assyrians themselves, and they have not given it

any particular name, nor do they speak of its origin

or form. Some attribute it to Dionysus, others to

Deucalion, still others to Semiramis. Indeed, on its

head stands a golden dove. For this reason, then,

they say that this "Sign" belongs to Semiramis. Twice

each year the statue journeys to the sea to fetch the

: 2
water which I mentioned previously.

34 In the temple itself, on the left of those enter-—

ing, there is placed first the throne of Helios, " but

his image is not on it. For only of Helios and Selene

do they not display statues. The reason for this

e

1. The word for the gem, Auxvic, is associated with

the word for lamp Auxvdg.

D SEE GEEEsiei. L5
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custom I also discovered. They say it is right to

make images for the other gods, for their forms are

not visible to everyone, but Helios and Selene are

completely visible and all see them. So, what reason

is there to make statues of those gods who appear in

the open air?

Behind this throne stands a statue of Apollo, but

not as it is usually made. For all others think of

Apollo as young and show him in the prime of youth.

only these people display a statue of a bearded Apollo.

In acting in this way they commend themselves and ac-

cuse the Greeks and anyone else who worships Apollo as

a youth. They reason like this. They think 1tEuEten

stupidity to make the forms of the gods imperfect, and

they consider youth an imperfect state. They make yet

another innovation in their Apollo, for they alone

adorn Apollo with clothing.

About his deeds I could say a great deal, but I

will describe only what is especially remarkable.

T ie ENmeno N EhSNO e Gl T e L e MNa HERTIa

oracles among the Greeks, many among the Egyptians,

some in Libia and many in Asia. None of the others,

however, speaks without priests or prophets. This

god takes the initiative himself and completes

the oracle of his own accord. This is his method.

Whenever he wishes to deliver an oracle, he iEALSRERE

moves on his throne, and the priests immediately 1lift

him up. If they do not 1ift him, he begins to sweat

and moves still more. When they put him on their

shoulders and carry him, he leads them in every direc-

tion as he spins around and leaps from one place to

another. Finally the chief priest meets himefacelto

face and asks him about all sorts of things, ' Lf the

god does not want something done, he moves backwards.

If he approves of something, like a charioteer he

leads forward those who are carrying o, 106 (EinalE

manner they collect the divine utterances, and witho
ut
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this ritual they conduct no religious or personal

business. The god also speaks of the year and of all

its seasons, even when they do not ask. He also talks

about the "Sign," when it must make the journey which

I have mentioned.l I will tell something else which
he did while I was present. The priests were lifting

him up and beginning to carry him, but he left them

below on the ground and went off alone into the air.

Behind the statue of Apollo is one of Atlas, and be-

hind that is one of Hermes and one of Eileithyia.

The objects within the temple are arrayed in the

way we have described. Outside stands a large bronze

altar. Also there are myriads of other bronze statues

of kings and priests. I will enumerate the especially

memorable ones. On the left of the temple stands a

statue of Semiramis indicating the temple on her right.

She was set up for this reason: She established a law

for the inhabitants of Syria that they should worship

her as a goddess and that they should ignore the other

deities, even Hera herself, and this they did. Later,

when the diseases, disasters and sorrows sent by the

gods came upon them, she ceased from her madness, ad-

mitted her mortality, and ordered her subjects to turn

once again to Hera. Therefore she still stands like

this, demonstrating to those who come that they should

worship Hera, and confessing that she is no longer a

goddess but that the other is.

I also saw there statues of Helen, Hecabe, Andro-

mache, Paris, Hector and Achilles. I also saw an im-

age of Nereus, son of Aglaie, and of Philomele and

Procne, when they were still women, and of Tereus him-

self as a bird and another statue of Semiramis and the

one of Combabus which I have described,2 and a very

beautiful image of Stratonice, and one of Alexander

1. See section 33.

2. See section 26.
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very much like him. Next to him stood Sardanapallus

in an unusual form and with unusual clothing.

