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INTRODUCTION

Antiquity is virtually silent on the Orphic Hymns.

The oldest reference to them is found in a scholium on

Hesiod's Theogony by Ioannes Galenos (first half of the

12th century A.D.). Galenos refers to them three times

in the same scholium but says nothing about their author-

ship or literary value.

A date of composition cannot be assigned to the Hymns

with any certainty. Scholarly opinion on the subject has

vacillated chiefly within the first four centuries of our

era, but some would want to take the date of composition

as far back as the sixth century B.C., while their oppo-

nents would settle for a Byzantine date, Neither of the

two last extremes is now taken seriously. A few ancient

sources make direct or oblique references to Orphic hymns,

buit “they need mot refer to our Urphie Hymne, It is much

more reasonable to assume that the expression "Hymns of

Orpheus" (cf. Plato Laws 829D~E; Pausanias 9.30,12) does

not refer to a specific collection such as the one at our

disposal but rather to Orphic poetry - perhaps even of

the oral variety - which was attributed to the founder of

Orphism. In the first oration against Aristogeiton

(XI/772) Demosthenes tells us, "Orpheus says that she

(sc, Dike) sits beside the throne of Zeus and watches

over all human matters," The similarity between this

statement and lines 2-3 of Orphic Hymn 62 (To Dike) has

been noticed, but it would be unwise to build a hypothe-

sis of composition on what must have become a common meta-

phor (cf, Hesiod Works and Days 259; Sophocles Oedipus

Coloneus 1382). Scant and vague as the references to

"Hymns of Orpheus" are in ancient sources, they cannot be

used as evidence for the surviving collection. But the

Hymns may have existed quite early and gone unnoticed on

account of their literary mediocrity. After all,

LAl



antiquity treated the much older and much more beautiful

Homeric Hymns with astonishing indifference. I tend to

think that those scholars who place the composition of

the Hymns within the first four centuries of our era are

probably closer to the truth. The relative purity of the

language and the nearly flawless hexameter would argue

for the earlier part of this period. So would also the

remarkable absence of anything faintly Christian. There

is syncretism, but the syncretism is that of unmistakably

pagan elements. It is true that we have no evidence for

the existence of Orphic cults either in the fivrst century

A.D, or, much less, in the later Roman imperial period.

On the other hand, the predilection of the Severan dynas-

ty (193~235 A.D.) for eastern institutions and ideas

favored a movement for religious reform and tolerance

which eventually culminated into the resuscitation and

flourishing of many mystic, especially Dionysiac, cults.

It may have been exactly in this sort of climate and at

some such time that underground remnants of Orphism sur-

faced again to reassert the tenacity of the old Thracian

divine musician. Perhaps then a date in the second part

of the third century A.D, is as good a guess as any.

The place in which the Hymns were composed and used

is not known, but here again scholars have not resisted

the temptation of conjecture. The appearance in the

Hymns of divinities hardly known or totally unknown to

mainland Greece should shift our attention eastward to

Asia Minor where, in fact, the names of some of these less

known Asiatic gods have been consistently turning up in

inscriptions. The three most telling names are Mise,

Hipta and Melinoce, all three previously known only from

the Hymns until the soil of western Anatolia revealed

their existence in inscriptions. Otto Kern was the fipst

to suggest that Pergamum was the birthplace of the Hymns,

and that they were used in mystic Dionysiac ceremonies in

the temenos of Demeter in that city (see "Das Demeter-
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heiligtum von Pergamon und die orphischen Hymnen" Hermes

46 (1911) 431-36). His suggestion has found both sympa-

thizers and critics among scholars. Until epigraphic and

other evidence points to some other place we might con-

sider Kern's theory a distinet possibility.

There is little to force us to the assumption of a

single authorship for all the Hymns., They do give the

impression of being the work of a religious antiquary who

had ready access to some sort of concordance from which

he marshaled forth hosts of epithets which he then linked

together as hexameters. This was more or less the view

of Lobeck, a view which is bound to be shared by those

who view the Hymns as literature rather than merely as

religious documents., Dieterich and Kern, and more re~

cently W,.K,C, Guthrie have taken exception to this opin-

ion, It 1s reasonable to think that when in the third

century many Dionysiac cults were revived and made to

serye as a convenient umbrella for the resuscitation of

Orphic elements, revered literary sources were tapped for

the creation Of ‘appropriate cult litevature, And it Is

equally reasonable to assume that newly founded 9lacotL,

or cult associations, commissioned one or more able men

to provide them with religious poetry which should be as

authentic and comprehensive as possible.

It seems quite clear that the Hymns were used by a

religious association (8lacog) of people who called them-

selves pdotal, puvotindror, bdpyLopdvtar (mystic initiates)

and who, through prayer (ebxf), libation (AoiLBh), sacri-

fice (Suola) and, presumably, secret ceremonies ( gpyta,

teletal) invoked a deity and asked for its presence or

for the gift of some blessing, such as wealth, peace,

health, and not infrequently for "a blameless end to a

good life." It is quite natural to assume that such a

9{acoc would have its officers, and that the so called

Boundrog, 'oxherd,' (mentioned in 1.10 and 31.7) was a

ix



hierarch invested with sacerdotal power. The most perva-

sive characteristic of the Hymns, the ubiquitous epithet,

might betoken a link between these Hymns and the various

remains of magic literature from the Hellenistic and Ro-

man periods. The idea seems to be that a propitiatory

address to the deity, accompanied by as comprehensive a

list of its powers and properties as possible, will force

it to accede to one's wishes,

Most of the Hymns are addressed to divinities and

concepts of the Hellenic pantheon and its train of lesser

divine or semi~divine figures, Although a glance at the

sequence of titles reveals some attempt at classification,

the order of the Hymns does not follow any genealogical

or hierarchic system, Such hymns as those to Ether,

Stars, Nature (Physis), Boreas, Zephyros, Notos, being

personifications of natural phenomena, may point to Stoic

influence, So may also the invocation of Pronoia (Provi-

dence) in the proemic piece (line 30), Such personified

abstractions as Dike, Dikaiosyne, Nomos are so old and so

common to yarious schools of Greek philosophical and re-

ligious thought as not to be especially Orphic. The only

hymn to a god of near eastern origin is the one to Adonis.

Three hymns are dedicated to Phrygian goddesses (Mise,

Hipta, Melinoe). The Orphic sympathies of the collection

are nowhere more evident than in the number and fervor of

individual pieces addressed to Dionysos. There are seven

such hymns, while Zeus has only three that are specifi-

cally addressed to him. Dionysos is also frequently in-

voked or alluded to in many other hymns, and his charac-

teristic epithets seem to have been so infectious or to

have assumed such universal significance as to seriously

have encroached upon the territory of other deities.

This is as it should be, since Dionysos eventually became

the chief Orphic god, and since it was a revival of his

cult that created a favorable climate for a concomitant

revival of Orphism.



Bits and pieces of Orphism are evident throughout

the collection. There is no hint anywhere of animal

sacrifices and of meat-eating, even if Dionysos himself

is addressed as &Ouddiog (i.e. 'taker of raw flesh').

This we may interpret as a concession to the non-Orphic

side of the god and as part of the comprehensiveness of

poems which are essentially conjuring formulae. Inter-

estingly enough, it seems to be the persistent Orphic

aversion to the crime of duopayla (eating of raw flesh and

consequently the dismemberment of Dionysos) that accounts

for its suppression in the hymn to the Titans (37). It

will be remembered by the reader that the Titans had dis-

membered and eaten Dionysos, and that Zeus destroyed them

with the fire of his thunderbolt. Also Orphic, but not

uniquely Orphic, is the sentiment expressed in the varia-

tions of the concluding formula "grant a good end to a

' since a good 1life on earth at-LIRS (o alnlahbIS Eay ekoy

tended by the proper rites of initiation-and purification

constitutes some sort of guarantee of rewards or, at

least, of escape from punishment in the afterlife. To

the Orphics the body was a prison for the soul, and the

sentiment expressed in lines 1-5 of the very last hymn

(87), referring as it does to a very central and basic be-

lief, serves as an unmistakably Orphic capstone of an edi-

fice to which other religions and philosophical systems

made generous contributions.

Despite occasional hints, there is little or nothing

in these hymns about Orphic theogony, anthropogony, or

eschatology. To be sure Protogonos is equated with Phanes

and is addressed as "born of an egg, delighting in his

golden wings" (6.2). Orphic anthropogony is alluded to in

the hymn to the Titans:

From you stem all toiling mortals, ]

the creatures of the sea and of the land, the birds,

and all generations of this world come from you.

(37.4-6)
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Kronos and Chronos are characteristically equated in 13.5

where Kronos is called "begetter of time." And certainly

the phrase "dreadful Necessity governs all" (3.11) must

have been pregnant with meaning for the Orphic, since

Ananke (Necessity) mated with Chronos (Time) to give birth

to Ether, Chaos, and Erebos (Primeval Darkness). She was

also consort of the Demiourgos (Creator) and mother of

Heimarmene (Fate), But apropos of Ananke (for which see

Orphicorum Fragmenta 54), it should be said that it is a

concept which is found in the Presocratics, Plato, the

tragedians, the Pythagoreans, and even in the cults of

Mithras and Hermes Trismegistos, not to mention the Neo-

platonists and the Neopythagoreans,

All this brings us to a very important and very frus-

trating question, Can we be certain about the specific

relationship of the Hymns to various schools of philos~

ophy? The hymn to Physis (10) could be claimed by Stoics,

Neoplatonists, and even Neopythagoreans, The hymn to

Apollon (34) has a definite Neopythagorean flavor. Lines

3~4 in Orpheus to Mousatos, 5.4-5, 11,3 and 11.16~17,

19.1, and 66,9 all contain references to the fiery element

and all may reflect Stoic belief, There is so much fusion

of different philosophical ideas in these hymns that the

only thing that can be said of them in this regard is

that they represent a confluence and a monument to the

syncretism which characterized religion of the late Roman

empire. Their composer or composers were not interested

in creating a religious or philosophical system. The

initiates wanted to protect their lives and save their

souls. And to this end they needed the good will of

every god and demon, The texts which they used in their

rites are interesting not so much as poetry but rather as

repositories of religious ideas, frequently borrowed from

older literature and expressed by means peculiar to a

category of the hymnic genre. It is a careful linguistic

study of the provenience of many of the epithets in the
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hymns - especially the hapax legomena - that may help us

answer some of the vexing questions that surround them.

The first manuscript of the Hymns to reach the west

was the one carried to Venice by Giovanni Aurispa in

1423. It seems that another manuscript was taken to

Italy by Franciscus Philelphus four years later (1427),

Both of these manuscripts and perhaps four others have

been lost. The loss of the manuscript brought to Venice

by Aurispa is especially regrettable since it may have

served as the archetype of all the surviving codices., Of

these we have thirty-six, twenty~five on paper and eleven

on skin, Some of these codices contain only a portion of

the Hymns, The same codices frequently contain the

Homeric Hymns, Hesiodea, the Orphic Argonautica, and the

Hymns of Proklos and Kallimachos. As for the date of the

codices, it seems safe to infer that they were all copied

between 1450 and 1550,

We have reason to believe that the codex Aurispa

brought with him from Constantinople in 1423 stirred up

considerable excitement among the learned. On the other

hand, it may not have been until the arrival in Venice of

the Greek sage Georgios Gemistos (usually surnamed

Plethon) some time in the middle of the fifteenth century

that the Italians really took notice of the Orphic Hymns.

The editio princeps was printed in Florence in 1500. It

also contains the Orphic Argonautica and some of the

Hymns of Proklos. By the year 1600 there were five more

editions, one of which was the Aldine in 1517. From the

editions which followed in subsequent centuries the one

that excels all others ~ perhaps to this day - is

Gottfried Hermann's (Orphica, cum notis H., Stephanti A.

Chr. Eschenbachii I.M, Gesneri Th. Tyrwhitti, Leipzig

1805). Abel's edition in 1885 has been received with ad-

verse criticism. Wilhelm Quandt had finished his edition

by 1941, but the vicissitudes of the war forced most

scholars to wait until 1955 to reap the benefits of his

Xidd



labors from its reprinted and somewhat augmented version.

The text used for this translation is that by

Wilhelm Quandt (Weidmannsche Verlagsbuchhandlung), and

the publishers deserve gratitude for granting us permis-

sion to use this text. The Orphic Hymns present the

translator with an almost impossible task, The subject

matter 1s complex and obscure, and some of the compound

epithets require whole sentences for rendition into Eng-

lish, Professors Hans Dieter Betz and Edward N. 0'Neil,

editors of the series, are thanked for their insightful

suggestions and careful scrutiny of introduction, trans-

lation, and notes., For help with proofreading credit is

given to Mr. Walter Englert (M,A, Classics). And as sole

reward for his labors the translator begs to dedicate

this work to his colleague and friend, Birger A, Pearson,

as peylotng ouilac teuphprov EAdxLotov.

Apostolos N. Athanassakis

Santa Barbara, California

June, 1976
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OP®EYZ TTIPOX MOYZAION.

EVTuywg xpw, €Tdipe.

Mdvdave dn, Moucale, dunmolinv meptoEuvny,

€UXNV, N O TOL TIPOQEPECTEPN €OTIV ATTUTEWYV.

Zev Buoeu kui Maila kul oupdvial @AOTEG ayval

"Hehiou, Mavng & 1epov 0€hug "AcTpa Te mavrta’

ki oU, TToOEdOOV YUINOXE, KUUVOXUITA,

depoepovn B ayvny Anunmnp T ayAadKapTe

“Apteul (T, wyxéapa, kopn, kui Ne Poife,

0S¢ AeA@WyV VIS 1EpOV TEdDOV" 0G TeE UETIOTUG

TIUAG €V UOKAPETTIV €xerg, AlOVUOE YOpeuTa:

"Apéc T ouBpruoduue xul ‘Heaiotou uévog ayvov

A@POYEVNG Te Ved, UETUAWVUUL dWPU Auyovod

Kal 00, kutaydoviwv BuoiheD, uéy UTEIPOXE dAIUOV,

“HBn T Eetduie ka1 ‘Hpuxkhéog uévog nu-

Kal To Awkatoouvng Te kol EvoeBing uéy’ dvewap

kikhnokw NUu@ug 1€ kAutag kul TTava uéyiotov

“Hpnv 1, ainioxoio A10§ Dulepnyv TUPUKOLTIV

Mvnuoouvvny T eputnv Moloug T emikékhouar Gyvag

Evvéa Kal Xapitag te kai ‘Qpug 1o’ Eviautov

Antw T eumhokauov, Oeinv ceuvnv Te Awwvnv

Kovpntdg 1 evomhoug KopuBavrag T nde KaBeipoug

Kal ueyalovg Zwthpag opou, Aog deHTa Tékva,

‘Idaiovg Te deolg N dyyehov OUpavidvwy,

‘Epueiav kpuka, Oéuv ¥, iepookomov dvdpwv,

NUkTa Te mpeoBiomyv kahéw kai Qwo@opov "Huap,
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ORPHEUS TO MOUSAIOS

Friend, uUse 4%t to good Tortune,

Learn now, Mousaios, a rite mystic and most holy,

a prayer which surely excels all others.

Kind Zeus and Gaia, heavenly and pure flames

of the Sun, sacred light of the Moon, and all the

Stars;

Poseidon, too, dark-maned holder of the earth,

pure Persephone and Demeter of the splendid fruit,

Artemis, the arrow-pouring maiden, and you kindly

Phoibos

who dwell on the sacred ground of Delphoi. And

Dionysos,

the dancer, whose honors among the blessed gods are

the highest.

Strong-spirited Ares, holy and mighty Hephaistos,

and the goddess foam-born to whose lot fell

subliimeNea fEsh

and you, divinity excellent, who are king of the

Underworld.

I call upon Hebe, and Eileithyia, and the noble

ardor of Herakles,

the great blessings of justice and piety,

the glorious Nymphs and Pan the greatest,

and upon Hera, buxom wife of aegis-bearing Zeus.

I also call upon lovely Mnemosyne and the holy

Muses,

all nine, as well as upon the Graces, the Seasons,

the Year.,

fair-tressed Leto, divine and revered Dione,

the armed Kouretes, the Korybantes, the Kabeiroi,

great Saviors, Zeus' ageless scions,

the Idaian gods, and upon Hermes, messenger and

herael

of those in heavenj; upon Themis, too, diviner of men

T call and on Night, oldest of all, and light-

bringing Day;
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30

35

40

TMoniv T 7d¢ Afknv kal duiuove OecuodoTerpay,

‘Peiav T nde Kpovov kai Tnduv kvavomemhov

‘Qreavov Te uéyav, ovv T "Qkeavolo YOyatpog

"AThavtog TE kal AlWvog uéy’ UTEipoxov 1oyuv

kol Xpovov dévaov kal TO XTuYoS ayhaov Udwp

uethiyiovg te Yeolg, ayadqv T €mi Tolor TTpovowav

Acaipova T nyadeov kol Adipovo TAUOVE IvnTWY,

Aaluovag ovpavioug Kal NeEPIoUg Kal €vidPOUG

kal xdovioug kol UToxdovioug Nd’ EuUTUPIPOITOUG,

kol Zeuéhnv Bdkyou Te ouvevaoThApag AmavTog,

vy Aevkodénv te TTahaiuova T OABlodWTnV

Niknv & novémelav 10 "AdPNOTEINY AVUOOTUV

Kol Bao\Ra uéyov "AOKANTIOV NTIOdWTNV

TToANGdo. T expepdynv xoupny, "AVEUOUS TE TPOTTAVTUS

kai Bpovrag Koouou te pépn TeTpokiovog odw

Mntépa T adavdtwy, "AtTiv ki MAva kikAMjokw

Ovpaviav Te dedv, oUv T dufpotov ayvov “Adwviv

"Apxnv T node TTépag — 1O Yap €MAETO MAOL UEYIOTOV —

EVUMEVEAG €NDEIV KEXUPNUEVOV NTOP EXOVTUG

TNVOE JuNTmONINV 1€EpNV OTOVONV T €T OeuvnV.

I CEkatnc:.

Eivodiav ‘Exkdtnv xMiZw, Tproditv, €pavviy,

ovpaviav xdoviav Te kai €lvaliav, kpokOTETAOY,

Tuufdiay, Yuxuig vekuwyv uéta Bukyelouoav,

TTepoeiav, @épnuov, ayalouévny éNdpoion,

VUKTEPLQY, OKUNGKITIV, dpoiudkeTov Bacileiny,

InpoBpopov, dlwoTov, dmpéGUUXOV €1dOG ExouTay,
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35

40

hen upon Faith, Dike, blameless Thesmodoteira,

hea, Kronos, dark-veiled Tethys,

he great Okeanos together with his daughters,

he might preeminent of Atlas and Aion,

@
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hronos the ever-flowing, the splendid water of

eSS tysas

all these gentle gods, and also Pronoia,

and the holy Daimon as well as the one baneful to

mortals;

then upon divinities dwelling in heaven, air, water,

on earth, under the earth, and in the fiery element.

Ino, Leukothee, Palaimon giver of bliss,

sweet-speaking Nike, queenly Adresteia,

the great king Asklepios who grants soothing,

the battle-stirring maiden Pallas, all the Winds,

Thunder, and the parts of the four-pillared Cosmos.

And I invoke the Mother of the immortals, Attis

and-Men

and the goddess Ouranie, immortal and holy Adonis,

Beginning and End, too, which to all is most

important,

and ask them to come in a spirit of joyous mercy

to this holy rite and libation ¢of revevence.

L O EC AT

Lovely Hekate of the roads and crossroads I invoke;

in heaven, on earth, and in the sea, saffron-

cloaked,

tomb spirit reveling in the souls of the dead,

daughter of Perses, haunting deserted places,

delighting in deer,

nocturnal, dog-loving, monstrous queen,

devouring wild beasts, ungirt, of repelling

countenance.
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TAUPOTIONOV, TTUVTOS KOOUOU KAMdoUXov dvaooay,

NYeudvny, vOueny, KoupoTpo@ov, OUPECLPOITLY,

MOGOUEVOS KOUPNVY TENETAIS OCLOI01 TUPETVAL

BOUKOAWL €VUEVEOUOTUY GEL KEYUPNOTL duudt.

2 TTpodupaiag, duulaua OTUPAKA.

KAODH uoi, W mohOoeuve ded, TMOAUWVUUE daTuov,

wdivwy Emapwyé, Nexv ndelo mpoToyt,

ey owTtelpa uovn, QINOTALG, AYUVOPPOYV,

wkuhOx€eld, mapovoa véag dvntwyv, TTpodupaia,

KAeWOUY', €UAVINTE, PINOTPOPE, TAOL TPOONVNS,

Nl KOTEXEIS OIKOUG TAVTWY JYuhidlg Te Yéyndog,

Nuoilwy’, aQavng, €pyYoiol dé @aivnt amaot,

OUUTTAOYEIG WOIOL Kui €UTOKINIOL YéYNdag,

Eikeiduia, Noouoa movoug dewvaic €v avaykaig:

uouvny yap o€ kohoOor Aexoi WuxAg AGvamauuad

€V Yap OO0l TOKETWV AUCITNUOVES €I0V avial,

“Aptepig Eieiduia, txkai 0t oeuvr, TTpodupaia.

kA0, uakaipa, didou de Yovag €mapwyog €oloa

kai oW, Womep €Qug alel CWTEPA TTPOTTAVTWY.

3 Nuktog, dupiapa dalovg.

NUkta Delv vevétepav aeigopar ndE kai Avdpwyv.

{NDE YéVeoig mavtwy, Ny kai Kimpiv Ka)\écwpev}



You, herder of bulls, queen and mistress of the

whole world,

leader, nymph, mountain-roaming nurturer of youth,

maiden, I beseech to come to these holy rites,

10 ever with joyous heart and ever favoring the oxherd.

s Lo PROTHY RATAS

incense - storax

Hear me, revered goddess, many-named divinity.

You aid in travail, 0 sight sweet to women in labor;

you save women and you alone love children, O kindly

goddess of swift birth, ever helpful to young women,

O Prothyraia.

5 Accessible to all, 0 mistress, you are gracious and

fond ef nurtures

yours is the power in every house and you delight

e s Eivaitaiest

you loosen girdles and, though invisible, you are

seen in every deed.

You share pain, and rejoice in every birth,

O Eileithyia, freeing from pain those in terrible

distress.

1L(0 Upon you alone pregnant women call, O comforter of

souls,

and in you alone there is relief from pains of

Labor.

Artemis, Eileithyia, reverend Prothyraia!

Hearken, 0 blessed one, succor me, grant offspring,

and save me, for it is your nature to be savior

enE s il

S O NIGHT.

incense - firebrands

IeshallilNsanolo EN Nl oh tolmoithcv o vgods andimens

(Night - and let us call her Kypris - gave birth

tor Al
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KAOD, udxkoipa Ded, KUAVOUTAS, QOTEPOPEYNS,

novyint xoipovoo kal npeuint moAuUTVWI,

€EVPPOOUVN, TEPTIVY, PINOTIAVVUYE, UNTEP OVEiIpwY,

Andouépiuy’ ayavn TE, TOVWY AVATIAUOLY €Xouoa,

UTTVOdOTEp, @IAN TAVTWY, ENAOCITITIE, VUXUUYNG,

nuitehng, ydovia nd’ ovpavia mAkv adTn,

€YKUKANIQ, TaUKTEPA DWYUAOIV NEPOPOITOILC,

N QA0S EKTEUTIEIS UTIO VEPTEPU Kl TIAAL QEUYELS

€ig "AldNV" detvn Yap AVAYKN TAVTA KPUTUVEL.

VOV O€, udkaipa, <KaA>w, moAuOABie, mdor modeivn,

€VAVTNTE, KAVOUCO IKETNPIdU QWVNV

€ENDoIg €vuevéoUTU, POBOUG O ATOTEUTE VUXAUYELS.

4 OvpavoU, duuiaua Aifavov.

Ovpave TaYYEVETWP, KOOUOU WEPOS AIEV QATEIPES,

TPeoBUYTEVEDIN', apyn TAVTWY TAVTWY TE TENEUTN,

KOOUE TTUTNP, OQEAPNDOOV ENICCOUEVOS TEPL Yalav,

oike YeWv pakdpwy, poupou divaiowv Gdevwyv,

ovpaviog xBoviog Te @UAaE mavtwy mepiBAndeig,

€V OTEPVOLOIY €YWYV QUOEWS ATANTOV AVAYKNY,

KUOVOXPWS, GDAUACTE, TAVAIONE, GIONOUOPQE,

Tavdepkés, KpovoTekve, udkap, mavuméptoate daiuov,

KA émaywy Zwnv 60lav u)ioTnt vEopavtnt.
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Hearken, O blessed goddess, jet-black and star-lit,

whose delight is in quiet and slumber-filled

serenity.

Cheerful and delightsome, O mother of dreams, you

love the nightlong revel,

and your gentleness rids of cares, and offers

respite from toil.

Giver of sleep, beloved of all you are as you drive

your steeds and gleam in darkness.

Ever incomplete, now terrestrial and now again

celestial,

you circle around in pursuit of sprightly phantoms,

you force light into the nether world, and again

you flee

into Hades. Dreadful Necessity governs all things.

But now, O blessed one - yea beatific and desired

by T alsa=SI e QiI oS .o

to grant a kind ear to my voice of supplication

and, benevolent, come to disperse fears that glisten

in the night.

L, TO OURANOS,

incense - frankincense

Ouranos, father of all, eternal cosmic element,

primeval, beginning of all and end of all,

lord of the universe, moving about the earth like

a sphemne,

home ©of the blessed gods. Your motien is a reoarving

whigl,

and you envelop all as their celestial and terres-

trial guard.

In your breast lies nature's invincible drive;

dark-blue, indomitable, shimmering, variform,

all-seeing father of Kronos, blessed and most

sublime divinity,

hearken and bring a life of holiness to the newly

initiated.
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5 Aldépog, duuiaua xpokov.

"Q A10g Uyipéhadpov EXwv KPATOG ClEV ATEIPEG,

AoTpwY NeENiou Te OEANvVAING Te pépioua,

TavOaUATWp, TUPiTvou, Aol Lwoloy évauoud,

Oyrpavng Atdnp, kKOOHOU OTOlXEIOV APIOTOV,

ayhaov & BAAOTNUQ®, CENACPOPOV, AOTEPOPEYYEG,

KiK\okwv MTtouai o€ kexpauévov eUdiov eival.

6 TTpwtoyovou, duulaua cuvpvav.

TTpwToYyovOoV Kakéw DIQuR, uéYay, alDePOTAAYKTOV,

WIOYEVH, XPUOEOIOWV GYAANOUEVOV TITEPUYEDOT,

TaupoBOay, YEVEOIV pokdpwyv Ivntdv T avdpwmwy,

omépua TOAUUVNOTOV, TOAUOPYIOV, "Hpikemaioy,

dppnToV, KPUPIOV POILATOP, TTOUPUES EPVOS,

doowv 0¢ OKOTOEOTOV ATMUAVPWORS OuixAnv

TavTn Nvndelg MTePUYWY PMITAIS KATA KOOUOV

Aaumpov dYwv @aog ayvov, a@’ ou oe Pavnta KikAokw

noe TTpinmov dvakta kol "Avtalyny €éNikwTov.

al\d, udkap, mohUunti, TONUOTIOPE, Baive YeYNYWg

€ TENETNV ayioy TOAUTIOIKINOV OPTI0QAVTIG.
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5. TOTETHER,

incense - crocus

Yours are Zeus' lofty dwelling and endless power,

and of the stars, the sun, and the moon you claim

a share.

O tamer of all, fire-breather, life's spark for

everyacneaitilrRes

sublime Ether, best cosmic element,

radiant, luminous, starlit offspring,

I call upon you and beseech you to be temperate

and clear.

SR EONPROTOGONOSH

incense - myrrh

Upon two-natured, great and ether-tossed Protogonos

L ealils

born of the egg, delighting in his golden wings,

he bellows like a bull, this begetter of blessed

gods and mortal men.

Erikepaios, seed unforgettable, attended by many

rites,

ineffable, hidden, brilliant scion, whose motion is

whirring,

you scattered the dark mist that lay before your

eyes

and, flapping your wings, you whirled about, and

throughout this world

vou breught pure light. ©Eoer this I ecall you Phanes

and Lord Priapos and bright-eyed Antauges.

But O blessed one of the many counsels and seeds,

come gladly

to the celebrants of this holy and elaborate rite.
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7 "AcTpwy, duuiaua dpwuata.

“AGTpWY 0oUpavViwy 1€POV OENAG €EKTTPOKANODUAL

€V1épolg pwvaiotl KikAfokwy dainovag ay[v]ovs.

