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INTRODUCTION

Antiquity is virtually silent on the Orphiec Hymns.
The oldest reference to them is found in a scholium on
Hesiod's Theogony by Ioannes Galenos (first half of the
12th century A.D.). Galenos refers to them three times
in the same scholium but says nothing about their author-

ship or literary value.

A date of composition cannot be assigned to the Hymns
wlth any certainty. Scholarly opinion on the subject has
vaclllated chiefly within the first four centuries of our
era, but some would want to take the date of composition
as far back as the sixth century B.C., while their oppo-
nents would settle for a Byzantine date, Neither of the
two last extremes 1s now taken seriously. A few ancient
sources make direct or oblique references to Orphic hymns,

but they need not refer to our Orphie Hymns., It is much
more reasonable to assume that the expression "Hymns of
Orpheus" (cf. Plato Laws 829D~E; Pausanias 9.30,12) does
not refer to a specific collection such as the one at our
disposal but rather to Orphic poetry - perhaps even of
the oral variety - which was attributed to the founder of
Orphism. In the first oration against Aristogeiton
(XI/772) Demosthenes tells us, "Orpheus says that she

(sc, Dike) sits beside the throne of Zeus and watches
over all human matters," The similarity between this
statement and lines 2~3 of Orphic Hymn 62 (To Dike) has
been noticed, but it would be unwise to build a hypothe-
sis of composition on what must have become a common meta-
phor (cf, Hesiod Works and Days 259; Sophocles Oedtipus
Coloneus 1382), Scant and vague as the references to
"Hymns of Orpheus" are in ancient sources, they cannot Dbe
used as evidence for the surviving collection. But the
Hymns may have existed quite early and gone unnoticed on

account of their literary mediocrity. After all,
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antiquity treated the much older and much more beautiful
Homeric Hymns with astonishing indifference. I tend to
think that those scholars who place the composition of
the Hymns within the first four centuries of our era are
probably closer to the truth. The relative purity of the
language and the nearly flawless hexameter would argue
for the earlier part of this period. So would also the
remarkable absence of anything faintly Christian. There
is syncretism, but the syncretism is that of unmistakably
pagan elements. It is true that we have no evidence for
the existence of Orphic cults either in the first century
A,D, or, much less, in the later Roman imperial period.
On the other hand, the predilection of the Severan dynas-
ty (193~235 A.D.) for eastern institutions and 1deas
favored a movement for religious reform and tolerance
which eventually culminated into the resuscitation and
flourishing of many mystic, especially Dionysiac, cults.
It may have been exactly in this sort of climate and at
some such time that underground remnants of Orphism sur-
faced again to reassert the tenacity of the old Thracian
divine musiclan. Perhaps then a date in the second part

of the third century A.D, is as good a guess as any.

The place 1n which the Hymns were composed and used
1s not known, but here again scholars have not resisted
the temptation of conjecture. The appearance 1in the
Hymns of divinities hardly known or totally unknown to
mainland Greece should shift our attention eastward to
Asia Minor where, in fact, the names of some of these less
known Aslatic gods have been consistently turning up in
inscriptions. The three most telling names are Mise,
Hipta and Melinoe, all three previously known only from
the Hymns until the soil of western Anatolia revealed
thelr exlistence 1n inscriptions., Otto Kern was the first
to suggest that Pergamum was the birthplace of the Hymns,
and that they were used i1n mystic Dionysiac ceremonies in

the temenos of Demeter in that city (see "Das Demeter-
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heiligtum von Pergamon und die orphischen Hymnen" Hermes
46 (1911) 431-36). His suggestion has found both sympa-
thizers and critics among scholars. Until epigraphic and
other evidence points to some other place we might con-

sider Kern's theory a distinct possibility.

There 1s little to force us to the assumption of a
single authorship for all the Hymns., They do give the
impression of being the work of a religious antiquary who
had ready access to some sort of concordance from which
he marshaled forth hosts of epithets which he then linked
together as hexameters. Thls was more or less the view
of Lobeck, a view which i1s bound to be shared by those
who view the Hymns as literature rather than merely as
religious documents., Dieterich and Kern, and more re-
cently W,K,C, Guthrie have taken exception to this opin-
ion, It 1s reasonable to think that when in the third
century many Dionysiac cults were revived and made to
serve as a convenient umbrella for the resuscitation of
Orphic elements, revered literary sources were tapped for
the creation of appropriate cult literature, And 1t 1s
equally reasonable to assume that newly founded dlacou,
or cult associations, commissioned one Or more able men
to provide them with religious poetry which should be as

authentic and comprehensive as possible,

It seems quite clear that the Hymns were used by a
religious association (9lacog) of people who called them-
selves pdotat, pvotLméroLr, dpyLopaviatl (mystic initiates)
and who, through prayer (ebxh), libation (AouBn), sacri-
fice (9vuocla) and, presumably, secret ceremonies ( SDYLQ,
teletal) invoked a deity and asked for its presence or
for the gift of some blessing, such as wealth, peace,
health, and not infrequently for "a blameless end to a
good life." It is quite natural to assume that such a
9(laococ would have its officers, and that the so called

Boundroc, 'oxherd,' (mentioned in 1.10 and 31.7) was a
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hierarch invested with sacerdotal power. The most perva-
sive characteristic of the Hymns, the ubiquitous epithet,
might betoken a link between these Hymns and the various
remains of magic literature from the Hellenistic and Ro-
man periods. The idea seems to be that a propitiatory
address to the deity, accompanied by as comprehensive a
list of its powers and properties as possible, will force

1t to accede to onel's wishes,

Most of the Hymns are addressed to divinities and
concepts of the Hellenic pantheon and its trailn of lesser
divine or semi~divine figures, Although a glance at the
sequence of titles reveals some attempt at classification,
the order of the Hymns does not follow any genealogical
or hierarchic system, Such hymns as those to Ether,
Stars, Nature (Physis), Boreas, Zephyros, Notos, being
personifications of natural phenomena, may point to Stoic
influence, So may also the invocation of Pronoia (Provi-
dence) in the proemic piece (line 30), Such personified

abstractions as Dike, Dikaiosyne, Nomos are so old and so

common to wvarious Schools of Greek philosophical and re-
ligious thought as not to be especially Orphic. The only
hymn to a god of near eastern origin is the one to Adonis.
Three hymns are dedicated to Phrygian goddesses (Mise,
Hipta, Melinoe). The Orphic sympathies of the collection
are nowhere more evident than 1n the number and fervor of
individual pieces addressed to Dionysos. There are seven
such hymns, while Zeus has only three that are specifi-
cally addressed to him. Dionysos is also frequently in-
voked or alluded to in many other hymns, and his charac-
teristic epithets seem to have been so infectious or to
have assumed such universal significance as to seriously
have encroached upon the territory of other deities.

This 1s as 1t should be, since Dionysos eventually became
the chief Orphic god, and since it was a revival of his

cult that created a favorable climate for a concomitant

revival of Orphism.



Bits and pieces of Orphism are evident throughout
the collection. There is no hint anywhere of animal
sacrifices and of meat-eating, even if Dionysos himself
1s addressed as Ouddroc (i.e. 'taker of raw flesh').

This we may interpret as a concession to the non-Orphic
side of the god and as part of the comprehensiveness of
poems whilch are essentially conjuring formulae. Inter-
estingly enough, it seems to be the persistent Orphic
aversion to the crime of wuogayla (eating of raw flesh and
consequently the dismemberment of Dionysos) that accounts
for 1ts suppression in the hymn to the Titans (37). It
will be remembered by the reader that the Titans had dis-
membered and eaten Dionysos, and that Zeus destroyed them
with the fire of his thunderbolt. Also Orphic, but not
uniquely Orphilic, 1s the sentiment expressed in the varia-
tions of the concluding formula "grant a good end to a
life of industry, etc.," since a good life on earth at-
tended by the proper rites of initiation and purification
constitutes some sort of guarantee of rewards or, at

least, of escape from punishment in the afterlife. To

the Orphics the body was a prison for the soul, and the
sentiment expressed in lines 1-5 of the very last hymn
(87), referring as it does to a very central and basic be-

lief, serves as an unmistakably Orphic capstone of an edi-

fice to which other religions and philosophical systems

made generous contributions.,

Despite occasional hints, there is little or nothing
in these hymns about Orphic theogony, anthropogony, or
eschatology. To be sure Protogonos 1s equated with Phanes
and is addressed as "born of an egg, delighting in his

colden wings" (6.2). Orphic anthropogony is alluded to 1in
the hymn to the Titans:

From you stem all toiling mortals, |
+the creatures of the sea and of the land, the birds,

and all generations of this world come from you.
(37.4-6)
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Kronos and Chronos are characteristically equated in 13.5°
where Kronos is called "begetter of time." And certainly
the phrase "dreadful Necessity governs all" (3.11) must
have been pregnant with meaning for the Orphic, since
Ananke (Necessity) mated with Chronos (Time) to give birth
to Ether, Chaos, and Erebos (Primeval Darkness). She was
also consort of the Demiourgos (Creator) and mother of
Heimarmene (Fate), But apropos of Ananke (for which see
Orphicorum Fragmenta 54), it should be said that it 1is a
concept which is found in the Presocratics, Plato, the
tragedians, the Pythagoreans, and even 1n the cults of
Mithras and Hermes Trismegistos, not to mention the Neo-

platonists and the Neopythagoreans,

All this brings us to a very important and very frus-
trating question, Can we be certailin about the specific
relationship of the Hymns to various schools of philos~-
ophy? The hymn to Physis (10) could be claimed by Stoics,
Neoplatonists, and even Neopythagoreans, The hymn to
Apollon (34) has a definite Neopythagorean flavor. Lines
3=4 1n Orpheus to Mousaios, 5,4-5, 11,3 and 11.16-17,
19,1, and 66,9 all contailn references to the fiery element
and all may reflect Stoic belief. There is so much fusion
of different philosophical ideas in these hymns that the
only thing that can be said of them in this regard is
that they represent a confluence and a monument to the
syncretism which characterized religion of the late Roman
emplre. Thelr composer or composers were not interested
1n creating a religious or philosophical system. The
initiates wanted to protect their lives and save their
souls. And to this end they needed the good will of
every god and demon, The texts which they used in their
rites are interesting not so much as poetry but rather as
repositories of religious ideas, frequently borrowed from
older literature and expressed by means peculiar to a

category of the hymnic genre. It is a careful linguistic
study of the provenience of many of the epithets in the
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hymns - especially the hapax legomena - that may help us

answer some of the vexing questions that surround them.

The first manuscript of the Hymns to reach the west
was the one carried to Venice by Giovanni Aurispa in
1423. It seems that another manuscript was taken to
Italy by Franciscus Philelphus four years later (1427),
Both of these manuscripts and perhaps four others have
been lost. The loss of the manuscript brought to Venice
by Aurispa 1s especially regrettable since it may have
seryed as the archetype of all the surviving codices. Of
these we have thirty-six, twenty~five on paper and eleven
on skin, Some of these codices contain only a portion of
the Hymns, The same codices frequently contain the
Homeric Hymns, Hesiodea, the Orphic Argonautica, and the
Hymns of Proklos and Kallimachos. As for the date of the
codices, 1t seems safe to infer that they were all copied
between 1450 and 1550,

We have reason to believe that the codex Aurispa
brought with him from Constantinople in 1423 stirred up
considerable excitement among the learned. On the other
hand, it may not have been until the arrival in Venice of
the Greek sage Georgios Gemistos (usually surnamed
Plethon) some time in the middle of the fifteenth century
that the Italians really took notice of the Orphiec Hymns.
The editio princeps was printed in Florence in 1500. It
also contains the Orphic Argonautica and some of the
Hymns of Proklos. By the year 1600 there were five more
editions, one of which was the Aldine in 1517. From the
editions which followed in subsequent centuries the one
that excels all others ~ perhaps to this day - 1s
Gottfried Hermann's (Orphica, cum notis H., Stephant A.
Chr. Eschenbachii I.M., Gesneri Th. Tyrwhitti, Lelpzig
1805). Abel's edition in 1885 has been received with ad-
verse criticism. Wilhelm Quandt had finished his edition
by 1941, but the vicissitudes of the war forced most

scholars to wait until 1955 to reap the benefits of his
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labors from its reprinted and somewhat augmented version.

The text used for this translation is that by
Wilhelm Quandt (Weitdmannsche Verlagsbuchhandlung), and
the publishers deserve gratitude for granting us permis-
sion to use this text. The Orphic Hymns present the
translator with an almost impossible task, The subject
matter 1s complex and obscure, and some of the compound
epithets require whole sentences for rendition into Eng-
lish, Professors Hans Dieter Betz and Edward N. O'Neil,
editors of the series, are thanked for their 1nsightful
suggestions and careful scrutiny of introduction, trans-
lation, and notes., For help with proofreading credit is
given to Mr. Walter Englert (M,A, Classics). And as sole
reward for his labors the translator begs to dedicate
this work to his colleague and friend, Birger A, Pearson,

as peylotng oLAlag tenphpLov EAdxLotov.,

Apostolos N. Athanassakis
Santa Barbara, California
June, 1976
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1§

OPOEYZXZ TTPOZ MOYZAION.
EVvTtuywg Xpw, €TUlIpE.

Mavdave dn, Moucuie, JunmoAINy TEPLOEUVNY,
€VYNV, N O TOl TPOPEPECTEPN €O0TIV UTIUOEWV.

Zev Buoweu kul Naia kal oupdvial QAOYTES ayval
'Hehiou, Mnvng 9§ 1€pov 0€Aug "A0Tpa Te TTAVTUL
kal oU, TToo€eidoov Tumoye, KUUvOoXUlTd,

Qepoepovn B ayvn Anunnp T aYAUOKUPTIE

"Apteut (T, wyearpa, kopn, kul Ne Doife,

0C AEAQWV VUIEIS 1EPOV TTEDOV" 0C Te UEYIOTUG
TIUGC €V UOKAPEOOIV €YelC, AIOVUOE YOPEUTA

Apéc T ouPpruodvue kul H@AIOTOU UEVOG UYVOV
APPOYEVIG TE Ve, UETUAWVUUL dWpPU AaYouod.

Kal OU, KUTuydroviwv Buoiley, UEY UTEIPOXE OUIUOV,
"HBn v Eeiduvie ka1 ‘Hpuxhéog uévog nu-

Kl 70 Alkaloovvyg Te kal EvoeBing uey’ ovewap
KikAnokw Nou@ug te kAutag kui [Tava uéeyiotov
"Hpnv 1, aiyioxoto Awog dulepnyv mMUpUKOITIV®
Mvnuoouvnv 1 eputnv Molvoug T emkékhouar ayvac
eEVVER Kul Xapitag Te kal ‘Qpuc nd’ Eviavtov
Antw T eumhokauov, Oeinv ceuvnv 1€ Awvnyv
Koupntag 1 evomhoug KopuBavtag 1 nde KaBeipoug
KOl peYahoug 2wTtnpag ouov, A10g dpdTa TéKv,
1daioug Te deolg MO dyyehov Ovpavidivwy,
Epueiav xnpuka, Oéuv ¥, iepookdmov dvdpdy,
NUkta Te mpeaBiomy kahéw kai Qwogopov "Huap,
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ORPHEUS TO MOUSAIOS

Friend, use it to good fortune.

Learn now, Mousalios, a rite mystic and most holy,

a prayer which surely excels all others.

Kind Zeus and Gaia, heavenly and pure flames

of the Sun, sacred light of the Moon, and all the
Stars;

Poseidon, too, dark-maned holder of the earth,

pure Persephone and Demeter of the splendid fruit,

Artemis, the arrow-pouring maiden, and you kindly
Phoibos

who dwell on the sacred ground of Delphoi. And
Dionysos,

the dancer, whose honors among the blessed gods are
the highest.

Strong-spirited Ares, holy and mighty Hephaistos,

and the goddess foam-born to whose lot fell
sublime gifts,

and you, divinity excellent, who are king of the
Underworld.

I call upon Hebe, and Eileithyia, and the noble
ardor of Herakles,

the great blessings of Jjustice and pilety,

the glorious Nymphs and Pan the greatest,

and upon Hera, buxom wife of aegis-bearing Zeus.

T also call upon lovely Mnemosyne and the holy
Muses,

all nine, as well as upon the Graces, the Seasons,
the Year,

fair-tressed Leto, divine and revered Dione,

the armed Kouretes, the Korybantes, the Kabeilroi,

great Saviors, Zeus' ageless scions,

the Idaian gods, and upon Hermes, messenger and
nevala

of those in heavenj upon Themis, too, diviner of men

I call and on Night, oldest of all, and light-

bringing Day;
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Mioriv T nde Ailknv kal auouova OecuodoTerpay,
‘Peiav 1 nde Kpovov kai Tnduv kuvavormemhov
‘Qkeavov Te péyav, ouv T “Qkeavolo DUYATPOS
"ATAaVTOC TE kal AIWVOS UEY UTEIPOXOV 1OYUV

kol XpOvov aévaov Kol TO ZTuYOS AYAaov Udwp
uelhiytovg Te deoug, ayadnv T emi tolor [Tpovowav
Aocipova T nyadeov kol Adiuova THUOVE JvnTWwy,
Acluovog ovpavioug Kal NEPLOUS KUl €VUOPOUG

Kol yDovioug Kol UToYDOoVvioug Nd  eUTTuplpoiToug,

Kol 2eueknv Bdkyou Te OuVELHOTAPUS ATTAVTOG,

Tvw Aevkodénv Te TTohatiuova T OABLOdWTNYV

Niknv & ndvémeiav 10° "AdpNOTEINY AVAOOUYV

Kol BaoAna ueyov "AOKANTIOV NTOdWTNV

TTaA\Gdo. T €rpendynv koupny, AVEUOUS TE TPOTTAVTUC
kol Bpovrag Koouou Te pépn TETpOKIOVOS O0OW °
Mntépa T adavatwy, "AtTiv kai MAva kikAnokw
Oupaviav Te deav, ovv T duBpotov dayvov "Adwviv
‘Apynv T nde TTépog — TO Yap €ETAETO TAOCL UEYIOTOV —
EUUEVENSG ENDELV KEYUPNUEVOV NTOP EXOVTUG

TNVOE DUNTIONINV €PNV OTOVONV T €Tl CEUVNV.

1 (Exatncg,.
Eivodiav ‘Ekatnv kAilw, Tp1oditiv, €pavvny,
ovpaviay YDoviav Te Kal €IVONAV, KPOKOTETAOV,
TUUBdIOY, Wuxalg VEKUwy uéta Bakyevouoay,
ITepoeiav, @ihépnuov, ayalouévnv éNdoio,
VUKTEPLOLY, OKUANOKITIV, OUOIUGKETOV Baoilelay,
Unpoppouov, alwoTov, ATPOOUUXOV €1DOS EYouoay,



25

30

39

40

then upon Faith, Dike, blameless Thesmodoteira,

Rhea, Kronos, dark-veiled Tethys,

the great Okeanos together with his daughters,

the might preeminent of Atlas and Aion,

Chronos the ever-flowlng, the splendid water of
the otyx,

all these gentle gods, and also Pronoia,

and the holy Daimon as well as the one baneful to
mortals;

then upon divinities dwelling in heaven, air, water,

on earth, under the earth, and i1n the fiery element.