41 In the courtyard large bulls, horses, eagles,

bears and lions graze at will. They do not harm men

at all. Rather all are sacred and tame.

42 Many priests have been appointed for the inhabi-

tants, some of whom slaughter the sacrificial beasts,

and some bear the libations. Others are called "Fire-

bearers" and others "Altar Attendants." While I was

there more than three hundred attended the sacrifice.

Their robes are entirely white, and they wear a pilos1

on the head. A different high priest takes office

each year. He alone wears purple and is crowned with

43 a golden tiara. There is also another group of holy

men, flute players, pipers and Galli, as well as women,

who are frenzied and deranged.

44 Sacrifice is performed twice each day, and every-

one comes to it. They sacrifice to Zeus in silence,

neither singing nor playing the flute, but when they

begin the ceremony to Hera, they sing and play flutes

and shake rattles. They were unable to give me a

clear explanation about this custom.

45 There is also a lake there, not far from the

sanctuary. In it many sacred fish of different kinds

are raised. Some of them become quite large. These

fish have names and come when they are summoned. When

I was there, there was one among them wearing gold.

On its fin rests a golden artifact. I often saw the

fish, and it always had the object.

46 The depth of the lake is great. I did not test

it, but they say that it is more than 1200 feet deep.

In its middle stands an altar of stone. At first

glance you might think it is adrift and floating on

the water and many actually believe that it is, but I

think that a great pile stands beneath it and supports

1. This was a tall felt cap traditionally worn by

eastern priests.
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the altar. It is always garlanded and has incense,

and each day many people, to fulfill a vow, swim out

carrying garlands.

47 At that spot great festivals also take place,

and they are called "Descents to the Lake," because on

these occasions all the sacred objects go down to the

lake. Among them Hera goes first, for the sake of the

Eiishir ot fearf7Zaus isce rehemp FirsE For 84 £ thi sShap—

pens, they say that all the fish perish. He does come

to have a look, but she stands in front of him, holds

him off and with many entreaties sends him away.

48 Their greatest festivals are those customarily

observed by the sea. About these I have no reliable

information to give, for I did not attend the festival

myself, nor did I attempt this pilgrimage. I did see

what they do when they have returned and I will de-

scribe it. Each person brings a vessel filled with

water and these are sealed with wax. They themselves

do not break the seal and pour out the water. Instead,

there is a sacred cock,l which lives by the lake. He

receives the vessels from them, inspects the seal, and,

when he receives a fee, breaks the bond and takes away

the wax. Much money is collected by the cock as a re-

sult of this activity. Then they carry the water into

the temple, pour libations and once they have sacri-

ficed, they return home.

49 Of all the festivals I know about, however, the

greatest is the one they hold at the beginning of

spring. Some call it "Fire-Festival,*® others "Lamp

Festival." During the festival they sacrifice like

this: They chop down large trees andistandsthemSanSthe

courtyard. Then they drive in goats, sheep and other

livestock and hang them alive from the trees. 1In the

trees are also birds, clothes, and gold and silver

artifacts. When they have made evérything ready, they

SRR e e

1. This "cock" might well have been a priest dressed

acha birds " CEf. Betz, Lukian, 30Ef:
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carry the sacred objects around the trees and throw

firel in, and everything is immediately burnt. Many

men come to this feast from Syria and all the sur-

rounding lands. Each group brings its own holy ob-

jects and each has a "Sign" made in imitation of the

one here.

50 On appointed days, the crowd assembles at the

sanctuary while many Galli and the holy men whom I

have mentioned perform the rites. They cut their arms

and beat one- another on the back. Many stand about

them playing flutes, while many others beat drums.

Still others sing inspired and sacred songs. This

ceremony takes place outside the temple and none of

those who performs it enters the temple.