AoTépeg ovpavior, NukTog @il Tékva pelaivng,

€YKUkAiog divaiotl T mepidpovia. KUKAEOVTEG.

AVTAUYEIS, TTUPOLVTES, GEL YEVETRHPES ATTAVTWY,

uopidiol, TAONG MOIPNG ONUAVTOPES OVTEG,

IMNTOV avdpwmwy Jelav DIETOVTES ATAPTIOV,

EMTAQEIG LWVaG EQOPWUEVOL, NEPOTTAUYKTOL,

ovpdviot XDovioi Te, Tupidpouol, aiév ATELPETS,

aUYAZovTeC Gel VUKTOC Zo@oEldéa TéMAOY,

uopuapuyals oTiABovreg, €V@POVES €vvUXlol TE®

EADET € eviépou TENETHS ToOAVioTOpPAS ddAoug

€0DNOV €T €UDOZOIG €PYOIS DPOUOV EKTENEOVTEC.

8 Eig ‘Hhiov, duuiapa MBavoudvvav.

KAOS pdkap, mavdepkeg €xwv aiwviov Suua,

Titav xpvoaumg, “Ymepiwv, olpdviov @G,

avToQUNG, axkdualsy, Iwiwv ndela TPoOTOW!L,

deZle uEv YEVETWP NoUG, €VWVUUE VUKTOG,

KpAow Exwyv Wwpwv, TETPUBAUOOL TOOOL XOpPELWY,

eVdpoue, PILWTNP, TUPOEIS, PAIDPWTE, DPPEVTA,

poupou Amelpediov diveluaTly OIUOV EAAVUVWY,

€VOERETY KaDodNYTE KOAWV, Lauevig doefolon,

XPUOOAUPN, KOOHMOU TOV €vapuOviov dpouov €Akwy,
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7 MONTHESSTARS.

incense - aromatic herbs

I call forth the sacred light of the heavenly stars

and with devotional prayers I summon the holy

demons.

Heavenly stars, dear children of dark Night,

on circles you march and whirl about,

0 brilliant and fiery begetters of all.

Fate, everyone's fate you reveal,

and you determine the divine path for mortals

as, wandering in midair, you gaze upon the seven

luminous orbits.

In heaven and on earth, ever indestructible on your

blazing trail,

you shine upon night's cloak of darkness.

Coruscating, gleaming, kindly and nocturnal,

visit the learned contests of this sacred rite,

finishing a noble race for works of glory.

B EONTHE = SULN,

incense - pounded frankincense

Hearken, O blessed one, whose eternal eye sees all,

Titan radiant as gold, Hyperion, celestial light,

self-born, untiring, sweet sight to living

GRedElReS

on the right you beget dawn and on the left night.

You temper the seasons as you ride your dancing

heomsesyy

and rushing swiftly, O fiery and bright-faced

charioteer,

you press on your course in endless whirl

and, harsh to the impious, you teach good to the

pious.

Yours the golden lyre and the harmony of cosmic

motion,
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EpYwy oNuAvVTWP ayadwv, WwpoTpdPe KoUPE,

KOOUOKPATWP, OUPIKTA, TTUPIOPOME, KUKNOENIKTE,

Qwoope, T aiohodikte, PepéaPie, kapmipe TTarav,

adalig, duiavre, xpovou matep, addavate Zev,

€Ud1E, TACIPANG, KOOUOU TO TEPIdpPOUOV Ouua,

ofevviueve AGumwy Te Kahaig akTiol Qaewvalg,

delkTa dikalooUVNG, QINOVAUATE, DECTIOTU KOOUOU,

MOTOQPUNUE, i€l TAVUTEPTATE, TACLY GPWYE,

duuo dikatoouvng, LwAS QWSG® W ENAOITTE,

UAOTIYL ALYUPTL TETPAOPOV OPUA OILKWV®

kA0 AOTwy, HOUV d¢ Blov uUOTNIOL TTPOPALVE.

9 Eig Zeknvnv, dupiaua dpwupata.

KAOD, dea Bacileww, Qaecpope, dio Zelnvn,

Tavpokepwg Mnvn, VukTIdpOUE, NEpoPoOITL,

evvuyia, daidolye, kOpn, evdoTepe, T Myvn,

avEouévn kai Aeirropévn, YNNG Te kai dpony,

aUYAoTelpa, @INTITE, XPOVOU UATEP, PEPEKAPTTE,

nhekTpic, BupUduue, xatavydotepa, tvuxia,

TavdePKNG, PINAYPUTIVE, Kaholg dOTpolol Bpuouaoa,

novyin yaipovoa kai ev@povm OABiopoipwn,

Aautetin, xapdwTy, TENeOQPOPE, VUKTOS dyalua,
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and you command noble deeds and nurture the seasons.

Piping lord of the world, a fiery circle of light

is your course, and, O Paian, your light gives life

and fruit.

Eternal, pure, father of time, 0 immortal Zeus,

you are the clear, brilliant, and all-encompassing

cosmic eye,

both when you set and when you shine your lovely

and radiant light.

A paragon of justice, 0 water-loving lord of the

cosmos,

you guard pledges and, ever the highest, you help

bl

Eye of justice and light of 1life, O charioteer,

with screaming whip you drive the four-horsed

chariot on.

Hear my words and show life's sweetness to the

st alaEeSh

G TO THE MOON,

incense - aromatic herbs

Hearken, O divine queen, light-bringing and splendid

selene,

bull-horned Moon traversing the air in a race with

RabsaE

Nocturnal, torch-bearing, maiden of fair stars,

Moon

waxing and waning, feminine and masculine,

glittering lover of horses, mother of time, bearer

(OHE. AETEITIT

amber-colored, brooding, shining in the night,

all-seeing, vigilant, surrounded by beautiful stars,

you delight in quiet and in the richness of the

Dlalelalie

Shining in the night, like a jewel, you grant

fulfillment and favor;
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aoTpdpyn, TavUTeEmN’, €AKOdPOUE, TTAVOOPE KOUpN,

ENDE, udkonp’, eU@pwy, €VACTEPE, PEYYEL TPIOOWL

\autouévn, owlouoa VEOUG IKETAG O€0, KOUpM.

10 Pvoewg, duulaua apwuata.

Q dUot, mouunTelpa Yed, TONUUNXAVE URTEP,

ovpavia, TPEoREpa, TOANUKTITE duiuov, dAvaooa,

TOVOOUATWP, AdAUNOTE, KUBEPVATEIPQ, TAVOUYAG,

TOVTOKPATEP, T TITIHEVED TAVUTEPTATE TAOLY

AQVITE, TMPWTOYEVELR, TANAIPUTE, KUdIAVEIPA,

€vvuyia, TONUTIEIPE, TENQOPOPE, DEIVOKADEKTE,

dyo@ov aoTpaydlolot modWV ixvog €iNicoovoa,

ayvn, koountelpa DYeWV ATENNS Te TeheuTn,

KOIVI] U€V TIAVTEQOLV, GKOLVWYVYNTE d€ uovvn,

aUTOTATWP, amatwp, epatn, T mohUynde, ueyiom,

evavdeld, TAokn, @iNia, TONOUIKTE, daruov,

NTEUOVN, KPAVTEIPA, QEPECPLE, TAVTPOPE KoUpnN,

auTapkela, dikn, Xapitwyv ToAUWVUUE TEIDW,

atdepia, xdovia kal elvolia uedéovoa,

TIKPQ UEV @aAo101, TAUKEIX de TEIDOUEVOLOTL,

TAVOOQE, TUVOWTEPU, KOUlOTPla, TauBacileia,

aVEITPOPOG, TIEPO TETAIVOUEVWY TE NUTEPA.

TAVTWY UEV OU TATNP, UATNP, TPOPOS NdE TIdNVOG,

WKUAOYEWH, UdKapd, TOANUGTOPOS, WPlag Opun,
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long-cloaked marshal of the stars, wise maiden whose

motion is circulab,

come! Blessed and gentle lady of the stars, in

three ways

shine your redeeming light upon your new initiates.

ALY EOMPHNSTISH

incense - aromatic herbs

O Physis, resourceful mother of all,

cellesicnalFand ¥ rdehsd ivinity o ldestE o ali, S aueeni

all-taming and indomitable, lustrous ruler,

(ever honored) mistress of all, highest goddess,

imperishable, first-born, fabled glorifier of men,

nocturnal, knowing, light-bringing, irrepressible.

Swift is the motion of your feet and your steps

noiseless,

O pure marshal of the gods, end that has no end.

Al paptake of you but you alone pantake of no one;

self-fathered and hence fatherless; lovely, joyous,

Sredit',

and accessible, you nurse flowers, you lovingly

commingle and twine,

and you lead, rule and bring life and nourishment

158 il

Self-sufficient, many-named persuasion of the

Graces, Dike herself,

queen of heaven and earth and sea,

you are bitter to the vulgar and sweet to those

who obey you.

Wise in all, giver of all, nurturing queen of all,

abundant nourishment is yours, as you dissolve

whatever ripens.

Father and mother of all, nurturer and nurse,

you bring swift birth, O blessed one, and a wealth

of seeds and the fever of seasons are yours.
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TAVTOTEXVES, TAGOTEPA, TONUKTITE, T movTia daiuov,

adia, Kivnowpope, TONUTIEIPE, TEPIPPWY,

aevawt oTpo@ahiyyt doov plua divevouod,

TAVPUTE, KUKAOTEPNE, GANOTPIOUOPPODINITE,

€0DPOVE, TIUNEOTU, UOVN TO KpYev Tehéouoa,

oknmToUXwV €QUTEpYe BapuBpeuéTelpa KpaTioTn,

ATPOUE, TTAVOUUATEPO, TETPWUEVN, oiow, TUPITTVOUS,

aidrog Zwn nd’ adovatn TE TPoOVOIA®

mavta T oot elol Ta mMAvTaT OU Yap uoUvn TAdE TEVXELG.

al\a, ded, Nitouai oe T ouv evONBorowyT év Wpaig

elpnvnv Uylelav dyelv, oUENCIV QTAVTWY.

11 TTavog, dvuioua Tmokila.

TTdva ko@D kpaTepoOv, vOUlov, KOOUOIO TO CUUTAY,

ovupavov Nde Ydlacoav 1d€ xdova mauBacilelav

Kai TOp addvatov' TAde yap uékn €oti T TTavos.

€ND€, udkap, OxpTNTA, TeEpidpoue, cvvdpove ‘Qpaig,

alYoueNég, BakXeuTd, @iNévdee, AOTPOdINITE,

apuoviav KOGUOI0 KPEKWY @PINOTAIYMOVL MONTTAL,

POVTUOIWY emapwye, POBwy €exTayhe BpoTeiwy,

alyovouolg yaipwv ava midukug Mdé Te BouTaig,

evokote, Inpntp, 'HxoUg @ike, ouYYope vuupwy,
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An opulent and mighty divinity, you give shape and

ftorw ‘torall things:

eternal, setting all in motion, skilled and

discreet,

you are ever turning the swift stream into an

unceasing eddy.

Flowing in all things, circular, ever changing form,

fair-throned, precious, you alone accomplish your

designs

and, loud-roaring, you rule mightily over sceptered

kings.

Fearless, all-taming, destined fate, fire-breathing,

you are life everlasting and immortal providence.

Since you fashion these things (you are everything).

You are the all, for you alone do these things

to bring peace, health, and growth to all.

QES T 0

incense - et varia

I call upon Pan, the pastoral god, and upon the

universe,

LI SI D oI s Loyl Tid i sicA a nidE Td SR glice e T RIS

and upon the immortal fire; all these are Pan's

veaime

Come, 0 blessed, frolicsome and restless companion

of the seasons!

Goat-limbed, reveling, lover of frenzy, star-

haunting,

you weave your playful song into cosmic harmony,

and you induce phantasies of dread into the minds

@5 pifeRghEElLEo

Your delight is at Springs, among goatherds and

oxherds,

and you dance with the nymphs, you keen-eyed hunter

and lover of Echo.
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TOVTOQPUNG, YEVETWP TAVTWY, TTONUWVUUE dUIUOV,

KOOUOKPATWP, AUENTd, Quec@ope, kapmue TTadv,

avtpoxupég, Bopuunvig, akndng Zelg O KepaoTng.

00l YAp GTEPECIOV (UING TEDOV EOTNPIKTAL,

€ikel O’ dkaudTou TOVTOU TO Badippoov VdWP

Qreavog Te mépIE tév LduotT yalav ENloowy,

AéPLOV Te uépioud TPOoQRG, Lwolowv €vavoud,

Kol KOPUPAS €QUTEPDEV ENUPPOTATOU TUPOG OUUAL.

Baivel yap Tade Deld TMOAUKPITA OAIOWV €PETUAIG”

GA\Goo€eg d¢ QUOEIS TAVTWY TUlg OAlol TPOVOIALG

BOOKWY AVIPWTWY YEVENV KUT dATEIpOVU KOOUOV.

aA\d, udkap, Bukyeutd, @iNévdee, Balv’ émi hoBaig

€UI€pOLg, ayadnv O émacov BlOTOI0 TEAEUTNV

TTavikOv €kTéuTwy 010TPOV €m TEPUOTU YUing.

12 ‘HpukAéog, Suulaua Aipavov.

‘Hpakkeg ouBprudoduue, ueyaodevéc, dhkiue Titdy,

KapTEPOXELP, GdAUUOTE, BpUuwv dPNoIoT KpaTUIOIC,

aiohouop@e, xpovou matep, Taidié teT elppwy,

dppnT, aypioBuue, mMOAUANITE, TUVTOdUVEOTA,

TAYKPUTES NTOP €XWV, KAPTOG UEYWL, TOEOTU, UAvTL,

TUUQAYE, TAYYEVETWP, TAVUTIEPTOTE, TAOLY CPWYE,

0¢ YVNTOIG KATEMUUOUG GvAMEPH QUNa dbEag,

elpvnv modéwv koupotpo@ov, dyhadTiufov],

aUTOQUNG, GKduag, Yaing BAAOTNUU QEéPIoTOV,
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Present in all growth, begetter of all, many-named

diyvinity,

lord of the cosmos, light-bringing and fructifying

Paian,

cave-loving and wrathful, a veritable Zeus with

horns.

The earth's endless plain is supported by you,

and to you yield the deep-flowing water of the

untiring sea,

and Okeanos who girds the earth with his eddying

S cizeame

and the air we breathe, which kindles all life,

and, above us, the sublime eye of weightless fire.

At your behest, all these are kept wide apart.

Your providence alters the natures of all,

and on the boundless earth you offer nourishment to

mankind.

Come, frenzy-loving and gamboling god; come to

these sacred

libations, bring my life to a good conclusion,

and send Pan's madness to the ends of the earth.

5248 TO HERAKLESI,

incense - frankincense

Herakles, stout-hearted and mighty, powerful Titan,

strong-handed, indomitable, author of valiant deeds,

you change your form, O everlasting and kindly

father of time.

Ineffable, wild, lord of all to whom many pray,

all-conquering and mettlesome, archer and seer,

omnivorous begetter of all, and most sublime helper,

who, for the sake of men, subdued and tamed savage

races

because you desired peace, which brings dazzling

honors and nurtures youths.

Self-grown, unwearying, bravest child of the earth.
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TPWTOYOVOIS OTpdwas Boliowy, ueyalwvuue TTarbv,

0G TEPL KPUTL QPOPEIC NW KAl VUKTO Uéhaivay,

ddex” am avrohyv dypt duoudv ada diépmwy,

addvaTog, TOANUTIEIPOG, GTEIPITOS, GOTUPENIKTOS"

ENDé, udkap, vouowv Vekktpia TAvVTO KouiZwy,

¢FéNaooV Ot Kakag GTOS KAGdOv év xepi TANwY,

mTNVOIC T 10BONOIS KAPAG YUNETIAG ATTOTEUTE.

13 Kpovou, duulapa oTOpaKU.

ABolng, uokdpwy TE JEWV TATEP NOE Kal AvdpWY,

MOIKINOBOUN’, auiavTe, ueyaodevég, dhkiue Titdv,

0g damavdig pev Amavro Kol avZelg éumaliv avTdg,

DECUOUG APPNKTOUG 0§ EXEIC KAT ATmeipova KOOHOV,

atvos Kpove mayvevétwp, Kpove moikilouude,

Maing Te BAaotTnua kai OVpavod doTeEpOEVTOS,

Yévva, @un, ueiwaol, ‘Péag moor, cgeuve TTpoundel,

0G vaielg kata TAvVTA pépn KOGUO0, YEVAPXQ,

aYKuhOURTA, @E€PIOTE" KAUWYV ikeTnpida Quvnv

méuTolg eVohBov BlOTOU TENOG alév dueumTov.

14 Péag, duuicua apuata.

TTotva ‘Péa, dioyatep moluudppou TTpwroyodvoro,

AT émi Tavpo@ovwy iepdTpoxov dpuo TiTaiver,

TUUTIAVODOUTIE, PINOIOTPOUAVEG, XaAKOKPOTE KoUpn,

untep Znvog dvaxtog "Oluumiou, aiyidxoto,
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You hurled your primeval thunderbolts,

O illustrious Paion

Round your head dawn and dark night cling,

and your twelve deeds of valor stretch from east to

west.

Immortal, world-wise, boundless and irrepressible,

come, O blessed one, bringing all charms against

disease;

with club in hand, drive evil bane away

and with your poisonous darts ward off cruel death.

ISR ORRONGISH

incense - storax

Everlasting father of blessed gods and men,

resourceful, pure, mighty and powerful Titan,

you consume all things and replenish them, too.

Unbreakable is the hold you have on the boundless

Ccosmos,

0O Kronos, begetter of time, Kronos of contrasting

discourse,

child of earth and starry sky.

In you there is birth and decline, august and pru-

dent lord of Rhea,

who, as progenitor, dwell in every part of the

world,

Hear my suppliant voice, O wily and brave one,

and bring an ever blameless end to a good life.

14. TO RHEA,

incense - aromatic herbs

Mighty Rhea, daughter of many-faced Protogonos,

your sacred chariot is drawn by bull-slaying lions.

The sound of drums and cymbals, O frenzy-loving

maiden,

is yours, and you are the mother of the aegis-

bearing Olympian lord.
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mavnin’, ayhaduop@e, Kpovou OUNNekTpe pakaipa,

oUpedty 1 xaipelg dvnTwv T ONOAIYUOOL @PIKTOIG,

napfaciketa ‘Péa, moheudkhove, ouBpiudduue,

wevdouévn, owTepa, AUTNPLdg, apXIYEVEDAE,

uATNP uév TE JeWv NdE IvNTWV AvIpwTWY:

¢k 000 Yop koi yala kai ovpavog €Vpug Umepdev

Kol TOVTOS Tvolol Te' @PINODPOUE, GEPOUOPPE*

ENDE, udkapa ded, cwtAplog ev@pove Boulit

eipvNy KaTdyYouow OUV €UONBOIS KTEATEOOT!,

Muata kol KApag TEUTOUC €T TéPUOTA YAing.

15 A16¢g, duuiauno OTUPUKO.

Zeb mohutiunte, ZeO d@diTe, TAVOE TOL NuUEIg

uoaptupiav TIdéuedBa Autnprov ndE mpdceEVELy.

W Baoiked, did ONV ke@uAnV €@dvn TAde Vela,

Yala dea unmnp Opéwv ¥ Vynyées Oxdor

Kal TOVTOg Kol mavd, Omoo’ oUpavog €vrog éTafe

Zeh Kpodvie, oxnmroOye, kaToufdta, OuBpiuddupe,

TAVTOYEVEIN, apxN TAVIWV TAVTWY Te TENEUTH,

oegixdwy, avintd, kaddpoiE, MOVTOTIVAKTA,

aotpamaie, Bpovraie, Kepauvie, QuTdhie Zel-

KAODH pou, aiohouope, didou d’ Uyieiav dueued

elipnvnv Te deav kai mMAoUTOU dOFAV GUEUTTOV.
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"Illustrious and honored, you are Kronos' blessed

CONSOriG

and you delight in the mountains and in the horrid

shrieks of mortals.

Strong-spirited Rhea, queen of queens, lover of the

battle din,

liar, savior, redeemer, first by birth,

you are mother of gods and mortal men.

From you come the earth, the wide sky above,

the sea and the winds. Ethereal and restless,

come, O blessed goddess, as gentle-minded savior,

bring peace and a wealth of possessions,

and send death and mire to the ends of the earth.

kS TOSZEUSH

incense - storax

Much-honored Zeus, indestructible Zeus, we lay

before you this redeeming testimony and this

prayer:

0 King, you have brought to light divine works,

and earth, goddess and mother, the hills swept by

the shrill winds,

the sea, and the host of stars marshaled by the sky.

Kronian Zeus, whose sceptre is the thunderbolt,

strong-spirited,

father of all, beginning and end of all,

earth-shaker, increaser and purifier; indeed, All-

Shaker,

god of thunder and lightning, Zeus the planter.

Hear me, O many-faced one, and grant me unblemished

healitn,

divine peace, and riches and glory without blame.
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16 “Hpng, duvulapa apwuata.

Kuavéoic xOATTo101v €vnuévn, aepoUopQe,

“‘Hpa maupacileia, A0 GUNNEKTpE udkaipd,

WPuXOTPOPOUS alpag dvnTolg TaPéYOuod TPOCMVEIG,

OuBpwy UEV uUATNP, AVEUWY TPOQPE, TAVTOYEVEDNE®

XWPIG Yap Oédev ovdév OAwg IwhAg @UOWV €yvw:

KOIVWVEIG YOp ATTOOL KEKPAUEVN NEPL TEUVIL

TAVTWY Yap KPATEEIS UOUVN TIAVTEOOL T GVACOELg

nepiolg PoiZoiol TIVAOOOUEVN KATA YEOUO.

aA\a, updkaipa Yed, mohuvwvuue, mouBacilea,

EADOIG evuevéouoa kahWl yRdouoa TPOCTWTWI.

17 TToogeitdwvog, duuioua ouvpvav.

KANOS1, TTooeidaov yamoxe, kuavoxaita,

immE, XOAKOTOPEUTOV EXWV XEipeool Tpiatvay,

0¢ vai€lg movrolo BoaduoTépvoln DéuedAa,

ToVTOUédWY, aNdOUTE, BAPUKTUTE, €VVOOIYAIE,

KUUODBOANG, XopdWTA, TETPAOPOV APUA OLWKWY,

eivakiolg poiZowol Tvaoowyv ahuupov Ldwp,

0G TPITATNG €Naxes poipng Badu xedua Yakdoong,

xUuool Tepmouevog dnpoiv ¥ dua, mOVTIE daipov:
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incense - aromatic herbs

You are ensconced in darksome hollows, and airy is

VOUREEEORINS

O Hera, queen of all and blessed consort of Zeus.

You send soft breezes to mortals, such as nourish

e Sl

and, O mother of rains, you nurture the winds and

give birth to all.

Without you there is neither life nor growth;

and, mixed as you are in the air we venerate, you

partake of all,

and of all you are queen and mistress.

You toss and turn with the rushing wind.

May you, O blessed goddess and many-named queen of

ele

come with kindness and joy on your lovely face.

SR O C S D O

incense - myrrh

Hearken, dark-maned Poseidon, holder of the earth,

equestrian; carved in bronze is the trident in your

hand,

and you dwell in the foundations of the full-

bosomed sea.

Deep-roaring ruler of the sea and shaker of the

earth,

your blossoms are waves, O gracious one, as you

urge horses and chariot on,

rushing on the sea and splashing through the

rippling brine.

To your lot fell the third portion, the unfathomable

sea,

and you delight in waves and in their wild dwellers,

QNspirit of the deep.
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€dpava YRS owloig xai vnwyv ebdpouov Opuny,

eipnvny, Uyieiav dywv nd’ GABov aueun.

18 Eig TTAoVTwva.

'Q 1oV UTMoyBoOVIoV vaiwv douov, OuBPIUODUUE,

Taptapiov Aeiwdva Baduokiov nde Mmavyy,

Zeh xB0vie, OKnTTOUXE, TAD i\epd dézo mpodVuwg,

TTAoUTWwY, 0G KaTéXEIS YAINg KANdag Amaong,

TAOUTODOTWYV YEVENV BPOTENV KOAPTOIG €VIAUTWDV"

0G TPITATNG poipng €Naxes xdova maufadileway,

€dpavov adavatwy, IvNTWV CTAPIYUE KPATAOV'

0¢ Ypovov eéotpiEag UTO Lo@oewéa XWpov

TNAETOPOV T', akAuovta, ATOTvVoov, dkpitov “Adnv

Kuaveov T Axépovd’, 0¢ éxer pulwuata yoing:

0¢ kpaTéelg YvnTv Javatou xapv, W TONUdEYUWY

EUBouN’, ayvomdhou Anuntepog O¢ moTe maida

VUUQEVTAS AEUWVOS ATTOOTAdIinV did TOVTOU

TETPWPOIG mmoiciy U "ATdHidog Hyoyeg dvrpov

dnuou ’Elevaivog, 1o mep mOhar €ic” Aidao.

uoivog €@ug apaviv €pywv @ovepv Te BpaBeutns,

EvDeE, TAVTOKPATWP, 1EPWTATE, AYAAOTIUE,

O€UVoig MUOTITONOIG Xaipwy 00i01§ Te OeBaouoig:

haov aykohéw g€ UONETV KexupnoTa UOOTOIC.
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Save the foundations of the earth and ships moving

ehe . abudkil EildE

and bring peace, health, and blameless prosperity.

B3O PTOEON

Subterranean is your dwelling place, O strong-

spirited one,

a meadow in Tartaros, thick-shaded and dark.

Chthonic Zeus, sceptered one, kindly accept this

sacrifice,

Pleuton, holder of the keys te the whole earth.

You give the wealth of the year's fruits to mankind,

andStolvourhilot fellthe third portieon., carthy

queen of all,

seat of the gods, mighty lap for mortals.

Your throne rests on a tenebrous realm,

the distant, untiring, windless and impassive Hades,

and on dark Acheron that encompasses the roots of

the earth.

All-Receiver, with death at your command, you are

master of mortals;

Euboulos, you once took pure Demeter's daughter as

your bride

when you tore her away from the meadow and through

thieNseda

upon your steeds you carried her to an Attic cave,

S EhelGdiisitpiietNo N Ellcnsa st whe relSt e aatte St

Healdesiarer

You alone were born to judge deeds obscure and

conspilcuous;

holiest and illustrious ruler of all, frenzied god,

you delight in the worshiper's respect and

reverence.

Come with favor and joy to the initiates. I

summon you.
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19 Kepavvol Ar6g, duuiaua otipaka.

Zeh maTEP, LWIdPOUOV TIUPAUYTEN KOOUOV €Naivwy,

OTPATTWY aidepiov OTEPOTNG TAVUTIEPTATOV aiYAny,

TAuUoKApwy €dpavov Yeialg PpovTaiot TvAoowy,

VAUaol TavVEQENOIS OTEPOTNV QAeYédouvoav avaidwy,

Aaiharag, OuBpoug, TPNOTAPAS KPOTEPOUS TE KEPAUVOUS,

BaMwyv Tég podioug @loyepoug, BeNéeador kaNUTITWV

TUU@PAEKTOUE, KPOTEPOUS, QPIKWOENG, OuBpiuoduuoug,

TnVov OmAov dewvov, kAovokapdiov, 0pdoéderpov,

al@vidiov, Bpovtaiov, davikntov BéNOG GYVOV

poilov amelpediov divelUAOl, TOUPAYOV OPUuRt,

dppnktov, Bapuduuov, GUAIUAKETOV TPNOTAPOS

ovupaviov Bélog 0FL kaTtaiBdTtou aidaldevrog,

OV kxal yola TE@PPIKE DANAOOTE TE TAUPOVOWVTA,

Kal YPEG TMTNOOOUOLY, OTOV KTUTTOC OVAG €TEADM”

uapuaipel d€ TPOOWT aUYlS, OTUOPOYEL dE KEPAUVOG

ald€Pog €v Yudholol® dlappniag dé x1TWva

ovpaviov Tpokdhupua T BAANEIS APYATU KePAUVOV.

MG, makap, dupov [ 2 ] xOuaor movTou

nY’ Opéwv KOPUPUIOL' TO OOV KPATOS TOUEV ATAVTEC.

al\a xapeig AoBaiol didou @pediv aicwua mavta

Zwnv T OABODuuoV, Ouol ¥ Uylewav dvacoav

eipnvnv Te Jedv, KOUPOTPOPOV, AYAAOTIUOV,

kai Biov eoduorov det BGANovto Noyiouoig.
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189 TONZEUSS THENTHUNDERBOLT

incense - storax

Father Zeus, sublime is the course of the blazing

cosmos you drive on,

and ethereal and lofty the flash of your lightning,

as you shake the seat of the immortals with divine

thunderbolts.