Ino, Leukothee, Palaimon giver of bliss,

sweet-speaking Nike, queenly Adresteia,

the great king Askleplos who grants soothing,

the battle-stirring maiden Pallas, all the Winds,

Thunder, and the parts of the four-pillared Cosmos.

And I 1nvoke the Mother of the immortals, Attis
and Men,

and the goddess Ouranie, immortal and holy Adonis,

Beginning and End, too, which to all i1s most
important,

and ask them to come in a spirit of Jjoyous mercy

to this holy rite and libation of reverence.

L. TOQ HECATE

Lovely Hekate of the roads and crossroads I invoke;

in heaven, on earth, and in the sea, saffron-
cloaked,

tomb spirit reveling 1n the souls of the dead,

daughter of Perses, haunting deserted places,
delighting 1n deer,

nocturnal, dog-loving, monstrous queen,

devouring wild beasts, ungirt, of repelling

countenance.
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TAUPOTIONOV, TIUVTOG KOOUOU KANOOUXOV dAvoooay,
NYeUOvNy, vOu®ny, KoupoTpoO@ov, OUPECLPOITLY,
MOOOUEVOS KOUPNV TENETOIS OOLOIOL TIUPEIVOL
BOUKOAW! €EUUEVEOUO UV OEl KEYUPNOTL duulll.

2 TTpodupaiag, dvulauc OTUPUKU.
KAODH uoil, W TONUCEUVE D€, TTOAUWVUUE dUIUOYV,
WOIVWY €EmapwYeE, Aexwy Ndel TPOOOYL,
INAEIWY CWTEPU UOVN, @PINOTIUIS, OYAVOPPOYV,
WKUNOYELD, TTapouoa Vel dvnty, TTpodupaia,
KAEWOUY', €uavInNTe, QINOTPOPE, OOl TPOONVNS,
N KATEYEIC OIKOUG TAVTWY VUAlUIg TE YEYNIOC,
Avoilwy’, apavng, €PYOl0l D€ @aivnl ATOOl,
OUUTTAOYEIS WOTOL Kal €UTOKINIO1 YEYNDOC,
Eikeiduia, Aouvoa TOvVoug DevailC €V aAVAYKOIS
uouvny Yap o¢ kahoOot Aexoli Wuyis avdamauvua
€V YOP OOl TOKETWY AUCITTNUOVEC €101V QAVial,
“"Aptemig Eeiduia, tTxai Nt oeuvn, TTpodupaia.
KAODM, uakaipa, didou dE YOVAC ETUPWYOC €oU0O
Kal OWwl’, WOTEP €EPUC OlEl TWTEIPA TIPOTTAVTWY.

3 NukTtog, dupiaua daloug.
NUkTa Dewv yYevéTelpav aeicoucr ndE xai AvOpwVv.
{NUE YeVeolg mavtwy, NV kai Kimpry Ka)\éawuev}



You, herder of bulls, queen and mistress of the
whole world,

leader, nymph, mountain-roaming nurturer of youth,

maiden, I beseech to come to these holy rites,

10 ever with joyous heart and ever favoring the oxherd.

2. TO PROTHYRAIA,
lncense - storax

Hear me, revered goddess, many-named divinity.

You aid in travail, 0 sight sweet to women in labor;

you save women and you alone love children, 0 kindly

goddess of swift birth, ever helpful to young women,
0 Prothyraia.

5 Accessible to all, O mistress, you are gracious and

fond of nurture,

yours 1s the power 1in every house and you delight
in festivities;

you loosen girdles and, though 1nvisible, you are
seen 1n every deed.

You share pain, and rejoilce 1n every birth,

O Eileithyia, freeing from pain those 1n terrible
distress.

10 Upon you alone pregnant women call, O comforter of

souls,

and in you alone there is relief from pains of
labor.
Artemis, Eileithyia, reverend Prothyraia!
Hearken, O blessed one, succor me, grant offspring,
and save me, for 1t 1s your nature to be savior
of all.

3. TO NIGHT,
incense - firebrands

I shall sing of Night, mother of gods and men.
(Night - and let us call her Kypris - gave birth
to all.)
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KAODM, HaKalpo Ded, KUuavouyns, AOTEPOPEYYTNG,
NouYiNt Yopouod Kal Npeuint TOAUUTVWI,
EV@POOUVN, TEPTIVI], QPINOTTAVVUXE, UNTEP OVEIPWY,
ANDOUEPIUY AYUV TE, TOVWY AVATUUOLY €XOouod,
UTTIVOOOTELPH, @IAN TTAVTWY, €ANACITITIE, VUXUUYTNG,
NUITENNG, yJovia nd ovupavia TAAYV avuTh,
EYKUKALQ, TOUKTEIPU OIWYUOUOIV NEPOPOITOIC,

N QA0S EKTTEUTIEIS UTIO VEPTEPU KUl TIAAL QPEUYELS
€l Aldnv: dewvn Yap AvVAYKN TAVTU KPUATUVEL.

VOV O€, uakaipa, <KaA>w, TOAUVOABiE, TGOl TTOVEIVN,
EVAVTINTE, KAUOUOO LKETNPLOU QUWVNV

€AD01G €evueEVEOUT U, QOBOUG O ATIOTTEUTIE VUYQUYELS.

4 OVpavoD, duuiaua AiBavov.
OvVpave TOYTEVETWP, KOOUOU WUEPOG UIEV ATELPEG,
TMPeCRUYEVEDN', apyn TAVTWY TAVTWY TE TENEUTY,
KOOUE TUTNP, OQUIPNOOV €AMOOOUEVOS TEPL Yaiay,
olke DeWV pakdapwy, pouBouv divaiov 6devwy,
oUPAVIOG YDOVIOG TE QUAaE TavTwy mepiBAndeig,
€V OTEPVOLOLY €YWYV QUOEWS ATANTOV AVAYKNY,
KUOVOXPWS, OOAUACTE, TUVAIONE, AIONOUOPPE,
TavOEPKES, KPOVOTEKVE, UAKAP, TAVUTIEPTATE OATUOV,
KAUD emaywy .Zwnv O00lay uvoTnt VEOPAVTNL.
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Hearken, O blessed goddess, jet-black and star-lit,

whose delight is in quiet and slumber-filled
serenity.

Cheerful and delightsome, O mother of dreams, you
love the nightlong revel,

and your gentleness rids of cares, and offers
respite from toil.

Glver of sleep, beloved of all you are as you drive
your steeds and gleam 1n darkness.

Ever i1ncomplete, now terrestrial and now again
celestial,

you circle around in pursulit of sprightly phantoms,

you force light into the nether world, and again

you flee
into Hades. Dreadful Necessity governs all things.
But now, O blessed one - yea beatific and desired

by all - 1 call on you
to grant a kind ear to my volce of supplication
and, benevolent, come to disperse fears that glisten

in the night.

4, TO OURANOS,
incense - frankincense

Ouranos, father of all, eternal cosmic element,

primeval, beginning of all and end of all,

lord of the universe, moving about the earth like
a sphere;

home of the blessed gods. Your motion is a roaring
whirl ,

and you envelop all as their celestial and terres-
trial guard.

In your breast lies nature's invincible drive;

dark-blue, indomitable, shimmering, variform,

all-seeing father of Kronos, blessed and most
sublime divinity,

hearken and bring a life of holiness to the newly

initiated.
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s Aldepog, duuiaua KpOKOV.
"Q A0c VYIHENaDPOV EXWY KPATOS OlEV QATELPEC,
AOTPWY NENIOU TE OEANVAING TE MUEPIOUA,
TAVOAUATWP, TUPITTVOU, TAOL ZwOol0lV €VAuOud,
vpipavng Aidnp, KOOUOU OTOIXEIOV APIOTOV,
ayhaov o BAaoTnua, OEAAOPOPOV, AOTEPOPEYYECS,
KIK\QOKWV NTouai O€ KEKpAUEVOV €UdIOV €lval.

6 TTpwtoyovou, duniaud OouLpvav.

TTopwToYOVOV KOAEW OIQUT), MEYAV, GIDEPOTIAUYKTOV,
WIOYEVH, XPUOEQIOIV OYOANOUEVOV TITEPUYEOOL,
TAUPOROY, YEVECIV HOKAPWY JVvNTWV T AVIPWTWY,
OTEPUA TTOAUUVNOTOV, TTOAVOPYI0V, Hpikemaloy,
APPNTOV, KPUPIOV POIINTOPU, TUUPUES EPVOG,
O00WYV 0§ OKOTOECOQV ATMUAVPWOOS OuixAnv
TAVTN OIVNDEIC TITEPUYWY PITTAIS KATA KOOUOV
AQUTTPOV dYWV QUOC ayvov, a®@ ou o0e Pavnta KIKANOKW
nde Tlpinmov dvakto kol "AvTavyny ENKWTOV.
aA@, udakap, mMOAUUNTL, TOAVOTIOPE, BAIVE YETNVWC
€G TENETNV aYiOoV TTOAUTIOIKIAOV 0P I0OQPAVTAS.
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S 10" ETHER.,
lncense - Crocus

Yours are Zeus' lofty dwelling and endless power,

and of the stars, the sun, and the moon you claim
a share.

O tamer of all, fire-breather, life's spark for
eEVery. creature,

sublime Ether, best cosmic element,

radiant, luminous, starlit offspring,

I call upon you and beseech you to be temperate

and clear.

6. TO PROTOGONOS,
incense - myrrh

Upon two-natured, great and ether-tossed Protogonos
I callg

born of the egg, delighting i1n his golden wings,

he bellows like a bull, this begetter of blessed
gods and mortal men.

Erikepaios, seed unforgettable, attended by many
rites,

ineffable, hidden, brilliant scion, whose motion 1s
whirring,

you scattered the dark mist that lay before your
eyes

and, flapping your wings, you whirled about, and
throughout this world

you brought pure light. For this I call you Phanes

and Lord Priapos and bright-eyed Antauges.

But O blessed one of the many counsels and seeds,
come gladly

to the celebrants of this holy and elaborate rite.
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7 "A0Tpwy, dupioua apwuaTa.
"ACTPWY 0oUpAVIWY 1€POV OENAG €eKTTPOKAAOUUAL
eV1€p0IC PwVaiol KIKANOKwyY dainovag ay|v]ous.
"AoTépeg oupaviol, NukTog QiAo TEkva HeAAIvNG,
EYKUKALOIG dlvaiotl T mepidpovia KUKAEOVTEG.
AVTOUYEIC, TTIUPOEVTES, UEL YEVETNPES ATTAVTWY,
uoipidiol, TAONS UOIPNS ONUAVTOPES OVTEG,
PVNTWV avIpWTWY JEl0V DETTOVTES ATUPTIOV,
EMTAQUEIS LWVOC EPOPWUEVOL, NEPOTTAUYKTOL,
OUPAVIOL YDOVIOl TE, TUPIOPOUOL, CLIEV ATEIPEILC,
aUYQLOVTEC (€l VUKTOC LO@OEIDEQ TIETTAOYV,
UopUapUYals OTIABOVTES, €U@POVES €VVUXIOL TE®
EANDET €T €VI€pou TEANETNHS TOAVioTOPUS AVAOUG
€0VDAOV €T €VO0OZ0IC €PYOIS OPOUOV €EKTEAEOVTEC.

8 Eic "HAhiov, dvuiaua ABavouavvav.
KAOD1 uakap, TOVOEPKES €YWYV OLiWVIOV Ouud,
Titav ypvoauymg, Ymepiwy, ouvpaviov @wg,
auTopuUNg, axkaualgy, wiwv ndela mpoOoOY!I,
O€Z1E€ UEV YEVETWP NOUE, EUWVUUE VUKTOG,
KPAOLV exwy wpwyv, TETPURAUOOL TTOOOT XOPEUWY,
evdpouE, PILwTNP, TUPOEIS, PUIdPWTE, dIPPEVUTA,
POUBOU ATEIPECIOU DIVELUAOIY OOV ENUVWY,
EVOERBEOLY KaDodNnYe KahWyv, Zouevne aoefolot,
XPUOOANUPY, KOOUOU TOV EVAPUOVIOV dpOMOV ENKwY,
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7. TO THE STARS,

13

incense - aromatic herbs

1 call forth the sacred light of the heavenly star

and with devotional prayers I summon the holy
demons.

Heavenly stars, dear children of dark Night,

on circles you march and whirl about,

O brilliant and fiery begetters of all.

Fate, everyone's fate you reveal,

and you determine the divine path for mortals

as, wandering in midalir, you gaze upon the seven
luminous orbits.

In heaven and on earth, ever indestructible on you
blazing trail,

you shine upon night's cloak of darkness.

Coruscating, gleaming, kindly and nocturnal,

vislt the learned contests of this sacred rite,

finishing a noble race for works of glory.

8. TO THE SUN,
incense - pounded frankilncense

Hearken, O blessed one, whose eternal eye sees all

Titan radiant as gold, Hyperion, celestial light,

self-born, untiring, sweet sight to living
greatures,

on the right you beget dawn and on the left night.

You temper the seasons as you ride your dancing
norses,

and rushing swiftly, O fiery and bright-faced
charioteer,

you press on your course in endless whirl

and, harsh to the impious, you teach good to the
pilous.

Yours the golden lyre and the harmony of cosmic

motion,

S

2

v,
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EPYWY ONUAVTWP aYadwy, WPOTPOPE KOUPE,
KOOUOKPATWY, OUPIKTA, TUPIOPOME, KUKAOEAIKTE,
pwo@ope, T alohodikTe, QepéaPie, kapmue [Tarav,
adalng, auiavre, Ypovou matep, adovote Zev,
€Ud1E, TTUOIPUNG, KOOUOU TO TIEPLOPOUOV Ouud,
OBEVVUUEVE AQUTTWY TE KAAXIG OKTIOl QAEIVAIG,
DETKTU OIKAUIOOUVNG, PIAOVAUCTE, OECTIOTC KOOUOU,
TIOTOPUAGE, GlEl TTAVUTEPTUTE, TAOLV OPWYE,
ouuc. dikatoovvng, LWRS QWE® W €EANACITITE,
UOOTIYL ALYUPAL TETPOOPOV APUR OLWKWY

kKAOD1 AOYwyv, nduv de Blov uvOTNIOL TTPOPUIVE.

9 Eig ZeAnvnyv, dupicua apwuota.
KAO, dea Baoikewd, Qaec@ope, dia ZeAnvn,
Tavpokepws Mnvn, vukTidpOUE, nepo@oiTi,
evvuyia, daidoUye, koOpn, evaoctepe, T Mnivn,
avZouévn kai Aerrtouévn, DAAUC TE Kal dpomy,
QUYAOTEPX, QINTITTE, XPOVOU UATEP, PEPEKOPTIE,
NhekTpig, BapUduue, katavyaoTepa, T vuyia,
TavOEPKNG, PINATPUTIVE, KAAOIS ACTPOIOL Bpuovoa,
nouxint yaipovoo kal ev@povnt OABrouoipwi,
AOUTTETIN, XOPIOWTL, TEAECPOPE, VUKTOC OYaAud,
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and you command noble deeds and nurture the seasons.

Piping lord of the world, a fiery circle of light

1s your course, and, 0 Paian, your light gives life
and fruit.

Eternal, pure, father of time, O immortal Zeus,

you are the clear, brilliant, and all-encompassing
cosmlc eye,

both when you set and when you shine your lovely

and radiant light.

A paragon of justice, 0 water-loving lord of the

COosmos,

you guard pledges and, ever the highest, you help
all.,

Eye of justice and light of 1life, O charioteer,
wilith screaming whip you drive the four-horsed
chariot on.

Hear my words and show life's sweetness to the

inlitiates,

9. TO THE MOON,
incense - aromatic herbs

Hearken, 0 divine queen, light-bringing and splendid
Selene,

bull-horned Moon traversing the air 1n a race with
night.

Nocturnal, torch-bearing, maiden of failr stars,
Moon

waxing and waning, feminine and masculine,

glittering lover of horses, mother of time, bearer
oL - Triat,

amber-colored, brooding, shining in the night,

all-seeing, vigilant, surrounded by beautiful stars,

you delight in quiet and in the richness of the
nightl

Shining in the night, like a Jewel, you grant

fulfillment and favor;
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aoTpdpyn, TavUTETN’, ENKODPOUE, TTAVOOQPE KOupn,
ENDE, uakaip’, €V@PWY, EVACTEPE, PEYYEL TPIOOWL

NouTToUéVN, OWIOoUOO VEOUSG IKETOG O€0, KOUPT.

10 PUoewg, VDUUIAUC APWUATA.
'Q DYoL, TOUUNTEIPA DER, TTOAUUNXOVE UNTEP,
ovpavia, TPECREIPA, TONUKTITE daiuoV, AVOOOOQ,
TAVOUATWP, AdAUCOTE, KUBEPVNTEIPA, TTOVAUYNG,
TAVTOKPATELPQ, T TITILEVED TAVUTIEPTUTE TAOLV
AQPOITE, TTPWTOYEVELN, TUAQIPATE, KUdIAVEIPU,
eVVuYia, TONUTIEIPE, OENAOQOPE, DEIVOKADEKTE,
dYo@oV aoTpaYaAolol TodWyv ixYvog €Niocoovod,
aYvn, KOOUNTelpa DeV ATEANC TE TEAEUTN,
KOLVI] UEV TIAVTEOOLV, GKOIVWVYNTE O€ uouvn,
QUTOTTATWP, ATATWP, €patn, T mohuynde, ueyioTn,
eVOVDELN, TIAOKY), @A, TOAUMIKTE, dURUOV,
NYEUOVN, KPAVTEIPA, PEPECPIE, TAVTPOPE Koupn,
QUTAPKELD, Oikn, XopiTwyv TTOAVWVUUE TrEIdW,
aldeplo, ydovia Kol €elvolia uedéovoa,
TIKPQ UEV @aAOIOL, YAUKEIM O€ TTELDOUEVOLOTN,
TTAVOO®E, TUVOWTEIPA, KOUIOTPIA, TTAUBAOINEw,
AQUEITPOPOC, TIEIPO TETUIVOUEVWY TE AUTEIPA.
TAVTWY UEV OU TATNP, UNTNP, TPOPOC NdE TIINVOC,
WKUAOYELN, UAKUIpd, TOANUOTIOPOS, WPlag opun,
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long-cloaked marshal of the stars, wise maiden whose

motion 1s circular,

come. Blessed and gentle lady of the stars, in

three ways

shine your redeeming light upon your new initiates.

10. TO PHYSIS,
ilncense - aromatic herbs

O Physis, resourceful mother of all,

celestial and rich divinity, oldest of all, queen,

all-taming and indomitable, lustrous ruler,

(ever honored) mistress of all, highest goddess,

imperishable, first-born, fabled glorifier of men,

nocturnal, knowing, light-bringing, irrepressible.

Swift 1s the motion of your feet and your steps
noliseless,

O pure marshal of the gods, end that has no end.