5 On these days, too, men become Galli. For while

the rest are playing flutes and performing the rites,

frenzy comes upon many, and many who have come simply

to watch subsequently perform this act. I will de-

scribe what they do. The youth for whom these things

lie in store throws off his clothes, rushes to the

center Qith a great shout and takes up a sword, which,

I believe, has stood there for this purpose for many

years. He grabs it and immediately castrates himself.

Then he rushes through the city holding in his hands

the parts he has cut off. He takes female clothing

and women's adornment from whatever house he throws

these parts into. This is what they do at the Castra-

tEroni.

52, At death Galli do not receive a burial like other

men. Instead, whenever a Gallus dies, his companions

1ift him up and carry him to the outskirts of the

city. They set him down along with the bier with

se —————

1. TIupAv as object of évidoLv makes no sense. See

the discussion by F. Zucker, Orientalia, n.s. 8 (IDEL)

383: If one keeps éviLdoL, one should read nlp €vidoL ((sen

ToloL &&vépeoL); muphv may be due to a confusion with the

name of the festival. If, however, one keeps nuenv,

¢vL8oL must be changed; Zucker proposes to change slie. Kelo)

éyovoval ("they set on fire').



56

) éuduroav, Vnepde Aldoug BAAAouvor, nal Tdbe mperEavTteg

dnlow &movooTtdéouvol. @UAAEavTec &€ Entd AueEpEwv dpLduov

obTwe &c TO Lpdv éoépyxovtaL® mEd 6 Toutéwv fiv €oEAdwoLv,

obn doLa moLéouvoL. 53. vduoLoL 8 é¢ Tadrta XPEwvTal

TouvTtdéoLoLv: Av uév TiLc adTéwv véwuvv {éntal, €nelvnv TNV

Nlepnv éc To LpoV oOnAdnanéeraL, tf ¢tépn 6¢ nadfpag

twutov éodpxeTal. adTéwv 6 TV oluntwv Tod VvéEuvog

guootolL QUAAEAvVTEC &oLdudv Auepdwv TELruovTa nal TAC

ne@ardc Euvpduevol éoépyxovtal, mplv 8e Tdde moifioar, oV

coloLv éoLéval doLov. 54. 9ovol &8 Bbdag Gpoevdc TE Hal

Mreac nal alyoagc xal 8tagce ocbag 6 uwodvag €vayéag voul-

Lovtec obte douoLv olte oLtéovtalr. dGAlolr &' ob opeag

¢vaydac, &AA& tpolg voullouoLv. Opvidwv Te adTEoLoL

nepLoTePn xPfina tpdtatov uol odde YaveLv adTéwv &SLnaLedole

nal Av &éuovteg &Pwvtal, évayéeg éuelvnv Thv Huépnv elol.

todvena &N adTéoLolL odvvouol Té eloL ual éc T olurLa

¢odpyovtal nal TA MOoAAd év Y§i véuovTaL.

55. AEw &€ mal TGV mavnyvpLotéwv T& ExacToL

noLdovoLve &vnp €0T’ &v &g TNV tpnv méALV mpdTov &t-

nvéntat, HEQAANVY HEV O8e nal dppvagc &Edpato, HETA &€

loeboac &Lv Td uEv &AAa wpeoupyéel Te nol edwxéeTal, TO

8¢ vdroc xaual dfuevog é€nl Tovtou é¢ YOvu ECetal, mddag

65¢ nal HE@AANVY TOO nTHvVeEOog émnl TNV EwuTod KEPAANV A&va-

AopRdveL, &ua ¢ edxduevoc altéel TRV UEV Tapeodoav

Suolnv &éueocdal, wélw 6¢ éoaldtiLg LMLOXVEETAL. TEAEOQC

8¢ Tadta umal THV nepainv adTol oTépetal nal TOGV A WV,

dudooL THV adtnv 886V dmiuvéovTtar. dpag 8¢ &nd Tfig

twutol d6oLmopéel Vool TeE YuxpoloL XPEOUEVOS AOLTPDV

te nal mdorog elvera nal &g MAUMAV XAUALHOLTEWV® 0V

vdpo ol e€dviic émiBfivar doLov, mplv THV TE 06OV



53

54

55

57/

which they carried him. Then they pile up stones upon

him and after completing this task they return home.