With the fire of your lightning you emblazon the

rain clouds;

storms you bring and hurricanes, and mighty

thunder,

blazing and roaring thunder - like a shower of

arrows -

which with horrific might and strength sets all

aflame,

this dreadful missile that makes hearts pound and

hair bristle.

Holy and invincible, it comes with a sudden crash,

an endless spiral of noise, omnivorous in its

drive,

unbreakable, threatening, and ineluctable; the

gale's

sharp and smoke-filled shaft swoops down

with a flash, dreaded by land and sea.

Wild beasts cringe when they hear the noise,

faces reflect the brilliance of thunder roaring

in the celestial hollows. You tear the robe

that cloaks heaven and hurl the fiery thunderbolt.

But, O blessed one, (calm down?) the anger of sea

waves

and mountain peaks. We all know your power.

Enjoy this libation and give all things that

pilcase the N aich

a life of prosperity, queenly health,

divine peace that nurtures youths and is with

honors crowned,

and an existence ever blooming with cheerful

thoughts.
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20 A0 Aotpamaiov, duuiaua MBavoudvvayv.

Kik\Qokw uéyav, ayvov, €pioudapayov, TEPIQUVTOV,

aéprov, QAOYOEVTU, TUPIdPOUOV, GEPOPEYYN,

AOTPATITOVTO OENAS VEQEWV TATUYOdPOUWL CUdAL,

@PIKWON, Bapvunviv, avikntov Veov ayvov,

aotparaiov Ala, TuyYevéTny, Buoi\fa uéYioTOV,

EVUEVEOVTU QEPELY YAUKEPNV B1OTOI0 TENEUTNV.

21 Nepwv, duuiaua ouvpvav.

Aéprot ve@élal, KapTOTPOPOL, OVPAVOTIAAYKTOL,

OuUBPOTOXKOL, TIVOLXIOLY EACUVOUEVOL KATA KOOUOV,

BpovTtalal, Tupdedoal, epifpouot, UTPokENeudol,

A€pog €v KOATTWL TATAYOV @PIKWON €éxouoal,

TVEVUUOIY GVTIOTAOTOl €mdpouadny matayedoal,

uag vov Nitouat, dpOCOEIUOVEG, €UTIVOOL aUpalg,

TEUTTELV KUPTTOTPO@POUS OuBpoug €mi untépa yolav.

22 Qahaoong, duuiaua MBavoudvvav.

"Qreavol kaléw vOuenv, yhavkbmda Tndov,

Kuavomemhov dvaooav, €UTpoxa Kupaivovoay,

avpalg NOUTVOOI0L TATACCOUEVNY TEpL Yoiav.

Ypavovo’ aiyioholor méTpmoi Te xUuaTa uokpd,

€vdivoig amahoior yaAnvidowoa dpouoiot,
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20, TO ASTRAPAIOS ZEUS,

incense - powdered frankincense

I call upon great, pure, resounding, illustrious,

ethereal and blazing Zeus, whose racing fire

shines through the air.

With an ear-splitting clap your light flashes

through the clouds,

0 horrid, wrathful, pure, and invincible god.

Upon you I call, lord of lightning, begetter of

all and great king,

to be kind and bring a sweet end to my life.

2L G lslE CLOUDS,.

incense - myrrh

Airy clouds that nourish fruits and rove the sky,

you give rain as you are driven everywhere by the

wind.

Filled with blazing thunder and water, you resound

with awesome crashes in the air-filled vault of

heaven

when you are repelled by the onrush of raging

winds.,

To you I pray, you whose dewy cloaks are blown by

fair breezes,

to send fruit-nourishing rains to mother earth.

202 R ORIREERS ST

incense - pounded frankincense

I call upon gray-eyed Tethys, bride of Okeanos,

dark-veiled queen, whose waves dance

as they are blown onto the land by the sweet

breezes.

You break your tall waves upon rocky beaches,

and you are calmed by races that are gentle and

smooth.
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vauoiv ayalouévn, InNpoTpope, UYPOKENELDE,

unTnp uev Kumpidog, untnp vepéwv epeBevviry

kai maong mnYAS Vuuewy vaouoiot Bpuovong:

kA0 pou, W TONUCEUVE, Kul €UUEVEOUD €ETUPNYOIG,

€VDUOPOUOIS OVUPOV VUUGIY TEUTTOUOd, UAKAIPQ.

23 Nnpéwg, dvuioua ouvpvav.

"Q xatéywv TOVTOU PIZag, KUAVAUYETIV €dpny,

TEVTAKOVTA KOPAIOWV AYAANOUEVOS KUTG KOua

kaAiTékvoror xopoig, Nnped, peyalwvuue daiuov,

TURUNY pEV TOVTOU, Yaing Tépag, Gpxn AmavIwy,

0¢ khovéelg Anolg 1epov Badpov, Nvika Tvolag

€vvuxiolg Keuduwolv élauvouévag atmokheimg:

AAN\G, HaKap, CEIOUOUG UEV ATIOTPETE, TEUTTE O UVOTUIC

O6NBov T €elpnvmv Te kai AMOXEPOV UYENV.

24 Nnpnidwyv, dvuiaua apuara.

Nnpéog eivaliou viu@ar kalukwmideg, dayvai,

toppayiar BUhar, yopomaiyuoveg, Uypokéleudor,

TEVTNKOVTA KOpal Tept kvuaor Bakyevouoal,

Tpitwvwy ér’ dxoov ayalouevar mept viTa

dpotimolg uop@alg, Wwv POOKEL cwuata TOVTOC,

dNoig ¥ ol vaiovor Buddv, Tpitwiviov oidua,
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You delight in ships and your waters feed wild

beasits',

mother of Kypris, mother of dark clouds

and of every spring round which nymphs swarm.

Hear me, O holy one, kindly help,

and, blessed one, send a fair tail wind to ships.

ePR O RN E R E S

incense - myrrh

The sea's foundations are your realm, an abode of

glossy blackness,

ands vou exul® in the beauty of your fifty

daughters

as they dance amid the waves. O Nereus, god of

great renown,

foundation of the sea, end of the earth, beginning

@it SLL

you make Demeter's sacred throne tremble when you

imprison

the gusty winds driven to your gloomy depths.

But, O blessed one, ward off earthquakes, and send

to the initiates peace, prosperity and gentle-

handed health.

Z L O RHIERS NI REIDISS

incense - aromatic herbs

0 lovely-faced and pure nymphs, daughters of Nereus

who lives in the deep,

at the bottom of the sea you gambol and dance in

the watern.

Fifty maidens revel in the waves,

maidens riding on the backs of Tritons and

delighting

in animal shapes and bodies nurtured by the sea

and in the other dwellers of the Tritons' billowy

kingdom.
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VOPOdOUOL, OKIPTNTOL, ENIOCOUEVOL TTEPT KUMA,

TOVTOTIAGVOL DENQiVES, GAIPPODOL, KUAVOUYEIS.

Uudg KikKANOKW TéuTElY MUOTAIG TTOAUV ONBOV*

UMETG Yap TPWTOL TENETNV QVEdEIEATE TEUVIV

eviépov Bdkyowo kai ayvrig Pepoepoveing,

KaA\iomnt oUv untpi kai AmoAwvi dvakT.

25 TTpwTéwg, duulaua oTVPAKA.

TTpwTéa xikKAROKW, TOVTOU KANidag €xovra,

TPWTOYEVH, TAONG QUOEWS ApXAg O €pnvev

UNNV GANGoowyv itepnv idéaig TOAUUOP@OIG,

TAVTINOG, TONUBOUNOG, €MOTAUEVOS TG T €0VTa

0000 Te TMPOOoDev énv O0a T €0CETAl UOTEPOV QUTIG:

TAVTO YAp aUTOG €xwv pHeTaBAMeTar oUdé TS GANoOg

adavatwy, ol éxouotv €dog vipoevtog "ONOumov

Kol TovTov Kal yolov €vnépiol Te€ TOTWVTAL®

tmavra yapT TTpwTel mpwn QUOIS éykaTédnke.

al\d, maTtep, UONE HUUGTITONOIS OCIAIOL TPOVOIG

TeuTWY €VOABou BiOTOU TENOG €0DNOV €T EpYOIS.

26 g, duuiopa mav omépua TARY KUGUWY Kol GpWUETWY.

Malo ded, pATep pokdpwy YTV T dvdpwmwy,

TAVTPOPE, TUVOWTEIPA, TENETPOPE, TUVTONETEPQ,

avE1dalng, Qepéxopte, kakaig Wpuot Bplvouoa,
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Your home is the water, and you leap and whirl

round the waves,

like glistening dolphins roving the roaring seas.

I call upon you to bring much prosperity to the

initiates,

for you were first to show the holy rite

of sacred Bacchos and of pure Persephone,

you and mother Kalliope, and Apollon the lord.

2.5 L) PROTEUg,

icens e = SiEommex

I call upon Proteus, key-holding master of the sea,

first-born, who showed the beginnings of all

INEHEDNEE

changing matter into a great variety of forms.

Honored by all, he is wise and knows what is now,

what was before, and what will be in the future.

He has all at his disposal and he is transformed

far beyond

the other immortals who dwell on snowy Olympos

and fly through the air and over land and sea,

for nature was the first to place everything in

Proteus.

But, father, attended by holy providence visit the

mystic initiates

and bring a good end to a life of industry and

prosperity.

26. TO EARTH,

incense and any grain save

beans and aromatic herbs

Divine Earith, mother of men and of the blessed

gods,

you mourdish all, you give all, you bring all to

RRue nasand sy ouNde sty Bl

When the season is fair you are heavy with fruit

and growing blossoms;
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€dpavov adavdtou k6GUOU, TONUTIOIKINE KoUpM,

N hoxioig wdiot kVelg Kapmov ToAvedn,

adio, moONVOETTE, BudVoTEPY’, ONBLOUOIPE,

nouTvoolg xaipouoa YAOUIG TOAUAVIEOL duluov,

OuBpoxupng, TeEPt NV KOOUOG TOAUdAIdUNOG AOTPWYV

€INETTOl QUOEL GEVAWL KAl PEVAOL dEVOIG.

ah\a, udxoipa Yed, Kapmoug aUEolg TOAUYNDEIG

€VUEVES NTOp €xouoa, T ouv ONBiowowyT év Wpaig.

27 Mntpog dewv, Yupiaua ToKiAa.

AdavaTwy DeoTIuE DeEWV UATEP, TPOPE TAVTWY,

THE uoOhOIG, KPAVTEpa Ded, O€0, TOTVL, €T €vyAig,

TAUPoPOVWY LeVEaoo TaxudpoOuov dpuc AeOVTWY,

OKNTMTOUXE KAEWVOI0 TONOU, TTOAUWVUUE, OEUVN,

N KATEXEIG KOOUOI0 MECOV IPOVOV, OUVEKEV aUTN

Yolov €xelg IvnToidl TPOPAG TOPEXOUCT TIPOOTVELS.

€k 0€0 O’ adavatwy TE YEVOS IvNTWV T €hoxevdn,

00l TIOTOMOl KPATEOVTAL GEl Kol TAOQ YANaooa,

‘Eotia avdaxdeion: o€ O OABodOTIV kahéouan,

navtoiwy ayadwyv Jvnrtoig OTL dwpa xapiin,

Epxeo TPOG TENETAV, W TOTVIA, TuuTavoTePTN{S),

navdapatwp, Ppuyin{s}, ocwrteapa, Kpovou cuvoueuve,

Ovpavomar, mpéaBeipa, ProdpénTeipd, QINOIOTPE"

€pYEO YNIOOUVOG, KEXUPITUEVN €EVTERIMOTY.
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and, O multiform maiden, you are the seat of the

immortal cosmos,

and in the pains of labor you bring forth fruit of

alllNicing s/,

Eternal, reverend, deep-bosomed, and blessed,

you delight in the sweet breath of grass, 0 goddess

bedecked with flowers.

Yours is the joy of the rain, and round you the

intricate realm of the stars

reyolves in endless and awesome flow.

But, O blessed goddess, may you multiply the glad-

some fruits

and, together with the beautiful seasons, grant me

favor.

27 O ESMOHER S O ESNTHE GODS, .

LNEEINER = S Welhghlel

Divine are your honors, O mother of the gods and

nurturer of all.

Yoke your swift chariot drawn by bull-slaying lions

and, O mighty goddess who brings things to pass,

join our prayers.

Many-named and reverend, you are queen of the sky,

for in the cosmos yours is the throne in the middle

because

the earth is yours and you give gentle nourishment

T mortals.

Gods and men were born of you,

and you hold sway over the rivers and all the sea.

Hestia is one of your names, and they call you

giver of prosperity

because you bestow on men all manner of gifts.

Come to this rite, queen whom the drum delights,

all-taming, savior of Phrygia, consort of Kronos,

child of Ouranos, honored and frenzy-loving

nurturer of life.

Joyously and graciously visit our deeds of piety.
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28 ‘Epuo0, duuiapa ABavov.

K OO pou, ‘Epueia, Awog dayyehe, Maiadog vig,

TAYKPUTEG ATOP €YWYV, EVOYWVIE, KOipave IvnTwv,

eV@PWV, TOIKINOBOUNE, DIAKTOPE APYEIPOVTA,

TTINVOTIEDINE, @iAavdpe, AOYou VvnToiol mPoPRTA,

YUuvAaotv 0§ yaipelg dohiaig T amataig, T Tpo@lolye,

€punvel TAVTWY, KEPDEUTTOPE, AUCIUEPIUVE,

0g Xelpeaoowv €xelg elpnvng OMAOV GUEUPEG,

KwpukiTa, pakap, €prouvie, moKINOUUDE,

€pyaoiaig emapwyé, @ike JvnToig €v avarkaig,

YAoong dewvov OTAov TO OeBaculov avdpwmolot:

KAODH pou evyouévou, BioTou TENOG €0DNOV OmAlwyv

épyaoiaiol, AOYou YGpiowv Kal uvnuoouvniotv.

29 “Yuvog TTepoe@ovng.

depoepovn, Joyatep peyalou Aiog, eéND€E, udkaipa,

HOUVOYEVEID Ded, Kexapiouéva O lepa déEai,

TThovTtwvog moNUTIME dduap, kedvR, BlodWTI,

| xatéxerlg Aidao mihag UMO kevdeo Yaing,

TTpaZdikn, épatomhokape, Anods Ydhog dyvov,

Evduevidwv yvevéteipa, Umoxydoviwv Bacilea,

nv Zelg GppnToIot Yovailg TekvOOTO Kovpny,
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23S ) HERMES,

incense - frankincense

Hear me, Hermes, messenger of Zeus, son of Maia;

almighty is your heart, O lord of the deceased and

judge of contests;

gentle and clever, 0 Argeiphontes, you are a guide

whose sandals fly, and a man-loving prophet to

moxrtals.

You are vigorous and you delight in exercise and

in deceit;

interpreter of all, you are a profiteer who frees

us of cares

and who holds in his hands the blameless tool of

peace.

Lord of Korykos, blessed, helpful and skilled in

words,

you assist in work, you are a friend of mortals in

mcecs

and you wield the dreaded and respected weapon of

speech.

Hear my prayer and grant a good end to a life

of industry, gracious talk, and mindfulness.

29 NHYMNSTORPERSERHONE

Persephone, blessed daughter of great Zeus, sole

offspring

of Demeter, come and accept this gracious

saecpifice.

Much honored spouse of Plouton, discreet and life-

o Viinod

you command the gates of Hades in the bowels of

the earth,

lovely-tressed Praxidike, pure bloom of Deo,

mother of the Furies, queen of the nether world,

whom Zeus sired in clandestine union.
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ufitep épiBpeuétov mohuuodpeou EUvBoulfog,

‘Qpv CUUTIAIKTEPA, PAECPOPE, ATAAOUOPQPE,

O€uvr, TUVTOKPATEPA, KOPN KopToiot Bpuouoa,

€VPETMG, KEPOETOTQ, uovn Jvntoiot modevn,

elapivr, ANElMWVIAOoIY Xaipouoo TVORLOLY,

iepov ék@aivouoa dépag BAaoToig Yhookdapmoig,

aprmoyiuoic Aéxn HETOTWPIVA VUu@eudeioa,

Zwn xai Yavatog uovvn JvnToig Tmohuuoxdolg,

Pepoepovn” QEpREIS Yap Gel Kol TAVTO QOVEVELS.

KAOD, uakaipa ded, KAPTOUG O AVATEUT ATO YAing

eipvnt daAovoa kal AmIoXEipwt UYEiot

kai Biwt €0OABwi NTTapOV YRPAS KATAYOVTL

TPOS OO0V YWpov, Avaooo, kai e€udivatov TThovTtwva.

30 Alovioou, dupiauo OTUPAKA.

KikhMpokw Aidévugov épipouov, edaoTipa,

mpwTéHYOVOV, dQuR, Tpivovov, Bakyelov dvakta,

dyplov, dppntov, KpUPIov, diképwTa, dIUOPPOYV,

K1006Bpuov, Tavpwmov, Apniov, e€liov, aYvov,

wuadiov, TPETH, BoTpun@OpPoV, €pveaimemioy.

EuBouleU, mohUBoule, A10g kui TTepoepoveing

appnTolS AEXTPOIOTL TekVwIEiG, duBpote daiuov:

kAOD1, pdkap, QwvAg, NdUG d emimvevoov dueu[@]ng

EUMEVEG NTOp Exwy, OUV €ulvolot TIdAvac.
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Mother of loud-roaring and many-shaped Eubouleus,

radiant and luminous playmate of the Seasons,

august, almighty, maiden rich in fruits,

brilliant and horned, you alone are beloved of

mortals.

In spring you rejoice in the meadow breezes

and you show your holy figure in shoots and green

SEIROEES]

You were made a kidnapper's bride in the fall,

and you alone are life and death to toiling

NiOREAIEST

O Persephone, for you always nourish all and kill

eIy ESO)¢

Hearken, O blessed goddess, and send forth the

earth's fruits.

You who blossom in peace, in soft-handed health,

and in a life of plenty that ferries old age in

comfort

to your realm, O queen, and to that of mighty

Rilleileon®

30. TO DIONYSOS,

IMEEenser = S EOREX

I call upon loud-roaring and reveling Dionysos,

primeval, two-natured, thrice-born, Bacchic lord,

savage, ineffable, secretive, two-horned and two-

shaped.

Ivy-covered, bull-faced, warlike, howling, pure,

you take raw flesh, you have triennial feasts,

wrapt in foliage, decked with grape clusters.

Resourceful Eubouleus, immortal god sired by Zeus

when he mated with Persephone in unspeakable union.

Hearken to my voice, O blessed one, and with your

fair-girdled nurses

breathe on me in a spirit of perfect kindness.
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31 “Yuvog KoupnTtwv.

2xiptntal Koupriteg, €évomhia Bnuata DEVTES,

TOOCIKPOTOL, pouPnTai, OpPECTEPOL, EVUOTAPES,

Kpouoi\Upal, mapdpuduol, émeupatal, iyveor koUQOL,

OTNO@OPOL, PUAUKES, KOOUNTOPEG, GYAad@nuot,

uUNTPOS OPEIOMAVODS OUVOTTAOVES, OpYIOQAvVTAL®

EADOIT €VUEVEOVTES €T €UQNUOLOL AOYOLOL,

BoukOAWL €VAVTNTOL GEl KeEYOPNOTL Yuul.

32 Adnvdg, duuiapa apwuata.

TTaAag pouvoyevi<gy, ueydhou A10G EKYOVE Oeuvn,

dla, uakaipa ded, TONEUOKAOVE, OUBPIUODUUE,

dppnTe, PNTH, UEYAAWVUUE, GVTPODIQITE,

N démerg Sxdoug Lwoauxevag axkpwpeioug

nd’ Opea OKIOEVTA, VATIAIOL TE ONV Qpéva TEPTELS,

Omhoxapng, oloTpoUoa BPOTWV Wuxag Haviaidl,

yuuvaZouoa Koprn, @pikwdn Juupov éxovoa,

lopyopovn, @uyONekTpe, TexVWV UATEP TTOAVOMBE,

OpuaoTelpa, @INOIOTPE Kakolg, ayadoig d¢ @PoOVNOIG:

dponv uev xai dMAug €Qug, TONEUATOKE, UATL,

aloAOpop@E, dpdxaiva, @iINévdee, ayAadTIuE,

Dheypaiwy ONétepa Mydvtwy, immekdTepa,

Tpitoyévela, NOTepa kakwy, vikn@ope daiuov,

AUaTO Kol VUKTOG GlEl VEATAIOWY €V Wpaig,
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Sl. HYMN TO THE KOURETES

Leaping Kouretes, stepping to the sound of arms,

howling mountaineers, whose feet pound the ground,

discordant is the lyre you strike as you pace,

licht of foot,

O renowned marshals and arm-carrying guards,

priests in the train of a mother struck with

mountain frenzy.

Kindly visit those whose words praise you

and, with joyous heart, be gracious to the oxherd.

3250 ATHENA,

incense - aromatic herbs

Revered Pallas, you alone great Zeus bore by him-

SEULIE

noble and blessed goddess, brave in the din of war.

Renowned and cave-haunting, you may and may not be

spoken of.

Your domain is on wind-swept hilltops

and shaded mountains, and dells charm your heart.

Arms please you, and you strike men's souls with

frenzy,

0 maiden vigorous and horrid-tempered.

Slayer of Gorgo, blessed mother of the arts, you

shun the bed of love

and, O impetuous one, you bring madness to the

wicked and prudence to the virtuous.

Male and female, begetter of war, counselor,

she-dragon of many shapes, frenzy-loving,

AR STEr T o S

destroyer of the Phlegraian Giants, driver of

herses

Tritogeneia, you free us of suffering, O victorious

goddess.

Day and night - ever into the small hours -
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15 KAODH pou evyouévou, dog d eipnvnv molUoABov

kai k6pov 1Y’ Uyiewav T ém evoNBowowvt €év wpag,

YAAUKD@’, €VUpeTiTexve, TONUANIOTN Bacileiu.

33 Nikng, Supiaua pavvav.

EVdUvatov kohéw Niknv, dvntoict modeivny,

N uouvn A€l BvnTlv évaywviov Opunv

Kol OTAOWV GAYIVOEOOQV €T GVTITGAOIOL UaXAloly,

€V TIONEMOIG KPIVOUTO TPOTIAIOUYOIOIV €TT €PYOIS,

0ig av €@opuaivouco @EéPOoIG YAUKEPWTATOV €VXOG"

TAVTWY Yap KPATEELS, TTAONG O €p1dog kAéog €TI0V

Nikm ém e0dofwt keitar Bahicor Bpudlov.

MG, udkap’, ENdoig memodInuévn SuuaTt QadpWL

alel € €VdOZoIC €pYols TENOG €0DNOV dyouaa.

34 AmoAN\wvog, dvuiaua udvvav.

"ENDE, uakap, TTawdv, Tituoktove, ®oiBe, Aukwped,

Meu@it’, ayhadtipe, N, ONBLOdWTA,

XPUOONUPN, omepueie, apotple, TTude, Titdy,

Mpovere, Tuvdel, TTudoktove, Ae@iké, pévt,

dYpie, QWOPOPE dalpov, €pdouie, KUdIUE KOUPE,
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15 hear my prayer and give me a full measure of peace,

of riches, and of health accompanied by happy

seasons,

0 gray-eyed and inventive queen to whom many pray.

33, T0 NIKE,

incense - powdered frank-

incense

I call upon mighty Nike, beloved of mortals,

for she alone frees man from the eagerness for

contest

and from dissent when men face each other in

battle.

In war you are the judge of deeds deserving prizes,

5 and sweet is the boast you grant after the

onslaught.

Nike, mistress of all, on you and your good name

depends noble glory,

glory that comes from strife and teems with

festivities.

But, O blessed and beloved one, come with Jjoy in

your eyes,

come for works of renown, and bring me a noble end.

34. TO APOLLON,

incense - powdered frankincense

Come, O blessed Paian, O slayer of Tityos, O

PheoibesL,MONL vicomes

A giver of riches are you and an illustrious

dweller of Memphis, O god to whom one cries ie.

o o, O Td ansand: Pythidan god, belong the lyre,

and seeds and plows.

Grynean, Sminthian, slayer of Pytho, Delphic

diviner,

5 you are a wild, light-bringing and lovable god,

0 glorious youth.
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T uovouyéTa, XOpoTolé, €KNPONE, TOZOBENEUVE,

Baxyie xai Awduued, teéxdepye, Aokia, ayve,

AANC AVaE, TTAVOEPKES EXWV QUECIUBPOTOV Ouua,

XPUooKOua, Kadupag QNUUS Xpnououg T ava@aivwy-

KAOD1 uou evyouévou Aalv Umep ev@povi duudn

TOVOE OU Yap NeVOOEIS TOV ATEIPITOV aidépa TAVTQ

vaiav T OABrouopov tUmepdé Tet xai O’ auohyou,

VUKTOG €V AOUXialow UTC GOTEPOOUUATOV OppVnV

piZag vépde dEdOPKUG, ExEIG D€ Te TeipaTA KOOUOU

TAVTOG' OO0l O dpxn TE TENEUTN T €0TI wélovoa,

TaVTODOANG, OU d€ TAVTU TONOV KIBaApNt TTOAUKPEKTWI

apuolelg, OTé ueEv veatng €mi Tépuata Baivwy,

dMoTe d avd’ Umatnv, mote AWplov €ig didkoouov

mavta moOhov Kipvag kpiveig Brodpéupova @OAa,

apuovint kepaocag {TNv} maykOGUIOV AVOPAOL poilpayv,

uifag xeuwvos V€pedg T 100V AUPOTEPOITLY,

€lg UTMATag yepdva, Ypog vedatarg daxpivag,

Auprov €ig €apog molunpdtou Wptov dvdoc.

€vdev émwvuuinv oe Bpotoi kKAMZouolv dvakTa,

TTdva, deov diképwt’, avéuwv oupiyuad’ iévra:

OUVEKA TIavTOG €XEIS KOOUOU O@payida TUTAITLV.

KAOD, pdkap, owlwv piotag ikeTnpidt QwvAL.
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You shoot your arrows from afar, you lead the

Muses into dance,

and, O holy one, you are Bacchos, Didymeus, and

Loxias, too.

Lord of Delos, eye that sees all and brings light

CoNmentailisy

golden is your hair, and clear your oracular

its=einae ers

Hear me with kindly heart as I pray for people.

You gaze upon all the ethereal vastness,

and upon the rich earth you look through the

Ewelllaioit.

In the quiet darkness of a night 1it with stars

you see earth's roots below, and you hold the

bounds

of the whole world. Yours, too, are the beginning

andSthellend teol eome.

You make everything bloom, and with your versatile

bypae

you harmonize the poles, now reaching the highest

Pt hs

now the lowest, and now again with the Doric mode

balancing the poles harmoniously, as you keep the

living races distinet.

You have infused harmony into all men's lot,

giving them an equal measure of summer and winter.

The lowest notes you strike in the winter, the

highest in the summer,

and your mode is Doric for spring's lovely and

blooming season.

Wherefore mortals call you lord, and Pan,

the two-horned god who sends the whistling winds.

For this, too, you have the master seal of the

entire cosmos.

O blessed one, hear the suppliant voice of the

initiates and save them.
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35 Antolg, duuiaua cuvpvav.

Antw xvavoTemhe, dea dDIDUUATOKE, OeUN,

KowavTig, peyaduue, mohulkiotn Baocilew,

€UTekvov Znvog Yoviunv wdiva Aayovoa,

vewvauévn PoiBov te kai "ApTteuv ioxéapayv,

TMV uev év "OpTuyiny, TOov d€ kpavait evi Aniwi,

kKAOB1, dea déomoiva, kai TAaov HTOP €xouoa

Balv’ éml mavdeiov TeENeTNV TENOG NOU Pépouad.

36 ApTéurdog, duplaua pavvav.

KAODH pou, O Bucikewa, Ai10g moOAuWvUUE KOUpN,

Titavig, Bpouia, peYoAWVUUE, TOEOTL, Ceuvn,

Tacipang, dadolxe ded, AikTuvva, Noyeia,

WdIvwy €mapwyé kai Wdivwy auinTe,

AuoiZwve, @INOIOTPE, KUVNYETL, AUCLUEPLUVE,

€VdpoUE, loxEaipa, QINAYPOTL, VUKTEPOPOLTE,

kAnoia, €vavinTe, Autnpia, ApOoeEVOUOPPE,

‘Opdia, wkuloxeww, BpoTWV KOupoTPOPE dUIUOV,

auBpoTépa, xdovia, Inpoktdve, OABrOUOIPE,

N KOTEXEG Opéwv dpuuols, eNa@nBole, geuvi,

motvia, TapBacilewd, kahov Ydhog, aiév €olou,

dpupovia, okukakiti, Kudwwvidg, aiolouop@e:
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SIS O T B O

incense - myrrh

Dark-veiled Leto, revered goddess and mother

©IE BRI,

great-souled daughter of Koios, queen to whom

many pray.,

celvolurlioeN e N FhelhdpthNp Aln s tors ZelsL Eatin

elpatilel:

You bore Phoibos and arrow-pouring Artemis,

her on Ortygia and him on rocky Delos.