All partake of you but you alone partake of no one;

self-fathered and hence fatherless; lovely, joyous,
great,

and accessible, you nurse flowers, you lovingly
commingle and twine,

and you lead, rule and bring life and nourishment
to-alls

Self-sufficient, many-named persuasion of the
Graces, Dike herself,

queen of heaven and earth and sea,

you are bitter to the vulgar and sweet to those
who obey you.

Wise in all, giver of all, nurturing queen of all,

abundant nourishment 1s yours, as you dilissolve
whatever ripens.

Father and mother of all, nurturer and nurse,

you bring swift birth, O blessed one, and a wealth

of seeds and the fever of seasons are yours.
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TUVTOTEYVES, TAAOTEIPW, TOANUKTITE, T mMOVTio dUTHOV,
adld, KIVNOIQOPE, TTONUTIEIPE, TEPLIPPWY,

QEVAWL OTPO@ANIYYL YooV puuc dvevovoda,
TAVPUTE, KUKAOTEPNS, GUANOTPLOMOPQPODILTE,

€UDPOVE, TIUNEOCOW, UOVN TO KPlJeV TeAEoudaa,
OKNTTOUYWV €QUTEPDE BUpUPBPEULETEIPO. KPATIOTN,
ATPOME, TAVOUUGTEIPC, TETMPWHUEVN, Oi0A, TUPITIVOUS,
aidrog Zwn nd adavorn TE TTPOVOIL

mavta T ool €lol Ta mavrte T OU Yap HOUVN TADE TEUYEIC.

A\, ded, AMtouat oe T ouv evoABoiowv T év wpaig
elpNVNV UYlElQV aYeElV, oUENOIV ATTAVTWY.

11 [Tavog, dvuiaua TOIKIAQ.

TTava kuAw KpaTepov, vOUlOV, KOOUOLO0 TO OUUTAY,
ovpavov nde VYakaocoav 10€ YDova mTauBacileloyv

Kal TOp adavatov: Tade yap uéAn €oti ta TTavog.
EADE, pakap, OKIpTNTA, TEPIdpouUE, OUVIpove “Qpaic,
AIYOUENES, BOUKYEUTA, QIAEVDEE, AOTPODIITE,
OPUOVIAY KOOUOI0 KPEKWYV @PIAOTIOIYUOVL UOATTAL,
QAVTAOIWY €eTUpPWYE, PORWY €eKTUYAE BpoTelwy,
AlYOVOUOIS YalpwV ava Tidukug 1dé Te BouTtaic,
eUOKOTE, INpNTNP, HY0US @ike, OUYYOpPE VUUPWY,
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An opulent and mighty divinity, you give shape and
Torm to all things:

eternal, setting all in motion, skilled and
discreet,

you are ever turning the swift stream into an
unceasing eddy.

Flowing in all things, circular, ever changing form,

fair-throned, precious, you alone accomplish your
designs

and, loud-roaring, you rule mightily over sceptered
kings.

Fearless, all-taming, destined fate, fire-breathing,

you are life everlasting and immortal providence.

Since you fashion these things (you are everything).

You are the all, for you alone do these things

to bring peace, health, and growth to all.

11. TO PAN,
lncense - et varia

I call upon Pan, the pastoral god, and upon the
universe,

that i1s, upon sky and sea and land, queen of all,

and upon the immortal firej; all these are Pan's
realm,

Come, O blessed, frolicsome and restless companion
of the seasons!

Goat-limbed, reveling, lover of frenzy, star-
haunting,

you weave your playful song into cosmilic harmony,

and you induce phantasies of dread into the minds
of mortals.

Your delight 1s at Springs, among goatherds and
oxherds,

and you dance with the nymphs, you keen-eyed hunter

and lowver of Echo.
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TAVTOQUNG, YEVETWP TAVTWY, TTOAVWVUUE OUIUOV,
KOOUOKPATWP, GUENTA, Queo@oOpe, kapmue TTaav,
avtpoyxapéc, Bopuunvig, akndng Zeug 0 Kepaong.
OO0l YOp OTEIPECIOV TUing TEdDOV €OTNPIKTAL,

elkel O’ dkaudTou TOVTOU TO PBaduppoov LVdWP
‘Qkeavog Te méPIE T év VduOLT Yalav eNioowy,
AEPIOV TE UEPIOUU TPOPNRG, wololv Evavoud,

KOl KOPUPNS €QUTEPDEV ENAPPOTATOU TTUPOS OUUOL.
Baiver yop TAOE V€N TOANUKPITO. OU101V €QETUAIG
GAAOOEIC O QUOEIC TAVTWY TAI 0010l TTPOVOLULG
BOOKWY GVIPWTWY YEVENV KUT ATTEIPOVU KOOUOV.
aA\d, uakop, BakyeuTtd, @iAévdee, Bolv' emi AoiBaig
EVIEPOLS, ayadny O Omaoov BlOTOI0 TENEUTNV
TTavikOV €KTTEUTTWY O10TPOV €T TEPUATU YUINS.

12 Hpakhéog, dvuiaua NRBuvov.

"Hpakheg ouBpruoduue, ueyaodevéc, dhkiue Titdy,

KOPTEPOXELP, UdAUUOTE, BpUwV AYNOIOL KPATAI01C,
aloAOUOp@E, Xpovou matep, T aidié Te T ev@puwy,
appnT, ayproduue, TONUANITE, TUVTOOUVAOTU,
TAYKPUTES NTOP €XWV, KAPTOG UEYU, TOEOTU, UAVTL,
MUUPUATE, TTUYTEVETWP, TUAVUTERTUTE, TAOIY CPWYE,
0G YVNTOIG KUTEMUUOUS GVNIMEpa @UNa diEac,
eipnvny modéwv koupotpo@ov, ayhadTiu[ov],
AQUTOQUNG, GKAUUS, Yaing BAAOTNMU @EéPLOTOV,
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Present 1n all growth, begetter of all, many-named
diszanity,

lord of the cosmos, light-bringing and fructifying
Palan,

cave-loving and wrathful, a veritable Zeus with
horns.

The earth's endless plain is supported by you,

and to you yield the deep-flowing water of the
untiring sea,

and Okeanos who girds the earth with his eddying
Stream,

and the air we breathe, which kindles all life,

and, above us, the sublime eye of weightless fire.

At your behest, all these are kept wide apart.

Your providence alters the natures of all,

and on the boundless earth you offer nourishment to
mankind.

Come, frenzy-loving and gamboling godj; come to
these sacred

libations, bring my life to a good conclusion,

and send Pan's madness to the ends of the earth.

1L2: * TO HERAKLES,
incense - frankincense

Herakles, stout-hearted and mighty, powerful Titan,

strong-handed, indomitable, author of valiant deeds,

you change your form, O everlasting and kindly
father of time.

Ineffable, wild, lord of all to whom many pray,

all-conquering and mettlesome, archer and seer,

omnivorous begetter of all, and most sublime helper,

who, for the sake of men, subdued and tamed savage
races

because you desired peace, which brings dazzling

honors and nurtures youths.

Self-grown, unwearying, bravest child of the earth.
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TPWTOYOVOIS OTpawas Bohioiy, ueyaAwvuue TTaiwy,
0C TEPL KPUTL POPEIC NW KUl VUKTO UEAUIVAY,
dWOEK At dvToOAMWYV dypl duoculv adha déEpTwy,
ADAVOTOC, TONUTIEIPOG, OTEIPITOS, COTUPENKTOS"
ENDE, udxkap, vOUowy DEAKTNPLO. TTAVTO KOULZwY,
¢ZENQLOOV O KOKOC ATAG KAADOV €V Yepl TAAWY,
TINVOIC T 10BONOIS KAPOC YONETTAS OTTOTIEUTIE.

13 Kpovovu, duuiauc oTUPAKA.
ALDOANG, HoKApWY TE DEWV TOTEP NOE Kai avdOpwy,
TOIKIAOBOUN', QUIOVTE, UEYQUODEVES, AAKIUE T1TAV,
0 dOATMaVAIG UEV ATOVTR Kol AUZEIS EUTTOAlY aUTOC,
DEOUOUG OPPNKTOUS OC €EXEIC KAT OQTTEIPOVA KOOUOV,
aiwvos Kpove mayyevetwp, Kpove moikiAOuude,
[aing T1e BAaoTnua kol O¥pavol AO0TEPOEVTOG,
Yevva, @un, uelwol, Péag moor, oeuve TTpounded,
0G VOIEIG KOTO TAVTO uéPn KOOUO0, YEVAPX,
AYKUNOUNATA, QEPLOTE" KAUWV IKETNPIdA Qwvnyv
meumolg €UoABov BlOTOU TENOC aiév GUEUTTTOV.

14 Peag, duulaua apwuara.
[Totva ‘Péa, diyatep mohuuoppou TTpwroyovoro,
NT €M TOUPOPOVWY 1EPOTPOXOV (PUA TITUIVELC,
TUUTTAVOOOUTIE, PIAOICTPOMAVES, XOAKOKPOTE KOUpPN,
untep Znvog dvaktog ‘Oluvumiov, aiyiwoyoro,
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You hurled your primeval thunderbolts,

O 1llustrious Paion
Round your head dawn and dark night cling,

and your twelve deeds of valor stretch from east to

west.

Immortal, world-wilise, boundless and irrepressible,

come, O blessed one, bringing all charms against
disease;

wlith club in hand, drive evil bane away

and wilith your poisonous darts ward off cruel death.

13. TO KRONOS,
lncense - storax

Everlasting father of blessed gods and men,
resourceful, pure, mighty and powerful Titan,
you consume all things and replenish them, too.

Unbreakable 1s the hold you have on the boundless

COSmos ,

O Kronos, begetter of time, Kronos of contrasting
discourse,

child of earth and starry sky.

In you there 1is birth and decline, august and pru-
dent lord of Rhea,

who, as progenitor, dwell 1n every part of the
world,

Hear my suppliant voice, 0 wily and brave one,

and bring an ever blameless end to a good life.

14, TO RHEA,
incense - aromatic herbs

Mighty Rhea, daughter of many-faced Protogonos,

your sacred chariot is drawn by bull-slaying lions.

The sound of drums and cymbals, O frenzy-loving
maiden,

is yours, and you are the mother of the aegis-

bearing Olympian lord.
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mavniy’, ayhaouoppe, Kpovou OUNNEKTpE upakaipa,
OUPETIY 1 XAIpEIS IvNTWV T ONONUYHOOL QPIKTOIG,
nauBacileia ‘Péua, moheuokAove, OuPBpruoduue,
WEVDOUEV, CWTEIPA, AUTNPLOG, OAPXITEVEDNE,

UATNP UEV TE Dewv NdE IvnNTWV AVIPWTTWY

¢k 000 Yap kai yola Kol oupovog €UPUS UTEPDEV
Kal TTOVTOS Trvolal T€E' PINOOPOUE, CEPOUOPPE”
ENDE, pakapa Yed, CwTNPIOG eVEPOVL BOuAnt
EIPNVNV KATAYOUOW! OUV €UOABOIC KTEATEOOL,
AUOTA KOl KAPUS TEUTIOUO €T TEPUOTA Yaing.

15 A10¢, duvuloud OTUPUKA.
ZeO moAuTiunTe, ZeO A@PIITE, TNVOE TOl NUELC
HAPTUPLAY TIHEUECD® AUTNPIOV NOE TIPOCEVELV.
W Baoiked, diad onv ke@aAnv €pavn Tade Velq,
Yolo deq untnp Opéwv ¥ Uynyées Oxvot
Kal TTOVTOG Kal Tavd, OTO0  0UPAVOS €VTOS éTafe
Zeb Kpovie, oknmrolye, katoBdra, ouBpiudduue,
TOVTOYEVEDN', apYN TAVIWY TAVTWYV TE TEANEUTN,
geloixdwy, avinTtd, KaddpolE, TOVTOTIVAKTA,
aoTpamale, Bpovrale, kepauvie, QUTAAe ZeD*
KAODH pov, atohouop@e, didou O UYielav QUEMPR
eipnvnv Te deav kai mAoUTou dOFaV dUEUTTTOV.
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‘Tllustrious and honored, you are Kronos' blessed

consort

and you delight in the mountains and in the horrid

shrieks of mortals.
Strong-spirited Rhea, queen of queens, lover of the
battle din,
liar, savior, redeemer, first by birth,
you are mother of gods and mortal men.
From you come the earth, the wide sky above,
the sea and the winds. Ethereal and restless,
come, O blessed goddess, as gentle-minded savior,
bring peace and a wealth of possessions,

and send death and mire to the ends of the earth.

15 T ZEUS,
incense - storax

Much-honored Zeus, i1ndestructible Zeus, we lay

before you this redeeming testimony and this
prayer:

O King, you have brought to light divine works,

and earth, goddess and mother, the hills swept by
the shrill winds,

the sea, and the host of stars marshaled by the sky.

Kronian Zeus, whose sceptre 1s the thunderbolt,
strong-spirited,

father of all, beginning and end of all,

earth-shaker, increaser and purifier; 1indeed, All-
Shaker,

god of thunder and lightning, Zeus the planter.

Hear me, O many-faced one, and grant me unblemished
health,

divine peace, and riches and glory without blame.
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16 “‘Hpng, duulauo opwuata.

Kuavéoic kKONTTOI01V €Vnuévn, GEPOUOPPE,

‘Hpa mauBaoikeia, A10¢ OUANEKTPE uaAKALPO,

WUYOTPOPOUS aUpag dvnToic TOPEXYOUOW TPOOTVELG,
OUBPWY UEV UNTNP, AVEUWYV TPOPE, TAVTOYEVEDAE
YWPISC YOap Oedev oudev OAwg Zwng QUOV EYvw*
KOIVWVEIS Yap ATTAOL KEKPOUEVN NEPL CEUVWIL'
TAVTWY YaP KPOTEEIC MOUVN TAVIECOL T OGVACOELG
nepiolg poiloilol TIVAOOOUEVN KATQ YEUUQ.

GAAG, uaxaipo Yed, TOAUWVUUE, TtouBodilela,
€EADOIG EVUEVEOUO O KOAWL YNYouod TIPOTWTIWI.

17 [Tooetdwvog, duuidua ouvpvay.
KAOS, TTooeidaov yoawmoye, kvavoxaita,
ITITTIE, YOAKOTOPEUTOV €YWYV XEIPETOl TPlovay,
0C Val€ElC TOVTOI0 BaduoTEPVOLD VEUEDNQ,
TovTouedwy, oANdoute, BapUKTUTE, €VVOOIYAIE,
KUUODAANG, XapldWTo, TETPAOPOV OAPUO OIWKWY,
elvakiolg poiloiol Twvaoowy aluupov Udwp,
0G TPITATNG €haxes uoipng Badu yedua Valdoong,
KUUAOl TEPTIOUEVOS INpoiv ¥ Aud, TOVTIE dUTUOV
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LB T TO-HERA ,
lncense - aromatic herbs

You are ensconced in darksome hollows, and airy is

your form,

O Hera, queen of all and blessed consort of Zeus.

You send soft breezes to mortals, such as nourish
Ehe ssoul’,

and, O mother of rains, you nurture the winds and
glve birth to all.

Without you there is neither life nor growth;

and, mixed as you are in the air we venerate, you
partake of all,

and of all you are queen and mistress.

You toss and turn with the rushing wind.

May you, O blessed goddess and many-named queen of

all,

come with kindness and joy on your lovely face.

17. TO POSEIDON,
incense - myrrh

Hearken, dark-maned Poseidon, holder of the earth,

equestrian; carved in bronze is the trident 1n your
hand,

and you dwell in the foundations of the full-
bosomed sea.

Deep-roaring ruler of the sea and shaker of the
earth,

your blossoms are waves, O gracious one, as you
urge horses and chariot on,

rushing on the sea and splashing through the
rippling braine.

To your lot fell the third portion, the unfathomable
sea,

and you delight in waves and in their wild dwellers,

O spirit of the deep.



28

10

10

I5

Edpava YRS owloig kai vnwyv €evdpouov 0puny,
eipnvny, UYieiav dywv nd’ OABov aueuen.

18 Eic TTAoVUTWVC.
'Q 1OV Umoydoviov vaiwv douov, OuBpiuodduue,
Taptapiov Aeluwva Badvokiov nde Mmavyn,
ZeO YDOVIE, OKNTITOUYE, TAD iﬁepd d€Zo TPORVUWG,
TTAoUTWY, 0¢ KaTEYEIS Yuing KANidag amaong,
TAOUTOOOTWY YEVENV BPOTENV KAPTTIOIS EVIAUTWYV®
0G TPITATNG Hoipng €hayes YVova mauBacileiay,
€dpavov adavatwy, JvnTWy OTNPITUA KPOTOIOV'
0¢ Ypovov eomnpifag umo LoQOEdEX YWPOV
TNAETTOPOV T, OKAUAVTA, ALTTOTTVOOV, GKPITOV ‘Adnv
KUaVeOV T Axépovd’, 0¢ éxer pulwuotd yoing:
0G KPaTEES DVNTWYV DAVATOU YAPLY, W TTOAUDEYUWYV
EUBouN’, ayvomolouv Anuntepoc O¢C TOTE TAIdA
VUUQEVOTAC AElUVOS amoomadiny dia TOVTOU
TETPWPOIS 1TTTTOLI0Y LT ATIHOOS NYUYEC AVTPOV
dnuou 'ENevaivog, TOh mep mUAaL €l0” Aidao.
HOUVOG €QUS a@avllv €pYwV Qavepwyv Te BpaBeuTng,
EVUDEE, TTAVTOKPATWP, LEPWTATE, OYAAOTIUE,
O€EUVOIG UUOTITTONOIS XOUpwyv OO0101S TE OEBAOUOIS"
INaoV aYKaAEW O€ UONETV KeEXOPNOTU MUOTAIC.
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S5ave the foundations of the earth and ships moving
S Gl DL ] Y N 1R

and bring peace, health, and blameless prosperity.

18, TO PLOUTON

Subterranean 1s your dwelling place, O strong-
spirited one,

a meadow 1n Tartaros, thick-shaded and dark.

Chthonic Zeus, sceptered one, kindly accept this
sacrifice,

Plouton, holder of the keys to the whole earth.

You give the wealth of the year's fruits to mankind,

and to your lot fell the third portion, earth,
queen of all,

seat of the gods, mighty lap for mortals.

Your throne rests on a tenebrous realm,

the distant, untiring, windless and 1impassive Hades,

and on dark Acheron that encompasses the roots of
the earth.

All-Receiver, with death at your command, you are
master of mortals;

Euboulos, you once took pure Demeter's daughter as

your bride

when you tore her away from the meadow and through
the sea

upon your steeds you carried her to an Attic cave,

in the district of Eleusis, where the gates to
Hades are.

You alone were born to judge deeds obscure and
conspilcuous ;

holiest and illustrious ruler of all, frenzied god,

you delight in the worshiper's respect and
reverence.