They observe a period of seven days, then enter the

sanctuary. If they enter before this time, they com-

mit a sacrilege. In such matters they abide by the

following customs: If anyone of them sees a corpse,

he does not enter the sanctuary that day. On the fol-

lowing day, after purifying himself, he enters. When

the corpse is that of a relative, they observe thirty

days, shave their heads and then enter the temple. It

is sacrilegious for them to enter sooner.

They sacrifice bulls and cows as well as goats

and sheep. Swine alone they consider polluted, neith-

er sacrificing nor eating them. Other people consider

them holy, not polluted. Among birds they believe the

dove to be something most holy and they do not think

it right even to touch one. 1Indeed, if they touch one

inadvertently, they are under a curse for that day.

Consequently, doves are their associates. They come

into their homes and often feed on the floor.

Now I will tell what each of the pilgrims does.l

Whenever someone is about to come to the Holy City,

he shaves his head and his eyebrows. Then after

sacrificing a sheep, he carves it and dines on the

other parts. The fleece, however, he lays on the

ground and kneels upon it, and the feet and the head

of the animal he puts on his own head. When he prays,

he asks that the present sacrifice be accepted and

promises a larger one for the next time. After fin-

ishing these activities he puts a garland on his own

head and those of everyone making the same pilgrimage.

Then he sets out from his own country and makes the

journey, using cold water both for bathing as well as

drinking, and he always sleeps on thedground,; Sforgit

is a sacrilege for him to touch a bed before he
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completes the journey and returns to his own country.

56 In the Holy City a host whom he does not know receives

him, for there are specified hosts there for each CHlEY

and they inherit this family duty. These men are

called by the Assyrians "Instructors," because they

explain everything to the pilgrims.

57 People do not sacrifice in the sanctuary itself,

but when each has brought the sacrificial animal to

the altar and has made a libation, he leads it off

again alive to his own dwelling. Once there, he sac-

rifices it and prays by himself.

58 There is another form of sacrifice here. After

putting a garland on the sacrificial animals they hurl

them down alive from the gatewayl and the animals die
from the fall. Some even throw their children off the

place, but not in the same manner as the animals. In-

stead, having laid them in a pallet, they lower them

down by hand. At the same time they mock them and say

that they are oxen, not children.

59 All people are marked, some on their wrists and

some on their necks. For this reason all Assyrians

carryeasmarics

60 Another thing they do resembles a custom which

occurs among the Greeks only at Troezen. I will tell

what these Greeks do. The people of Troezen have a

custom for their virgins and young men that they do

not marry at all until they cut their locks in honor

of Hippolytus, and thisithey do. This occurs also in

the Holy City. The young men make an offering of

their beards, while the young women let their "sacred

locks" grow from birth and when they finally come to

the temple, they cut them. When they have placed them

in containers, some of silver and many of gold, they

nail them up to the temple, and they depart after each

s e e e e B e e o A P e ot e il

1. Victims may have been thrown from atop the gate-

way, or, more likely, from the platform at the gateway.
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inscribes his name. When I was still a youth I, too,

performed this ceremony and even now my locks and name

are in the sanctuary.
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BL Lucianus Samosatensis.

1060 The Syrian goddess (De dea Syria). Attributed
L7813 to Lucian by Harold W. Attridge and Robert A.

Oden. [Missoula, Mont.J] Pub. by Scholars Press

for the Society of Biblical Literature [cl976]

6lp. 2hkcem. (Graeco-Roman religion series, 1)
(Society of Bibical Literature. Texts and

translations, 9)

Greek tev*t and kEnglish ‘ranslation on upposite pagese

1, Hicrapolis, Asia Minore=Religion. 2. Cultus==llierapolis,
Asia Minore I, Attridge, . Harold VW, II, Oden, Robert A,
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