Hear, lady goddess, and with favor in your heart

come to this all-holy rite and bring sweet end.

S G QAR TEEMITES&5

incense - powdered frankincense

Hear me, O queen, Zeus' daughter of many names,

Titanic and Bacchic, reverend, renowned archer,

torch-bearing goddess bringing light to all,

Diktynna, helper at childbirth.

You aid women in labor, though you know not what

fabeor! sk

0 frenzy-loving huntress, you loosen girdles and

drive cares away;

swift, arrow-pouring, you love the outdoors and

you roam in the night.

Fame-bringing, affable, redeeming, mannish,

Orthia, goddess of swift birth, nurturer of

mortal youths.

Immortal and yet of this earth, you slay wild

beasiEsi s bliessedicner

and your realm is in the mountain forests. You

lefpiniie . Glexeia

0 august and mighty queen of all, fair blossom,

eternal,

sylvan, dog-loving, many-shaped lady of Kydonia.
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ENYE, Yea OWTElpa, @iAN, MOOTMOWV ATOCIY

€VAVTNTOG, dYOUOW KANOUG KOPTOUG GTO Yaing
’

eipivny T épatnv KaAMTAOKauoOV ¥ Uyietov:
’

méutolg &’ eic Opéwv KeQOAAE VOUOOUS TE Kai GAYM.

37 Titavwy, duuiapa Aifavov.

Titrveg, Maing te kai Ovpavol daylaa Tékva,

NUETEPWY TTPOYOVOL TIATEPWY, Yaing UTTEVEpDeV

oikoig Taptapiolor puxt xdovog évvaiovTeg,

apyal xoi mmyoi mAvVTwY dvnTv ToAuuoxdwy,

elvaMiwy VWV TE Kol 01 YDOVA VOUETAOUOLV*

€& Vuéwv Yap TAOX TENEL YEVEQ KATQ KOOUOV.

VUGG KIKAQOKW UAVIV XONETNV GTTOTEUTTELY,

€l TIS amo xYoviwv mPoYOVWY 0ikolg €TeENATdN.

38 Koupntwyv, duuiaua Apavov.

Xakkokpotor Koupriteg, Apnio. Tevxe Exovreg,

ovpaviot xdovioi Te kai €ivaiior, mohvoABo1,

Zwioyovol Tvolai, KOGUOU CWTAPES AYAVOI,

01Te Zauodpaikny, 1Epnv XBOva, VUETAOVTES

KIVOUVOUG IVNTWYV ATTEPUKETE TTOVTOTAUVATWY*

ULELG KOl TENETNV TPWTOL UEPOTTECOV €Deode,

adavator Koupfiteg, Apiia Tevye’ €xovteg:

vwudt ‘Qkeavov, vwudd dha dévdped ¥ avTwe:

€pxouevol Yoiav KovoBileTe TOOGIV €Na@poic,

uappaipovreg OmAolg" TTNOOOUGL d¢ Dpes ATUVTEC

Opuvtwy, YopuBog de Bony T €ig ovpavov ket

€INYHOIG TE TOOWV KOVIN VEQENAS APIKAVEL

EPXOMEVWY" TOTE dN pu Kol Gvden TavTa TEdMNE.
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Come, dear goddess, as savior, accessible to all

the initiates and bring earth's fair fruits

and lovely Peace and well-tressed Health;

and do banish disease and pain to mountain peaks.

Sl o LONTHESERTANSS

incense - frankincense

Titans, glorvious children of Ouranos and Gaia,

forbears of our fathers, who dwell down below

in Tartarean homes, in the earth's bowels.

From you stem all toiling mortals,

the creatures of the sea and of the land,

the birds,

and all generations of this world come from you,

and upon you I call to banish harsh anger,

if some earthly ancestor of mine stormed your

homes.

SIS O S KO R E TS

incense - frankincense

Bronze-beating Kouretes, with Ares' armament,

dwellers of heaven, earth and sea, thrice-blessed,

life-giving breezes, glorious saviors of the world,

who dwell in the sacred land of Samothrace

and who ward off dangers for mortals roaming the

seas.

You were first to set up sacred rites for mortals,

O immortal Kouretes, with Ares' armament.

You rule Okeanos, and likewise you rule the sea

and the forests.

The earth resounds with the pounding of your

nimble feet,

as you come in your gleaming armor. All wild

beasts cringe

at your onrush, and the noise and shouts rise

heavenward,

while the dust from your briskly marching feet

reaches the clouds. Then every flower is in bloom.
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daiuoveg addvatol, TPOPEES Kal aUT ONETHPES,

fvik’ &v Opuaivnte yohouuevor avdpuimoroty

OMUvVTEC BioToV Kai KTAUATO NOE Kol aUTOUG

T mumhdvTeg, oTovoyel de péyag movrog Bodudivng,

dévdpN O’ LYWIKAPNY €k MWV €g YxDOVO TITTEL,

AXW O olpavia kKeAadel porlnuact @UAAwV.

Koupfiteg KopUBuvTteg, avaxtopes €0dUvaTol TE

év Zauodpdikn dvaxteg, 6uod (de) Aidokopor avToi,

VOl GEVUOL, WUXOTPOQOl, GEPOEIDETS,

01Te Kai oupdavior diduuor kAZedd’ év "ONVvumw,

€UTIVOOL, €UdI01, TWTNPIOL NOE TPOONVEIG,

WPOTPOPOL, PEPEKUPTIOL ETIITIVEIOITE GVUKTES.

39 KopuBavtog, Juuiaua MBavov.

Kik\jokw xdovog devdou Buo\iu uéyiaotov,

KupBavt' olBiouopov, Apniov, ampocopatov,

vukTtepvov Koupntu, @ofwyv amomuvoTtopa deviy,

QUVTUOIWY €Tapwrov, epnuomidvov KopuBavtu,

atohouop@oV dvakTw, DeOv dipun, TOAIUOPPOV,

@OIVIOV, CUUXDEVTU KUCITVATWY UTO d0oWYV,

Anolg 0g Yvwumowy évNaEag déuac ayvov,

INpoTuToV DEUEVOS LOPPNV dVOPEPOT0 dpUKOVTOS"

KAUDH, udkap, Qwvwy, XUNETNV O’ GTOTEUTTED URVLY,

TUOWY QUVTUTIAG, WUXNS EKTTANKTOU GVAYKUC.
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Immortal gods, you nurture, but you also destroy,

whenever angrily fretting over mankind,

you ruin livelihoods, possessions, and men them-

selves.

.+. the great, deep-eddying sea groans,

lofty trees are uprooted and fall upon the earth,

and the tumult from the leaves echoes in the sky.

Kouretes - Komybantes, mighty lords,

masters of Samothrace, veritable Dioskouroi,

airy, soul-nourishing and ever-blowing breezes,

you are called celestial twins on Olympos.

As gentle saviors who bring fair breezes and clear

weather,

and as nurturers of seasons and of fruits, breathe

upeonush ORI crds:!

3 9L NTONKORY BASH,

incense - frankincense

I call upon the greatest king of eternal earth,

blessed Korybas, warlike, of forbidding counte-

nance,

nocturnal Koures, who saves from dreadful fear.

Korybas, you assist the imagination and you wander

in deserted places.

Lord, many are the shapes of your twofold divinity,

and the murder of the twin brothers has stained

you with blood.

Following Deo's scheme, you changed your holy form

into the shape of a savage and dark dragon.

Blessed one, hear our voices, banish harsh anger,

and free from fantasies a soul stunned by

necessity.
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40 Anuntpog 'ENevorviag, duulaua OTUpUKA.

Anw, Touuntelpe Yed, moAuwvuue daiuov,

oeuv) Anuntep, KoupoTpoOPE, ONBLOdWTL,

TAOUTODOTEPU. VEed, OTUKVOTPOPE, TUVTODOTEIP(,

elpnvnt yaipouou kul epyuciaig moAuuoxdoig,

OTEPUELd, OWPITL, UGAWUiL, XAOOKUPTIE,

N vaieg ayvoiow 'ENevoivog yudhoiotv,

LUEPOETT’, €puTr, HVNTWV VPETTEIPA TPOTIAVTWY,

N mpwTn ZevEuou Bolv APOTRPU TEVOVTA

Kul Biov iuepoevta BpoTtoilg moAUoABov daveilod,

avZ1dalng, Bpouioio ouvéoTiog, dyAuoTiuog,

AuumadOeca’, dyvn, OPEMAVOIS XUipouou DEPEIOIG:

oU xdovia, OU d€ QUIVOUEVN, OU O¢ TAOL TTPOONVIG®

€UTEKVE, TAOQIAN, TEUVN, KOUPOTPOPE KOUPU,

apua dPUKOVTELOIOLY UTTOZEVEAOW YUAIVOIG

€YKUKAIOIG divaig Teplt oov dpovov evdlovoa,

UOUVOYEVNG, TTONUTEKVE Dedt, TOAUTOTVIC dvnToig,

NG moMal uop@ai, ToAUAVIEUOL, 1€epodaleis.

ENDE, udxaip’, dayvn, kapmolg Bpidovoa Yepeioig,

€lpRVNV KATAYOUO® KOl €EUVOUINV €PUTELVAV

ki TAoUTOV TOoAUOABOV, 6uol O Uyielav dvaooav.
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L0 TORELEYSTNTAN DEMETER,

Ineensel=NStorax

Deo, divine mother of all, goddess of many names,

august Demeter, nurturer of youths and giver of

prosperity

and wealth. You nourish the ears of corn, O giver

BliE ealdley

and you delight in peace and in toilsome labor.

Present at sowing, heaping and threshing, O spirit

of the unripe fruit,

you dwell in the sacred valley of Eleusis.

Charming and lovely, you give sustenance to all

mortals,

and you were the first to yoke the ploughing ox

and to send up from below a rich and lovely harvest

for mortals.

Through you there is growth and blooming, O illus-

trious companion of Bromios

and, torch-bearing and pure one, you delight in the

summer's yield.

From beneath the earth you appear and to all you

are gentle,

0 holy and youth-nurturing lover of children and

et o RO RS priing

You yoke your chariot to bridled dragons,

and round your throne you whirl and howl in

@SEa SVie

Only daughter with many children and many powers

over mortals,

you manifest your myriad faces to the variety of

flowers and sacred blossoms;

come, blessed and pure one, and laden with the

fruits of summer’,

bring peace together with the welcome rule of law,

riches, too, and prosperity, and health that

governs all.



58

10

10

41 Mntpog Avtaiag, duulana apwuata.

Avtaia Bacilelo, Ded, TONVWVUUE URTEP

adovatwy Te Yedv NdE IvnTWV AvIpwTWY,

] ToTE MOOTEVOUOE TONUTAGYKTWL €V Avint

vnoTteiav katémavoag “ENevoivog {év} yudhoiowv

ADég T eig Aidnv mpog ayauvnv TTepoepovelav

ayvov maida Avoavlouv odntipa Aafoloa,

unvuTiRp ayiwv Aéxktpwyv xdoviou A0 dyvoU,

EUBoulov TéZaoo deov IvNTAG U AVAYKNG.

al\d, ded, Ntouai o€, moOANUNNioTn Badikela,

EADETV €0AVTNTOV €T €Vépwl O€0 HUOTNL.

42 Miong, duuplaua oTVpUKO.

Oecuo@opov kakéw vapdnkopopov Aidvuoov,

omépua. mTOAUuVNOTOV, ToAuWwvuuov EvBouliiog,

ayviv eviepov Te Mionv dppntov avacoav,

apoeva kal Yphuv, dipuR, A\voewov lakyov:

€iT’ év 'Elevoivog Tépmmt vt duodevTi,

€ite ka1 €v Ppuyim oUv Mntépr puoTmimoleverg,

i Kompwr tépmm ouv éuotepavun Kudepeini,

| Kol TUpo@OPOIS TEdIOIG ETTaydANedt Gyvoig

OuUV Ol uNTpi dedt puehavm@opwt “lowdr cgepvi,

AlyomTou mapa xedua OUV AU@ITONOIOL TIdVAIC”

€UUEVEOUD €NDOIS ayadoigT TeNéouo’ ém’ aédNoig.
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LSS T ONM O HER ANTAIA,

incense - aromatic herbs

Queen Antaia, goddess and many-named mother

of immortal gods and mortal men,

weary from searching and wandering far and wide,

you once ended your fast in the valley of Eleusis

and came to Hades for noble Persephone.

Your guide was the guileless child of Dysaules

who brought the news of pure chthonic Zeus' holy

union.

Yielding to human need you bore divine Euboulos.

But, O goddess and queen to whom many pray, 1

beseech you

to come graciously to your pious initiate.

H20e0 VIO MISE?

Ineense =" Stordx

I call upon law-giving Dionysos who carries the

fennel stalk -

unforgettable and many-named seed of Eubouleus -

and upon holy, sacred and ineffable queen Mise,

whose twofold nature is male and female. As re-

deeming Iacchos,

I summon you, lord, whether you delight in your

fragrant temple at Eleusis,

or with the Mother you partake of mystic rites

in Phrygia,

or you rejoice in Cyprus with fair-wreathed

Kythereia,

or yet you exult in hallowed wheat-bearing fields

along

Egypt's river with your divine mother,

the august and black-robed Isis, and your train

of nurses.

Lady, kind-heartedly come to those contesting for

noble prizes.
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43 ‘Qpwv, dvuioua apwuatd.

‘Qpar duyatépeg Oéudog kui Znvog dvVaKTOG,

Edvouin te Aikn Te xai Eipnvn moAUoABe,

elapivai, AElUwVIadeg, Tohudvdeuol, ayvai,

TAVTOXPOOL, TONVODUOL €V AVIEUOEDEDL TTVOLUIG,

Qpar aedakéeg, mepikukhddeg, NdumTpdHOoWTOL,

TETAOUG EVVUUEVAL DPOTEPOUS avIWY TOAUDpémTWY,

(ayvigy TTepoepovng ouumaiktopeg, fvika Moipat

Kai XAapiTeg KUkAioliolr Xopoig mpog QWS Avaywot

Znvi xapiZopeval Kai untépt KapmodoTeipmt

EADET €T €VPNUOUG TENETUS OCIUS VEOMUOTOIS

€UKAPTIOUG KUIPWV YTEVECELS EMATOUOUL GUEUPWS.

44 Zeueing, dupiaua OTUPUKA.

Kik\qokw kovpnv Kadunida mauBacileay,

€VEDR ZeuéAny, €patomhokauov, BadUkoAmov,

untépa dupoo@opoio Awwvicou moluyndoig,

N MEYANaG WdIvag ENACOUTO TUP@OPWL CUYTAL

adavatou @hexdeica Aiwog Boukaig Kpovioio

TIMAS TevEauévn mop ayavis TTepoepoveing

¢v Yvnrolol BpoToioty ava TPETpidug wWpag,

nvika co0 Bdkyou yoviunv wdiva Tehwoiv

€ViEpOV TE Tpamelav 1dé uvompid ¥ ayva.
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LE ST O L, HORAI,

incense - aromatic herbs

Horai, daughters of Themis and of Lord Zeus -

Eunomie and Dike and thrice-blessed Eirene -

pure spirits of spring and of the blossoming

meadow,

you are found in every color and in all scents

wafted by the breezes.

Ever-blooming, revolving and sweet-faced, O Horai,

you cloak yourselves with the dew of luxuriant

flowers.

You are holy Persephone's companions at play,

when the Fates

and the Graces, in circling dances come forth to

Itys

pleasing Zeus and their fruit-giving mother.

Come to the new initiates and their reverent and

holy rites

and bring seasons perfect for the growth of

coodlys Ukt

ph. "m0 SEMELE,

incense - storax

I call upon the daughter of Kadmos, queen of all,

fair Semele of the lovely tresses and the full

bosom,

mother of thyrsus-bearing and joyous Dionysos.

She was driven to great pain by the blazing

thunderbolit

which, through the counsels of immortal Kronian

Zeus, burned her,

and by noble Persephone she was granted honors

among mortal men, honors given every third year.

Then they reenact the travail for your son Bacchos,

the sacred ritual of the table, and the holy

mysteries.
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10 vOv o€, Ded, Mtomar, xovpn Kadunig, dvaooa,

TPNUVOOV KaNéwv alel uioTaioy LTApYELy.

45 “Yuvog Arovioou Baooapéwg Tpretnpikod.

END€E, udkap A1OVUOE, TUPIOTIOPE, TUUPOUETWTIE,

Baooape kai Bakyed, moAuwvuue, mavtoduvdaoTa,

0¢ Eigeowv xaipeig nd’ aiuatt Mawvaor & dayvolg,

evalwv kat “Oluvumov, €piBpoue,T uavike Bdxkye,

Bupoerxng, Bapiunvi, TETWEVE TAOL De0IOL

kai dvntoior Bpotoicly, 6001 XDoOva VAlETAOUOIY

€NDE, uakap, OKPTNTA, @Eépwv TONU YAYOC ATUOL.

46 Awvitou, duuidua udvvav.

Awvitny Aovucov €m’ edxaig Taiode KiKAROKW,

Nooiov aupidalf, merodnuévov, ebppovu Bdkyov,

VUUQWY €pVOog €PUOTOV €UaTEQAvou T A@poditng,

0g TOT Ava dPUUOUG KeXOPELUEVH BAUATH TIANNES

OUV VUUQUIG XAPIETOLV ENAUVOUEVOS MAVINIOTL,

kai Bouvhaior Awg mpog ayaunv Pepoepioveiny

ayxdeig €EeTpaeng @ilog adavdtoiol Yeoionv.

eUQpwv €AY, pdkap, kexapiouéva d iepa déEar.
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Now you, goddess, do I beseech, daughter of Kadmos,

queen,

always to be gentle-minded toward the initiates.

LSRN Y N EONDRONS 0/ST

BASSAREUS AND TRIENNIAL

Come, blessed Dionysos, bull-faced god conceived

in fire,

Bassareus and Bacchos, many-named master of all.

You delight in bloody swords and in the holy

menads,

as you howl throughout Olympos, O roaring and

frenzied Bacchos.

Armed with the thyrsus and wrathful in the extreme,

you are honored

by all the gods and by all the men who dwell upon

the earth.

Come, blessed and leaping god, and bring much joy

T bl

4. TO LIKNITES,

incense - powdered frankincense

I summon to these prayers Dionyscs Liknites,

born at Nysa, blossoming, beloved and kindly

Bacchos,

nursling of the nymphs and of fair-wreathed

Aphrodite.

the forests once felt your feet quiver in the

dance

as frenzy drove you and the graceful nymphs on

and on,

and the counsels of Zeus brought you to noble

Persephone

who reared you to be loved by the deathless gods.

Kind-heartedly come, O blessed one, and accept

the o ft of this sacrifice.
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47 TTepikioviov, duulapa apwpatd.

Kikh\nokw Bdxyov mepikioviov, pedudwny,

Kadueiotor d0uoig 0¢ €NMOOOUEVOG TéPL TTAVTN

€0TNOE KPUTEPWS BPUOUOUS YAING ATOTEUWUS,

NVIKG TUP@OPOS aUYn €xivnoe xdova maoov

TPNOTAPOG POIZOIG" O O AVEdPAUE DECUOS ATTAVTWY.

ENDE, udakap, Bakxeutd, Yeynduialg MPumidecolv.

48 ZaBaliov, Juuiaud GPWUATU.

KAOO1, matep, Kpovou vié, ZaBalie, kUdipe daiuov,

0g Baxyxov Aidvuoov, epifpouov, elpapiwtny,

unpwil eYKUTépayag, OTWG TETENEOUEVOS EADM

Tuwlov €5 nyadeov mapla)y “Imtav xaAmdpniov.

ala, uakap, Ppuying uedéwv, BuoINeVTUTE TAVTWY,

EVUEVEWY ETTaPWYOS €mMéADOIG uvoTITONOIOLY.

49 “Imtag, dupiaua oTOPAKA.

‘Imrav xikAnokw, Bakxou Tpo@ov, evdada kovpny,

uuoTimolov, Teketaiowv ayallouévny Zdafov ayvou

VUKTEpiolg Te yopoiotv épiBpeuétao laxyou.

KAODH pou evxouévou, xBovia untnpe, Badilea,

€ite oU Y év Ppurim katéxers “1dng dpog ayvov

i Tuhog Tépmer g€, kahov Auvdoior Yoaoua:

EPXEO TIPOG TENETAG lEpWn MBouoa TPooWTTWI.
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47, TO PERIKIONIOS,

incense - aromatic herbs

I call upon Bacchos Perikionios, giver of wine,

who enveloped all of Kadmos' house

and with his might checked and calmed the heaving

EEEEN

when the blazing thunderbolt and the raging gale

stirred all the land. Then everyone's bonds

sprang loose.

Blessed reveler, come with joyful heart.

48. TO SABAZIOS,

incense - aromatic herbs

Hear me, father Sabazios, son of Kronos, illus-

b oS o o/dl

You sewed into your thigh Bacchic Dionysos,

the roaring

Eiraphiotes, that he might come whole

to noble Tmolos, by the side of fair-cheeked

Hilpitials

But, O blessed ruler of Phrygia and supreme king

oasa 1l

come kind-heartedly to the aid of the initiates.

Lo, TO HIPTA,

incense - storax

I call upon Hipta, nurse of Bacchos, maiden

possessed.

In mystic rites she takes part, and she exults in

pure Sabos' worship

and in the night dances of roaring Iacchos.

0 queen and chthonic mother, hear my prayer,

whether you are on Ida, Phrygia's sacred mountain,

or you take your pleasure on Tmolos, fair seat of

the Lydians.

Come to these rites, with joy on your holy face.



66

10

so Avoiov Anvaiov.

K O, udkap, Awog v, émhpvie Bakye, dudtwp,

omépuo. MOAUUVN<o )TOV, TONUWVULE, NUGIE daiuov,

Kpuyiyovov paxkdapwyv iepov dalog, eUie Bakye,

EVTPAPES, EUKAPTIE, TTOAUYNDEQ KAPTTOV GEEWYV,

pnZixBwyv, Anvaie, ueyaodevég, aioAOLOPPE,

TAUoiTOVOV YVNTOIO1 QaVEIS GKOG, 1€pOV AVIOG,

xapua Bpotoig @ikdhumov,T emapie, kalhiéderpe,

\Uote, dupoouavég, Bpour, elig, TACIY EV@Ppwy,

0i¢ €BéNeIg VvnTwv RO’ adavatwyT émeaiokwy

vOV 0€ KOAD uloTaiol UONEIV NOUV, QEPEKUPTIOV.

51 Nuppwyv, dupiaua apuuata.

Noupar, Suyatépeg ueyakntopog "Qkeavoio,

UYPOTIOPOIG Yaing UTO KeUDeov olkiTM €xouvoar,

kpuyidpouot, Bakyxoro tpo@oi, ydoviar, mohumdeig,

KApPTOTPOPOL, AEUWVIAdES, OKOAOdPOUOL, ayvai,

avtpoyapeig, omAUTEL Kexapuéval, HEPOPOITOL,

myaial, dpouddes, dpocoeipoveg, ixveor xol@ai,

Qaivoueval, aoveis, avAwViades, mohvavdeig,

ouv TTavi oxipTwoo av’ olUpea, evdaTepal,



10

67

50. TO LYSIOS - LENAIOS

Hear, O blessed son of Zeus and of two mothers,

Bacchos of the vintage,

unforgettable seed, many-named and redeeming demon,

holy offspring of the gods born in secrecy,

reveling Bacchos,

plump giver of the many Jjoys of fruits which grow

well.,

Mighty and many-shaped god, from the earth you

burst forth to reach the wine-press

and there become a remedy for man's pain,

O sacred blossom!

A sorrow-hating joy to mortals, O lovely-haired

Epaphian,

you are a redeemer and a reveler whose thyrsus

drives to frenzy

and who is kind-hearted to all, gods and mortals,

who see his light.

I call upon you now to come, a sweet bringer of

SETERDILIE-

SISO EHESNYMPHST

incense - aromatic herbs

Nymphs, daughters of great-hearted Okeanos,

you dwell inside the earth's damp caves

and your paths are secret, 0 joyous and chthonic

ones, nurses of Bacchos.

You nourish fruits and haunt meadows, O sprightly

and pure

travelers of the winding roads who delight in

caves and grottoes.

Swift, light-footed, and clothed in dew, you

frequent springs;

visible and invisible, in ravines and among

flowers,

you shout and frisk with Pan upon mountain sides.
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meTpoOpuUTOL, Aiyupai, BouPnTplan, ovpedigortot,

aypOTeEpal koUpal, KPOUVITIDEG UNOVOUOL TE,

mapdévor eVwdelg, Nevyeipoves, eUmvoor avpaig,

aimohikai, vouial, Inpoiv @ilai, ayladkapmot,

KPUUOXapPELS, amalai, mohudpéupoveg avEiTPOQOi TE,

KoUpatl auadpuadeg, @ilomaiyuoves, LYPokeAeudol,

Nuow,T uavikai, maiwvideg, elapoTepTeis,

ouv Bdkxwt Anoil Te yapiv dvntoior @épovoar’

ENDET’ €M €0QNUOIG 1€pOIG KexapnoTt Juudn

vaupa yéouoal UYEWVOV GeEITPOQOLOIY év Wpalg.

52 Tpretnpikol, duulapa apwuata.

KikA\nokw o€, udkap, moluwvupe,T paviké, Baxyed,

Taupokepws, Anvaie, mupiomope, NUGiE, A\uoeDd,

uUNpPoTPePNg, Mkvita,T mupimole kai TeheTdpxa,

vukTépr’, EUBouleld, mitpneope, dupooTtivakta,

dpriov dppntov, TPIQUES, kpu@iov A1og €pvog,

mpwtoyoV, 'Hpikemaie, dedv mdaTep NdE kai vié,

Wuadie, OKNTITOUXE, XOPOIMAVES, AYETA KWUWY,

BakxeVwv ariag TPeTnpidag au@i yaknvdg,
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Gliding down on rocks, you hum with clear voice,

O mountain-haunting

sylvan maidens of the fields and streams.

0 sweet-smelling virgins, clad in white, fresh

as the breezes,

with goatherds, pastures and splendid fruits in

your domain. You are loved by creatures of

the wild.

Tender though you are, you rejoice in cold and you

give sustenance and growth to many,

O playful and water-loving Hamadryad maidens.

Dwellers of Nysa, frenzied and healing goddesses

who Jjoy in spring,

together with Bacchos and Deo you bring grace to

moritals

With joyful hearts come to this hallowed sacrifice

and in the seasons of growth pour streams of

salubrious rain.

S TON THE GODHOF TRIENNITALS EEASTS,

incense - aromatic herbs

I call upon you, blessed, many-named and frenzied

Bacchos,

bull-horned Nysian redeemer, god of the wine-press,

conceived in fire,

Nourished® inttthemthrahW NONTordieoiithes Cradlelsiyou

marshal torch-1lit processions

in the night, 0 filleted and thyrsus-shaking

Eubouleus.

Threefold is your nature and ineffable your rites,

0 secret offspring of Zeus;

primeval, Erikepaios, father and son of gods,

you take raw flesh and, sceptered, you lead into

the madness of revel and dance

in the frenzy of triennial feasts that bestow

calm on us.
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pnEixdwy, muprperyég,T Emapie, koUpe dipatwp,

0UPECIPOITA, KEPWS, VEBPIDOOTONE, GUPIETNPE,

TTawav xpuoeyyns,T UmokoAme, BoTpuOKOTHE,

Bdooape, xioooxapng,T mohumdpdeve kai didkooueT

ENDE, uaxap, uUOTONOL BpUWYV KEXUPNUEVOS €.

53 Au@ietovg, duuiouo mavta mANV MiBdvou kol OTEVOE TAAa.

Augretn koAéw Bdkyxov, xdoviov Aidvuoov,

EYPOUEVOV KOUPAIG QU vou@aig e€OmAokauoio{iv),

o¢ mapa TTepoepovng iepoiot douoloy tavwv

KowuiZer TpreTRpa xpovov, Bakyniov dayvov.

avTOG O MNViKA TOV TPIETH TGN KWHOV éYeipnt,

€lg UUVOV TPETETUL OUV €UZWVOIoL TIDVUIG

€UVAZwY KIVWV TE XpOVOUG €Vi KUKAAOLV Wpuig.