Come with favor and joy to the initiates. 1

summon you.
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19 KepauvoU A16g, duuiaua OTUpUKO.
Ze) TATEP, LWIdPOUOV TTUPCLUYED KOOUOV €AdUVWY,
OTPATITWY aldEPIOU OTEPOTNG TAVUTIEPTUTOV QiyAny,
TOUUAKAPWY €dpavov Jeloig BpovTaiol TIVAOOWY,
VAUOO1 TTAVVEQPENOIS OTEPOTINV QAEYEDOUOTOV avaldwy,
\aihamag, OuBpoug, TPNOTAPUS KPOUTEPOUS TE KEPOUVOUG,
Balwyv T éc podioug @Aoyepoug, Beréedol KOAUTITWYV
TOUPAEKTOUS, KPOTEPOUS, PPIKWOERS, OUBpiuoIUUOUG,
TTTNVOV OTAOV O€1VOV, KAOVOKAPOIOV, OpDO0EVEIPOV,
al@vidiov, Bpovraiov, avikntov BEANOS aYVOV
poilov amelpediov dIVEVUAUL, TTOUPAYOV OPURL,
APPNKTOV, BapUBUUOV, CUAIUAKETOV TIPNOTHPOS
ovpaviov BéNoc 0XU kataifdTou oiDaAOEVTOC,
OV Kal yola TEPPIKE DONAOOR TE TAUPAVOWVTA,
Kol DNPES TTNOOOUCLY, OTAV KTUTIOC OUOG €TEAIM”
MOPUOIPEL OE TPOOWT QUYAIS, OUAPOYEL OE KEPOAUVOC
AlDEPOG €V Yualolol® diappniag de y1ITva
oUPAVIOV TPOKGAUMUa T BAANNEIS GPYATU KEPUUVOV.
A&, uakap, dvuov [ce * ] kOpaor movTou
nO’ Opéwv KOPUQPUIOL" TO OOV KPATOS 1OUEV QTTAVTEC.
aha xapeig Aoifaiol didou @PeCiv alOIUd TTAVTO
{wnv T OABLOYuuUOoV, OuOU ¥ UYLElV AVoooQV
eipnvnVv Te V€OV, KOUPOTPOPOV, AYAAOTIUOV,
kol Biov evdiuololy ael FdANovTa. AoYIOUOIG.
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19. TO ZEUS THE THUNDERBOLT
incense - storax

Father Zeus, sublime is the course of the blazing
cosmos you drive on,
and ethereal and lofty the flash of your lightning,

as you shake the seat of the immortals with divine

thunderbolts.

With the fire of your lightning you emblazon the
railn clouds;

storms you bring and hurricanes, and mighty
thunder,

blazing and roaring thunder - like a shower of
Arrows -

which with horrific might and strength sets all
aflame,

thls dreadful missile that makes hearts pound and
halr bristle.

Holy and invincible, 1t comes with a sudden crash,

an endless spiral of noise, omnivorous 1n 1ts
drive,

unbreakable, threatening, and 1neluctablej; the
gale's

sharp and smoke-filled shaft swoops down

with a flash, dreaded by land and sea.

Wild beasts cringe when they hear the noise,

faces reflect the brilliance of thunder roaring

in the celestial hollows. You tear the robe

that cloaks heaven and hurl the fiery thunderbolt.

But, O blessed one, (calm down?) the anger of sea
waves

and mountain peaks. We all know your power,

Enjoy this libation and give all things that
please the heart,

a life of prosperity, queenly health,

divine peace that nurtures youths and 1s with
honors crowned,

and an existence ever blooming with cheerful

thoughts.



20 A10¢ AoTpamaiov, duuiauc ABUVOUAVVAY.
KIKA\NOKW Uéyayv, ayvov, €pLouapayov, TEPIPUVTOV,
AEPIOV, PAOYOEVTU, TUPIOPOUOV, UEPOPEYYN,
AOTPATTTOVTU O€ENOC VEPEWYV TTATAYOOPOUWL CUONL,
@PIKWON, Bapuunviy, AviknTov V€OV aYVOv,
aoTpamaiov Alw, TAYYEVETNYV, BUOIANAA UEYIOTOV,
EVUEVEOVTU @EPELY YAUKEPNV PB1OTOI0 TENEUTNV.

21 Nepwyv, duvulaua ocuvpvav.
A€plol VEQENL, KUPTTOTPOPOL, OUPAVOTIAAYKTOL,
OUBPOTOKOL, TIVOLIOLY EACLUVOUEVUL KATO KOOUOV,
BpovTalal, Tupoecoal, €pifpouol, LUYPOKeEAeuDOL,
AEPOS €V KOATTWI TATAYOV @PIKWON €xovoal,
TVEVUAOLY GVTIOTAOTOL €mdpouddny matayeloal,
VUAS VOV AlToudl, dPOCOEIUOVES, EUTIVOOL QUPAIC,
TEUTTELV KUPTTOTPOPOUS OUBPOUC €TIL UNTEPO YOOV,

22 Qahaoong, dvutaua AMBavoudvvay.

Qxeavol kahéw vOueny, yhavkwmda Tnduiv,
KUQVOTIETTAOV dvagoav, €UTPOXA KUUUIVOUOQY,
aUpalg NOUTVOOI0L TATACOOUEVNV TIEPT YolQV.
Jpavovd aiylohoiol TETPNIOL TE€ KUMATA UAKPG,
€VdIVOIG amaA0Iol YoaANVIOWO ! dPOUOIOTL,
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20. TO ASTRAPAIOS ZEUS,
incense - powdered frankincense

I call upon great, pure, resounding, illustrious,

ethereal and blazing Zeus, whose racing fire
shines through the air.

With an ear-splitting clap your light flashes
through the clouds,

O horrid, wrathful, pure, and invincible god.

Upon you I call, lord of lightning, begetter of
all and great king,

to be kind and bring a sweet end to my life.

21, TO THE CLOUDS,
incense - myrrh
Alry clouds that nourish fruits and rove the sky,
you gilve railn as you are driven everywhere by the
wind.
Filled with blazing thunder and water, you resound
with awesome crashes 1in the air-filled vault of
heaven
when you are repelled by the onrush of raging
winds.
To you I pray, you whose dewy cloaks are blown by

fair breezes,
to send fruit-nourishing rains to mother earth.

22, TO .THE SEA,
incense - pounded frankincense

I call upon gray-eyed Tethys, bride of Okeanos,
dark-veiled queen, whose waves dance

as they are blown onto the land by the sweet

breezes.
You break your tall waves upon rocky beaches,
and you are calmed by races that are gentle and

smoo th.
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VOUOIV aYAANOUEVN, INPOTPOPE, UYPOKENEVDE,
unTne uev Kimpdog, untnp vepeéwv epelevvaly
Kai Taong TNYAS VUMWY VAOU01ol Bpuouong:

kAODi pou, W) TOANUCEUVE, KUl €UUEVEOUD ETTUPNYOIG,
eVDUDPOUOIS OUPOV VAUCIV TTEUTTOUOW, UOAKAIP.

23 Nnpéwg, dvuiaua ocuvpvav.
"Q kaTéxwv TOVTOU PILOS, KUAVOUYETIV €dpnV,
TEVINKOVTO KOPOALIO1V AYOANOMEVOC KUTH KOUO
KaAITEKVOLOL Y0polG, Nnpel, ueyalwvuue daiuov,
TUBUNY UeEV TOVTOU, Yaing TEPUS, APYN ATAVTWY,
0C kKAOVEElS Anolg 1epov Badpov, NVIKA TVOIAG
EVVUX101C KEUDUWOLY €AOUVOUEVOS OTTOKAEING”
OANCL, MOKAP, OEIOUOUS UEV ATTOTPETIE, TTEUTTE O€ UUOTUIC
ONBOV T  €lpHvnVv TE Kol NMOYEIPOV UYEINV.

24 Nnpnidwyv, dvuloua apuwuata.

Nnpéog elvaliou viupar kohukwmidec, ayvad,
toppayiar B, yopoTaiyuoves, UYPOKEAELDOL,
TEVTNKOVTO KOpaAl TEPL kKUUaol Bakyevouoal,
Tpitwvwy €’ 0xolo1v ayaAopevar Tept vOTA
INPoTUTOIS HopPalS, WV BOOKEL CWUATA TOVTOC,
aAoig ¥ ol vaiovor Budodv, Tpitwviov oidua,
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You delight in ships and your waters feed wild

beasts,

mother of Kypris, mother of dark clouds

and of every spring round which nymphs swarm.

Hear me, O holy one, kindly help,

and, blessed one, send a fair tail wind to ships.

235 10 NEREUS,
lncense - myrrh

The sea's foundations are your realm, an abode of
glossy blackness,

and you exult i1n the beauty of your fifty
daughters

as they dance amid the waves. 0O Nereus, god of
gyeat renown,

foundation of the sea, end of the earth, beginning
of “all,

you make Demeter's sacred throne tremble when you
1mprison

the gusty winds driven to your gloomy depths.

But, O blessed one, ward off earthquakes, and send

to the i1nitiates peace, prosperity and gentle-
handed health.

245 . TO THE NEREIDS,
incense - aromatic herbs
0 lovely-faced and pure nymphs, daughters of Nereus

who lives 1n the deep,

at the bottom of the sea you gambol and dance 1n
the water.

Fifty maidens revel 1n the waves,

maidens riding on the backs of Tritons and
delighting

in animal shapes and bodies nurtured by the sea

and in the other dwellers of the Tritons' billowy

kingdom.
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VOPOdOUOL, OKIPTNTAL, EALOCOUEVOL TTEPL KUMA,
TOVTOTIAGVOL OEAPIVES, OAIPPODIOl, KUAVOUYEILG.
UUAC KIKANOKW TEUTTELY UUOTOS TTOAUV OABOV*
UMETS YOp TPWTOL TENETNV OVEDEIEZQTE CEUVNV
eviépouv Bakyoro kol ayvig Pepoepoveing,
KaA\iommnt ouv untpi kol ATOMNWVL QVOKTL.

25 TTpwTéwg, duuiaua OTUPAKA.
TTpwTéa xiIKANOKW, TOVTOU KANdAC €yovTa,
TPWTOYEVH, TTAONG QPUOEWS apXag 0C €Pnvev
UANV GANGOOWYV 1€pnV 1d€AIS TTOAUUOPPOIG,
TAVTINOS, TTOAUBOUNOG, E€MIOTAMUEVOS TG T EOVT
0000 TE TPOOVEV €NV O00A T €O0CETOL UOTEPOV AUTIC
TAVTO Yap aUTOS €Ywv UeTABAANETHL OUdE TIC AANOC
adavatwy, ol exouotv €dog vipoevtog "Olutou
KOl TTOVTOV KOl YoldVv €VnéPlol T€ TMOTWVTOL®
T mavra yap T TTpwTel mpwtn QUOIS €YKATEDNKE.
aA\G, TATep, UONE UUOTITTONOIS OCIAIOL TTPOVOIALG
meumtwy €vOABou BlOTOU TENOG €0VDNOV €T €PYOIS.

26 'Rg, duuiaua mav Omépua TANY KUAUWY KAl GpWUATWY.
[alo ded, untep pakdpwy Jvntwv T AvdplTwy,
TOVTPOQPE, TAVOWTEIPH, TEAEOPOPE, TAVTONETEIPA,
aUEIPUANG, QepekopTe, Kahaig Wpaior Bplouvoda,
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Your home 1s the water, and you leap and whirl
round the waves,

like glistening dolphins roving the roaring seas.

I call upon you to bring much prosperity to the
lnitiates,

for you were first to show the holy rite

of sacred Bacchos and of pure Persephone,

you and mother Kalliope, and Apollon the lord.

25. TO PROTEUS,
1ncense = Storax
I call upon Proteus, key-holding master of the sea,
first-born, who showed the beginnings of all
nature ,
changing matter into a great variety of forms.
Honored by all, he 1s wilise and knows what 1s now,
what was before, and what will be 1n the future.
He has all at his disposal and he i1s transformed
far beyond
the other immortals who dwell on snowy Olympos
and fly through the air and over land and sea,
for nature was the first to place everything in
Proteus.
But, father, attended by holy providence visilit the
mystic initiates
and bring a good end to a life of industry and

prosperity.

26. TO EARTH,
incense and any graln save
beans and aromatic herbs

Divine Earth, mother of men and of the blessed
gods,
you nourish all, you give all, you bring all to

fruition, and you destroy all.

When the season is fair you are heavy with fruit

and growlng blossoms;
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€DPAVOV AVUVATOU KOOUOU, TTOAUTTOIKIAE Koupm,

N Aoxiaig wdlol KUEIG KUPTOV TOAUELDdN,

a1dia, TOANVOETTE, BuUDVOTEPV, OABLOUOIPE,
NOUTIVOO0I1S yaipouod XAOdl§ TOAVAVIEDL OUIUOV,
OuBpoxapnS, TEPL NV KOOUOS TTOAUdAIdUNOG AOTPWYV
EINETTOl QUOEL QEVAWL Kal PEVUAOL OELVOIG.

GANQ, MAKOIpO DEQ, KOPTTOUS AUEOIS TTOAUYNUELG
EVUEVES NTOp €xouoa, T ouv OABlowowv T ev wpalg.

27 Mntpog dewyv, duvpiaua TOIKIAA.

AdavaTwy DEOTIUE DEWV UATEP, TPOPE TAVTWY,
THOE MONOIG, KPAVTEpa Ded, O€0, TTOTVL, €T €VYAIG,

TAUPOPOVWY LeVEaOo TOXYUdPOUOV APUA AEOVTWY,

OKNTTOUXE KAEIWVO10 TIOAOU, TTOAUWVUUE, OEUVN,

N KOTEYEIC KOOUOW0 MECOV VIPOVOV, OUVEKEV AUTN
YOOV €XEIS DVNTOI01 TPOQPOAG TAPEYOUTA TIPOOTVELG.
€K 0€0 O aUUVATWY TE YEVOS IvnTWV T €NoYeLVN,
OO0l TIOTAMOL KPOTEOVTUL CLEl Kol AW VANQOO,
‘EoTtia avdoaydelon: o€ O OANBOdOTIV koAéOUOT,
TUVTOIWY ayodwy Jvntoig OTL dwpa yapilnt,

€PXEO TIPOC TEANETNV, W TOTVIA, TUUTTAVOTEPTNLS),
mavdauatwp, Ppuyin{c}, ocwteapa, Kpovou ouvoueuve,
Ovpavomal, mpeéoBelpa, PBloVpémMTEIpd, PINOIOTPE"
EPYEO YNDOOUVOG, KEXUPIOUEVN €VOERINMOY.
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and, O multiform maiden, you are the seat of the
lmmortal cosmos,

and in the pains of labor you bring forth fruit of
all kinds.

Eternal, reverend, deep-bosomed, and blessed,

you delight in the sweet breath of grass, O goddess
bedecked with flowers.

Yours 1s the joy of the rain, and round you the
intricate realm of the stars

reyolves 1n endless and awesome flow,

But, O blessed goddess, may you multiply the glad-
some fruits

and, together with the beautiful seasons, grant me

favor.,

27. TO THE MOTHER OF THE GODS, |
incense — et varia
Divine are your honors, O mother of the gods and
nurturer of all.
Yoke your swift chariot drawn by bull-slaying lions
and, 0 mighty goddess who brings things to pass,
joln our prayers.
Many-named and reverend, you are queen of the sky,
for in the cosmos yours 1s the throne in the middle
because
the earth is yours and you give gentle nourishment

to mortals.

Gods and men were born of you,

and you hold sway over the rivers and all the sea.

Hestia 1s one of your names, and they call you
giver of prosperity

because you bestow on men all manner of gifts.

Come to this rite, queen whom the drum delights,

all-taming, savior of Phrygia, consort of Kronos,

child of Ouranos, honored and frenzy-loving
nurturer of life.

Joyously and graciously visit our deeds of piety.
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28 ‘Epunov, duulauc ABavov.
KANODT pou, ‘Epueia, Awog dyyehe, Maiadog vie,
TAYKPUTES NTOP €YWYV, EVUYWVIE, KOIPOVE VVNTWYV,
eU@PPWY, TOIKINOBOUNE, DIAKTOPE APYTEIPOVTA,
TTNVOTEDINE, PIAaVOp€E, AOYOU VVNTOIOL TTPOPNTU,
YUUVAO1lV 0§ yaipelg dohaig T amataig, T Tpo@lolye,
EPUNVEDU TTAVTWYV, KEPOEUTTOPE, AUCIUEPIUVE,
0C YEIPEOOLY EXEIG €EIPNVNG OTAOV AUEUPEC,
KwpukiwTa, UoKap, €PLOUVIE, TTOIKINOUUDE,
EPYUOIAIS ETTUPWYE, PINE DVNTOIC €V AVATKALG,
YAWoOng d€ivov OTAOV TO O€RACUIOV GVIPWTOIOL
KAUDH uou evYouéevou, BioTou TENOS €0DNOV OTtalwy
EPYOOTNIOL, AOYOU YXGAPIOV KOl UVNUOOUVNIOLV.

29 “Yuvog TTepoepovng.
depoepovn, JUyatep ueyalou A10g, eAdé, uaxkaipa,
MOUVOYEVELDL D€, KEYUPIOUEVA O 1epa d€Em,
TThoUTwvog TONUTIME dAuap, kKedvR, BrodWT,

N katexelg Aidao mONag UTMO kevdea yaing,
TMpaZidikn, €épatomhokaue, Anodg Ydhoc Gyvov,
Evuevidwv vevételpa, Umoydoviwv Bacgilelq,
nv Zelg GppNTOIOL YOVAIS TEKVWOATO KOUPNV,
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28. TO HERMES,,
1ncense - frankincense

Hear me, Hermes, messenger of Zeus, son of Maia;

almighty 1s your heart, 0 lord of the deceased and
judge of contests;

gentle and clever, O Argeiphontes, you are a guide

whose sandals fly, and a man-loving prophet to
mortals,

You are vigorous and you delight in exercise and
1n deceit;

interpreter of all, you are a profiteer who frees
us oI cares

and who holds 1n his hands the blameless tool of
peace,

Lord of Korykos, blessed, helpful and skilled in
words,

you assist in work, you are a friend of mortals in
need,

and you wield the dreaded and respected weapon of
speech.

Hear my prayer and grant a good end to a life

of industry, gracious talk, and mindfulness.

29. HYMN TO PERSEPHONE

Persephone, blessed daughter of great Zeus, sole
offspring

of Demeter, come and accept this gracious
sacrifice.

Much honored spouse of Plouton, discreet and life-
giving,

you command the gates of Hades 1in the bowels of
the earth,

lovely-tressed Praxidike, pure bloom of Deo,

mother of the Furies, queen of the nether world,

whom Zeus sired in clandestiline union.
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unTep €épiBpeuétov moluuoppov EuvBouiiog,

‘QpV CUUTTOIKTELPA, QPUETPOPE, OTAAOUOPQPE,
JEUVN, TUVTOKPATEIP, KOPN KapToidl Bpuouoa,
EVPETMS, KEPOEOOW, MOV VVNnTOoiol TOoVEIvN,
€laplvr, AEIUWVIAOLY YXoipouoo TIVORLOLY,

lEpOV ék@aivouoo déuag PBAAOTOIS XAOOKAPTIOLNG,
apTOYIUaict AéYn UETOTIWPIVO VUUPEVDEIOQ,

Zwn Kai Yavatog uovvn JIvnTolg TOAUUOYDOLG,
Depoe@oOvn® QEPPEIS Yap GEl KOl TTOVTO POVEVEIG.
KAOD1, uakoipo Ded, KUPTTOUS O AVATEUTT ATTO YAING
elpNVNL BAANOUOO KOl NTTIOYXEIPWL UYELO

Kol Biwt €VOABw1 ANTTapOV YAPAS KATAYOVTI

mPOS OO0V YWPOoV, avaooo, kol endivatov TTholtwva.