AN\, udkap, xhookapme, Kepao@ope, kapmue Bdxye,

Bulv’ €mi mAvVIEIOV TENETNV YAVOWVTL TPOCWTTWI

EVIEPOIG KUPTIOTOL TENEOTIYOVOLITL Bpudlwyv.
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You burst forth from the earth in a blaze ...,

0 son of two mothers,

and, horned and clad in fawnskin, you roam the

mountains, O lord worshiped in annual feasts.

Paian of the golden spear, nursling, decked with

grapes,

Bassaros, exulting in ivy, followed by many

a1l densi s

Joyous and all-abounding, come, O blessed one,

to the initiates.

5i3% IO THE GOD OF ANNUAL FEASTS,

incense - all other things save frankin-

cense -- a libation of milk, too.

I call upon the Bacchos we worship annually,

chthonic Dionysos

who, together with the fair-tressed nymphs, is

roused.

In the sacred halls of Persephone he slumbers

and puts to sleep pure, Bacchic time every third

year.

When he himself stirs up the triennial revel again

he sings a hymn, accompanied by his fair-girdled

nurses,

and, as the seasons revolve, he puts to sleep and

wakes up the years.

But, O blessed and fruit-giving Bacchos, O horned

spirit of the unripe fruit,

come to this most sacred rite with the glow of joy

on" your face,

come all-abounding in fruit that is holy and

pepfect,
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54 ZiAnvo0 Zatvpou Bakywv, dupiapa udvvav.

KAODH upou, & mohloeuve Tpo@el, Bdkyoio Tidnve,

ZIAnvwyv Oy’ dpIOTE, TETIUEVE TAOL D€0i0L

xai dvnToiol BpoTololY €Tl TPIETNPIOY WPWIS,

A TVOTENNG, TepapoOg, Haoou vouiou TENETAPXU,

€VUOTNG, @INAYPUTIVE OUV €eLZWwvolol TiIdvalg,

Naior kal Bdakyaig mnyovueve Kiooo@opoiot

deUp’ €mi TAVIEIOV TENETHV ZATUPOIG GUU TIUOL

Inpotimolg, eVaoua didoug Bakyeiov dvakTog,

ouv Bakyaig Anvaia TeAeo@oOpa oeuva TpoTéUTWY,

OPYI0L VUKTIQUR TENETUIG aYIdl§ Ava@auivwy,

€VaZwy, EINODUPOE, TYaANVIOWY V1GCOL01V.

55 Eig "A@poditnv.

Ovpavia, molbuuve, @ilouuedng Appoditn,

TOVTOYEVNG, YEVETEPA V€d, PINOTTAVVUXE, OEUVN,

VUKTepia ZeUKTEIPa, DONOTIAOKE uRTEP AvVATKNG*

MAVTA Yap €k O€dev €0Tiv, UMEleVEw dé {Te) KOOUOV

KUl KPATEEIG TPIOOWY UOIpWY, YEVVAIS d€ Ta TavTa,

000a T €v oUupavwl €0TL Kal €v yaint ToAukdpmwi

€v movTou Te Budun {Te}, oeuvny Bdxyoio mdpedpe,

Tepmropévn dakicnol, YoauooToNe untep Epwtwy,

TTerdol hektpoxapnsg, Kpu@ia, xapdWTl,

Qaivopévn, {T’}apavig, épatomhokaw’, evmatépela,
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o4, TO SILENOS, SATYROS, AND THE BACCHAI

incense - powdered frankincense

Hear me Bacchos' foster father and nurturer,

by far best of the Silenoi, honored by all the

gods

and by mortal men in the same triennial feasts.

Pure and honored marshal of the pastoral band,

wakeful reveler and companion of the fair-girt

nurses,

leader of the ivy-crowned Naiads and Bacchantes,

take all the Satyrs - half men and half beasts -

and come howling to the Bacchic lord.

With the Bacchantes escort the holy Lenean pro-

cession,

in sacred litanies revealing torch-1lit rites,

shouting, thyrsus-loving, finding calm in the

reyels.

S5 O ARERODIREE

Heavenly, smiling Aphrodite, praised in many hymns,

sea-born, revered goddess of generation, you like

the nightlong revel

and you couple lovers at night, O scheming mother

of Necessity.

Everything comes from you; you have yoked the

world,

and you control all three realms. You give birth

e EHkl

to everything in heaven, upon the fruitful earth

and in the depths of the sea, 'O venenable com-

panion of Bacchos.

You delight in festivities, O bridelike mother of

it eNEnoites

O Persuasion whose joy is in the bed of love,

secretive, giver of grace,

visible and invisible, lovely-tressed daughter of

a noble father,
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vuudio ouvdartt delyv, oknmToUxe, AUkaiva,

yYevvodoTelpa, @ikavdpe, modewvordarn, BrodwTi,

N Leviaca BPoTOUG AYAMVWTOITIY AVAYKOIS

Kai dnpwyv TOAU @UNOV épwTouavly UTO QIATpWYV"

épxeo, Kumpoveveg delov vévog, €it’ év’ ONdumun

¢ooi, dea Baoilewr, koAt MdYovoa TPOOCWTWL,

€iTe kai €OMBAvou Zuping €dog AUPITONEVELS,

€iTe OU Y ¢év TedioIol OUV APUACL XPUCEOTEUKTOLS

AlyOTTOoU KOTEXEIS 1€PTG YOVIiUWdED AouTpd,

A xai kukveioiowy Gxoig émi mOvTIOV Oldua

épyouévn yaipelg kNTWV Kukhiaiol yopeioig,

A voppaig Tépmmi kvavwmaoly év xdovi dint

t dvag ém alyiohois wauuwdeov GApatt kovpw:

€T ¢v Kompwi, dvaooa, Tpo@wi oéo, &vda kolai o€

mapdévor ddunTar VOu@al T Gva TAVT EViauTov

UMvoUOLY, O€, uakaipa, Koi dGuppotov ayvov Adwwviv.

A€, pakaipa ded pdN émpatov eidog Exovoa

WPUXAL Yap O€ KOAD O€euvit ayiotor AOyorouv.

56 Adwvidog, Yuuioua dapbparta.

KAODH pou evxouévou, ToAuwvVuuE, daluov dpioTe,

appoxoun, @képnue, Bplwv Wwidaiot mTodevaic,

EvBoukel, moAUMOp@PE, TPOQED TAVTWY Apidn\e,

KoUpn kai kope, T oU mdowT ddhog aiév, "Adww,

oBevvipeve dumwy Te kahaig €v xukhdowv Gpug,
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bridal feast companion of the gods, sceptered

she-wolf,

beloved and man-loving giver of birth and of life,

with your maddening love-charms you yoke mortals

and the many races of beasts to unbridled passion.

Come, O goddess born in Cyprus, whether you are on

Olympos,

O queen, exulting in the beauty of your face,

or you wander in Syria, country of fine frankin-

cense,

or, yet, driying your golden chariot in the plain,

you lord it over Egypt's fertile river bed.

Come, whether you ride your swan-drawn chariot

over the sea's billows,

joying in the creatures of the deep as they dance

in circles,

or you delight in the company of the dark-faced

nymphs on land,

(as, light-footed, they frisk over the sandy

beaches).

Come, lady, even if you are in Cyprus that

cherishes you,

where fair maidens and chaste nymphs throughout

the year

sing of you, O blessed one, and of immortal,

pure Adonis.

Come, O beautiful and comely goddess;

I summon you with holy words and pious soul.

56. TO ADONIS,

incense - aromatic herbs

Hear my prayer, O best and many-named god.

Fine-haired, solitary and full of lovely song;

Eubouleus, many-shaped and noble nurturer of all,

maiden and youth in one, ... unwithering bloom,

0 Adonis,

; . S . .

you vanish and shine again in the fair seasons

turn.
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avFE1dalng, dikepwg, TOAUAPATE, DUKPUOTIUE,

ayhaduop@e, xuvayesiog xaipwyv, Baduyxaita,

iuepovoug, Kumpidog yhukepov ddlog, €pvog "EpwTog,

depoe@ovng €pacimAokGuou AéKTPOIoL Noxeudeig,

0¢ TOTE ueév vaieig umo Tdptapov nepoevTa,

noe makiv mpog “Olvumov dyelg déuag WPLOKAPTOV

éND€, udkap, WOOTAIOL PEPWY KAPTIOUS GTO YaAIng.

57 ‘Epuo0 Xdoviov, dupiapa oTdpaka.

Kwkutol vaiwv avuméagTpo@ov oiuov avaykng,

0¢ Wuxag IvNTWV KaTayelg UTO VEPTEP Yaing,

‘Epui, Bakxexopoio Awwvicoolo yvévedhov

kai TTa@ing xovpng, €é\ikoBhepdpou A@poditng,

0¢ mapa TTepoepovng iepov dOUOV AUQITTONEVELS,

aivouopol§ Wuxalg TOUTOS KOTA Yalav UTAPYWY,

ag xatayeg, OMOTAV poipng XpOvog elca@ikntal

eviépwr papodowr BélywyvT uTVodWTEpU TTAVTA,

kai Tmakv UmvdovTog €Yeipergt ool yap €dwke {Tiunv}

Tiunv Pepoepovelo. dea kata Taptapov €vpuv

Wuxuig aevaolg dvntwyv 6dOV NYEUOVEVELV.

MG, pdkap, méumols MUOTONG TENOG €TI0V € €pyoig.
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Two-horned spirit of growth and blooming, much

loved and wept for

you are, O fair and joyful hunter of the luxuri-

ant mane,

Desire 1s in your mind, O sweet blossom and off-

shoot of Aphrodite and Eros,

child born on the bed of lovely-tressed Persephone.

Now you dwell beneath murky Tartaros

and now again toward Olympos you bring your full-

grown body.

Come, O blessed one, and bring earth's fruits to

thelimittiates

S TONCHTHONTCHERMES,

incense - storax

You dwell in the compelling road of no return, by

the Kokytos,

and you guide the souls of mortals to the nether

gloom.,

Hermes, offspring of Dionysos who revels in the

dance

and of Aphrodite, the Paphian maiden of the flut-

tering eyelids,

you frequent the sacred house of Persephone

as guide throughout the earth of ill-fated souls

which you bring to their haven when their time has

come,

charming them with your sacred wand and giving

them sileep

from which you rouse them again. To you indeed

Persephone gave the office, throughout wide

Tartaros,

to lead the way for the eternal souls of men.

But, blessed one, grant a good end for the

Tnditiates wonks.
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58 "EpwTog, duuioua apwuata.

Kikh\nokw uéyav, ayvov, épacuiov, nduvv "Epwra,

TOZahKR, TTEPOEVTA, TUpidpouov, €Vdpouov Opunt,

ovutaiZovta deoig NdE YvnToilg AvIpUwmolg,

evtdhauov, diQuR, TAvTwy kKAnidag €éxovta,

atdépog ovpaviou, movrou, xBovog, O 6o VvnToig

TveUuaTa TavToYévedha dea BOOKeEl yhoOkapTog,

nd’ 6oa Taptapog €Vpug €xel TOVTOS & GAidoumog:

uoOvog Yap TOUTWY TAVTWY OINKA KPATUVELG.

MG, udkop, Kadapalg YVWUolg HUOTAIOL OUVéPYOU,

@avloug O’ €éxTomioug I OpUAS ATIO TWVD ATOTEUTTE.

59 Moipwyv, duuioua dpwuata.

Moipar ameipécior, Nuktog @ika Tékva umekaivng,

KAOTE pou evyouévou, mohuwvuuol, ait’ ém Nuvng

ovpaviag, iva Aeukov LdwWp vuxiag UTO Hépung

pnYvuTan év okiepWt Mmoapdt uuxt evAidou dvtpou,

vaiovoal MEmMOTNOdE BpoTdv €m ameipova yolav:

€vdev émi BpoTeov dOKIUOV Yévog EATTidL koD@oV

OTEIXETE TOPPUPENICT Kahuwdueval 6Hovmot

uopaipwr év mediwi, 6 mayyeov dpuo didker

d0Fa dikng mapa TépMa Kai EATIDOG NdE uepUVV

xai vouou wyvyiov kal ameipovog €dvopou dpyfg*
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SO0 TONEROSH

incense - aromatic herbs

I call upon great, pure, lovely and sweet Eros,

winged archer who runs swiftly on a path of fire

and plays together with gods and mortal men.

Inventive and two-natured, he is master of all,

of the heavenly ether, of the sea, of the land,

of the all-begetting

winds which for mortals are nurtured by the goddess

of the green fruit,

and of all that lies in Tartaros and in the

roaring sea.

Wiowl cllemE gowvEmn The coliase @if culll EiEEE:

But, blessed one, come to the initiates, with pure

thought,

and banish from them vile impulses.

59. TO THE FATES,

incense - aromatic herbs

Boundless Fates, dear children of dark night,

hear my prayer, 0 many-named dwellers on the lake

of heaven where the frozen water by night's warmth

is broken inside a sleek cave's shady hollow;

from there you fly to the boundless earth, home of

mortals,

and thence, cloaked in purple, you march toward

men

whose aims are as noble as their hopes are vain,

in the vale of doom, where glory drives her chariot

on

all ©ver the earth, beycnd the goal of justice, of

anxious hope,

of primeval law, and of the immeasurable principle

of order.
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Moipa Yap év BioTwi kadopdl uovn, ovdé Tig GANOg

adavatwy, of éxouot kapn vipoevrog "ONVumov,

kol A0¢ duuo Télewov: eémel Y oo YiyveTon nulv,

Moipd Te xoi Aldg 0ide vHog dd TUVTOG ATAVTA.

GAG uot eOKTAlAl, UONUKOPPOVESC, ATIODUUOL,

"Atporte kol Adyeor, KAwdw, uoket’, evmatépeian,

aéplol, AQUVEIS, GUETATPOTIOL, OlEV ATELPELS,

TAVTOOOTEIPUL, APAIPETIOES, DVNTOIOIY AVAYKN®

Moipai, akovoatr éuwv o0ciwv AoIBWV TE Kal evxwyv,

EPXOUEVOL UOOTUIS AuoITTRUOVES €UPPOVL BOUNAL.

{Mopdwv Téhog éNkap’ &owdn, Hv Hpav’ "Oppeic}

6o Xapitwy, duupioua oTdpUKa.

KAOTE poi, O Xapiteg peyahwvuuor, ayhadTIHON,

Yuyatépes Znvog Te kai Evvouing Badukomou,

Avhain Oakin Te kai EVvepooivn molvolBe,

XapuooUvng YEVETEIPOL, €paouidl, eUQPOVES, dyvai,

atoAopop@ol, aerdaléec, dvnroiol modevai-

€UKTOION, KUKAGDEG, KUAUKWTIDES, iuepdecor”

EADoIT’ ONBOdOTEIP®L, GEl HUOTANOL TTPOONVEIC.

61 Neuéoewg Uuvog.

'Q Néueor, k\iZw o€, ded, Bacikeia peyiot,

Tavdepkng, €copwoa Biov YTy TOAU@UAWY

awia, molUoeuve, uévn xaipousa dikaiolg,

aldooovga Aoyov molumoikilov, doTatov aief,
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In life Fate alone watches; the other immortals

who dwell on the peaks of snowy Olympos do not,

except for Zeus' perfect eye. But Fate and Zeus'

mind

know all things for all time.

I pray to you to come, gently and kindly,

AtropeshmlicehcsashandiikloitheciN S @ions Yo inobile

Sitoecle

Airy, invisible, inexorable, and ever

indestructible,

you give all and take all, being to men the same

as necessity.

Fates, hear my prayers and receive my libations,

gently coming to the initiates to free them from

pain.

(This is the end of the Fates' song, which

Orpheus composed.)

60. TO THE GRACES,

incense - storax

Hear me, O illustrious and renowned Graces,

daughters of Zeus and full-bosomed Eunomia,

Aglaia, Thalia, and blessed Euphrosyne,

lovely, wise and pure mothers of joy,

many-shaped, ever-blooming, beloved of mortals.

We pray that each in her turn, spellbinding and

with petal-soft face,

come, ever accessible to the initiates, to confer

prosperity.

61. HYMN TO NEMESIS

Nemesis, I call upon you, goddess and greatest

queen,

whose all-seeing eye looks upon the lives of man's

many races.

Eternal and revered, you alone rejoice in the Jjust,

and you change and vary and shift your word.
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fiv mavteg dediaor Bpotol Luyov avxévi DEVTEG:

ool Yap del yYviun mAvTwv pélel, ovdé o€ Mdel

yuxn Umep@povéouoa AOYwv adakpiTwt Opuit.

mavt €oopdig kai TAvVT émakovelg, {kai} mdavta BpaBevers:

¢v ool O €lol dikal dvnTWV, TUVUTEPTATE dATUOV.

ENDE, udkaip’, ayvn, uioTalg €mTAppodog alei-

dog O ayadnv didvoiav Exelv, movoOUCU TAVEXDEIG

Yvuog ovy 00iag, TAvuTépPPovag, GANOTPOTAANAS.

62 Aixng, duuiaua Aipovov.

“Opua Alkng pédTw movdepkéog, ayhaoudp@ou,

N kai Znvog dvakTog émi Ipovov iepov ilet

ovpavodev kadopwoo Biov IvnTv moAu@UAWY,

Tolg adikolg Tuwpog emPBpidovoa dikaia,

¢Z 100TNTOS GAndeion cuvayous avouoia”

mavTa Yap, 600a Kakaig yvwuog dvntoiow OxeiTal

duokpita, Boulouévoig To TAéov Boulaig adikoion,

uovvn emepfaivouoa dikny GDIKOIG ETEYEIPEIS”

exdpa TV Adikwv, eVPpwvV d¢ GUVESTL dikaiolg.

al\a, ded, uok’ ém yvpag ¢odaior dikaia,

wg Gv del BloTAS TO Tempwuévov Auap EméNdor.

63 Aikaroovvng, Yupicua Aifovov.

Q dvnroiot dikaioTdTn, TONVONBE, TOdeIvN,

¢ 100TNTOg del dvnToig yaipouda dikaioig,
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All who bear the yoke of mortality fear you ,

for you ‘care abeut the thoughts of all, and the

soul

that vaunts foolishly and without discretion does

NeENescaApe S vVoll,

You see all, you hear all, and all you arbitrate,

O sublime deity in whom resides justice for men.

Come, blessed and pure one, ever helpful to

initiates,

and grant nobility of mind, putting an end to

loathesome,

unholy thoughts, such as are fickle and haughty.

62. TO DIKE,

incense - frankincense

I sing of the all-seeing eye of comely and radiant

Dike,

who sits upon the sacred throne of lord Zeus.

From heaven you look down on the lives of the many

human races,

and crush the unjust with just retribution,

matching things disparate with fairness and truth.

For whenever base men consider matters that cannot

e puE

to trial easily, unjustly wishing more than is

fair,

you intervene and rouse justice against the unjust.

An enemy to the unjust, you are a gentle companion

of the just.

But, goddess, come in justice for thoughts that

are noble

until that fated day on my life descends.

(G5t [EONTSINRGES

incense - frankincense

0 paragon of justice to mortals, blessed and

beloved one,

you take equal pleasure in all just men.
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mavTiw’, OABiouoipe, Awaloovvn peyaulauvyng,

N xadapais yvwuaio(iv) el Ta déovra Bpufeverg,

AYPUUOTOS TO OUVEDOS® del Vpavels Yap ATAVTOS,

60001 uy 10 0ov AAdov Umo Zuyov, TAAN Umep adtoUT

mAaoTiYEl Bprapaiol TopeYKAivVaVTES ATTANCTWS®

actacialo)Te, @IAN TMAVTWY, QINOKWW, €éPuTELV,

eipnvnt xaipovod, Biov Inhovou BéRatov:

alel Yap TO TAEOV OTUYEELG, 10OTNTL d€ YUipelg:

¢v 00l Yap OO0Qin apeTng TENOC €0VNOV IKAVEL.

KAOD1, ded, kokiny dvnTtwv Ipavovoa dikaiwg,

wg av tooppomiaioiv el Biog €odNog Odevor

BvNTAV Avdpwmwy, ol dpovpng Kapmov Edouat,

kol Zwiwv TavTwy, OmO0’ év kOATOIoL TIdNVeEl

Yoloo D€0 unTp Kol TTOVTIOC €ivaliog Zevc.

64 “Yuvog Nouov.

Adavatwy kahéw kol JvnTV AYVOV dvaxTa,

ovpaviov Nouov, aotpodétny, oppayida dikaiov

movrou T eivaliov kai YAg, @UOoewg TO BéBatov

axh\ivéc aoTaoiaoTov Gel TnPoOVTH VOUOI01Y,

0i0WV dvwde QEéPwY péYav ovpavov avTodg Odever,

kol @dOvovT ov dikaovT poilouv TPOTOV €KTOC €Nauver:

0g xai dvnrolowv BloThAg TéNOg €0DNOV éveiper

aUTOG YOp MOUVOG ZWiwV OlaKA KPATUVEL

YVWpalg 0pPoTATAIOl OUVWY, ADAOTPOQPOS alel,

wYUY0G, TONUTEIPOG, GBAATTTWS TAOT OUVOIKWY
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Honored by all and blissful, O bold and lofty

Justice,

you are pure of thought and you reward propriety.

Your own conscience is unbreakable, for you break

il

who do not submit to your yoke but...

in their greed upset the balance of your mighty

seailesy

Dauntless, charming, a lover of revel loved by all,

you rejoice in peace and you strive for a life

that is stable.

You loathe unfairness but fairness delights you,

and in you knowledge of virtue reaches its noble

goell

Hear, 0 goddess, and rightly shatter wicked men,

that mortals who eat of this earth's fruits

and all the living creatures nursed in the bosom

of our divine mother, earth, and of the sea-

dwelling Zeus

may follow a path both balanced and noble.

64. HYMN TO NOMOS

Upeont thevholy " leord o mentand SoodsHuileailils

heavenly Nomos who arranges the stars and sets a

fair limit

between earth and the sea's waters and who by his

laws

ever preserves nature's balance obedient and

steady.

Journeying on the heavens he brings the laws from

above

and drives malicious envy out with a roar.

Nomos summons a good end to mortal life

and he alone steers the course of everything

that breathes,

ever the steadfast companion of righteous thought.
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TOIG VOUILOIS, GVOMOIS DE QEPWYV KUKOTNTO Bapelav.

al\@d, uakap, TAVTIUE, PEPONBIE, TAOL TODEIVE,

EUUEVES NTOP EXWYV UYNUNV O€0 TIEUTIE, PEPIOTE.

65 "Apeog, duuiapa Nifavov.

"AppnKT’, OUBPIUODUUE, UEYAODEVES, GAKIUE dUTUOV,

Omhoxapng, GOAUUOTE, BPOTOKTOVE, TEIXECITARTO,

’Apec AvoE, OTAODOUTE, POVOLS TIETUNAYUEVOS €L,

aiuaTl AvOPOPOVWL YAipwY, TONEUOKNOVE, QPIKTE,

0c Todéeig Elpeoiv Te kal €YYeol dAplv duovoov:

OTAOOV €plv Auoowoav, dveg moOvov ahlyeciduuov,

eic d¢ moOdov vevoov Kimpidog kwuovug Te Avaiou

al\dZag aiknv Omhwv €ic épya Ta Anodg,

€lpnVnV ToBEWV KOUPOTPOPOV, OABLODWTIV.

66 ‘Hpaiotovu, dupiaue MBavoudvvay.

‘HpaioT’ ouppiuddupe, ueracdevég, axauatov mop,

haumoueve @Aovéarg avyaig, QaeciuBpote daiuov,

PWOPOPE, KUPTEPOXELP, UIIVIE, TeXVOdIaLTE,
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10 Primeval and wise, in peace he shares the same

house with all

who abide by the law, while he visits harsh

vengeance upon the lawless.

But, O blessed bringer of prosperity, beloved of

all and honored,

have kindness of heart and make me mindful of your

lordship.

65, TO ARES,

incense - frankincense

Unbreakable, strong-spirited, mighty and powerful

demon,

delighting in arms, indomitable, man-slaying, wall-

battering;

lord Ares, yours is the din of arms, and ever

bespattered with blood

veur find ey in kililiinetand ins thel fray of battle,

O horrid one,

5 whose desire is for the rude clash of swords and

spears.

Stay the raging strife, relax pain's grip on my

S ol

and yield to the wish of Kypris and to the pevels

of Lyaios,

exchanging the might of arms for the works of Deo,

yearning for peace that nurtures youths and

brings wealth.

66 TOSHERHAT STOS,

incense - powdered frankincense

Powerful and strong-spirited Hephaistos,

unwearying fire

that shines in the gleam of flames, god bringing

light

to mortals, mighty-handed and eternal artisan.
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€PYUOTNP, KOOUOLO UEPOG, OTOIXEIOV GUEUPES,

TAUPAYE, TAVOAUATWY, TUVUTEPTUTE, TAVTODINITE,

atdnp, MAog, doTpe, CENNVN, QWG AuiavTov:

tavta Yap ‘Hoaiotolo pékn dvntoior mpo@aiver.

TavTa € oikov €xelg, mAacav TONv, €dven Tmavtd,

owHaTA TE YyNTWV OIKELG, TONVOABE, KpUTULE.

KAOW, udkap, kAlw {0€) TPOg €VIEpoUg €mAOIBAG,

alel Omwg Yalpouowy €T €pYolg 1jUEPOS EADOIG.

TOOO0V AUOOWOV Uaviay TUPOS GKOUATOL0

KOOV €YWY QUOEWS €V OWUAOLY TUETEPOLOLV.

67 AokAnmioU, duuiaua pdavvav.

Inmp mavtwy, Acokknmé, déomota TTaidv,

YeEATwy avdpwnwy Tohvahyéa TRuATA VOUuoWwY,

AMOdWPE, KPUTALE, UONOIG KATAYWYV UYlewv

Kol Tavwyv vouooug, YUhemag knipuag davartolo,

avEidalng, emikoup’, amaleZikax’, OABiOuOIpE,

®oifov AmONwvVOg KpaTepov FdAog ayAadTiHOV,

Exdpe voowv, Yylewav €xwv GUNEKTPOV AUEUPT,

EAD€E, udkap, owmp, BOTAC TéNOC €0INOV Omalwy.

68 Yyeiag, duuiauo pavvav.

‘luepoeco’, épatn, mohuddiuie, mauBacilea,

KAOD1, uakap’ Yyiewa, @epoABie, uARTep AmavTwy:
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Worker, cosmic part and blameless element,

highest of all, all-eating, all-taming and all-

haunting,

ether, sun, stars, moon and pure light;

for it is a part of Hephaistos all these reveal

to mortals.

All homes, all cities and all nations are yours,

and, 0 mighty giver of many blessings, you dwell

in human bodies.

Hicamim e Pilond N a/'s N summe nNsyvo o sths h ol

libation,

that you may always come, gentle, to make work a

FOV

End the savage rage of untiring fire

since, through you, nature itself burns in our

bodies.

B TONASKLEPTOS

incense - frankincense

Asklepios, lord Paian, healer of all,

you charm away the suffering of men in pain.

Come, mighty and soothing, bring health,

and put an end to sickness and the harsh fate of

death.

Helper, blessed spirit of growth and blossoming,

you ward evil off,

honored and mighty scion of Phoibos Apollon.

Enemy of disease, whose blameless consort 1is

Hygieia,

come, O blessed one, as savior and bring life to

a good end.

68. TO HYGEIA,

incense - frankincense

Queen of all, charming and lovely and blooming,

blessed Hygeia, mother of all, bringer of

prosperity, hear me.
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¢k 0éo Yap voOool pev amo@dvudouot BpoToiat,

mdg d¢ dOuog Yahker TOAUYNING €lveka COE€lo,

kai Téxvar Bpidouct: model dé Oe kdomog, dvacaa,

uolvog d¢ otuyéer 0 "Aidng wuxopdopog aiel,

adalig, EVKTUIOTATN, JvNTWV avamavua’

000 Yap ATEP TAVT €O0TIV AVW@PENH avIpWTOIoIV"

oUTe Yap OABodOTNG MAOUTOG YAUKEPOG Balinioty,
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ala, ded, uoke pvonimololg emtdappodog aiel

puouévn vouowyv YOAETDV KAKOTOTUOV aAvInv.

69 'Epiviwyv, dupiapa otipoka koi pdvvay.

KAOTe, deai mavTiuol, €pifpouol, eVdOTEWPUL,

Tiowpovn Te kai AMnkTW kai dla Méyaipa:

VUKTEépLan, puylon, UTo keudeotv oiki® €xoucat

AVTpWL €V NEPOEVTL Tapd ZTUYOS iepov Udwp,

ovx 0ciong Boukaict BpoTv kekoTnuévar aiei,

Auoonpeig, ayépwyol, émevalovoal Gvaykaig,

Inpomemhol, Tinwpoi, éprodevéeg, Bapualyeig,

Aidew xdovian, @oBepai kopal, aiolduopot,

néprat, apavelg, wkudpduol WOTE vonuo

oUTe Yap Nekiou Toxvai @AOYeg oUTe TENAVNG

Kal co@ing dpetig Te kal épyadiuou dpaciTnTog

T ebxapt oUte Biov Mimapdg mepikaléog Hifng
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Through you vanish the diseases that afflict men,

and through you every house blossoms to fullness

of joy,

and the arts thrive. The world desires you, 0

queen,

and only soul-destroying Hades ever loathes you;

ever youthful, ever beloved, you are a haven for

mortals.

Apart from you all is without avail for men:

wealth, sweet to those who feast, and giver of

abundance, fails,

and man never reaches the many pains of old age,

for you are sole mistress and queen of all.

But, goddess, come, ever helpful to the initiates

and keep away the accursed distress of harsh

disease.

69. TO THE ERINYES,

ieensieN=SioE X

powdered frankincense

Hear, Tisiphone, Allekto, and noble Megaira,

august goddesses whose Bacchic cries resound.

Nocturnal and clandestine, you have your house deep

down

in a dank cave by the sacred water of the Styx.

Men's unholy designs incur your anger;

rabid and arrogant, you howl over Necessity's

dictates

and, clad in animal skins, by your power you bring

the deep pains of retribution.

Your realm is in Hades, O dreaded maidens with the

thousand faces,

phantoms airy, invisible and swift as thought.

Neither the speedy flames of the sun or the moon,

nor the radiance of wisdom and virtue, nor even

the joy

in bold enterprise as well as in the sleekness of

fair youth
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UV XWPIg €YeEipel euppooUvag BlOTO0"

A\’ afel dvnTWv mavTwy € ameipova @UAA

Supa Aikng €@opdTte, dikaomolot aiév éovoal.

al\a, deai Moipar, d@iomhokauol, mMOAIUOpQPO!L,

mpadivoov petadeode Biou pakako@pova dOZav.

70 Evpevidwyv, dvuioua apwpata.

KAOTE pou, Evuevideg peyalwvupol, €U@povi Boulnt,

ayvai duyutépeg peyahoio Aiog xdovioio

Depoepovng T, €PUTAS KoUPNS KOANMTIAOKALO10,

al mavtwy kadopdte Biov YvnTv AceBolvTwy,

TWV adikwy Tuwpoi, €QeTTNKUIAl AVAYKNL,

KUaAVOXpWTOl Gvaooul, ATaoTPATTOUOdl At 600wy

dewvnv avtauyq @deog capko@Yopov aiyknv:

aidiol, QOoReEPWTES, ATMOOTPOPOL, UVUTOKPATELPUL,

Auouelelg oioTpwi, Brooupai, vixiar, moAUToTUOL,

VUKTEPLOL KOUPQL, OQLOTAOKAUOL, POREPWTIEC"

VUGS KIKMoKW yvluaie doiaior TehdZew.

71 Mnhivong, dvuioua apwuata.

Mnhivonv kakéw, vouepnv xdoviav, kpokdmemiov,

nv napa Kwkutol mpoyoaig éhoxevoato oeuvi

Depoepovn Aéxtporg iepoig Znvog Kpovioo,

m wevodeig TTAouTwy €uiyn doliaig amdraion,

Jupin Pepoepovng de diogwpatov €0macE Xpowny,
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can arouse life's delights without your aid.

Upon the countless races of all men

you gaze as Dike's eye, ever occupied with

justice.

O snake-haired, many-shaped goddesses of Fate,

change my thoughts of life into gentle and soft

Ones.,

7)., TONTHESEUMENTEDESS

incense - aromatic herbs

Hear me, renowned Eumenides, and be gracious;

pure daughters of the great chthonic Zeus

and of the lovely, fair-tressed maiden, Persephone.

You keep a watch over the lives of impious mortals

and, in charge of Necessity, you punish the unjust.

Black-skinned queens, your eyes flash forth awesome

and flesh-eating darts of light.

Everlasting, of visage repugnant and frightful,

sovereign,

paralyzing the limbs with madness, hideous,

nocturnal, fateful,

snake-haired and terrible maidens of the night,

it is you I summon to bring me holiness of mind.

Jeles ORMETENIOIESS

incense - aromatic herbs

I call upon Melinoe, saffron-cloaked nymph of the

e ki

to whom august Persephone gave birth by the mouth

of the Kokytos,

upon the sacred bed of Kronian Zeus.

He lied to Plouton and through treachery mated

with Persephone,

whose skin when she was pregnant he mangled in

anger.
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i 9vnToug paiver @avrdouacty nepioory,

GAOKOTOIC 1déag UOPQTG TUTOV T ékTpo@aivouoa,

GANOTE pEV TPOQPAVAG, TIOTE dE OKOTOECOW, VUXAUYNS,

avraiaig €@odoiol kata Lo@oewdéa VUKTA.

MG, ded, Mtouai o€, xataydoviwv Bacilea,

Yuyig éxméumelv oloTpov €mi Tépuata yaing,

€VUEVEC €ViEPOV UUOTOIG PAIVOUTU TIPOCWTOV.

72 TUxng, duuiapa NiBavov.

Aevpo, Tuxn' kakéw o, ayadnv kpavrepav, €m €evXaig,

ueiyiav, €évodiTiv, € €VOABOIC KTEATEGOLV,

"ApTeuty nYeuovny, ueyolwvuuov, EvBouliog

alpatog Ekyeyawoav, ampo{oyuaxov €vxog €xouoav,

Tuufdiav, TOANUTAGYKTOV, GOiduOV AVIpWTOIoLY.

év ool yap Biotog IvNTWV TUUTOIKINOS €0TIV"

01 MEV Yap TeUXEG KTeAvwY TARY0g ToAUoABov,

olg d¢ kaknv meviny Yuudn yoélov OHpuaivouod.

M@, ded, Mitouai o€ uokelv Biwt evuevéovoay,

O6ABoro1 TMANDouvcav em’ eVONBOIC KTEGTETOIV.
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She drives mortals to madness with her airy

phantoms,

as she appears in weird shapes and forms,

now plain to the eye, now shadowy, now shining

in the darkness -

and all this in hostile encounters in the gloom

enE Jollieiinin

But goddess and queen of those below, I beseech

you

to banish the soul's frenzy to the ends of the

earth

and show a kindly and holy face to the initiates.

T2 O TYCHE,

incense - frankincense

With prayer in mind, I summon you here, Tyche,

noble ruler,

gentle goddess of the roads, for wealth and

possessions,

as Artemis who guides, renowned, sprung from the

leins

of Eubouleus. Your wish is irresistible.

Funereal and delusive, you are the theme of men's

songs.

In you lies the great variety of men's livelihood.

To some you grant a wealth of blessings and

possessions,

while to others, against whom you harbor anger,

you give evil poverty.

But, O goddess, I beseech you to come in kindness

to my life

and with abundance grant me happiness and riches.
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73 Aainovog, dupiapa Nipavov.

Aaipova xikAnokw T ueyakav NYATOPA PPIKTOV,

ueiylov Ala, mayyvevétnv, Bodwtopa Jvntwy,

Zniva uéyav, TONUTAAYKTOV, d)\o'zm'opu, mauBaciAfa,

mAouTodOTNY, OTOTAV Y€ Bpualwy OIKOV €TEADM,

¢urtall d€ Tpuxovta Biov HvnTwv ToAUUOXDWV'

¢v ool yap ANmng Te xapdg T xAnideg oxouvTal.

TOIYAp TOL, MaKap, GYVé, TONUOTOVL KNOE €Ndooac,

0ooa Blo@dopinv méumel kata yolav ATOOAV,

€vdoZov Bloting YAukepov TENOG €0BNOV Omaloig.

74 Aevkodéag, dupioua dpuuata.

Aevkodéav kahéw Kadunida, daiuova oeuvry,

€VOUVATOV, DPETTEIPAV €uOTEQAVOU Alovioov.

kA0, Ded, movroo BaduoTépvou uedéovoa,

KUUAOL TepTopévn, vty oWTEpa peyiom:

€v 0ol Yap vnwv mekayodpouog dotatog Opun,

uouvn d€ IvnTWv OIKTPOV udpov €lv dNl Nverg,

0ig av €épopuaivovoa @ikn cwtplog EAdolc.

ANNG, dea déoTowva, uoONoIg Emapwyog €oloa

VNUOIV €T €U0EAHOIG OwTNAPLog eU@povi Bouldt,

MUOTAIG €V TTOVTWL VAuoidpouov olpov dyouad.
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718} ¢ TO THE DAIMON,

incense - frankincense

I call upon Daimon, the grand and dreaded chief-

Cadns

gentle Zeus, who gives birth and livelihood to

mortals;

great Zeus, delusive and vengeful king of all,

who is giver of wealth when he enters the house,

laden with goods,

5 and who in turn ruins the livelihood of toiling

meritaliss

You possess the keys to joy and sorrow as well.

So, O pure and blessed one, drive painful cares

away,

cares that are life-destroying throughout the

& i

and bring a glorious, sweet and noble end to life.

USSR O E KOEAR

incense - aromatic herbs

I call upon Leukothea, daughter of Kadmos,

reverend goddessi,

mighty nurturer of fair-wreathed Dionysos.

Hearken, O goddess, mistress of the deep-bosomed

sea,

you who delight in waves and are to mortals the

greatest savior.

5 On you depends the unsteady impetus of seafaring

ships,

and you alone save men from wretched death at sea,

men to whom you swiftly come as welcome savior.

But, O divine lady, come to the aid

of well-benched ships and kindly save them,

10 bringing upon the sea a fair tail wind to the

initiates.
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75 TTakaipovog, Bupiaua pdvvav.

TUvtpo@e Bakxexopoio Awwvioou mTohumdolg,

0c vaieig movrowo Pudolg ahikluovag, ayvoug,

Kikinokw o€, TTahaipov, €m eviépolg TekeTalowy

eNdelv eduevéovta, véwr HdovTa TPooWwTwI,

Kol OWZely puioTag Katd Te XYoOva Kal KaTa TOVTOV'

TOVTOTAGVOIS Yap GEl VAUOLY XEUWVOG €VAPYNG

QuIVOuéVOU OwWTNP polvog IvnToig avagaivnt,

PUOLEVOG UAVIV YONETV KATAQ TOVTIOV O1dU.

76 Movo v, duuiaua AiBavov.

Mvnuoouivng kai Znvog épiydouTolo JUyaTpec,

Molaar TTepideg, ueyalwvuuol, ayladenuor,

dvnToig, oig ke TapnTE, ModevOTATAL, TOANUUOPPOL,

TAONG TOIDEING APETAV YEVVDOM GUEUTITOV,

YpénTeipar WuxAg, dravolag OpYodoTelpat,

Kol VOOU €UdUVATOI0 KudNYATEpAl dvaooat,

ai Teketag dvnroig avedeifute pvonim{o)yhevToug,

Khaew 1 EUTépmn Te Odheid te Mekmouévn Te

Tepyrxopn T ’Epatdy te TTohvuwvid T OUpavin Te

Koot oUv untpl kol evduvatm dedr Ayvir.

aMa uohoite, deai, wioTaig, molumoikilot, dyvai,

eUkhewv ZRAOV T’ €poTov TOAUuuvov dyouaar.

77 Mvnuooivng, Supioua ABavov

MvnuooUvnv kakéw, Znvog oUNekTpov, dvacoav,

N Moboag Téxvwo’ iepdg, 6oiag, Myvpwvouc,
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755 TO PALAIMON,

lncense - powdered frankincense

Comrade of joyous Dionysos in the dance revel,

who dwell in the sea's pure, turbulent depths,

el upentyeus NONPalldimon, N tocome to! these

sacred rites,

with kindness in your heart and joy on your

youthful face,

and to save your initiates on land and at sea.

When in winter storms come upon ships that ever

rove the seas

you alone appear incarnate to save the men

and stay the harsh anger over the briny swell.

6. 1O THETHMUSES,

incense - frankincense

Daughters of Mnemosyne and thundering Zeus,

Pierian Muses, renowned, illustrious,

many-shaped and beloved of the mortals you visit.

You give birth to unblemished virtue in every

discipline,

you nourish the soul and set thought aright,

as you become leaders and mistresses of the mind's

power.

Sacred and mystic rites you taught to mortals,

Kleio, Euterpe, Thaleia, Melpomene,

Terpsichore, Erato, Polymnia, Ourania

mother Kalliope, and mighty goddess Agne.

Do come to the initiates, O goddesses, in your

manifold holiness,

and bring glory and emulation that is lovely and

sung by many.

7o O M ENO SYNIESS

incense - frankincense

I call upon queen Mnemosyne, Zeus' consort,

who gave birth to the holy, sacred and clear-

voiced Muses.
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¢kTOC €o00a kukfg Adng Bhawippovog alei,

TAvVTo. VOOV OUVEXouTa BpoTWv wuxaidl OUVOIKOV,

€0dUVATOV KpaTEPOV YvnTV avEousda AoTiouov,

HOUTATN, @INATPUTIVOC UTOMVAOKOUCG TE TAVTAQ,

Wv Av €kaoTog del OTéPvolg Yvwunv kat{d)dmtar,

oUTL TapekBaivoud’, émeyeipovoa @péva TAOLYV.

al\d, pdaxkapa Ved, uOOTAIS UVAUNV ETTEYEIPE

edépou TeAeTAg, Adnv & amd TWv(d’) dmdmeume.

78 'HoOg, dupiaua udvvav.

KAO, ded, dvntoic Quediufpotov Auap dyouvod,

"Hwe Naumpo@ang, épudaivouévn kata KOGUOV,

ayyéktelpa Beov ueydlou Titavog ayavou,

N VUKTOG ZO@OEVTU KeAAVOXpwTa TOPEINV

avToNaIg Talg O0i¢ TEUTEIS UTTO VEPTEPA Yaing:

€EpYwV NYNTEpa, Biou TPOTONE YvnToioIv:

m yaip€er JvnTWV UEPOTIWYV YEVOS® OUdE TIC €OTLYV,

0G @eUYEL TNV ONV oYV KadumépTEPOV ovoav,

nvika TOV YAukUV Umvov amo BAe@dpwv damooeionig,

mag de Bpotog yNder, mAv €pmeTOv AAa Te QUM

TETPATOdWY TMTNVWV TE Kai €ivaliwy TOAVEIVWV"

mavTa Yap épyaciuov Biotov dvntolor mopileig.

al\d, pdxap’, ayvn, uootaig iepov @dog avforg.

79 Oéudog, duuiapa Aifavov.

Ovpavomard’ ayviv kakéw Oéuv edmatéperay,

Faing 10 BAGOTNUA, VéNV Kahukwmida kovpnyv,

N TPWTN KaTedEEE BPOTOIC UAVTAIOV GYVOV
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Evil oblivion that harms the mind is alien to her

who gives coherence to the mind and soul of

mortals.

She increases men's ability and power to think,

and, sweet and vigilant, she reminds us of all

the thoughts that we always store in our breasts,

never straying, and ever rousing the mind to

action.

But, O blessed goddess, for the initiates stir the

memory

of the sacred rite, and ward off oblivion from

them.

78. TO DAWN,

incense - powdered frankincense

Hear, O goddess who brings the light of day to

mortals,

resplendent Dawn, whose blush is seen throughout

the world,

messenger of the great and illustrious Titan.

Murky, dark, and journeying night

you send below the earth when you rise.

You lead to work and minister to the lives of

mortals.

In you the race of mortal men delights, and no one

escapes your sight, as you look down from on high,

when from your eyelids you shake off sweet sleep.

There is joy then for every mortal, every reptile,

forl animals and birds, 'and for the 'brneods the sea

contains.

All livelihood one gets from work is your gift.

So, goddess blessed and pure, give more sacred

light to the initiates.

795 IO THEMIS:

incense - frankincense

I call upon pure Themis, daughter of noble Ouranos

and Gaia, Themis the young and lovely-faced maiden,

the first to show mortals the holy oracle
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Aeh@ikt ¢év keududvt depiotevovoa Feoio1)

TTudiwt év damédwr, O TTUdwyv éuBacilevev:

N koai Poifov dvakto deuroToovvag €didaZe-

mavTiy’, AayAaOuopPE, OEBACULE, VUKTITONEUTE"

TPWTN Yap TENETAG ayiag DvnToig AVEPNVOAG,

Bakylakag ava VUKTAG €mevalouod GVOKTO'

¢k 0€0 YAap Tiual UOKAPWY HUOTAPId ¥ ayvd.

al\@, pdkoip’, ENdoig kexapnuévn ev@povi Boulnt

EVIEPOUG ETTL UUOTITTONOUG TENETAG €O, KoUpm.

8o Bopéov, duuiaua AiBavov.

Xewpepiolg avpaiol dovwv Baduv Répa kOOUOU,

kpupomang Bopéa, ylovideog €AY amo Opdikng

A€ Te MOVVEPENOV OTAOV NéPOS UYPOKENELDOU

pimiZwy kuaow votepalg ouBpnyeveg Ldwp,

aidpla mavra Tideig, Yokepouuatov aidépa Telxwyv

t axtiveg Mg Aaqumovowvt ém xdovog nelioto.

81 ZepUpou, duuiaua Aipavov.

Alpar mavtovevelg Zepupitideg, nepopoital,

ndumvoor, yidupai, tdavatov avamavowv Eovoa,

elapivai, Aeluwviddeg, memodnuévar Gpuoig,

gvpovgal vauoi Tpu@epov T Oppov, Hépa koOQov-

E\NDOIT’ eDpevéouOal, EMITIVEIOUTOL GUEUPETC,

néptat, APaveig, KOUPOTTEPOL, GEPOUOPPOL.
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as prophet of the gods in her Delphic sanctuary,

on Pythian ground, where Python was king.

You taught lord Phoibos the art of giving laws.

Amid honor and reverence, your beauty shines on

nightly throngs,

for you were first to show mortals holy worship,

howling to Bacchos in nights full of revelry.

From you come the honors of the gods and the holy

mysteries.

But, O blessed maiden, come in a kindly and joyous

spirit

to your truly holy and mystic rites.

S0 TO BOREAS,

incense - frankincense

Freezing Boreas, whose wintry breezes make the

world's

lofty air quiver, come away from snowy Thrace!

Dissolve the rebellious alliance of clouds and

NS ALEHE - ELIlar

and turn the water to rushing drops of rain.

Bring fair weather everywhere, and give ether its

bright eye,

the sun, whose rays shine upon the earth.

il o MONZEPHYROSYS

incense - frankincense

Western breezes, ethereal begetters of all,

as you blow gently your whisper brings deathlike

IEISEE

Vernal and meadow-haunting, you are loved by havens

because to ships you bring ... soft and light air.

Come in a spirit of kindness and blow perfectly,

0 airy, invisible and light-winged ones.
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82 Notovu, duuiaua AMpavov.

Aaynpov mdnua d’ népog UYPOTOPEUTOV,

Wkelag TTEPUYETOL DOVOUUEVOV €vida Kal €via,

éNdoig oLV ve@élaig votialg, 6ufporo Yevapya

TOUTO Yap €k A10¢ €0TL O€DeEV YEPAG NEPOPOLITOV,

OuUBPOTOKOUG VEPENUG €& NEPOg €1 XDOVU TEUTTELV.

TOIYGp TOl MTOUEODH, MAKUP, LEPOICL XUPEVTA

TEUTIELV KAPTIOTPOPOUS OUPPOUS €T uNnTéPaA Yoiav.

83 'Qkeavou, Juplaud apwuatd.

Qreavov kahéw, matép’ deHTOV, alév €0VTa,

adavatwy Te deWV YEVEOIY IvNTWV T AvIpwrwy,

0G TePIKUUAiVEL YAUNG TEPITEPUOVA KUKAOV®

¢Z OUTTEP TIAVTEG TOTAMOL KUl Tdoa ddhacoa

Kai x3oviol Yaing mmyYoppuTOol IKUGdES ayval.

KAOD1, udkap, mMOMNUOABE, BYeWv ayvioua uHEYIOTOV,

Tépua @ilov Yaing, apxn moAou, UYpokéleude,

EADOIG €UUEVEWY UUOTAIG KEXAPIOUEVOS QUEL.

84 ‘Eotiag, duuioua apwuata.

‘Eotia evduvatoio Kpovou dyatep Bacilewa,

N pécov oikov &x€ig TMUPOS GeEVAOlo, WeYIOTOU,

ToUode OU €év TekeTalg 60ioug uioTag avadeifouc,

€10’ aledakéag, mohuoABoug, eV@povag, ayvoug:

oike Yedv pakdpwy, YPvntdv OTNPIYUA KpaTaidv,

a1din, moAUuop@e, modevotdTn, YAoduopPE"
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S TO NOTOS,

incense - frankincense

Quickly leaping through the moist air,

and with both of your swift wings vibrating,

ceom eSSle o itin AHm s sh Gte s o I Ehennc otS e

Zeus did give you this lofty prerogative,

to send the rain-giving clouds from sky to earth.

Hence, we pray te you, € blessed one, to take

delight

in our sacrifice and send fruit-nourishing rains

to mother earth.

SISO OKEANOS,

incense - aromatic herbs

I summon Okeanos, ageless and eternal father,

begetter of immortal gods and mortal men,

Okeanos who with his waves encircles the earth.

From him come every sea and every river

and so do the pure and flowing waters of earth's

springs.

Hear me, O blessed god and highest divine

purifier,

- the earth's own end, the pole's beginning, where

the ships glide on -

and come, kind and ever gracious, to the initiates.

LI (@ T STA

incense - aromatic herbs

Queen Hestia, daughter of mighty Kronos,

mistress of ever burning and peerless fire, you

dwell in the house center.

May you hallow the initiates of these rites and

grant them

unwithering youth, riches, prudence, and purity.

You are the home of the blessed gods, and men's

mighitysbuttress,

eternal, many-shaped, beloved, and grass-yellow.
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HEdIOWOT, uakalpa, TAd lepa déEo mpodVuwg,

OABov émmvelovon kol NMOXEIPOV UYEiQV.

85 ‘Ymvou, dupioua peETA MNKWVOG.

“YTrve, AvoE poKApwy TAVTWY JvnTdV T AvIpwmwy

Kal Tavtwy Zuwwy, OTO0H TPEPEL €Upela XDUWV®

MAVTWY Yap KPATEEIS UOUVOG Kol TACL TPOCEPYNt

OWUUTA DECUEVWY €V AYUAKEUTOLOL TTEdNIOLN,

AUOTUEPIUVE, KOTTWY TOETRY €YWYV AVATAUOLY

Kol maong AUTNG 1€pov mapapudiov €pdwyv-

Kol dovAaTou pENETNV €mayelg wuxag daowiwy:

avtokaoiywnTtog yap €pug Andng Oavdtou Te.

aMa, udakap, Nitouai o€ kexpapévov NdLV ikdvelv

OWZovT €VUEVEWS UIOTOG Delmav € €pyolc.

86 Oveipov, duplapa dpluata.

Kikhokw o€, udxap, tavuointepe, oONe “Ovelpe,

ayYele HEANOVTWY, IVNTOTG XPNOUWIdE péYioTE"

novxiat yap UTvou YAUKEPOU O1ynAOg €mehdv,

mpo{oyQWVV yuxailg vtV voov auTtog éyeipelg,

Kol yvuag pokdpwy avTog Kad UTVoug Umoméutelc,
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Smile, O blessed one, and kindly accept these

offerings,

wafting upon us prosperity and gentle-handed

heallthy

d9o 0 MO SikiEiEiR

incense with opium poppy

Sleep, you are lord of all the blessed gods and

mortal men,

and of every living creature the broad earth

nurtures,

for you alone are master of all and you visit all,

binding their bodies with fetters unforged.

5 You free us of cares, and offering sweet respite

from toil

you grant holy solace to our every sorrow.

You save souls by easing them into the thought of

death

since to Death and Oblivion you are a true

brother.

BuES @ biles'sedNonc NN beseecchifyeoultemcomesswWeeiE=

tempered,

10 and kindly save the initiates, that they may serve

Ehewcedss

86. TO DREAM,

incense - aromatic herbs

I call upon you, blessed, long-winged and baneful

Dream,

messenger of things to come, greatest prophet to

mortals.

In the quiet of sweet sleep you come silently

and, speaking to the soul, you rouse men's minds

5 and in their sleep you whisper to them the will of

the blessed ones.
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oYWV OIfWodlg Wuxalg UEANOVTL TpoQaivwy,

olow €m evoeBimotl Bewv voog €oINOG 0devEl,

Ww¢ v del TO Kahov UdANOV, YVWUNIOlL TTPOANQIEV,

TepmwAuig UTTAYML Blov AVIPWTIWY TPOXUPEVTWY,

TV d€ KakWV avamavlay, Omwg deog avtog téviomm

evxwhalg duoimg te tmohov Jvoavregt avakTwy.

€EVOERECIV Yap G€l TO TENOG YAUKEPWTEPOV €OTI,

TOIG O€ KUKOIC OUdEV @aivel UENNOUCUV GVATKNV

OWIg OVEIPNETOO, KAKWY €EAYYENOG €pYWwV,

6@po. T av evpwvtar NOow GAYEOG €PYOUEVOIO.

A\, udkap, Nitopal o€ Vedv unviuata @palev,

Wwg AV G€El YVWuaig opdalg Kata TAvTa TeEAAInig

UNdEV €T AANOKOTOIOL KUKWYV ONUETD TTPOPUIVWY.

87 Qavatovu, duuiaua Havvay.

KAODH uev, 0¢ mavtwy JvnTWV oinka KPATUVELG

TAOoL ddOUG XpOvov ayvov, Ocwv Tmoppwdev UThpxeg”

00§ Yap Umvog wuxnv dpavel kai owuatog OAkOv,

NViK’ v ékANUnig QUOEWS KekpaTnuéva deoud

TOV HOKPOV ZW10101 QEéPpwY aiviov UTIVOY,

KOIVOG UEV TTAVTWY, d@dkog O éviolowv UTapywy,

€V TayuTATL Biou TMavwv VEONNIKOG GKUAG*

€V 00l Yap MOUVWI TAVTWY TO Kpidév TeheoOTal

oUTE YOap €evxaiowv meidm uoévog olte Mtaiotv.

AN\G, uakap, uakpoior Xpovoic Lwhic oe meNdZelv

attopal, duoiano{) kai evywhaic Mitavelwy,

wg Gv €ol Yépag €dINOV €v Gvdpwmolot TO Yhpac.



10

15

10

1H0e)

Silent you come to show the future to silent souls

that walk on the noble path of piety to the gods,

so that always good wins the race to people's

minds

and leads their lives to pleasures enjoyed before

evil arrives

ahdito arespite (from sSuEfering. & o e e e e

The end to which the pious come is always sweeter

but to the impious never does a dreamy phantom,

a prophet of evil deeds, reveal future necessity,

so that they may find deliverance from pain to

come.

But blessed one, I beg you to show me the behests

of the gods

and in all things bring me close to the straight

Pelithit

Do not show me evil signs which conduce to mon-

strous deeds.

STOND EATTEHES

incense - powdered frankincense

Hear me you who steer the course of all mortals

and give holy time to all ahead of whom you lie.

Your sleep tears the soul free from the body's hold

when you undo nature's tenacious bonds,

bringing long and eternal slumber to the living.

Common to all, you are unjust to some

when you bring a swift end to youthful life at its

peak.

In you alone is the verdict common to all executed,

for to prayers and entreaties you alone are deaf.

But, O blessed one, with sacrifices and pious vows

I beg you to grant long life,

that old age might be a noble prize among men.
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NOTES

ORPHEUS TO MOUSAIOS

Orpheus, who addresses Mousaios here, was a legend-

ary Thracian singer of supernatural charm, and the

founder of Orphism. Readers will recall how he des-

cended to the Underworld to bring back his wife,

Eurydike, and how, according to another legend, he

met with tragic death in the hands of Thracian men-

ads who tore his body to pieces. The fragments of

poetry attributed to Orpheus have been published by

Otto Kern in his Orphicorum Fragmenta (1922).

Mousaios is an equally legendary singer of great

fame and, presumably, a contemporary of Orpheus (see

Aristophanes, Frogs 1032-3, and Plato, Republic

36l4e).

Gaia is the Earth. For Gaia's position in Greek

theogony and cosmogony see Hesiod, Theogony 116ff.

The foam-born goddess is Aphrodite.