30 Alovioovu, duuiauo OTUPAKA.
KikA\nokw Aiovuoov épifpouov, €0o0Thpa,
TPWTOYOVOV, O1Quf|, Tpiyovov, Bakyelov dvakra,
aAYplov, AppnTov, KpUQLoV, OIKEPWTH, OIUOPPOV,
KIOOOBpuov, Tavpwmov, Apniov, €vlov, AYVOv,
wuadlov, TPIETH, BOTPUN@POPOV, EPVECITTETTAOV.
EvBoukel, mohUBoule, A10¢ kul TTepoepoveing
APPNTOLG AEKTPOLOL TEKVWIELS, AUBPOTE daTuoV:
KAODH, paxap, @wvig, HoOUg O émimvevoov aueu[o]ng
EUULEVES NTOP €Ywy, OUV éulwvolol TIdMvaic.
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Mother of loud-roaring and many-shaped Eubouleus,
radliant and luminous playmate of the Seasons,
10 august, almighty, maiden rich in fruits,
brilliant and horned, you alone are beloved of
mortals,
In spring you rejoice in the meadow breezes
and you show your holy figure in shoots and green
fruits.
You were made a kidnapper's bride in the fall,
I8 and you alone are life and death to toiling

mortals,

0 Persephone, for you always nourish all and kill

them, too.
Hearken, O blessed goddess, and send forth the
earth's fruilts.
You who blossom 1n peace, 1n soft-handed health,
and 1n a life of plenty that ferries old age 1in

comifort

20 to your realm, O queen, and to that of mighty

Pl.oulton .

30. TO DIONYSOS,
incense = stordx
I call upon loud-roaring and reveling Dionysos,
primeval, two-natured, thrice-born, Bacchic lord,
savage, ineffable, secretive, two-horned and two-
shaped.
Ivy-covered, bull-faced, warlike, howling, pure,
5 you take raw flesh, you have triennial feasts,
wrapt in foliage, decked with grape clusters.
Resourceful Eubouleus, immortal god sired by Zeus
when he mated with Persephone in unspeakable union.
Hearken to my voice, O blessed one, and with your
fair-girdled nurses

breathe on me in a spirit of perfect kindness.
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31 “Yuvog Koupntwv.

2kiptntal Kovpnteg, €vomAia Brnuata DEVTES,
TOOCIKPOTOL, pouPnTUi, OPECTEPOL, EVAOTHPES,
KPOUOIAUpaL, TTapapuduol, emeupatal, iYveor KoUQ@OL,
OTTAOQOPOL, PUNUKES, KOOUNTOPES, ATAQOPNUOL,
uUNTPOS OPEIOUOVOUS OUVOTIAOVES, OPYIOQPAVTAL®
EADOLT EVUUEVEOVTES €TT €UPNUOLOL AOYOILOTL,

BoukOAW1 €UAVTNTOL GEl KEYUPNOTL VUUWL.

32 Adnvag, duulaua apuwuaTd.

TTakhag uouvoyevn<g), ueyalouv A0S €KYOVE Oeuvn,
dla, uokaipo Ve, TONEUMOKAOVE, OUBPIUODUUE,
APPNTE, PNTN, MUEYAAWVUUE, AVTPODIITE,

N Oemelg Oxdous VLWOUYEVOS GKPWPEIOUC

nd Opea OKIOEVTA, VATAIOL TE ONV QPEvVa TEPTEIC,
OTAOYUPNG, OIOTPOUOW BPOTWY WUXAG MAVIALOL,
YuuvaZovoo KoOpmn, @PiKWwdn duuov exovoa,
[opYOPOVN, QUYONEKTPE, TEXVWY MNTEP TOAVOARE,
OPUAOTEIPU, PINOIOTPE KOKOIC, ayadoic de @povnoig:
ApoNV ueV Kol YNAUC €Qug, TTONEUUTOKE, UATI,
AOANOUOPPE, dpakaiva, MINEVIEE, ATAAOTIUE,
Ohevpaiwy ONétepa MNyavtwy, immeNaTelpa,
Toiroyéveia, NiTelpa Kakwy, VIKNQOPE OATUOV,

M

NUOTO KO VUKTAC OlEl VEATAIOLWV €V Wpaig,
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31. HYMN TO THE KOURETES

Leaping Kouretes, stepping to the sound of arms,

howling mountaineers, whose feet pound the ground,

discordant is the lyre you strike as you pace,
Laghit . -of foct,

O renowned marshals and arm-carrying guards,

priests in the train of a mother struck with
mountain frenzy.

Kindly visit those whose words praise you

and, with joyous heart, be gracious to the oxherd.

32. TO ATHENA,
incense - aromatic herbs

Revered Pallas, you alone great Zeus bore by him-
self ,

noble and blessed goddess, brave 1n the din of war.

Renowned and cave-haunting, you may and may not be
spoken of.

Your domain is on wind-swept hilltops

and shaded mountains, and dells charm your heart.

Arms please you, and you strike men's souls with
frenzy,

0 maiden vigorous and horrid-tempered.

Slayer of Gorgo, blessed mother of the arts, you
shun the bed of love

and, 0 impetuous one, you bring madness to the
wicked and prudence to the virtuous.

Male and female, begetter of war, counselor,

she-dragon of many shapes, frenzy-loving,
1llustrious,

destroyer of the Phlegraian Giants, driver of
horses ,

Tritogeneia, you free us of suffering, O victorious
goddess.

Day and night - ever into the small hours -
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KAUD uouv evyouévou, d0g O eipnivnv mohvoABov
kKal kopov Nd Uvietav T € evoABoiowv T ev wpaig,
YAQUKW @', €VpeciTeyve, TONUANIOTN Badcileww.

33 Nikng, dvuioua pavvav.

EvdUvatov kakéw Niknv, dvnroior modeivny,

N uouvn AUEL BVNTWV EVOYWVIOV OpPUNV

Kol OTAOWV GAYIVOEOOQV €T GVTITTAAOIOL MaXAlO1y,
€V TTONEUOIS KPivOuOoo TPOTIOOUYOIOLY €TT €PYOLS,

01 OV €QPOPUAIVOUTH QEPOIS YAUKEPWTATOV €UYOG'
TAVTWY YOP KPOTEELS, TTOONS O €PdOC KAEOG €0IAOV
Niknt e’ e0doOZwt xeitar dalianor Bpuvalov.

OANG, uakalp’, €AD01§ TEMOINUEVN OUUATI PaIdPWIL
o€l €T €VDOZOIC EPYOIS TENOC EODNOV AYouOd.

34 AMOAAWVOG, Jupiaud UAVVAV.

EADE, unaxap, TTawav, Tituvoktove, Doie, AuvkwpeD,
Meuit, ayhadTiue, ine, oABlodWTA,

XPUOOAUPN, Omepueie, apotpie, TTuthe, Titay,
[puvele, Zuvdel, TTudoktove, AeA@iké, HGvTL,
AYPIE, PWOPOPE dUTUOV, EPATUIE, KUDIE KOUPE,
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15 hear my prayer and give me a full measure of peace,
of riches, and of health accompanied by happy

seasons,

0 gray-eyed and inventilve queen to whom many pray.

33 . TO NIKE,
incense - powdered frank-
incense
I call upon mighty Nike, beloved of mortals,
for she alone frees man from the eagerness for
contest
and from dissent when men face each other in
battle.
In war you are the judge of deeds deserving prizes,
5 and sweet 1s the boast you grant after the
onslaught.
Nike, mistress of all, on you and your good name
depends noble glory,
glory that comes from strife and teems with
festivities.,
But, O blessed and beloved one, come with joy 1n
your eyes,

come for works of renown, and bring me a noble end.

34. TO APOLLON,
incense - powdered frankincense
Come, O blessed Paian, O slayer of Tityos, O
Phoibos, O Lykoreus;
A giver of riches are you and an illustrious
dweller of Memphis, O god to whom one cries 1ie.
To you, 0 Titan and Pythian god, belong the lyre,
and seeds and plows.
Grynean, Sminthian, slayer of Pytho, Delphic
diviner,
5 you are a wild, light-bringing and lovable god,

Poglorious | VOoUuth.
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f uovouyeTa, Yopotolé, €KnPBONE, TOZOBEAEUVE,

Bakyie xai Awduued, texaepye, AoZia, ayve,

ANNU dvaE, TTaVOEPKES €YWY QUECIUBPOTOV OUMA,
XPUOOKOUQ, KOJUPAG QNUAS YPNOUOUS T OAVAPAIVWY
KAODL Hou €evyouévou Aalv UTEP €U@PPOVL DJuudit’
TOVOE OU Yap AeUOOEIS TOV ATEIPITOV UIDEPU TAVTOQ
yalav T OABiouolpov Tumepdé Tet kal dU auoAyov,
VUKTOG €V NOouYidiolv UTT GOTEPOOUUATOV OPQPVNV
pilag vepde dedOPKUG, EXEIC D€ TE TEIPATU KOOUOU
TAVTOC® OO0l O Upyn TE TEAEUTN T €O0TI UEAOUOW,
TAVTOUaANG, OU d€ TAVTA TTOAOV KIDAPNt TTOAUKPEKTWI
UPUOLEIS, OTE LEV VEATNS €T TépuATa Baivwy,
dAoTe O aud’ umaTtny, moTe AWPloV €IC dDIAKOOUOV
TTAVTA TOAOV KIpVaS KPivelS Brodpéuuovo @UAQ,
APUOVINL KEPAOUS {TNV) TAYKOOMIOV QVOPAOL Hoipay,
WEAG YXEIUWVOS DEPEOS T 100V AUPOTEPOLOLY,

€l UTTATUG XElUWvVa, Y€pog VEATAIS diakpivac,
Awplov €lg €apog mTolunpdatou Wptov dvdoc.

EVOEV ETTWVUMINY O€ BpoTol kAMIOuotv AVAKTA,
[Tdva, deov diképwt’, avéuwyv cupiyuod’ évra:
OUVEKQ TIOVTOS EXEIS KOOUOU O@PayYida TUTWTLY.
KAOD, pakap, owlwv pdoTtoaS IKETNPIdL Quvit.
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You shoot your arrows from afar, you lead the

Muses i1nto dance,

and, O holy one, you are Bacchos, Didymeus, and

Loxlas, too.
Lord of Delos, eye that sees all and brings light
to mortals,
golden 1s your hair, and clear your oracular
Bt terance.,
Hear me with kindly heart as I pray for people.
You gaze upon all the ethereal vastness,
and upon the rich earth you look through the
twilight.
In the quiet darkness of a night 1lit with stars
you see earth's roots below, and you hold the
bounds
of the whole world. Yours, too, are the beginning
and the end to come.
You make everything bloom, and with your versatile
Lyne
you harmonize the poles, now reaching the highest
pitch,
now the lowest, and now again with the Doric mode
balancing the poles harmoniously, as you keep the
living races distinct.
You have infused harmony into all men's lot,
giving them an equal measure of summer and winter.
The lowest notes you strike in the winter, the
highest 1n the summer,
and your mode is Doric for spring's lovely and
bloomling season.
Wherefore mortals call you lord, and Pan,
the two-horned god who sends the whistling winds.
For this, too, you have the master seal of the
entire cosmos.
0 blessed one, hear the suppliant voice of the

initiates and save them.
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35 AnTtoUG, duuiaua ouvpvav.
AnTw) kvavomemhe, dea ODUUOTOKE, OEUVN,
KowovTtig, peyaduvue, molulhiotn Baoilewa,
eUTEKVOV Znvog Yoviunv wdiva Aayovoa,
velwvauévn PoiBov Te kai "ApTeulv loxéaipay,
™V uev év "OpTuyint, TOV 06 Xpavan evi Aniwi,
KAUD1, Dea O€omolva, Kai thaov NTop €xYouod
Balv’ eml TAvVIEIOV TENETNV TEAOC NOU PEPOUOA.

36 ApTEU1d0g, duuloua uavvay.
KAODL pou, W Booihela, A10¢ moAuwvuue xoupn,
Titavig, Bpouio, peYOAWVUUE, TOZOTI, O€EuUVN,
Taoipang, dadolxe ded, AikTuvva, Aoyeid,
WOIlVWY ETAPWYE Kol WdIVWY OQUUNTE,
AUCILWVE, QINOIOTPE, KUVNYETL, AUOIUEPIUVE,
eVdpoOUE, 1OXEUIPQ, PIAAYPOTL, VUKTEPOQPOLTE,
KANOl0, €EVAVINTE, AuTnpic, ApOEVOUOPQPE,
‘Opdia, wkuhoyela, BpoTWyV KOUPOTPOPE dUTUOV,
auppoTépa, xdovia, INPOKTOVE, ONBIOMOLPE,
N KATEXEIG OPEWV OpuUOUS, eAapnBONe, Teuvn,
moTvVia, mopuBadilela, kahov dalog, aiev €000,
dpupovia, OkuAakiti, Kudwvidg, aloAOuop@e:
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3i9iey - * TC LETO,_
lncense - myrrh
Dark-velled Leto, revered goddess and mother
of twins,
great-souled daughter of Koios, queen to whom
many pray,
to your lot fell the birth pains for Zeus' fair
chalds
You bore Phoibos and arrow-pouring Artemis,
her on Ortygila and him on rocky Delos.
Hear, lady goddess, and with favor in your heart

come to this all-holy rite and bring sweet end.

36. TO ARTEMIS,
1ncense - powdered frankincense
Hear me, 0 queen, Zeus' daughter of many names,
Titanic and Bacchic, reverend, renowned archer,
torch-bearing goddess bringing light to all,
Diktynna, helper at childbirth.
You aid women in labor, though you know not what

labor 1S5.

0 frenzy-loving huntress, you loosen girdles and
drive cares away;

swift, arrow-pouring, you love the outdoors and
you roam in the night.

Fame-bringing, affable, redeeming, mannish,

Orthia, goddess of swift birth, nurturer of
mortal youths.

Immortal and yet of this earth, you slay wild
beasts, O blessed one,

and your realm is in the mountain forests. You
nant deer

0 august and mighty queen of all, fair blossom,

eternal,
sylvan, dog-loving, many-shaped lady of Kydonia.
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eEND€E, dea owTelpa, @IAN, UUOTNIOLY ATTO.OLV
EVAVTNTOG, AYOUOW KUAOUS KAPTIOUS dATTO YOING
eipNVNV T €paTnVv KUANTAOKAUOV ¥ uyielayv:
MEUTTOIC O €iC OPEWV KEPAAAC VOUOOUC TE Kai GAym.

37 Thitavwy, dvutapa AMBavov.

Titivee, Naing te kai Ovpavol aylaa TEKva,
NUETEPWY TIPOYOVOL TIATEPWYV, YUING UTTEVEPDEV
0iko1g TapTapiolor uuywt yDovog €VVRIOVTEG,
apyal Kol Tyl TOVTWY JVRTWV TOAUUOXDWY,
EIVOAMWY TTNVWV TE KOl O1 YUOVA VOIETAOUOLV '
€Z UMEWYV Yap TOOO TEAEL YEVEQ KATQ KOOUOV.
VUGS KIKANOKW MAVIV YXAAETNV ATTOTTEUTIELY,

€l TIC amo YUDOoViwy TPOYOVWY O0IKOIC ETTEAAOIN.

38 Koupntwy, dvuiaua ABavov.

XoAkokpoTot Koupriteg, Apnia. TeUYE €EXOVTEC,
oUpaviol Xdoviol Te kai €ivaiiol, ToAUOABoOL,
LwioYOVol TTVOll, KOOUOU OWTAPESC AYOVOL,

OITE 2ZOAUODPAIKNY, LEPNV YDOVA, VOIETAOVTEC
KIVOUVOUG DVNTWYV OTTEPUKETE TTOVTOTIAUVATWY |
UUEIS KOl TEAETNV TPWTOL UEPOTIEOOIV EVE0VE,
adavator Koupriteg, Apnia Telye EXovTeg:
VwHAT Qxeavoy, vwudd ala dévdped ¥ avTwc:
epYOUEVOL Yolay KoVaBiZETE TTOOOIV ENAPPOIC,
UAPUOIPOVTES OTTAOIG" TTNOOOUOL O€ DNPES ATUVTEC
OpuwvTWY, Y0pupog d¢ Bon) T €I oVPAVOV iKEL
€INITHOIS TE TTOOWV KOVIN VEPENUS APIKAVEL
EPXOMEVWY " TOTE O Ppa Kol Avded TAvVTa TEINAE.
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Come, dear goddess, as savior, accessible to all
the initiates and bring earth's fair fruits
and lovely Peace and well-tressed Health;

and do banish disease and pain to mountain peaks.

37. TO THE TITANS,
1ncense - frankincense
Titans, glorious children of Ouranos and Gaia,
forbears of our fathers, who dwell down below
in Tartarean homes, in the earth's bowels.
From you stem all toiling mortals,
the creatures of the sea and of the land,
the birds,
and all generations of this world come from you,
and upon you I call to banish harsh anger,
1f some earthly ancestor of mine stormed your

homes.

38. 0 THE KOURETES,
incense - frankincense
Bronze-beating Kouretes, with Ares' armament,
dwellers of heaven, earth and sea, thrice-blessed,
life-giving breezes, glorious saviors of the world,
who dwell in the sacred land of Samothrace
and who ward off dangers for mortals roaming the
seas.
You were first to set up sacred rites for mortals,
O immortal Kouretes, with Ares' armament.
You rule Okeanos, and likewlise you rule the sea
and the forests.
The earth resounds with the pounding of your
nimble feet,
as you come in your gleaming armor. All wild
beasts cringe
at your onrush, and the noise and shouts rise
heavenward,

while the dust from your briskly marching feet

reaches the clouds. Then every flower 1s 1in bloom.
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dAIUOVES GIAVATOL, TPOPEES KUl (UT ONETHPES,
nViKk® Gv OpuaivnTe YONOUUEVOL GVIPUWITTOLOLV
OMUVTEC BLOTOV KOl KTAUATO NOE KOl (UTOUG

T mumAavTeg, oTovayel de ueyag movrog Bodudivng,
DEVOPN O uUyikapny €k PV €g YDOVAH TITITEL,
nxw O ovpavia kehadel porlnuact QUAAWV.
Koupfiteg KopuUBavTeg, avakTopeG €euduvatol Te

¢v Tauodpdiknt dvakteg, 6nol (d¢) Aookopol avTol,
TVOl0l GEVAOL, WUXOTPOPOL, GEPOEIDENG,

OITE KOl oupaviot didvuol kAnleod év "Olvurmwi,
EUTTVOOL, €UDI01, CWTNPIOL NOE TIPOOMVEIC,
WPOTPOQPOL, PEPEKUPTIOL ETTITIVEIOITE AVUKTEGS.