Plouton is meant.

Hebe is daughter of Zeus and Hera, sister of Ares

and Eileithyia (about her see notes on 2).

Leto, daughter of Koios and Phoibe, is a Titaness

(Hesiod, Theogony 404ff.). Dione is Zeus' consort

and mother of Aphrodite. From her name one might

conjecture that she is a sky goddess, eventually

ousted by Hera.

On the Kouretes and Korybantes see notes on 31, 38,

39, The Kabeiroi were chthonic gods, possibly of

Phrygian origin. They were connected with Demeter,

Dionysos and Hermes, and their principal center of

worship was at Samothrace (see also Herodotos, 2 5i5il) ¢

The Idaian gods must be the so-called Idaian Daktyls

about whose size and identity there was great doubt

in antiquity. Some thought they came frem the Cre-

tan Ida, others from the Phrygian one. According to

the oldest tradition, preserved in the Phoronis,
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25=27.

28%

2978

30.

35,

36,

40.

they were mountain giants and inventors of smith-

(CHAEME 15

Themis, daughter of Gaia (perhaps also an earlier

d

(

eubilel fonh Gaia)s wash ZeusiiNsecondFconsort

Hesiod, Theogony 135, 90L).

Dike is Justice personified. In Hesiod, Theogony

902 she is one of the Horai. Thesmodoteira = she

that gives laws. Rhea and Kronos are the parents

of most Olympian gods, including Zeus (Hesiod,

Theogony 453ff.). Tethys is the bride of Okeancs,

and by him the mother of the Okeanidai (Hesiod,

Theogony 337£f£.).

Atlas, a Titan, is son of Iapetos and Klymene.

He supports the sky on his shoulders (Hesiod,

Theogony 09, %517 )+ SAlon, personificationof ta

period of time, is a late-comer to cult, and his

connections may be both Orphic and Mithraic.

Chronos, 'Time', is frequently equated with Kro-

nos in Orphism. Styx, an Arcadian river, was one

of the nine rivers of the Underworld. Gods fre-

gquentilySswonelby St (SoNHera W a7g d W35 S0S a i dl

their oaths were irrevocable.

For Pronoia see Introduction.

Ino is daughter of Kadmos and wife of Athamas.

According to one tradition she had nursed Dionysos

and this angered Hera, who then drove Athamas and

her mad. She ran from her insane husband and,

carrying Melikertes, her son, she leaped into the

sea, where she and her son were transformed into

the deities Leukothea and Palaimon respectively.

Adresteia is a Traco-Phrygian mountain goddess

and mother of the Idaian Daktyls. In Orphic be-

lief she is an Underworld figure, not infrequent-

ly identified with Ananke,

Attis, originally a Phrygian vegetation god, is

the consort of Kybele. Men is an obscure Phry-

gian goddess.
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1= O Bl AE,

Hekate is a goddess especially connected with magic

and superstition. She was frequently confused with Arte-

mis and even with Selene. She is the daughter of Perses

and Asterie and in Hesiod she is depicted as a powerful

and benign goddess and not as hideous demon (Theogony

411ff.). The epithet ouvAaulzrig (5) literally means 'of

whelps' or 'of dogs', and may not be unrelated to the

practice of offering dog flesh as one of the ingredients

of her "suppers". The epithet nouvpotpdpoc, 'nurturer of

youths', is at least as old as Hesiod (Theogony 450), and

she shares it with Artemis. The 'oxherd' (Bourdrog) of

line 10 must have been a high official of an Orphic asso-

ciation. This much we learn from inscriptions of the

Roman period, unearthed in Asia Minor.

28 —NTOERR OMHYRATIA

Prothyraia literally means 'at the door' or 'at the

door-way'. There is no goddess proper by this name. The

word is a cult title shared by Eileithyia, Artemis, and

even Hekate (Proeli H. 6.2 and 14). In this hymn Artemis

and Eileithyia are treated as two faces of the same god-

dess of childbirth, a divinity which seems to go back to

Minoan-Mycenaean times. It would be interesting to ex-

plore whether the name Eileithyia was originally a cult

title of Artemis and whether Artemis herself, otherwise

the virgin goddess par excellence, was originally asso-

ciated with childbirth and fertility (cf. Auvollwvog,

"Teoser ©f girdles' in line 7) in her august role as

/ = v .

notvia 9Mp@dv, 'mistress of wild beasts.'

3 - TO NIGHT

Night (Nyx) is personified in Hesiod. She is the

daughter of Chaos and the sister of Erebos. It 1s inter-

esting that A{9Mp (Ether) and 'Huépn (Day) are children

of night (Theogony 123-u4). It is equally interesting that
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in the Bible God creates light out of darkness. In IlZad

14.259 she is called &Sunteipa 9edv, '"tamer of the gods',

a phrase which points to primeval night. In the Rhapsodic

Theogony she is the daughter of Phanes, the creator, and

assumes a power of supremacy which continues unchallenged

through the reigns of Ouranos, Kronos, and Zeus.

4 - TO OURANOS

In Hesiod's Theogony Ouranos is son and husband of

Eailan @ EEEDENEndN Kkneonesil s ithe Trlseontwhe siniia et c o h=

spired with Gaia to castrate his father. In the Orphic

Theogony Phanes and Night beget Gaia and Ouranos; these

two, in turn, beget Kronos, Rhea, etc. Eventually, Night

gave her supreme power to Ouranos. ®06&Lc, 'nature', and

avdyun, 'necessity' ('drive') in line 6 would be pregnant

with meaning for the Orphic (see introduction).

o = TONERHER

Ether is the child of Chronos (Time) by Ananke.

Chaos and Erebos are his siblings. It is in Ether that

Chronos places the primeval egg out of which Phanes is

born. In Hesiod Ether is the son of Erebos and Night

(Theogony 124-5). He is, as usual, identified with the

higher and hence purer stratum of air.

ER=STONRREOTOCONOS

Protogonos and Erikepaios and here Antauges are at-

tributes of Phanes. Protogonos means the 'first-born'

and Antauges 'The One Reflecting Light'. Erikepaios is

obscure. As has been mentioned above Phanes is born of

the egg that Chronos places in Ether. According to Orphic

belief it is Phanes who is the creator of All, since even

Gaia (Earth) and Ouranos (Sky) are his children from

Night, his own daughter. Phanes is portrayed with golden

wings. In a celebrated passage from the Birds of Aristo-

phanes golden-winged Eros is born from an egg which Night
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places in the bosom of Erebos (693 ff).

7= TONTHESSNARS

In Hesiod it is the Dawn (’Hdg) which gives birth to

the Stars (378 ff.). Here they are called "children of

dark Night," and in consonance with astrological belief,

they govern men's fate. The "seven luminous orbits' of

line 8 are, of course, the seven planetary zones. Aris-

totle in de Mund. 2 gives the following order of the

planets: Saturn, Jupiter, Mars, Mercury, Venus, Sun,

Moons. The "leavned contests'" of line 12 might possibly

fhave ‘been contests in which initiates would display theilr

knowledge of Orphism.

g = 0 mElE B

Compare this hymn with Homeric Hymn 31. There the

Sun (Helios) is the son of Hyperion and Euryphaessa. In

Hesiod it is Theia who gives birth to Helios, Selene

(Moon) and Eos (Dawn): Theogony 371-4. The concept of

the Sun as charioteer is not found in the Iltad or 0Odys-

sey, but it is common in the Homeric Hymns (2.63 and 68;

Le9: 28.14), The identification with Apeollion is clearer

here than in the Homerie Hymn. The expressions "cosmic

eye" (14) and "eye of justice" (18) go back to the more

basic idea that the sun sees and hears all things (so in

Elagd Sy 2070

g - TO THE MOON

This hymn should be compared with Homeric Hymn 32.

Throughout it there are indications of the identification

of Selene (Moon) with Hekate and, perhaps, even with

Artemis. She is "all-seeing, vigilant" (7), and those

familiar with the Homeric Hymn to Demeter will remember

how Persephone's cry did not escape Helios and Hekate,

who is definitely identified with the Moon (24 ff.).

Evident also in this hymn are her connections with sexu-
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ality and fertility. The expression "in three ways shine

your redeeming light" (11/12) must refer to the waxing,

full, and waning moon., Hesied divides the lunar month

inte" Ehree thirdss ©9(vov, 'waning', péoocog, 'middle’,

and texduevoc, 'standirnig! (cf. Works and Days 795, 798).

EO—NROSPHYS IS

Physis (Nature) was conceived by the Greeks, since

early times, as the vaguely personified sum total of the

creative powers or creative genius of the cosmos at work.

All major philosophical schools had their theories on its

modus operandi, but there is next to nothing in this hymn

to help us ascribe it to a particular religious or philo-

sophic tradition.

11 - TO PAN

In the more beautiful Homeric Hymn 19, Pan is a wan-

ton and sportive god of the Arcadian woodlands. Here he

has not altogether lost his character, but he is elevated

to the position of a "veritable Zeus with horms® (12); of

a musician who "weaves his song into cosmic harmony," of

a spirit of vegetation that nourishes mankind (20) and,

with allusions to a folk etymology of his name (mév =

Yall®, in Greek), of lopd ofi cky land, and sea.

R — N ONHERANIES

Herakles is not, strictly speaking, a Titan. Eor the

circumstances of his birth see Hesiod Shield 1-54. The

phrase you '"change your form" (3) must refer to the fact

that he was frequently identified with foreign gods (cf.

Herodotos 2.438). M"Father of time" in ¥ine 3¢ isldifficuls

to understand, and the cult epithet Paion (usually Paian

or Paieon), properly belongs to Apollon. Herakles was

worshiped as a hero, and only occasionally as god. The

last four lines are consonant with the hero's role in

private worship. Quite characteristically, the hymn is

syncretistic, and it elevates Herakles even above the
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eminent status he enjoyed among Stoics and Cynics.

13 - TO KRONOS

Orphism quite early identified Kronos with Chronos

(Time). As Chronos, he is indeed father of gods and men,

since he sired the primeval elements, Chaos, Erebos and

Ether. Within Ether he placed the primeval egg out of

which Phanes, the Creator, came. It is according to the

Hesiodic Theogony that Kronos is a son of Ouranos (Sky)

and Gaia (Earth). Line 6, however, in addition to allud-

ing to that, is also a variant of the well-known Orphic

line from the gold plate of Petelia, South Italy (4th -

3rd c. B.C.). When the dead man reaches the spring flow-

ing from the Lake of Memory, he must tell its guardians

L amWaoh il o i arith MancdWe ENSiEa rry S oyl

14 - TO RHEA

Strictly speaking, Rhea is granddaughter of Phanes

(Protogonos according to Orphic belief) and Night, and

daughter of Ouranos and Gaia. She is indeed wife of Kro-

nos and, therefore, mother of Zeus (cf. Hesiod, Theogony

133-5; 453-8; 6253 634). Rhea is identified with Demeter,

Kybele, and quite fittingly with the Mother of the Gods

Cef N Hymn=27 ), In fact, this hymn beaps a sStTrong rvesem=

blance to Homeric Hymn 14%. Lines 10-11 elevate her to the

status of the primeval womb of all creation.

158 QR ZEUS

In this hymn Zeus has some of his traditional attri-

butes, but at the same time he is the primeval creator of

all, or in the words of line 6 "father of all, beginning

andNendNef e s

LG = HOI ISR

Much as in the preceding hymn in which Zeus is the

primeval father of all, Hera is the primeval mother Qi

all. However, unlike Rhea, most scholars consider her a

sky goddess.



118

17 - TO POSEIDON

For the tripartite division of the world see Il<ad

15.186~91, Usually it is the Diocskourci who are savicrs

of ships (cf. Homerie Hymn 33). For Poseidon's eques-

trian character see Iliad 23.307; Sophocles Oedipus Col.

712-15; Aristophanes Knights 551-58,

18 - TO PLOUTON

The expression '"chthonic Zeus" (3) does not imply

that Zeus and Plouton are the same person but, rather,

that Plouton is lord of his own element, the depths of

the earth, and by extension of the whole earth. The re-

semblance between the name Plouton and the word Ploutos

(wealth) may have contributed to the idea expressed in

line 5, but Plouton, as master of the dark forces beneath

the surface of the earth and as consort of Persephone, has

indeed serious claims to the powers of fertility. For

line 6 see Iliad 15.191. According to Iliad 15.191 Hades

(here Plouton) received the overlordship of "misty dark-

ness". Earth and Olympos were to be shared by Zeus,

Poseidon and Hades (193). Perhaps line 6 of this hymn is

meant to emphasize the non-Olympian and, therefore,

chthonic character of Plouton. Euboulos, 'the Good Coun-

selor' is a euphemistic title. The story of how he ab-

ducted Persephone (Demeter's daughter of line 12) is

beautifully told in the Homeric Hymn to Demeter (2), where

there is no mention of the VAttic cavel of laine 1%

1388 ="TONZEUS THES THUNDERBOLT

Zeus 1s known to have been worshiped as uepadviocg,

that is, 'God of the Thunderbolt' and as ‘Actpanatlocg,

'Lightener'. This aspect of the chief sky god must be one

of the oldest. Compare Hesiod's Theogony where, with the

aid of his dreaded weapon, Zeus subdued the Titans (664ff)

and the monstrous Typhoeus (820ff). The hymn is a prayer

to Zeus as a storm god and, unlike many hymns in this

collection, it is unusually powerful, almost lurid, in its
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description of what to the ancients must have been one of

the greatest manifestations of divine power.

20" - TO ASTRAPATIOS ZEUS

(see 19 above)

21 - TO THE CLOUDS

The hymn is hauntingly reminiscent of a portion of

the homonymous play by Aristophanes. Lines 3-5 could be

compared with some of the ideas in lines 368-407 of that

play.

228 =T THESS EA

In this hymn Tethys is identified with the sea. For

her genealogy see Hesiod, Theogony 132-36. It is through

incestuous union with her brother Okeanos that she gives

birth to the Rivers and the three thousand Oceanids

(Wi 3R)

23 = TO NEREUS

That Nereus was imagined as a wise '"0ld Man of the

SecalllisNobyvious s freom ilT ad 3158 e NHlis it e sholiidibe

remembered, grandfather of Achilles through his daughter

Thetis. He himself is son of Pontos, and by the Oceanid

Doris father of the fifty Nereids (Hesiod Theogony 233ff).

24 - TO' THE NEREIDS

The catalog of the Nereids is given by Hesiod in

Theogony 242ff. The Tritons do not appear in Homeric or

Hesiodic poetry, and it is really in postclassical times

that literature and art makes use of them. Lines 4-5 seem

inspired from sculpture. The significance of lines 10-12

is very obscure. Legend had it that Kalliope, one of the

nine Muses, was mother of Orpheus (cf. Pausanias 9.30.3

in Peter Levi's translation and Plato Republic 36he).

Apollodoros in 1.1l4 (transl. Keith Aldrich) tells us that

"Calliope and Oeagrus (though nominally it was Apollo)
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had as sons Linus, whom Heracles slew, and Orpheus..."

It seems then that "mother Kalliope" is so called because

she was mother of Orpheus by Apollon.

25 =GR PROMEUS

Proteus in this hymn is more than a wise "0ld Man of

the Sea'", who is capable of changing his form and of know-

ing both past and future (See Odyssey 4.349ff). His la-

ter connections with Egypt may be fanciful elaborations

of the account of Menelaos' encounter with him in the

Odyssey. Proteus seems to have been a primeval sea god,

and the hymnist, seizing on the meaning of his name,

itrhel EinsS allilinde st hasEc o smogeniletroille ME ine SRS

9).

26 - TO EARTH

Despite lines 1 and 4, this hymn is really addressed

to earth as mother of all life. For Earth's (Gaia's)

role in theogony and cosmogony see Hesiod, Theogony 126ff.

The hymn should be compared with Homeric Hymn 30.

288 =S TONTHESMOTHERSOENTHERGODS

This hymn reminds us of the one to Rhea (14), who is

also called mother of the gods and whose chariot is drawn

by bull-slaying lions. The Hymn to Rhea, however, has

more similarities with Homerie Hymn 14 (To the Mother of

the Gods). In our Orphic Hymn 27 the Mother of the Gods

is identified both with Rhea (much as in IlZad 15.187 and

Hesiod's Theogony 453, 625, 634) and with Hestia (for

whom see notes on 87). The Mother of the Gods, Gaia,

Rhea, Kybele, and to some extent Demeter are different

faces of the same goddess. Pindar invokes the (Great)

Mother in Pythian 3.78 and in fr. 85, and in f». 77 iden-

tifies her with Kybele.

2 BN OMHEBRMES

For Maia, daughter of Atlas, cf. Hesiod Theogony 938
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and Odyssey 14.435. Argeiphontes, usually translated in-

to 'Slayer of Argos', is of obscure origin and meaning.

The phrase "interpreter of all" (6) is the result of folk

etymology which connects Hermes with the verb £punvebdw,

'to interpret'. By Korykos (8) the poet means the South-

ern promontory of the Erythraean peninsula (opposite

Chios). That Hermes is not KuAAAvioc even once in this

hymn should be attributed to the generally Asiatic charac-

ter of the collection. For Hermes the trickster, thief,

inventor of the lyre, etc. cf. the long Homeric Hymn to

Hermes (4).

288 =S HYMNNEIOSPERSEPHONE

For the birth of Persephone see Hesiod Theogony

912-14. The same lines contain the reference to Perse-

phone's abduction by Plouton, a theme which is beautiful-

ly elaborated in the Homeric Hymn to Demeter (2). The

title mpaEL&iun ('exacter of justice') with reference to

Persephone (5) is not clear. Pausanias tells us that a

group of goddesses called mpagEL&inaL were worshiped at

Haliartos (9.33.2). 'Mother of the Furies' in line 6 can-

not be said stricto sensu. The Furies (in Greek ‘Epivdeg

or E0uevideg) were born of Gaia (Earth) after she had been

impregnated by the blood drops from the mutilated genitals

of her husband, Ouranos (Hesiod Theogony 176-87)., Perse-

phone could be said to be their mother in a metaphoric

sense, because she reigned inside the dark earth. The

"loud-roaring and many-shaped Eubouleus" of line 8 is

surely Dionysos, for the Orphics believed that Dionysos

was Persephone's son by incestuous union with her father,

Zeus. In line 11 Persephone is identified with the Moon

(Selene); in lines 16-17 she becomes Mother Earth.

30 - TO DIONYSOS

In this hymn Dionysos is the son of Zeus and Perse-

phone. On the other hand, the adjective "thrice born"

(2) obviously alludes to his two other births, once from
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Semele, and after her death, from Zeus' thigh, which acted

as some sort of surrogate womb. In Homeric Hymns 1 and 26

it is Semele who is his mother. Bacchos (2) and Eubouleus

(7)) are titles of Dionysos. Our hymn; atludes' to' hislother

natures chiefly as bull-god and god of the vine. Line 5

refers to the oOuogayla, the eating of raw flesh during

sacramental meals when his worshippers became one with the

god. MTrienmial feasts!, according to cur ‘reckonming,

would mean feasts celebrated in alternate years.

SH=SHYMNSTOMSTHES KOUREEES

These semi-divine mountaineers danced about infant

Zeus and clattered their arms in order to muffle the

sound of his crying. Hesiod's Theogony tells the story of

how his mother, Rhea, was sent to Crete, but does not men-

tion the Kouretes (468ff). They are, however, mentioned

in Hesiodic fr 123, and among others Kallimachos relates

the episode (Hymn to Zeus 52ff, cf. Apollodoros 1.5).

This short hymn is one of the best Orphic Hymns, and the

existence of a religious fraternity which bore the name

Kouretes at Ephesos lends special significance to the

whole collection (see also Ch. Picard, fi?hése et Claros

[fL922) (279FF).

32 - TO! ATHENA

Fop the Hesiodic -account of Athema's birth by Zeus

see Theogony 886ff. According to this account Zeus swal-

lowed his consort Metis ('Wisdom'), who was already carry-

ing Athena in her womb. Having done this for fear that

Metis would also give birth to a son who would overthrow

him, he proceeded to place Metis in his own 'womb'.

Homeric Hymn 28 tells the story of Athena's birth from the

head of Zeus (Theogony 924). Line 7 refers to the belief

that Athena helped Perseus slay the terrible monster

Medousa, one of the three Gorgoi (Hesiod Theogony 270 ff).

For the Phlegraian Giants (6) and Athena's role in slay-

ing them see Apollodoros 1.34-39. The title ToLTOoYEéVELQ
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(A8 is o f LinkKhown origin and meaning.

38 - TO NIKE

Nike (Victory) is first mentioned in Hesiod Theogony

384. Lines 2, 3 can only mean that Nike "frees man of the

eagerness for contest" by granting him victory. Consider-

ing the fervor with which Greeks treated Nike in both re-

ligious cult and art, especially sculpture, this hymn can

be unique only for the poet's lack of imagination.

34 - TO APOLLON

Paian (1) is thought to have originally meant

'Healer'. 1In the IlZad the title came to be applied to a

hymn appropriate to Apollon (the paean), whether invoked

as healer (IlzZad 1.473) or as a god who has conferred vic-

tory in martial combat (IlZad 22.391-%4). Tityos (1) was

punished for assaulting Apollon's mother, Leto (0Odyssey

11.576-81). According to Apollonios Rhodios, Apollon

No M hnm 5g E ) Fb it e s tony s v andousiliyatoild

elsewhere (Pindar Pythian 4.90; Apollodoros 1.23). Phoibos

(1) means 'the Bright One'. Lykoreus (1) is obviously

connected with Lykoreia on the S. slope of Parnassos,

above Delphi (Strabo 9.3.3). 'God to whom one cries ze’

(2) ds the translation for (fitoc. The base of the word

may also be seen in the cult title <epateon, and it may

not be differvent from the base of Ze-~tros, 'physician'.

Apolillon 2s-a Titan (2) cn his mothev's side.. 'Hel is ealled

Grynean (4) after the Aeolic city of Gryneion (near Kyme)

where a temple and an oracle to him existed. Sminthian

(4) may mean either 'from the town of Sminthe' (in the

Troad) or, if derived from oufv&og, 'mouse', may refer to

Apollon as destroyer of mice. For the slaying of the mon-

strous she-dragon Pytho (4) see Homeric Hymn to Apollon

300-310 and 355 ff. Bacchos (7) reminds us of the ming-

ling of Apollonian and Dionysiac elements. Didymeus (7)

refers to Didyma (near Miletos) where there was a famous

Apollonian oracle. Loxias (7) is obscure, but, if derived
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from AoEdc, 'oblique,' it may refer to the 'obliqueness'

of Apollon's oracles. For Apollon's birth on Delos and

for the establishment of his oracle at Delphi see Homeric

Hymn to Apollom 3. Lines 16-23 present Apollon as the

cosmic musician who harmonizes the seasons. The two poles

correspond to the highest and lowest of the three strings

of the musical scale (the lowest string was the highest in

pitch). 1In this scheme intensity of heat corresponds with

degree of pitch. High pitch (lowest string) goes with

summer and low pitch (highest string) with winter. Spring

is represented by a movement from the highest to the mid-

dle string (lowest to intermediate pitch: lowest to

intermediate heat).

SIS =T ONLEG

Leto is the daughter of Koios and Phoibe (Hesiod

Theogony 404 ff). For Leto's travail and for Apollon's

birth on Delos see Homeric Hymn to Apollon 3, lines 1-

1L 2E

36 = TO ARTEMIS

Much as Apollon, Artemis is Titanic on her mother's

(Leto's) side. 1In less syncretistic times the epithet

Bacchice (2) would be hardly appropriate to Artemis. In

line 3 Artemis is identified with three other goddesses,

Selene (see Orphic Hymn 9), Diktynna, and Eileithyia (see

Orphic Hymn 2). Diktynna is a Cretan mountain goddess

worshipped on Dikte in Eastern Crete. Diktynna (frequent-

ly called BpLtoudptig) had a temple near Kydonia (hence

the allusion an line 1205 Cfo Strabol 3000 S0 L h aat (B

refiers to the ‘eult of “Apreuve “Opdle at Spartea; = oult

which most likely represented a fusion of the pre-Hellenic

nétvia 9npdv ('Mistress of Wild Beasts') with an obscure

Doric goddess. This hymn is very different in spirit from

Homeric Hymn 27. Cf. the more ambitious composition by

Kallimachos (To Artemis 3).
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& = TO THE. TITANS

For the birth of the Titans see Hesiod Theogony 132

ff. Line 4 is a reference to the Orphic belief that man

was created from the ashes of the Titans whom Zeus burned

with his thunderbolt for having torn to pieces and de-

voured his son Dionysos. The meaning of the last line is

not clear. For the descent of men and even gods from the

Titans see Homeric Hymn to Apollon 3.334-36.

38 - T0f THE KOURETES

In this hymn the Kouretes have altogether lost their

connection with Zeus and Crete. They are instead identi-

fied with the Xorybantes (for whom see next hymn), the

Dioskouroi, and especially with the Samothracian Kabeiroz,

who had themselves been identified with the Korybantes and

the DZoskouroi by the time the Orphic Hymns were composed.

The Kabeiroi of Samothrace with whom the Kouretes are here

identified were most likely of Phrygian origin and their

chief function in classical times was to promote fertility

and to protect sailors. See also notes on 3l.

39 - TO KORYBAS

The Korybantes were not very distinct from the Kour-

etes (notice how the Korybas of this hymn is also called

Koures). As a group they were armed dancing warriors in

the train of Rhea - Kybele, while the Kouretes were usu-

ally associated with Zeus. Even to Euripides the two

groups are not distinct (cf. Bacchae 120 ff). Pausanias,

however, says that the Korybantes "are quite a different

family from the Kouretes" (8.37.6). The Korybas of this

hymn seems to have little connection with the Korybantes.

In fact he is a nocturnal demon, vaguely reminiscent of

Hekate. Interestingly enough, Psellos in his Quaenam Sunt

Graecorum Opiniones de Daemonibus, 3 (ed. Migne) says that

a Korybas and a Koures were mimic forms of demons who were

included in the initiation to the Eleusinian mysteries.



126

Prima facie, this indicates that the pair Korybas - Koures

belonged to that part of Orphic - Dionysiac demonology

that became connected with Eleusis, at least in the minds

of those who tried to unravel the mysteries,

The mythological allusions of lines 5-8 are obscure.

40 - TO ELEUSINIAN DEMETER

For Demeter's connection with Eleusis see the beauti-

ful Homeriec Hymn to Demeter 2.

41 - TO MOTHER ANTATA

The epithet &vtala, 'besought with prayers,' else-

where applied to other divinities, here refers to Demeter.

For the goddess' wanderings and visit to Eleusis see

Homeric Hymn to Demeter 2. The Orphic version of Demeter's

visit to Eleusis makes Dysaules king and Baubo queen

(Clement of Alexandria Protreptikos II 20.1-21.23; O. Kern

Orphicorum Fragmenta 46-53). On Dysaules see also Pau-

sanias 2.14 ff. Our hymn has Demeter visit the Underworld

with the son of Dysaules as her guide. It was Eubouleus,

son of Dysaules and brother of Triptolemos, who saw the

abduction of Persephone while he was tending his swine

(Eeo 520,

L2 =S O MTEE

It is interesting to note that the hymn concerns it-

self more with Dionysos and less with Mise. Iacchos (4)

came to be ‘a cult epithet feopr Dionyscs. *Originally;. he

seems to have been the personification of a mystic cry

(cf. Aristophanes Frogs 316 and Herodotos 8.65), and also,

to have been variously thought of as the son of Demeter or

Persephone by Dionysos. In this hymn he is the infant

Dionysos, an integral part of the motif of divine mother

and child. Orphic fragment 52 (Kern) makes him the child

of Dysaules and Baubo. Another tradition preserved by

Asklepiades of Tragilos (fourth century B.C.) makes Mise
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a daughter of the same couple. It is, therefore, probable

that the poet of this hymn was aware of both traditions

and that he addressed Iacchos and Mise together as brother

and sister. The bisexual Mise was Phrygian in origin, and

in the poet's mind she may not have been too different

from the Phrygian Mother of line 6. Note, too, that when

the poet calls Dionysos - Iacchos the "seed of Eubouleus"

he may have in mind not so much Hades as some similar

chthonic deity of the Orphic pantheon (cf. Kern Orph.

Frag. 32 c-e).

LS =T ORIESUE ORI

The names given to the Horai (Seasons) in this hymn

are the same as in Hesiod Theogony 902, and they mean

'Law-Abiding', 'Justice', and 'Peace'. 1In Hesiod they

collaborate with the Graces to deck out Pandora (Works and

Days 69-82). They play a similar role in Homeric Hymn 6

(To Aphrodite)., Their number mirrors the idea that the

year is divided into three seasons, winter, spring and

summer .