39 KopuBavtog, dvutaua Aiavov.

Kikh\okw YDovog devaou BUOIANU UEYIOTOV,
KupBavt' oABiouoipov, Apniov, dmpocopatoy,
VUKTEPIVOV KoupnTtu, @OBwyv dmomuvoTopu devwyv,
PUVTUOIWYV eTtapwrov, epnuomavov KopuBavra,
UIOAOUOPPOV UVUKTU, DEOV dPuR, TOANIUOPPOV,
@OLVIOV, ClUUYXDEVTU KUOLYVATWY UTO dOOoWYV,
Anovg 0¢ Yvwuuioly eviAaZuc déuac Arvov,
UNPOTUTTOV DEUEVOS LOPPNV DVOPEPOTO dPUKOVTOC
KAUDH, udkap, QWVWY, XUNETNV O’ ATOTEUTIED UAVLY,
TUOWY QUVTUOIAG, WUXNS EKTTANKTOU GVAYKUC.
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Immortal gods, you nurture, but you also destroy,

whenever angrily fretting over mankind,

you ruin livelihoods, possessions, and men them-
selves.

... the great, deep-eddying sea groans,

lofty trees are uprooted and fall upon the earth,

and the tumult from the leaves echoes in the sky.

Kouretes - Korybantes, mighty lords,

masters of Samothrace, veritable Dioskouroi,

airy, soul-nourishing and ever-blowing breezes,

you are called celestial twins on Olympos.

As gentle saviors who bring fair breezes and clear
weather,

and as nurturers of seasons and of fruits, breathe

upon us, O lords!

39. TO KORYBAS,
incense - frankincense
I call upon the greatest king of eternal earth,
blessed Korybas, warlike, of forbidding counte-
nance,
nocturnal Koures, who saves from dreadful fear.
Korybas, you assist the imagination and you wander
1n deserted places.
Lord, many are the shapes of your twofold divinity,
and the murder of the twin brothers has stailined
you with blood.
Following Deo's scheme, you changed your holy form
into the shape of a savage and dark dragon.
Blessed one, hear our voices, banish harsh anger,

and free from fantasies a soul stunned by

necessity.
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40 Anuntpos Elevoiviag, duulaud OTUPUKA.

Anw, TUUUNTEIPU. V€U, TTOAVWYULE OUIUOV,

geuvy AnunTtep, KoupoTpoQe, OABLOdWTL,
TAOUTOOOTEIPU. V€, OTUXUOTPOPE, TTUVTODOTEIPU,
EIPNVNL XUIPOUOU KUl €PTUOLUIG TTOAUUOXDOIG,
OTTEPUELL, OWPITL, UAWULY, XNOOKUPTIE,

N Vaielg ayvoiolv EXevoivog yualoioty,
ILEPOEC O, €PUTY, VVNTWYV VPETITEIPU TIPOTTAVTWY,
N TpwTtn levEuodu BoWV GPOTAPU TEVOVTU

Kal Blov 1uepoevta PBpoTolg TOAUOABOV UVEIOW,
avEdalng, Bpouloio ouveoTiog, uyAuoTIUOC,
AAUTTAd0E0 O , UYVN, OPETAVOIS YXUIPOUOU VEPELOIG
ou YUovit, OU O€ Q@UIVOUEVN, OU d€ TACL TPOONVNG
EUTEKVE, TTAIOO@IAN, OEUVY], KOUPOTPOPE KOUPU,
ApuUc OPUKOVTELOIOLY UTTOZEVEAOU YUAIVOIC
EYKUKALOIG divaig meEpt 0oV dpovov evalovoa,
HOUVOYEVNG, TTONUTEKVE D€d, TOANUTIOTVIC YVNTOIG,
NS TMOAal uop@ai, TOAUGAVIEUOL, 1€POVUNELS.
EADE, pakalp’, ayvn, kapmoig Bpidovou depeioic,
€lPNVNV KATAYOUOW KUl EUVOUINV EPUTELVAV

kal TTAoUTOV TOAUOABOV, OuoU O’ UYielav Avaooov.
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40. TO ELEUSINIAN DEMETER,
lricense = sStTorax

Deo, divine mother of all, goddess of many names,

august Demeter, nurturer of youths and giver of
prosperity

and wealth. You nourish the ears of corn, 0 giver
of all,

and you delight 1n peace and in toilsome labor.

Present at sowing, heaping and threshing, O spirit
of the unripe fruit,

you dwell 1n the sacred valley of Eleusis.

Charming and lovely, you give sustenance to all
mortals,

and you were the first to yoke the ploughing ox

and to send up from below a rich and lovely harvest
for mortals.

Through you there is growth and blooming, O i1llus-
trious companion of Bromios

and, torch-bearing and pure one, you delight 1n the
summer's yield.

From beneath the earth you appear and to all you
are gentle,

0 holy and youth-nurturing lover of children and
of fair offspring.

You yoke your chariot to bridled dragons,

and round your throne you whirl and howl 1in
ecstasye.

Only daughter with many children and many pOwers
over mortals,

you manifest your myriad faces to the variety of
flowers and sacred blossoms;

come, blessed and pure one, and laden with the
fruits of summer,

bring peace together with the welcome rule of law,

riches, too, and prosperity, and health that

governs all.
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41 Mntpog Avtaiag, duuiaud apwuata.
AvTtaia Baoilelo, D€, TOANUWVUUE MUNTEP
adavatwy Te VeWv nNdE JIvnTlv avIpwnwy,

] TMOTE UAOTEVOUCC TOAUTIAGYKTWL €V QViN
vnoTelay Katémavoac Elevoivog {ev} yuahoiowy
NADES T eic Aldnv mpog ayaunv TTepoe@ovelav
ayvov maida Avoavlouv odnynthipo Aafouoda,
unvuthip’ ayiwv AékTpwy ydoviou A10§ ayvou,
EUBouhov TéZooa VeOV DVNTAS UTT AVAYKNS.
aMa, Ded, AMtouoi o€, TMOAUANOTN Baoilelq,
EADEIV EVAVTINTOV €T €VIEPWL O€EO0 UUOTNL.

42 Miong, duulopa OTUpUKC.

Oeouo@opov Kakéw vapdnkopopov AidOvuoov,
OTEpUa TOAUuVNOTOV, ToAvwvuvuov EvBouinog,
ayviv eviepov te Mionv dppntov avaocoav,

apoeva Kal dniuv, dipun, Avoewov “lakyov:

€T’ ev EAevoivog TépTN vnwt DduoevTl,

€ite kal ev Ppuyinqt ouv MnTépt HUOTITTONEVELG,
n Kimpwt tepmm ouv evote@pdavuwt Kudepein,
N KAl TTUPOQPOPOIS TEDIOIS ETTaYAANEN UYVOIG

Ouv Ooft unTpl dedi pehavneopwt “lowdr oeuvi,
AlyUmTou Tapa XeOUO OUV QU@ITTONOLOL TIdNVAIC

EUUEVEOUOD €AD0IS aYodoig T TENéOUG € AéDNOIC.
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41. TO MOTHER ANTAIA,

39

lncense - aromatic herbs

Queen Antailia, goddess and many-named mother

of immortal gods and mortal men,

weary from searchling and wandering far and wide,

you once ended your fast in the valley of Eleusis

and came to Hades for noble Persephone.

Your guide was the guileless child of Dysaules

who brought the news of pure chthonic Zeus' holy
union.

Yielding to human need you bore divine Euboulos.

But, 0 goddess and queen to whom many pray, 1
Deseech you

to come graciliously to your pious 1nitiate.

42, TO MISE,
incense - storax
I call upon law-giving Dionysos who carries the

fennel stalk -

unforgettable and many-named seed of Eubouleus -

and upon holy, sacred and ineffable queen Mise,

whose twofold nature 1s male and female. As re-
deeming TIacchos,

T summon you, lord, whether you delight i1n your
fragrant temple at Eleusis,

or with the Mother you partake of mystic rites
in Phrygia,

or you rejoice in Cyprus with fair-wreathed

Kythereia,

or yet you exult in hallowed wheat-bearing fields

along
Egypt's river with your divine mother,

the august and black-robed Isis, and your train

of nurses.

Lady, kind-heartedly come to those contesting fo

noble prizes.

1A
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43. TO THE HORAT,
incense - aromatic herbs
Horal, daughters of Themis and of Lord Zeus -
Eunomie and Dike and thrice-blessed Eirene -
pure spirits of spring and of the blossoming
meadow,
you are found 1n every color and in all scents
wafted by the breezes.
Ever-blooming, revolving and sweet-faced, 0 Horai,
you cloak yourselves with the dew of luxuriant
flowers.
You are holy Persephone's companions at play,
when the Fates
and the Graces, 1n circling dances come forth to
1ight,
pleasing Zeus and their fruit-giving mother.
Come to the new 1nitiates and their reverent and
holy rites
and bring seasons perfect for the growth of

goodly fruit,

44. TO SEMELE,
INcense = storax
I call upon the daughter of Kadmos, queen of all,
fair Semele of the lovely tresses and the full
bosom,
mother of thyrsus-bearing and joyous Dionysos.
She was driven to great pain by the blazing
thunderbolt
which, through the counsels of immortal Kronian
Zeus, burned her,
and by noble Persephone she was granted honors
among mortal men, honors given every third year.
Then they reenact the travail for your son Bacchos,

the sacred ritual of the table, and the holy

mysteries.
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Now you, goddess, do I beseech, daughter of Kadmos,

queen,

always to be gentle-minded toward the initiates.

45. HYMN TO DIONYSOS.
BASSAREUS AND TRIENNTAL

Come, blessed Dionysos, bull-faced god conceived
L b a ey

Bassareus and Bacchos, many-named master of all.

You delight in bloody swords and in the holy
menads,

as you howl throughout Olympos, O roaring and
frenzied Bacchos.

Armed with the thyrsus and wrathful 1n the extreme,
you are honored

by all the gods and by all the men who dwell upon
the earth.

Come, blessed and leaping god, and bring much joy
o . alls

46. TO LIKNITES,
incense - powdered frankincense

I summon to these prayers Dionyscs Liknites,
born at Nysa, blossoming, beloved and kindly
Bacchos,

nursling of the nymphs and of falr-wreathed
Aphrodite.

the forests once felt your feet quiver 1n the
dance

as frenzy drove you and the graceful nymphs on
and on,

and the counsels of Zeus brought you to noble
Persephone

who reared you to be loved by the deathless gods.

Kind-heartedly come, O blessed one, and accept

the gift of this sacrifice.
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47. TO PERIKIONIOS,
1ncense - aromatic herbs

I call upon Bacchos Perikionios, giver of wine,
who enveloped all of Kadmos' house
and with his might checked and calmed the heaving

earth
when the blazing thunderbolt and the raging gale
stirred all the land. Then everyone's bonds

sprang loose.

Blessed reveler, come with joyful heart.

48. TO SABAZIOS,
lncense - aromatic herbs
Hear me, father Sabazios, son of Kronos, 1llus-
trious god.
You sewed into your thigh Bacchic Dionysos,
the roaring
Eiraphiotes, that he might come whole
to noble Tmolos, by the side of fair-cheeked
Hiptas
But, O blessed ruler of Phrygia and supreme king

of all,

come kind-heartedly to the aid of the initiates.

49. TO HIPTA?
ilncense = storax
I call upon Hipta, nurse of Bacchos, maiden
possessed.
In mystic rites she takes part, and she exults 1in
pure Sabos' worship
and in the night dances of roaring Iacchos.
0 gqueen and chthonic mother, hear my prayer,
whether you are on Ida, Phrygia's sacred mountailn,
or you take your pleasure on Tmolos, fair seat of
the Lydians.

Come to these rites, with joy on your holy face.
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50. TO LYSIOS - LENAIOS

Hear, O blessed son of Zeus and of two mothers,
Bacchos of the vintage,

unforgettable seed, many-named and redeeming demon,

holy offspring of the gods born in secrecy,

reveling Bacchos,

plump giver of the many jJoys of fruits which grow
well.

Mighty and many-shaped god, from the earth you
burst forth to reach the wine-press

and there become a remedy for man's pain,
O sacred blossom!

A sorrow-hating joy to mortals, 0 lovely-haired
Epaphian,

you are a redeemer and a reveler whose thyrsus
drives to frenzy

and who 1s kind-hearted to all, gods and mortals,
who see his light.

I call upon you now to come, a sweet bringer of

fruit.

51. TO THE NYMPHS,
incense - aromatic herbs

Nymphs, daughters of great-hearted Okeanos,

you dwell inside the earth's damp caves

and your paths are secret, 0 joyous and chthonic
ones, nurses of Bacchos.

You nourish fruits and haunt meadows, 0 sprightly
and pure

travelers of the winding roads who delight 1n
caves and grottoes.

Swift, light-footed, and clothed 1n dew, you
frequent springs;

visible and invisible, in ravines and among
flowers,

you shout and frisk with Pan upon mountailn sides.
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Gliding down on rocks, you hum with clear voice,
O mountain-haunting

sylvan maidens of the fields and streams.

O sweet-smelling virgins, clad in white, fresh
as the breezes,

with goatherds, pastures and splendid fruits in
your domaln. You are loved by creatures of
the wild.

Tender though you are, you rejoice in cold and you
give sustenance and growth to many,

O playful and water-loving Hamadryad maidens.

Dwellers of Nysa, frenzied and healing goddesses
who joy 1n spring,

together with Bacchos and Deo you bring grace to
mortals.

With joyful hearts come to this hallowed sacrifice

and 1n the seasons of growth pour streams of

ealubrions rralll.

52. TO THE GOD OF TRIENNIAL FEASTS,
lncense - aromatic herbs

I call upon you, blessed, many-named and frenzied

Bacchos,

bull-horned Nysian redeemer, god of the wine-press,
conceived in fire.

Nourished in the thigh, O Lord of the Cradle, you
marshal torch-1lit processions

in the night, O filleted and thyrsus-shaking
FEubouleus.

Threefold is your nature and ineffable your rites,
0 secret offspring of Zeus;

primeval, Erikepaios, father and son of gods,

you take raw flesh and, sceptered, you lead into
the madness of revel and dance

in the frenzy of triennial feasts that bestow

calm on us.



70

10

I0

onEixdwyv, muprperYég, T émappie, koUpe dipatwp,
OUPECIPOITA, KEPWS, VERPIDOOTONE, AUPIETNPE,
Moy ypuoeryns, T umokoAme, BoTpuOKOTUE,
Baooape, kioooyapng, T mohumapdeve kol diakooue T
ENDE, uakap, UUOTOIO1 BPUWYV KEYUPNUEVOS CEl.

53 Au@letovg, duvuioua mavra TANV Aifavou kol OTEVOE YOAA.
Aupietn kohéw Bakyxov, xvoviov Aiovuoov,
EYPOUEVOV KOUPUIS AU VOUQPUIS €UTTAOKAUOITV),
oc mopa TTepoepovng 1epoiotl dOuoIoV 1avwy
kowutZer TpleTApa ypovov, Bakyniov dayvov.
aUTOG O NVvike. TOV TPIETH TAAL KWUOV €EYeipnt,
€I UUVOV TPETETUL OUV €uZWVOLOL TIONVAIG
eVVaLWY KIVWV TE XPOVOUS €Vi KUKAAOLV WpUIC.
aAd, pakap, YNOOKapTE, Kepuo@Ope, kapmue Bdxye,
Bulv’ €mi TAVIEIOV TEAETHV YOVOWVTL TTPOCWTTWI
EVIEPOIC KUPTIOTOL TENEOO1IYOVOIOL Bpualwy.



10

10

71

You burst forth from the earth in a blaze ...,

O son of two mothers,

and, horned and clad in fawnskin, you roam the
mountains, O lord worshiped in annual feasts.

Paian of the golden spear, nursling, decked with
grapes,

Bassaros, exulting in 1ivy, followed by many
maldens....

Joyous and all-abounding, come, O blessed one,

to the initiates.

53. TO THE GOD OF ANNUAL FEASTS,
incense - all other things save frankin-
cense -- a libation of milk, too.

I call upon the Bacchos we worship annually,
chthonic Dionysos

who, together with the fair-tressed nymphs, 1s
roused.

In the sacred halls of Persephone he slumbers

and puts to sleep pure, Bacchic time every third
year.

When he himself stirs up the triennial revel again

he sings a hymn, accompanied by his fair-girdled
nurses,

and, as the seasons revolve, he puts to sleep and
wakes up the years.

But, O blessed and fruit-giving Bacchos, O horned
spirit of the unripe fruit,

come to this most sacred rite with the glow of joy
on your face,

come all-abounding in fruit that 1s holy and

perfect.,



54 LIAnvo0 Zatvpou Bakywv, dupiaua uavvav.
KAODU pou, Wb mohUoeuve Tpo@eL, Bdkyoio Tidnve,
ZIAnVWyV 0 dPIOTE, TETIUEVE TIAOL D€O010L

Kol YVNnNToiol BPOTOIOLV €Tl TPLETNPIOY WPAIG,

A VOTEANNG, YTEPUPOS, HMAOOU vouiou TeNeTapXd,
€EVUOTNS, QINAYPUTIVE OLV €LIWVOlI0l TIINVAIG,
Naior kat Bakyaig nyovueve kKiooo@opoiot”

DEVP’ €TTL TTAVDEIOV TEAETNV 2ATUPOIS OUU TIUON
dnpotumolg, evaocua ddoug Bakyeiou dvaktog,

ouvv Bakyaig Anvaia Teheo@opa Oeuva TPOTTEUTTWY,
OPYIOt VUKTIQUN TEANETUIC OYIiAG ava@uivwy,
evalwy, @INOVDUPOE, YOANVIOWYV V1GCOI01V.

s5 E1¢ A@poditnv.
Ovpavia, mToAUUUVE, @IAOUUEdNS A@podiTn,
TOVTOYEVNG, YEVETEIPU V€, QPINOTTUVVUXE, OEUVN,
VUKTEPIQt LEUKTEIPCX, OONOTIAOKE uNTEP AvVaYKng:
TAVTQ Yap €K OEDeV €0Tiv, UTELeVEW O€ (T€) KOTUOV
KUl KPOUTEEIC TPIOOWYV UOIPWY, YEVVAIC O€ Ta TAvVTA,
0000 T €V OUPUVWL €0TL KAl €V Yaint TOAUKAPTIWI
ev mOVTOU Te PBudwi {Te}, oeuvr Bdkyoio mapedpe,
TeEpTTOUEVN Vakiaiol, YouooTohe untep Epwtwy,
[Terdol Nektpoyapng, kpu@ia, xapidwTL,
@OIVOUEVN, {T }AQAVAG, €PATOTIAOKAM, €VUTTATEPELX,



10

10

73

S54. TO SILENOS, SATYROS, AND THE BACCHAT,
1ncense - powdered frankincense

Hear me Bacchos' foster father and nurturer,

by far best of the Silenoi, honored by all the
gods

and by mortal men 1n the same triennial feasts.

Pure and honored marshal of the pastoral band,

wakeful reveler and companion of the fair-girt
nurses,

leader of the ivy-crowned Naiads and Bacchantes,

take all the Satyrs - half men and half beasts -

and come howling to the Bacchic lord.