44 - TO SEMELE

Semele (otherwise called Thyone) is the mother of

Dionysos by Zeus. She was consumed by the fire of Zeus'

thunderbolt when, deceived by the jealous Hera, she asked

her divine lover to appear in his full splendor (cf.

Euripides Bacchae 6 ff, Ovid Metamorphoses 3.259 ff,

Hyginus Fabulae 167, 179). More traditional Orphic belief

held that Persephone was the mother of Dionysos. Pausani-

as preserves the tradition that Dionysos descended to

Hades and brought his mother back (2.37.5) and in Olympian

gu2bnt b SRandar telleonis:

"Long-haired Semele, killed by the roaring thunder-

be Lt

now lives among the Olympians,

beloved of Pallas and Zeus the father,

and even more beloved of her ivy-bearing son.'"
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45 - HYMN TO DIONYSOS

The epithet Bacocopedg is derived from the Thracian

word Bdoocapa, 'fox', and by extension the 'fox skin' worn

in certain Dionysiac festivals. 'Triennial', according to

our reckoning, means celebrated in alternate years.

46 - TO LIKNITES

This hymn is addressed to 'Dionysos of the Cradle'

(Ziknon). Such a cult existed from early times at Delphi

and involved the 'waking up' of the infant Dionysos. This

practice tallied rather poorly with the Orphic belief that

Dionysos was torn to pieces by the Titans. On the other

hand, the practice was connected with the belief that his

'remains' had been brought to Delphi (Plutarch de Iside

p. 365A), However, the composer of this hymn may rather

have had an Asiatic rite in mind, specifically, a 'waking

up' of the infant god in the cradle which was more like

a resurrection from the Underworld, a resurrection which

heralded the rebirth of nature in the spring. (See also

Martin P. Nilsson Geschichte der griechischen Religion

1: 580 ff). The Hymn should be compared with Homeric Hymn

26

U7 TOREERTICEONILOS

This is a hymn to Dionysos 'twined round the pillar'.

The cult to Dionysos Perikionios at Thebes may not be un-

connected with a reference in Pausanias who reports that,

according to local tradition, when Semele was struck by

the thunderbolt a log fell down from heaven and that, sub-

sequently, a certain Polydoros (Semele's brother in some

sources) decked it out in bronze and called it Dionysos

Kadmos (9.12.3), There is evidence from classical art

that a pillar bearing the mask of Dionysos and bedecked

with ivy was an object of worship (cf. Martin P. Nilsson

Geschichte der griechischen Religion, 1: 207 ff, especi-

ally plate 37.1). The first two lines hint at the growth
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of ivy, and line 5 seems to refer to a shackled Dionysos

whose shackles come loose. The reader should compare

these lines with lines 16 and 40 of Homerie Hymn 7.

Still, the ultimate origins of the cult of Dionysos Peri-

kionios remain obscure.

48 - TO SABAZIOS

Here, Sabazios, originally a Thraco-Phrygian deity,

is definitely identified with Zeus. It is interesting to

note that in art he frequently appeared with the thunder-

bolt and eagle of Zeus. Although private associations

worshiped Sabazios in mainland Greece, Lydia and Phrygia

remained his chief centers of worship. His cult at Per-

gamum received the strong support of the Attalids.

49 - TO HIPTA

Hipta was a widely worshiped Asiatic mother goddess,

connected especially with Phrygia and Lydia. In this hymn

she is both a nurse of Bacchos and a reveler in the mystic

rites for Sabazios (Sabos), who is frequently identified

with Dionysos.

50 - TO LYSIOS-LENAIOS

AboLogc means 'he that frees' or 'he that sets loose.'

Although Dionysos as god of wine frees one from cares, it

is entirely possible that the epithet may also refer to

one of those episodes in which the god was bound but freed

himself from his bonds (cf. notes to 47). However, the

epithet Anvalog, 'of the wine-press' and the sentiment ex-

pressed in lines 5 and 6 point more in the direction of

the soothing side of Dionysos as wine god. Dionysos' two

mothers (1) are Semele and Persephone. The epithet

‘BndoLoc in line 6 (perhaps also in 52.9) is obscure. It

may be suggestive of the idea that Dionysiac frenzy is a

result of being touched, as it were, by the god.
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51— S TLONTHESNYMEHS

Usually the nymphs are thought of as daughters of

Zeus, but the daughters of Okeanos are nymphs of the sea.

For Pan's association with the nymphs see Homeriec Hymn to

Pan 19.19 ff. The Hamadryads (l4) are nymphs whose life

is coextensive with that of the tree in which they dwell.

The nymphs are linked with Bacchos and Deo (Demeter) in

line 15 because they have power--usually benevolent--over

the places they inhabit. They often acted as nurses of

divine or semidivine children (cf. Homeric Hymn to Aphro-

dite 5.256 ff). The cult of the nymphs in the Greek world

1s very old (efy Odyssey 13.355:% 17.2085 ££).

525 =S TONTHENCODNOEFEREENNITATSEEASTS

Triennial feasts would be feasts celebrated in alter-

nate years (cf. Homeric Hymn to Dionysos 1l.11 ff). Zeus

"sewed" the infant Dionysos into his thigh which he used

as a surrogate womb after he rescued him from the burned

body of his mother (cf. Apollodoros 3.26 - 29, Euripides

Bacehae 519 ~ 27). Fopr Euboculeus (1), usually a title of

Hades, see Hymns 18, 30 and 41. It is not entirely clear

what is meant by "Threefold is your nature..." (5). 1In

Hymn 30 an epithet which means 'thrice born' is applied to

Dionysos and it implies that he was born of Semele, Perse-

phone, and of the thigh of Zeus. Perhaps his three na-

tures corresponded to his three different 'mothers'. On

the other hand, since Dionysos was devoured by the Titans

and thereby had contact with them, it is possible that his

nature is threefold; human through Semele, Titanic through

the Titans, Olympian through Zeus. And, still, other pos-

sibilsties exist, god of frenzy, god of the vine, ete.

In the Orphica of the Neoplatonists the epithet 'Erike-

paios' (6) is applied to Phanes. This epithet remains

obscure (but see W.K.C. Guthrie Orpheus and Greek Religion

97 ff). In line 9 the two mothers are Semele and Perse-

phone. Line 11 identifies Dionysos with Apollon (cf.

Apollon of the golden sword in Homerie Hymn to Apollon
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3.123, also in Iliad 5.509). For Bassaros (12) see Hymn

IS Seevalsol notes on Hymns 80, 37, ulYy, 45, 4e, 47, 48,

SIOR

53 - TO THE GOD OF ANNUAL FEASTS

In this hymn Dionysos is Pan, Adonis and Bacchos, and

perhaps even Plouton, all in one. He is the spirit that

wakes nature up and gives the fruit. See also notes on

the preceding Hymn.

54 - TO SILENOS, SATYROS, AND THE BACCHAT

Clearly Silenos, Satyros, the Bacchai, and even the

Naiads are here thought of as followers of Dionysos. Al-

though originally Silenos was more equine in appearance

and Satyros more hircine, eventually the distinction be-

came blurred in the minds of ordinary men, and the Silenoi

were usually imagined as older and wiser satyrs. In fact

Papposilenos (Granddaddy Silenos!), despite his many

weaknesses, was noted for his earthy wisdom. Originally

both Silenoi and Satyrs were naughty, semihuman creatures

of the woodlands, who were eventually linked with Diony-

sos. The worship of the Naiads (river nymphs or spring

nymphs) must have been very old (cf. Odyssey 13.10u4).

55 - TO APHRODITE

For Aphrodite's birth see Hesiod Theogony 190-206.

In this passage Hesiod tells us that the goddess presides

over "maidenly whispers and smiles and tricks, and over

sweet delight and honey-like love" (205-6). Here, how-

ever, much as in the Homeric Hymn To Aphrodite 5 and in

Lucretius De Rerum Natura 1-49, she is not merely the god-

dess of erotic charm but "giver of birth and of life"

(12). Her dominion over god, man and beast is inescapable.

It is for this reason that she is the "scheming mother of

Necessity" (3). According to the above-mentioned Homeric

Hymn only Athena, Artemis and Hestia are not subject to
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her powers of seduction, powers which Zeus himself found

irresistible. The Erotes of line 8 are definitely more

like the winged, playful putti of Hellenistic and Roman

art. The concept of Aphrodite riding a swan-drawn chariot

is more proper to Roman poetry. Interestingly enough, in

Sappho 1.10 the chariot of the goddess is drawn by

Sparrows.

56 - TO ADONIS

Adonis is an old near Eastern divinity of vegetation

and fertility. The Semitic 'Adon', 'Lord', may reflect

the original meaning of his name. His worship seems to

have come first to Cyprus and from there to have spread

to Greece. Therefore, not only his nature but also his

earlier sojourn in Cyprus explain his special connection

with Aphrodite. Our Hymn makes him offshoot of Aphrodite

and Eros and child of Persephone (8.,9). According to

Apollodoros, Panyasis believed that Adonis was the son of

the Assyrian King Theias by incestuous union with his

daughter Smyrna. Aphrodite who seems to have fallen in

love with the infant Adonis took him to Persephone for

protection, but Persephone herself fell in love with him

and refused to return him. Zeus decreed that Adonis

should spend one third of the year with Persephone, one

third by himself, and one third with Aphrodite. Later on

Adonis was killed by a boar (Apollodoros 3.183-85. TFor a

different account see Ovid Metamorphoses 10.298-559 and

708-39). Aphrodite's love for Adonis reached superb

poetic expression in the Lament for Adonis, which since

the renaissance has been attributed to Bion (see

especially lines 43-49).

o/ =S TONCHTHONECYHERVES

One has the feeling that this Hymn should have been

titled To Hermes Psychopompos (Guide of Souls). The claim

that Hermes is the son of Dionysos and Aphrodite does not

agree with the far more traditional belief that he is the
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son of Zeus and Maia. Cf. the major Homeriec Hymn to

Hermes 4.

58 =NTOEROS

Despite line 2 which superficially connects Eros

with the winged and cherubic child of Hellenistic and

Roman art, the god of this Hymn is an all-powerful love

god, a veritable match for Aphrodite whom, according to

Hesiod, he follows (Theogony 201). In fact he is more

like the primeval Hesiodic god Eros who is younger than

Chaos but coeval with Gaia (Earth). For the irresistibi-

lity of his power see Theogony 120-23. In Orphic cosmo-

gonies he seems to have sprung from the primeval egg that

Night laid in the bosom of Erebos (Darkness) and to have

mingled with Chaos, thereby becoming father even of the

gods (Aristophanes Birds 693 ff.).

SO SIORTHENEATIES

The poet alternates between an almost abstract

concept of Fate and the Fates, the three personified

sisters whom he mentions in line 16. (cf. also Hesiod

Theogony 901 ££.). Moipa (and similarly aloa) originally

was a man's 'lot' or, more accurately, his alloted 'por-

tion! of life. But a portion conceived as a plece of

yarn (life) has a beginning (birth), and an end (death).

Hence the trebling of what must have been one figure.

Lachesis assigns the loty Kiotho sping the yarn of life,

and the irrevevsible Atropos cuts it. In Hesiod the Fates

are children of Themis by Zeus and sisters of the Horai

(ebtdv)e

60 - TO THE GRACES

The Hymn follows the Hesiodic account (Theogony 907-

11). In the Homeriec Hymn to Aphrodite 5.60-64 the Graces

are attendants of Aphrodite. 1In the IliZad Diomedes

pierces Aphrodite's robe, which was the handiwork of the
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Graces (5.334-39). For the special connection between

Aphrodite and the Graces see Pausanias 6.24.7. They are

frequently connected and even confused with the Horai

(Seasons), and in Hesiod's Works and Days (59 ff.)

Aphrodite arms Pandora with mdéSog (erotic desire) while

the Graces and the Horai deck her out with seductive

jewels and flowers.

61 - TO NEMESIS

In Homer nemesis is a word for 'righteous indigna-

tion,' 'censure,' 'reproach,' etec. In Hesiod the concept

is developed into a personified sinister force, Nemesis,

who is the daughter of Night and Okeanos (Theogony 223).

In this poem Nemesis does not seem to be especially harsh

and sinister, or for that matter very different from Dike.

Pausanias, who reports on her sanctuary at Ramnous and on

a famous statue of her carved by none other than Pheidias,

calls her "the especially implacable goddess to evil and

violent men” (1.38.2-U, cf. akso 7.20.5). According %o

a rather odd myth reported by Apollodoros, Nemesis was the

real mother of Helen: Zeus pursued Nemesis who changed

into a goose, and taking the form of a swan he had inter-

course with her. The goose that was in reality Nemesis

laid an egg which was brought to Leda. The egg hatched

out and Helen was born of it and subsequently reared as

Leda's own daughter (3.127). The poet of our hymn

ignores this sort of mythological lore and concentrates

on Nemesis as a personified abstraction.

62— LORDIFKE

Dike is not really different from Justice in the

next Hymn. Much as véueoig, &iun (custom, law, justice,

etc.) in Homer is not personified. For Hesiod she is

Dike, the daughter of Zeus and Thetis and the sister of

Eunomie (Law-Abiding) and Eirene (Peace). For the account

of her birth see Theogony 900 ff. (cf. Hesiod Works and

Days 213 ff.). For the concept of Dike sharing the throne
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of Zeus cf. Hesiod Works and Days 256 ff. and Sophocles

Oedipus Coloneus 1382. Orphic Theologians and Neoplaton-

ists elevated Dike to a position of great importance.

In a speech attributed to Demosthenes we are told IElOEE

according to Orpheus, Dike sat by the throne of Zeus and

watched over all the affairs of mortals (Kern, Orphicorum

Fragmenta 23).

=IO SICE

Dikaiosyne, 'Justice' is a later personification,

and as such, unlike Dike, has no mythological lore

aititachicditomhen N EoR Ehc e st G E 7T a2s

64 - HYMN TO NOMOS

Nomos, 'Law', in this Hymn is more than 'law' in the

ordinary sense of the word. He represents a cosmic

principle which sees to it that both the inanimate

elements of nature and the creatures that live in them

keep to their proper limits. Nomos is not personified

in Hesiod who uses the word in the sense of 'custom',

'usage' (Theogony 66) and 'law' (Works and Days 276, cf.

also Theogony 417). An early tendency to personify nomos

can be seen in the famous Pindaric Fragment 152 ("nomos

is lord of all") and in Euripides Hecuba 800 (cf. also

Orphicorum Fragmenta 105, 160).

SI5N=—=TIONARES

Cft. Homerie Hymn to Aree 8. In the present Hymn

Ares is asked to change his martial character and to

yield to the charms of Kypris (Aphrodite) and to the

ecstasy which can be found in the revels of Lyaios. Deo

of line 8 is another name for Demeter, and the warlike

god is asked once again to trade spear for sickle.

66 - TO HEPHAISTOS

In the Homeric Hymn to Hephaistos 20 Hephaistos
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is hymned as a teacher of fine crafts and skills to man

whom he thereby elevated from savagery to civilization.

In the present Hymn Hephaistos is fire as a cosmic element

and fire as the animating or rational principle in the

body. Even as early as in the times of Homer the god's

name became synonymous with fire (e.g. IlZad 2.426). It

is entirely possible that the Hymn has Stoic affinities.

The Stoics taught that of all the elements fire is closer

to the nature of the Abyogc and that fire periodically

destroys the world so that the creative process may start

anew. Lines 6, 7 are hauntingly reminiscent of ideas

attributed to Heraclitus (cf. Fragments 30, 31, 90 in

Diels-Kranz: 220, 221, 222 in Kirk-Raven). In Athens

Hephaistos and Athena were worshipped together as patrons

of aptstand ecrafs (e Blate ket trags 108 N2b=l ans

920d; Protagoras 321d). For their place in Orphic belief

see Kern, Orphicorum Fragmenta 178, 179.

67 - TO ASKLEPIOS

It seems that originally Asklepios was a hero-

physician who was raised to divine status. In the IlZad

he is called a "blameless physician" (11.518). For the

story of his birth see Hesiod Fragment 58; Pindar Pythian

3; Ovid Metamorphoses 2.600-34. See also Homeric Hymn to

Asklepios 16.

68 - TO HYGEIA

Hygeia (usually spelled Hygieia) is said to be a

daughter of Asklepios, the deified physician (in the

preceding Hymn, line 7, she is his consort). She is

'Health' personified and worshipped as a goddess (cf.

Pausanias 2.11.6). In the Hippocratic oath her name

follows that of Asklepios, and one wonders whether this

sequence is mirrored in the arrangement of the two Orphic

Hymns devoted to them.
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69" =. TQ THE ERINYES

The Erinyes (Furies) were born of the Earth (Gaia)

after she was fertilized by the blooddrops from the

severed genitals of Ouranos (Theogony 175 ff.; cf. Iliad

19.259). They are malevolent spirits of retribution for

murder, especially murder within the family or clan.

However, there was an early feeling that even natural

phenomena fell within their sphere of power (cf. the

dictum of Heraclitus that the Erinyes would find even the

Sun if he left his course: 94 Diels-Kranz). In this Hymn

they are conceived of as infernal female divinities who

have the power to confer benefits. Apollodoros gives the

same names for the Erinyes (1.3) and reports that bizarre

story that Adrastos' horse Areion was born of Demeter

after she assumed the likeness of an Erinys to have inter-

course with Poseidon (3.77). In origin the Erinyes were

either the ghosts of slain persons or personifications of

euprsestthat ealled for pevenge.

70 - TO THE EUMENIDES

The word EOuevibeg, 'The Gracious Ones', seems to

have originally been a euphemistic or propitiatory name

for the Erinyes. That they are not really different from

the Erinyes is obvious to all who have read the Eumenides

of Aeschylus. The euphemistic and propitiatory nature of

the epithet Eumenides is plain from such lines as Sopho-

cles Oedipus Coloneus 486 and Euripides Orestes 38. The

fact that lines 2-3 of the Hymn refer to them as daughters

of Chthonic Zeus and Persephone is no more than another

way of saying that they are truly Stygian and infernal.

71 - TO MELINOE

Unless there has been textual corruption, the story

alluded to in this hymn is quite peculiar, and the details

are wholly obscure. In fact, this hymn is the only

literary testimony to the existence of Melince. The name
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has turned up in an inscription as an epithet of Hekate

(see W.C.K. Guthrie, Orpheus and Greek Religion, 259), a

fact which when coupled with the evidence from this hymn,

supports the suspicion that Melinoe was some sort of

infernal female demon, perhaps yet another persona of

Hekate.

72 — TONTY.CHE

Tyche, 'Fortune' op 'Lot', L& the ‘persopification or

a concept that became very prominent in Hellenistic and

especially in Roman times when she was fully identified

with Fortuna. She is not found in Homer but for Hesiod

she is one of the Okeanidai (Theogony 360). In the

Homeric Hymn to Demeter 2 she is among Persephone's com-

panions (420). The tendency toward making Tyche into an

abstraction is quite early. For Alcman she is the

daughter of Forethought and the sister of Law-Abiding and

Persuasion (Page PMG fr. 64 - Bergk 62, Diehl u44). In

the beginning of Olympian 12 Pindar invokes her as 'Tyche

the Savior'. The word occurs frequently in the tragedians

but it is rarely personified (cf. Sophocles Oedipus

Tyrannus 977 and 1080; Euripides Hecuba 786). The con-

cept, even in its personified aspect, has been tenacious

and one that still survives in Greece. For obvious

reasons there has been some confusion with Moira (Fate).

In myth and cult she plays a negligible role. The pres-

ent hymn to some extent identifies her with Hekate.

780 = TONTHESDATMON

This is an invocation to Zeus Ploutodotes, 'Zeus the

Giver of Wealth's In the Homeric Hymn to Demeter 2 we

are told that it is Demeter and Persephone who send

Ploutos 'Wealth', to those whom they favor (486-89), and

in the Homeriec Hymn to Earth Mother of All 30 it is

Mother Earth that bestows wealth upon her favorites (7-

12). 1In Orphic Hymn 40.3 Demeter is described as
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nAovtoddteLpa, 'giver of wealth', and in the Thesmophor-

tazousai of Aristophanes (296) Ploutos is invoked in

prayer after Demeter and Persephone. The connection of

Ploutos with Plouton (Hades) is paralleled in cult and

myth by the special relations of Demeter-Kore with the

lord of the Underworld. The idea behind this connection

may be that Demeter and Kore (Persephone) cannot grant

the riches that the earth bears without the collaboration

of the god who rules what exists beneath its surface. It

is entirely possible that it is because Hades/Plouton, to

whom mAoutodédtng would be more proper, is occasionally

called Zeus that Zeus himself may eventually come to be

addressed as 'giver of wealth'. mlovtoddtng applied to

Zeus is a late development in Asia Minor. Pausanias

Peports that Zeuve mAololoc, 'Zeus of Wealth'!'; had a

temple in Sparta (3.19.7). The general tenor of the pre-

sent Hymn leads me to believe that the poet is not

addressing the Olympian Zeus.

74 - TO LEUKOTHEA

For Leukothea see note on Orpheus to Mousaios 35

(cf. also Apollodoros 1.80 £f., 8U4s also 3.26-29),

Pausanias reports that in Laconian Brasiai the inhabitants

claimed that the wandering Ino arrived at Brasiai and

wanted to be Dionysos' nurse. They also showed him the

grotto where she brought up the infant Dionysos (3.24.4).

/5= O P AT ATON

In this Hymn Palaimon is a benevolent sea god. In

myth he is Ino's son Melikertes who was transformed into

the sea god Palaimon, much as Ino became the sea goddess

Leukothea. See notes on preceding Hymn and on Orpheus

to Mousatios 35.

76 - TO THE MUSES

Cf. Hesiod's Theogony 1-103. The Muses are the
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daughters of Zeus and Mnemosyne (Theogony 53 ff.). The

list given in this Hymn follows the same order as the

Hesiodic Theogony 77-79. In the Homeric tradition they

are graceful and benevolent deities who inspire artists

and especially poets and who frequently sing as Apollon

plays the lyre (Il<ad 1.601-4; Homeric Hymn to Apollon

3.189-93 and to Hermes 4.450-52). From very early times

the Muses became personifications of man's loftiest

creative aspirations. Their distinction according to

field of creative endeavor is late. 'Agne, the Pure One',

in line 10, seems to be used as an epithet of Mnemosyne.

Cults of the Muses existed in numerous places in Greece,

It will be remembered that in the Republic 364 (Book 2)

Plato takes to task certain itinerant charlatans who

claim that Mousaios and Orpheus were the offspring of the

Muses.

77 - TO MNEMOSYNE

The poet is highly conscious of the fact that

Mnemosyne means 'Memory'. It is quite possible that the

goddess of IlZad 1 and the Muse of 0dyssey is none other

than Mnemosyne herself. It is interesting that when

Hermes sings to his lyre he first pays tribute to

Mnemosyne (Homeric Hymn to Hermes 4.u429 ff.),.

78 - TO DAWN

Dawn ('Hog) is the lovely goddess on whom Homer

lavishes some of his most beautiful epithets (e.g., 'rosy-

fingered', 'saffron-cloaked'). She is the daughter of

Hyperion and Theia and the sister of the Sun and the Moon

(Hesiod Theogony 371 ff.). Many of her lovers came to an

unthappy end (So Ovion in Odysgsey 5.121 Ff.n ‘cf. also

Apollodoros 1.27). In Homer she is the consort of

Tithonos (0Odyssey 5.1), whose tragic story is recounted

in the Homerie Hymn to Aphrodite 5.218 ff,
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AONESTORTE EMAS

In this Hymn Themis, in addition to being a Titaness

and a daughter of Ouranos and Gaia (Sky and Earth; for

this see Hesiod Theogony 116 ff. and especially line 135),

is a manic prophetess, a sort of primeval Pythia who

taught Apollon the art of giving laws. It is interesting

that according to Aeschylus (Eumenides 1-7) Gaia, the

first prophetess at Delphi, was succeeded by her daughter

Themis, and she in turn by Phoibe. In Aeschylus' Prome-

theus Bound we are told not only that Themis through

prophecy warned her son Prometheus, but, more importantly,

that she and Gaia are one figure called by many names

(209-25). The revered position of Themis as a prophetess

is also clear from Pindar's Isthmian 8.34 ff. The name

Themisimedns festabliished custom or law.!

80 - TO BOREAS

Boreas is the north wind.

81 - TO ZEPHYROS

Zephyros, originally any westerly wind, came to be

thought of as the West Wind proper.

82 - TO NOTOS

Notos is the south wind, and as such opposite to

Boreas.

83 - TO OKEANOS

This hymn reflects standard Homeric belief. Accord-

ing to Homer Okeanos is a mighty river which encircles

the Earth and from which all life, including the gods,

came (cf. Iliad 14.201, 246, 302). Significantly, when

Hephaistos makes the wondrous shield of Achilles he

represents Okeanos on its rim (IlZad LG GO7 s e sl

Hesiodic Theogony he is the son of Gaia and Ouranos (1339
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and the husband of his sister Tethys by whom he begets

the rivers and the three thousand Okeaninai ('daughters

of Okeanos;' see Theogony 337 ff.).

84 - TO HESTIA

Hestia, the virgin goddess of the hearth, was the

first child born to Rhea and Kronos. Because she was the

oldest child she was the first to be swallowed by Kronos

and the last to be disgorged (Hesiod Theogony 454 and

495 ff.). Her Roman counterpart, the hearth goddess

Vesta, was also a virgin goddess worshipped by priestesses

who had to remain chaste during their service to the

temple. Line 2 is paralleled by line 30 in the Homeric

Hymn to Aphrodite 5. The same Hymn tells us that Hestia

is one of the three goddesses who are not deceived by

Aphrodite; the other two are Artemis and Athena (7 ff.).

Much of the domestic piety was lavished on Hestia, and

she was the first and the last deity to whom libations

were poured at a public feast. But she was also a civic

deity, since public buildings included a hearth to which

much sacral importance was attached. She was frequently

invoked together with Zeus, and in time the two deities

merged in the concept of Zeus Ephestios, 'Zeus of the

Hearth' (for the beginnings of such a concept cf.

Odyssey 14.158-9). The phrase 'you dwell in the house

center' (2) must have originated in the plan of the

Homeric megaron which had its hearth in the center. Cf.

also the two Homeric Hymns to her, numbers 24 and 29.

8o =N TONSI'EER

Quite appropriately, “¥mvog, 'Sleep,' is said to be

a brother of AROn (Oblivion) and @&vatog (Death).

According to the Hesiodic Theogony Death and Sleep are

children of Night (211-12; 758-59), but Oblivion (A#SN)

was born of "EpiLg (Strife: 226-27). In the Homeric

epic, too, he is the personified brother of Death and
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Hera enlists his services in order to put Zeus to sleep

(Tleoad U224 Ff0s of. Tliad 16.681-82 whepe Sleep and

Death carry Sarpedon's body to Lykia). Incidentally, the

first line of the Hymn may be a direct echo of Iliad

14.233 in which Sleep is called "Lord of all gods and of

all men." The beginning of book 24 of the Iliad is a

beautiful illustration - the oldest description of the

torments of insomnia - of what happens to thcse whom this

Yall-Caming lord!" does not visit. -Cf. dlsc the liwvely

choral invocation to Sleep in Sophocles Philoctetes

SR b.

SION=SONBDREALN

Dream ("Oveipog) already personified in the Ilzad

(2h65 8, 16, etc.) 1s also a child of Night and a brother

of Sleep and Death (Theogony 212, where Hesiod speaks

of 'the race of Dreams'). In as much as interpretation

of dreams must be one of the oldest forms of divination,

lines 2, 6 are quite appropriate. For the prophetic

significance of dreams the reader should turn to the

Oneirokritikos of Artemidorus.

87 - TO DEATH

The personification of @&vatog (Death) is rather

weak in this poem. It will be remembered that in the

Alcestis of Euripides Herakles wrestles with Thanatos in

order to rescue Alcestis. In the same tragedy he is

strongly personified and called "dark-cloaked lord of the

dead" (843). 1In the Frogs Aristophanes has Aeschylus say

"of the gods Thanatos alone loves no gifts" (1392). The

phrase "common to all" of line six seems to echo the

Homeric epithet duoliog, 'leveling,' which death - not

necessarily personified - shares with such banes as war

and old age (cf. Odyesey 3.236; Iliad 4.315; 9.440 eo Vo

Lines 3, 4 reflect a definitely Orphic belief (for which

see Introduction). For obvious reasons Thanatos and
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Charon, sometimes confused even in antiquity, have

totally merged in the Modern Greek figure of Charos with

whom Digenes and other epic figures wrestle in "the

marble threshing floors" of folk poetry. See also notes

eon8i5aTd N8t
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