With the Bacchantes escort the holy Lenean pro-
cession,

1n sacred litanies revealing torch-1lit rites,

shouting, thyrsus-loving, finding calm in the

revyvels.

090. 10O APHRODITE

Heavenly, smiling Aphrodite, prailised 1n many hymns,

sea-born, revered goddess of generation, you like
the nightlong revel
and you couple lovers at night, O scheming mother

of Necessity.
Eyverything comes from youj; you have yoked the
world,

and you control all three realms. You give birth

to all,
to everything in heaven, upon the fruitful earth

and in the depths of the sea, 0 venerable com-
panion of Bacchos.

You delight in festivities, O bridelike mother of
the Erotes,

0 Persuasion whose joy 1s in the bed of love,
secretive, giver of grace,

visible and invisible, lovely-tressed daughter of

a noble father,
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bridal feast companion of the gods, sceptered
she=-wolf,

beloved and man-loving giver of birth and of life,

with your maddening love-charms you yoke mortals

and the many races of beasts to unbridled passion.

Come, O goddess born in Cyprus, whether you are on
Olympos,

O queen, exulting 1n the beauty of your face,

or you wander 1n Syria, country of fine frankin-
cense,

or, yet, driving your golden chariot in the plain,

you lord i1t over Egypt's fertile river bed.

Come, whether you ride your swan-drawn chariot
over the sea's billows,

joylng 1n the creatures of the deep as they dance
1n circles,

or you delight in the company of the dark-faced
nymphs on land,

(as, light-footed, they frisk over the sandy
beaches),

Come, lady, even 1f you are 1n Cyprus that
cherishes you,

where fair maidens and chaste nymphs throughout
the year

sing of you, O blessed one, and of i1Immortal,
pure Adonis.

Come, O beautiful and comely goddess;

I summon you with holy words and pious soul.

56. TO ADONIS,
incense - aromatic herbs
Hear my prayer, O best and many-named god.
Fine-haired, solitary and full of lovely song;
FEubouleus, many-shaped and noble nurturer of all,
maiden and youth in one, ... unwithering bloom,
O Adonis,

™ . - - . '
you vanish and shine again 1n the fair seasons

50 1 5 i) B
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Kol TTGALV UTIVWOVTOG €YEIPEIS® OOl YaP €DWKE {Tiunv}
Tiunv Pepoe@oveion dea kata TapTapov €evpuv

WUXUIS GEVAOIS DVNTWV ODOV NYEUOVEVELV.

AN, uakap, TEUTTOIS UUOTALS TENOG €ODNOV €T EpPYOIC.
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Two-horned spirit of growth and blooming, much

loved and wept for

you are, O fair and joyful hunter of the luxuri-
ant mane.

Desire 1is in your mind, O sweet blossom and off-
shoot of Aphrodite and Eros,

child born on the bed of lovely-tressed Persephone.

Now you dwell beneath murky Tartaros

and now again toward Olympos you bring your full-
grown body.

Come, O blessed one, and bring earth's fruits to

the 1nitiates.

57. TO CHTHONIC HERMES,
incense - storax

You dwell 1n the compelling road of no return, by
the Kokytos,

and you guide the souls of mortals to the nether

gloom.

Hermes, offspring of Dionysos who revels 1n the
dance

and of Aphrodite, the Paphian maiden of the flut-
tering eyelids,

you frequent the sacred house of Persephone

as gulde throughout the earth of 1ll-fated souls

which you bring to their haven when thelr time has
come,

charming them with your sacred wand and giving
them sleep

from which you rouse them again. To you 1ndeed

Persephone gave the office, throughout wide
Tartaros,

to lead the way for the eternal souls of men.

But, blessed one, grant a good end for the

initiate's work.
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58 "EpwTog, duulauo opWUAT.
Kik\nokw uéyov, ayvov, €pacuiov, noduv "Epwra,
TOEOAKN, TITEPOEVTA, TUPIdpouoV, €VdpoOUOV OpuntL,
ouvutaiZovrta Yeolg nde JvnToig avIpwTolg,
EUTTANUOV, OIQUR, TAVTWY KANdAG €xovTa,
aidépoc ovpaviov, mTOVTOU, YPOVOS, NO OO0 VVNTOIG
TVEUUATA TIAVTOYEVEDAM D€ BOOKEL YAOOKAPTIOG,
nd 0oa TdapTapog €evpug €xel TMOVTOS ¥ aAidoumog:
UOUVOS YOpP TOUTWV TAVTWY OINKA KPUATUVEIC.
OAG, Uakop, KOdapai§ YVWUal UOoTAlol CUVEPYOU,
@aUAOUC O €EKTOTIIOUG ¥ OPUOS ATTO TWVO ATTOTTEUTIE.

59 Moipwyv, duuiaua apwuata.
Molpar amepéaior, Nuktog @ila Tékva uelaivng,
KAOTE UOU €UYOUEVOU, TTOAUWYVULUOL, QT €l AuvNng
oupaviag, va AeukOov UdWpP vuxiag umo dépung
PNYVUTOL €V OKleEpWL ANtap@t vyt eOhidouv dvtpou,
valovoal TETOTNOVE BpoTWv € ameipova Yoiay:
evdev emi BpoTeov dOKIUOV YEVOS EATTIdL KOUQOV
OTEIYETE TTOPQPUPENIOL KOAUWAUEVOL ODOVNION
UOPOiuWL €v Tediwi, OV TTAYYEOV ApUA OLUIKEL
0O0Fu dikng Tapa TEpUa Kal €ATIdOS NdE uepuviv
Kal VOUOU WYVUYIOU Kol OTEIPOVOS €UVOMOU GpYAC
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98, STO EROS,
lncense = aromatic herbs
I call upon great, pure, lovely and sweet Eros,
winged archer who runs swiftly on a path of fire
and plays together with gods and mortal men.
Inventive and two-natured, he is master of all,
5 of the heavenly ether, of the sea, of the land,
of the all-begetting
winds which for mortals are nurtured by the goddess
of the green fruit,
and of all that lies in Tartaros and 1n the
roaring sea.
You alone govern the course of all these.
But, blessed one, come to the 1nitiates, with pure
thought,

10 and banish from them vile impulses.

59. TO THE FATES,
lncense - aromatic herbs

Boundless Fates, dear children of dark night,

hear my prayer, O many-named dwellers on the lake

of heaven where the frozen water by night's warmth

1s broken inside a sleek cave's shady hollow;

5 from there you fly to the boundless earth, home of

mortals,

and thence, cloaked in purple, you march toward
men

whose aims are as noble as their hopes are vailn,

in the vale of doom, where glory drives her chariot
on

all over the earth, beyond the goal of justice, of
anxilious hope,

10 of primeval law, and of the immeasurable principle

of order.
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Moipa yap év Biotwi kadopdl uovn, ovdé TIg GANOG
adavatwy, ol €youot kapn vipoevrog Olvumov,

kai Aloc Ouud TENEwOV: €mel Y 000 YIYVETOL Nuly,
Molpd Te koi A0¢ 0ide vOOC Ot TTAVTOC ATTAVTA.
QAN U0l €UKTONOL, UCAOKOPPOVES, NTTIOVUUOL,
"Atpore kol Adyeor, KAwdw, UONET, euTtaTépEIUt,
UEPIOL, UQPUVEIC, QUETATPOTIOL, CIEV UTELPEILS,
TAVTOOOTEIPOL, APUIPETIOEC, VVNTOIOIY AVAYKN'
Moipal, akovodT €uwyv 00lwyv AOIBWY TE Kal €UXWY,
EPYOUEVUL UUOTUIC AVOITTNUOVESC €UPPOVL BOUARL.
{Mopdwv Téhog éANaB’ dodr), Hiv Gpav’ "Oppeic}

60 Xapitwy, duuiduc OTUPUKA.
KAUTE uot, W XOPITEC UEYUAWVUUOL, OYAAOTIUOL,
duyatépes Znvog Te kal Evvouing Badukohmou,
AvAain OQolin Te kui Edgpooivn mohiolBe,
XAPUOOUVNG YEVETEIPUL, €PATUIAL, EUPPOVES, YVl
atoAOpop@o1, aerdaléec, dvnTolor modelvai:
€UKTO101, KUKAAOES, KUAUKWTTIDES, IUEPOECTUL"
eADo1T’ ONBODOTEPUL, A€l WOOTAIOL TTPOONVEIC.

61 Neuéoewg vuvoc.
'Q Népear, k\mZw o€, ded, Baoilel peyioTn,
TaVOEPKNG, €dopwaa Biov JvnTv TOAUQUAWY °
awdia, TOAUCEUVE, UOVN Yaipouda dikaioig,
aAacaovaga A\oYov molumoikihov, dOTATOV Oiel,
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In life Fate alone watches; the other immortals

who dwell on the peaks of snowy Olympos do not,

except for Zeus' perfect eye. But Fate and Zeus'
mind

know all things for all time.

I pray to you to come, gently and kindly,

Atropos, Lachesilis, and Klotho, scions of noble

stock.
Airy, 1nvisible, inexorable, and ever

indestructible,

you give all and take all, being to men the same
as necessity.

Fates, hear my prayers and receilve my libations,

gently coming to the initiates to free them from
pain.

(This is the end of the Fates' song, which

Orpheus composed. )

60. TO THE GRACES,
incense = storax
Hear me, O i1llustrious and renowned Graces,
daughters of Zeus and full-bosomed Eunomia,
Aglaia, Thalia, and blessed Euphrosyne,
lovely, wise and pure mothers of joy,
many-shaped, ever-blooming, beloved of mortals.
We pray that each in her turn, spellbinding and
with petal-soft face,
come, ever accessible to the 1nitiates, to confer

prosperity.

61. HYMN TO NEMESIS

Nemesis, I call upon you, goddess and greatest
queen,

whose all-seeing eye looks upon the lives of man's
many races.

Eternal and revered, you alone rejoice in the just,

and you change and vary and shift your word.
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NV TavTeS dediaor Bpotoi LuYOV QUYEVI DEVTEGS
OO0l Yap Gel Yvwun TAVTWY UENEL, OUdE O€ ANDel
Yuyn UTEPPPOVEOUTT AOYWY AdIKPITWL OPUNL.

TavT €00pdiS Kai TAVT ETOKOVElS, {kai} mavro Bpafeves:

év 001 O €101 dlkal dvNTWYV, TUVUTTEPTATE OUIUOV.
ENDE, paxaip’, ayvn, UUOTUIC EMITAPPOVOG OlEL”

dOo¢ O ayadnv diavolav Exelv, TOUOUOU TIOVEXDELG
YVWUOE 0UY 001ag, Tovumép@povag, oANOTPoTaANGS.

62 Aixng, duvuiaua Apavov.

"Opua Aikng uékTw mavdepkéog, ayhaouop@ov,

N kal ZnvOog AVAKTOS €mi dpovov 1epov 1€l
oUpavodev Kadopwaoo Biov dvnTWyv TOAU@UAWY,
TO1g adikoig Tiuwpog emPBpidovoa dikaia,

eZ 100TNTOS aAndeial ouvayouad avouold

TAVTA Yap, 0000 KOKOIG YVWHOIG dvNTOIoV OyeiTal
duokpita, Boulhouévolg TO TAEOV Boulaic @dIKOION,
uouvn emeuBaivouoa diknv adIkoIS ETEYEIPEIC”
eXVpa TWV adikwy, eUPPWV dE TUVECOL dIKAIOIC.
Aa, ded, uoN’ em yvwuos éodaiol dikaia,

WG av Gel BIOTAS TO TEMPWUEVOV Auap ETEADOL.

oF

63 Aikaroo0Vvng, Yuuiaua ABavov.

"Q dvnroiotl dikaioTaTn, TOAUOABE, TOdervn,
€€ 100TNTOG ael Yvnroic yaipouoo dikaiolg,
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All who bear the yoke of mortality fear you ,

for you care about the thoughts of all, and the
soul

that vaunts foolishly and without discretion does
not escape you.

You see all, you hear all, and all you arbitrate,

O sublime deity in whom resides justice for men.

Come, blessed and pure one, ever helpful to
initiates,

and grant nobility of mind, putting an end to
loathesome,

unholy thoughts, such as are fickle and haughty.

62. TO DIKE,
incense - frankincense

I sing of the all-seeing eye of comely and radiant
Dike,

who sits upon the sacred throne of lord Zeus.

From heaven you look down on the lives of the many
human races,

and crush the unjust with just retribution,

matching things disparate with fairness and truth.

For whenever base men consider matters that cannot
be put

to trial easily, unjustly wishing more than 1s
fair,

you intervene and rouse justice against the unjust.

An enemy to the unjust, you are a gentle companion

of the just.

But, goddess, come 1n justice for thoughts that

are noble

until that fated day on my life descends.

53, TO JUSTICE,
incense - frankincense

0 paragon of justice to mortals, blessed and

beloved one,

you take equal pleasure in all just men.
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mavniy’, OABiouolpe, AKalooUvn UEYUAAUXNG,

N kadapals yvwudio{iv) ael ta déovra Bpufevelg,
AYPAVOTOS TO OCUVEDOS® GEL VPAVEIS Yap ATAVTAS,
00001 un 10 00V NAdov Uumo Zuyov, T aAN’ Umep aUTOU T
TAGOTIYEL BPplapaiol TUPEYKAIVUVTES UTTANOTWGS®
aoTaoialo)Te, @IAN TAVTWY, @INOKWU, €PUTELVN,
elpnvnt Yaipovoa, Biov Inhovou BeRalov:

QlEl YOp TO TIAEOV OTUYEELS, LOOTNTL O€ YUIPELC

€V 00l YOp OO@In APETAC TENOC €O0VNOV IKAVEL.
KAUD1, ded, Kukinv dvnTwyv dpoadovod dKAIWCE,

W¢ av 10oppoTialoly del Blog e0OYAOC 0d€V0I
IVNTWYV avdpwTwy, ol apoupns KUAPTOV €DOUTI,
Kal ZWiwv TAVTWY, OO0 €V KOATTOI0l TI9MVEl
Yoo V€O UNTNP Kol TTOVTIoC €lvalioc Zelc.

64 “Yuvoc Nououv.
AdavaTwy KoAEW Kol YvnTOV AYVOV AVUKTA,
oupaviov Nouov, aotpodétny, ocepayida dikaiov
movTou T €lvahiov Kal YRS, QUOEewC TO PBERaiov
aKAIVEC QOTAOLOOTOV Q€L TNPOUVTA VOUOIOLY,
0101V dVWIE QPEPWY UEYAV OVPAVOV AUTOC OdEVEL,
Kol @BOVOV T 0U diKoov T poilou TPOTOV €KTOC EANAUVEL"
0G Kol dvnToiowv BloTAG TENOC €0VNOV €yeiper
QUTOG YOP MOUVOG ZWiwv OlaKo KPOTUVEL
YVWUOLE OpDOTATAIOL OUVWY, OdIAOTPOPOC alel,
wWYUY0g, TOAUTTELPOC, GBNATITWC TTACLT OUVOIKWYV
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Honored by all and blissful, O bold and lofty

Justice,

you are pure of thought and you reward propriety.

Your own conscilence 1s unbreakable, for you break
all

who do not submit to your yoke but...

1n their greed upset the balance of your mighty
sSealesy

Dauntless, charming, a lover of revel loved by all,

you rejolce 1n peace and you strive for a life
that 1s stable.

You loathe unfairness but fairness delights you,

and 1n you knowledge of virtue reaches its noble
goal.

Hear, 0 goddess, and rightly shatter wicked men,

that mortals who eat of this earth's fruits

and all the living creatures nursed in the bosom

of our divine mother, earth, and of the sea-
dwellling Zeus

may follow a path both balanced and noble.

4. HYMN TO NOMOS

Upon the holy lord of men and gods I call,

heavenly Nomos who arranges the stars and sets a
fair limit

between earth and the sea's waters and who by his
laws

ever preserves nature's balance obedient and
steady.

Journeying on the heavens he brings the laws from
above

and drives malicious envy out with a roar.

Nomos summons a good end to mortal life

and he alone steers the course of everything
that breathes,

ever the steadfast companion of righteous thought.
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TOIC VOUIUOLIS, AVOUOIC D€ PEPWYV KUKOTNTA PBapelav.
aANQ, HOKOpP, TTOVTIUE, PEPOANBLE, TIAOL TTOVELVE,
EUMEVEC NTOP EXWY UVNUNV O€0 TEUTTE, QPEPIOTE.

65 "Apeocg, duuiauo Aipavov.
"ApPNKT’, OUBPIUODUUE, UEYUODEVES, CGAKIUE dUIUOV,
OTIAOYOPNG, GOAUUOTE, BPOTOKTOVE, TEIYEOITTANTO,
"Apec dvaZ, OTAODOUTE, POVOLC TTETTUAAYUEVOS OlEd,
AIUATL AVOPOPOVWL Yaipwy, TTONEUOKAOVE, QPIKTE,
0C TTOV€EIC ZIQPEOIV TE KOl EYYEOL ONPLV GAUOVOOV '
OTAOOV €plV AUOOWOOY, GVEC TOVOV GAYECTDUUOYV,
eic de modov veloov Kiumpidog xwuouvc Te Avaiou
ahaZag akknv OmAwv el épya Ta Anoug,
EPNVNV TTOVEWY KOUPOTPOPOV, OABIODWTIV.

66 ‘Hpaiotovu, duuiauu MBavouavvay.
HpaioT ouppuoduue, ueraodevég, axauatov mop,
ANOLUTTOMEVE QAOYEUIS QUYOLS, QUECIUBPOTE dailuov,
PWOPOPE, KUPTEPOXELP, UIWVIE, TEXVODIAITE,
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10 Primeval and wise, in peace he shares the same
house with all
who abide by the law, while he visits harsh
vengeance upon the lawless.
But, O blessed bringer of prosperity, beloved of
all and honored,
have kindness of heart and make me mindful of your

lordship.

65. TO ARES,
incense - frankincense
Unbreakable, strong-spilrited, mighty and powerful
demon,
delighting i1n arms, indomitable, man-slaying, wall-
battering;
lord Ares, yours 1s the din of arms, and ever
bespattered with blood
you find joy 1in killing and in the fray of battle,
0 horrid one,
5 whose desire 1s for the rude clash of swords and
spears.
Stay the raging strife, relax pain's grip on my
SOul.
and yield to the wish of Kypris and to the revels
of Lyaios,
exchanging the might of arms for the works of Deo,
yearning for peace that nurtures youths and

brings wealth.

66. TO HEPHAISTOS,
incense - powdered frankincense

Powerful and strong-spirited Hephaistos,
unwearying fire

that shines in the gleam of flames, god bringing
Laght

to mortals, mighty-handed and eternal artisan.
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EPYOOTNP, KOOUOLO UEPOG, OTOIXEIOV OUEUPEG,
TUUPAYTE, TAVOOUATWP, TTUVUTTEPTUTE, TTUVTOOLULTE,
aidnp, NAOg, aOoTpU, OEANVN, QWS GAUIOVTOV'
TOUTO. Yap HooioTtolo péAn dvnToiol TTPOQPULVEL.
TAVTU OE O1KOV EXEIC, TTAOUV TIONlY, €Dved TAVTU,
OWUATU TE DVNTWV OIKEIS, TTONUOABE, KPUTULE.
KAO, uakap, kAniZw <oe) Tpo¢ €viepoug emiloifacg,
Ulel OTTWC YAIpPOUO1IY €T €PYOIC NUEPOS €ADOIC.
o000V AUOOWOaV HAVIdY TTUPOS GKOUOTOL0
KAUOIV €YWYV QUOEWC €V OWUUOLY NUETEPOLONV.

67 AoxAnmioU, duuiauc UAVVOV.
‘mmp mavrwy, AokAnmeé, deomota ITaray,
DEAYWY AvVOPWTWY TOAVUAYEN TNUATH VOUCWYV,
NTIOOWPE, KPOTUIE, UONOIC KUTAYWYV UYIEWUV
KOl TTAUWY VOUOOUS, YUNETAS KAPUS VAVATO10,
avildodng, emikoup', amaleZikax’, OABIOLOLPE,
®oifou AMOMNWYOC KPUTEPOV VANOS AYAAOTIUOV,
exUpe vOowv, YYlelav €Xwy OUNNEKTPOV OUEUPN,
eEADE, uaKap, owTtnp, BlOTAC TEAOC €0DNOV Omalwy.

68 ‘Yyeiag, duvulouc HUAVVAYV.
luepoeco’, epatn, molvdaluie, moauBaocileq,
KAUM, uakaip’ “Yyieia, @epoABie, unTep amaviwy:
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Worker, cosmic part and blameless element,

highest of all, all-eating, all-taming and all-
haunting,

ether, sun, stars, moon and pure light;

for 1t is a part of Hephaistos all these reveal

to mortals.

All homes, all cities and all nations are yours,

and, O mighty giver of many blessings, you dwell
in human bodies.

Hear me, lord, as I summon you to this holy
libation,

that you may always come, gentle, to make work a
JOy .

End the savage rage of untiring fire

since, through you, nature itself burns in our

bodies.

67« T ASKLEPIOS .
incense - frankincense
Asklepios, lord Paian, healer of all,
you charm away the suffering of men in pain.
Come, mighty and soothing, bring health,
and put an end to sickness and the harsh fate of
death.
Helper, blessed spirit of growth and blossoming,
you ward evil off,
honored and mighty scion of Phoibos Apollon.
Enemy of disease, whose blameless consort 1is
Hygiela,
come, 0 blessed one, as savior and bring life to

a good end.

68. TO HYGEIA,
incense - frankincense

Queen of all, charming and lovely and blooming ,

blessed Hygeia, mother of all, bringer of

prosperity, hear me.
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¢k 060 Yap voUOOl HEV atmo@dvudoudt BpoTolat,
Tac O¢ dOuoc DaANel TTOAUYNING €l1VEKA CT€E10,

kol Téxyvor Bpidouoi model dé Oe kOOHOS, AvACTd,
HoUVOC d€ oTuyéel 0 AIdNg wuyo@dopog alel,
ADANNS, EVKTALOTATH, YVNTWV AVATTAUU

00U YOp GTEP TAVT €OTIV OVWE@EAR aAvVIPWTOIOLY
oUTE YAap OAB0OOTNC TAOUTOS YAUKEPOS Valinioly,
OUTE YEPWY TOAUUOYDOG ATEP OEO0 YIYVETUL Gvhp "
MAVTWY YOP KPATEEIC LOUVN KAl TTACLY QAVAOOELC.
M, ded, UONE UUOTITTOAOIC EMTAPPOVOC L€l
PUOUEVN VOUOWYV YOAETWY KOKOTOTUOV avinv.

69 'Epiviwy, duulaua OTUPOKO KOl UAVVAV.
KAUTE, deal mavtiuol, €pifpouol, €VQOTEPAL,
Twow@ovn Te kal ANnkTW kot dla Méyaipa-
VUKTEPLOL, uUYlOLl, UTTO KEUDEOLV OLKD €Youoal
AVTPWL €V NEPOEVTL TTAPG ZTUYOS lEPOV UdWP,
ovy Ocioug Boulaiotl BpoTWV kexkoTnuéval alel,
A\UOONPELS, AYEPWYXOL, €TEVALOVCUL AVAYKAIC,
UNPOTETAOL, TIUWPOL, €PloVeveéec, Bapualyelc,
Aidew ydoviar, @oBepail kOpat, aloAOMOPPOL,
néEPLaLl, AQPUVEIS, WKUOPOUOL WOTE VONUO "
oUTE Yap NeNiou Toaxival QAOYEC OUTE OENAVNC
KOl 00Qing GPETAG TE Kal €PYATIMOU VpacUTnNTOC
T eUyapt oUTe Blou Mmapdg mepikalléog ¥iBnc



91

Through you vanish the diseases that afflict men,

and through you every house blossoms to fullness
of joy,

and the arts thrive. The world desires you, O
queen,

and only soul-destroying Hades ever loathes you;

ever youthful, ever beloved, you are a haven for
mortals.

Apart from you all is without avail for men:

wealth, sweet to those who feast, and giver of
abundance, fails,

and man never reaches the many pains of old age,

for you are sole mistress and queen of all.

But, goddess, come, ever helpful to the 1nitiates

and keep away the accursed distress of harsh

disease.

69. TO THE ERINYES,
incense - storax -
powdered frankincense
Hear, Tisiphone, Allekto, and noble Megaira,
august goddesses whose Bacchic cries resound.
Nocturnal and clandestine, you have your house deep
down
in a dank cave by the sacred water of the Styx.
Men's unholy designs i1ncur your anger;
rabid and arrogant, you howl over Necessity's
dictates
and, clad in animal skins, by your power you bring
the deep pains of retribution.

Your realm is in Hades, O dreaded maidens with the

thousand faces,

phantoms airy, invisible and swift as thought.

Neither the speedy flames of the sun or the moon,

nor the radiance of wisdom and virtue, nor even
the joy

in bold enterprise as well as in the sleekness of

fair youth
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VUV YWPIS EYEIPEL euPPOOUVUG PLOTOLO

GAN’ aiel YvnTWV TAVTWY €T ameipova QUAA
oupa Aikne €QopaTte, dIKAOTOANOL aiev eoUOOL.
ala, deal Moipar, o@romAokauol, TOAUUOPPO!,
mpolivoov HeETadeoD€e Biou ualako@pova dOEav.

70 Evpevidwy, dvulopua apwuata.
KAOTE pou, Evuevideg peyalwvuuol, ev@povi Boulnt,
ayvol duyatépec umeyohoio A10g xdoviolo
DepoepoOvnc T, €PATAC KOUPNS KAANTIAOKAMO1O0,
ol TTOVTWY KoDopaTe Biov dvnTWV aoeBoUuvTwy,
TWV adiKWV TIUWPOL, EPECTTNKUIAL AVAYKNL,
KUQVOXPWTOlL dVOOOWl, GTACTPATTOUCUL ATl O0OWYV
DEIVNV AVTAUY QAEOS OUPKOPIOPOV AlYANV"
aid101, POPEPWTTES, ATTOOTPOPOL, UUTOKPATEIPUL,
AuolueNelc otoTpwi, Bhooupai, viylol, TOAUTTOTUOL,
VUKTEPLOL KOUPQL, O@IOTTAOKOUOL, POREPWTEC
UUOC KIKANOKW T\;ubualg 001101 TTeNaler.

71 Mnhivong, dvulaua apuwuoTtda.

MnAivonv kakéw, vouenv xdoviav, KpOoKOTETAOYV,
nv napa KwkutoU mpoyoaic €NOXEVOOUTO Oeuvh
Depoepovn AekTpoig tepolg Znvog Kpovioio,

m wevodeig TMAovTwy’ eutyn doliaic amdroon,
duun Pepoepovng de diowpatov €0TACE XPOINY,



15

10

93

can arouse life's delights without your aid.

Upon the countless races of all men

you gaze as Dike's eye, ever occupied with
justice.,

O snake-haired, many-shaped goddesses of Fate,

change my thoughts of life into gentle and soft

ones.,

70, TO THE EUMENIDES,
lncense - aromatic herbs

Hear me, renowned Eumenides, and be gracious;
pure daughters of the great chthonic Zeus
and of the lovely, falr-tressed maiden, Persephone.
You keep a watch over the lives of impious mortals
and, 1n charge of Necessity, you punish the unjust.
Black-skinned queens, your eyes flash forth awesome
and flesh-eating darts of light.
Everlasting, of visage repugnant and frightful,

soyerelign,
paralyzing the limbs with madness, hideous,

nocturnal, fateful,
snake-haired and terrible maidens of the night,

it is you I summon to bring me holiness of mind.

7.  TO MELINOE,
incense - aromatic herbs

I call upon Melinoe, saffron-cloaked nymph of the

earth,

to whom august Persephone gave birth by the mouth

of the Kokytos,

upon the sacred bed of Kronilian Zeus.

He lied to Plouton and through treachery mated

wlith Persephone,

whose skin when she was pregnant he mangled 1in

anger.
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N YvnToUC uaivel QAVTATUAOIY NEPIOLOLY,

AANOKOTOIC 1déqC HOPPNS TUTOV T EKTTPOQPivVOUOd,
AANOTE MEV TPOQPUVNG, TIOTE d€ OKOTOEOOQ, VUXOUYNG,
avralaic €pOdolol kata LOQOEdEN VUKTA.

GAQ, ded, AMtouai o€, kaToydoviwv Baoileia,

WUYXAG EKTTEUTIELV OIOTPOV €T TEPUATO Yaing,

EVUEVEC €EVIEPOV UUOTUIS QAIVOUTUH TIPOCWTIOV.

72 Tuxng, duvpiapa ABavov.
AeUpo, TUyn® kakéw 0, AyadnVv KPAvTelpav, €T EVYAIC,
UEIAIYiay, €VOOITIV, €T €VOANBOIC KTEATECOV,
ApTeuty nyeuovny, ueyolwvuuov, EvBoulnog
AIUOTOG EKYEYAWOAV, ATPOLO U0V €UXOS €EYOUOTUY,
Tuufdiay, TOAUTAQYKTOV, GOIdIUOV AVIPWITTOIOLV.
€V 00l Yap PloTog YIVNTWV TAUTTOIKINOS €EOTIV®
01C UEV Yap TeUYEIC KTeAvwy TARY0C ToAUoABov,
0l O€ KOKNV Teviny duuwt yohov opuaivovad.
M@, ded, Ntouai o€ uokelv Biwt evuevéouvoay,
OABo1O1 MANDoUCaV €T €VONBOIC KTEQTETOLV.
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She drives mortals to madness with her airy
phantoms,
as she appears in weird shapes and forms,

now plain to the eye, now shadowy, now shining

1n the darkness -

and all this in hostile encounters in the gloom
of night.

But goddess and queen of those below, I beseech
you

to banish the soul's frenzy to the ends of the
earth

and show a kindly and holy face to the initiates.

2e TO TYCHE,
incense - frankincense

With prayer in mind, I summon you here, Tyche,
noble ruler,

gentle goddess of the roads, for wealth and
pPOSSesslions,

as Artemis who guides, renowned, sprung from the
loins

of Eubouleus. Your wish 1s 1rresistible.

Funereal and delusive, you are the theme of men's
SONgs .

In you lies the great variety of men's livelihood.

To some you grant a wealth of blessings and
possesslons,

while to others, against whom you harbor anger,
you give evll poverty.

But, O goddess, I beseech you to come 1n kindness
to my life

and with abundance grant me happiness and riches.
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73 Aaipovog, dupiaua Aipovov.

Aaipova KikANokw T ueyakov nmMTtopo @PIKTOV,
uelkiyiov Ala, mayyevetnv, Blodwropa VvnTwy,
Zivo peyav, moAUmAaykTov, ahactopa, maufoaciAna,
mAOUTOdOTNYV, OTMOTAV YE Bpualwyv OIKOV €0EADN:,
éuttall de Tpuyovta Biov HvnTWV TOAUUOXDWV

év 00l Yap AUTng Te Yopds T xAnideg oyouvtal.
TOIYAP TOl, uAKap, OYVE, TOANVOTOVO KNdE €Nacoac,
0000 Blo@UopIny TEUTTEL KATA YoladVv ATOOAY,
évdoZov Blotng YAukepov TENOC €odAov oOmaloic.

74 Nevkodéag, Dupiouo APpUWUATA.
Aevkodeav kalew Kadunida, daiuovoe ceuvny,
EVOUVUTOV, VPETTEIPAV EUOTEPAVOU AlovUoou.
kAU, Dea, movrolo BaduoTépvou uedéovoa,
KUUAOL TEPTTIOUEVN, DVNTWV OWTEIPA MHEYIOTN
€V 00l Yap vnWv TeAayodpoOUoS AOTATOC Opun,
Houvn de VYVNTWV OIKTPOV MOpOV €ilv Gl Ve,
0l AV €@opuaivouoa @ikn cwtnplog éAdolc.
aMa, dea déomolva, UONOIG ETUPWYOC €000
VIUOIV €T €UOEAUOIS OWTAPLoS €U@Povi Boulnt,
MUOTAIG €V TTOVTWL VAUOIdpouov oupov dyouod.
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73. TO THE DAIMON,
incense - frankincense

I call upon Daimon, the grand and dreaded chief-
tain,

gentle Zeus, who gives birth and livelihood to
mortals;

great Zeus, delusive and vengeful king of all,

who 1s giver of wealth when he enters the house,

laden with goods,
5 and who i1n turn ruins the livelihood of toiling
mertals.
You possess the keys to joy and sorrow as well.

SO0, O pure and blessed one, drive painful cares

away ,
cares that are life-destroying throughout the

eaprthn,

and bring a glorious, sweet and noble end to life.

74. TO LEUKOTHEA, |
1ncense - aromatic herbs
I call upon Leukothea, daughter of Kadmos,
reverend goddess,
mighty nurturer of fair-wreathed Dionysos.
Hearken, 0 goddess, mistress of the deep-bosomed
sea,
you who delight in waves and are to mortals the
greatest savior.
5 On you depends the unsteady impetus of seafaring
ships,
and you alone save men from wretched death at sea,
men to whom you swiftly come as welcome savior.
But, O divine lady, come to the aid
of well-benched ships and kindly save them,
10 bringing upon the sea a fair tail wind to the

rnatiates.
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75 TTahaipovog, dupiaua uavvay.
YUvtpo@e Buakyexopoio Arwvioou molvymdoug,
Oc vaieic movrolo Budoug alikvuovag, 0YVOUG,
KIKA\NOKW O€, TTahaipov, €T €UIEPOIG TENETALOV
eADelv eduevéovTa, VEWL MIOVTA TIPOCWTIWL,
Kl OWZeElV uOOTAS KOTA TE XVDOVA KOl KATA TIOVTOV'
TOVTOTIAGVOIS YOpP GEl VOUOLV YEIUWVOS €VUPYNG
@UIVOUEVOU CWTNP UOUVOS JVNTOIC avapaivnt,
OUOMEVOS MAVIV YOAETV KATG TOVTIOV OlOU.

76 MovoWwyv, duvuloua ABavov.
Mvnuoouvng kai Znvog éprydoumolo JUYATPEC,
MoOmar TTepideg, ueyalwvuuor, ayhad@nuot,
dvNTOoig, OIg KE TUPATE, TMOVEIVOTATUL, TTOAUUOPPOL,
MAONS TUIOEING APETNV YEVVLOUL OQUEUTITOV,
DPETTEIPAL WUYXAS, Olavolag OpdodoTelpan,

Kal VOOU €UdUVATOI0 KUOMYNTEPUl AVUTOUL,

al Teketag dvnroig avedeifute uvotmim{o)NevToug,
Kheww 1 Evutépmn 1e Odleix Te Mehmouévn Te
Tepyryopn 1 'Epatw Te TToAbuvia T Ovpavin Te
KaAhiomnt ouv untpt kot evduvatm dedr Ayvnu.
oAa uohoite, deai, MUOTAIC, TTONUTIOIKINOL, GYVad,
eUKAelav INAOV T’ €poTOV TOAUUMVOV dYouoal.

77 Mvnuooidvng, dupioua AiBavov

MvnuoatUvnv kakéw, Znvoc oUN\exTpov, dvacoay,
N Movoag Téxvwa’ iepag, 6aiag, hyupuvouc,
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/5. TO PALAIMON,
1ncense - powdered frankincense

Comrade of Joyous Dionysos in the dance revel,
who dwell in the sea's pure, turbulent depths,
I call upon you, O Palaimon, to come to these

sacred rites,
wlith kindness in your heart and joy on your

youthful face,
and to save your 1nitiates on land and at sea.
When 1n winter storms come upon ships that ever

rove the seas

you alone appear 1ncarnate to save the men

and stay the harsh anger over the briny swell.

1By L0 THE MUSES .
incense - frankincense
Daughters of Mnemosyne and thundering Zeus,
Pierian Muses, renowned, 1llustrious,
many-shaped and beloved of the mortals you visit.
You give birth to unblemished virtue 1n every
discipline,
you nourish the soul and set thought aright,
as you become leaders and mistresses of the mind's
power.
Sacred and mystic rites you taught to mortals,
Kleio, Euterpe, Thaleia, Melpomene,
Terpsichore, Erato, Polymnia, Ouranila
mother Kalliope, and mighty goddess Agne.
Do come to the initiates, O goddesses, 1n your
manifold holiness,

and bring glory and emulation that 1s lovely and

sung by many.

77. TO MNEMOSYNE,
incense - frankincense

I call upon queen Mnemosyne, Zeus' consort,

who gave birth to the holy, sacred and clear-

volced Muses.
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eKTOC €000a kKakAc ANYNg BAawippovog alel,
TavTo. VOOV Ouvéxouod BpoTWV yuxaidl OUVOLKOV,
€VOUVATOV KPATEPOV VvnNTWV avfouod AOYIOUOV,
NOUTATN, PINATPUTIVOC UTTOMVAOKOUOG TE TOVTAQ,
Wy Qv €xaoToc del oTépvolc yYvwunv katla)dmTa,
OUT! TTLPEKBAIVOUD’, ETEYEIPOUTN PPEVA TACLV.
aANd, paxolpo Yed, UUOTUIC UVAUNY ETTEYELPE
elépou TeEAeTAC, MOnv & amd TWwv{d ) AmoOmeuTE.

78 'HoUg, duuiaua uavvay.
KAOD, dea, dvnToic Qaediufpotov Huap dyovod,
‘Hwe Aaumpo@ang, €pudaivouevn KOTa KOOUOV,
ayYeEATeElpa YeoU peyalov Titdvog ayavou,
N VUKTOG LOQOEVTU KEAXIVOXPWTO TTOPEINV
AVTOANAIG TAlS OQlG TEUTEIS UTTO VEPTEPR Yaing:
EpYwY NYNTEpA, Blou TPOTTONE JvnTOIOIV"
Nl YAipel JvnNTWV UEPOTTWV YEVOC® OUDE TIC €OTLY,
0G @EUYEL TNV ONV OWLV KODUTEPTEPOV 0UOQYV,
Nvika TOV YAUKUV UTtVOV aTto BAe@apwyv ATOOEiONIC,
mag d€ Bpotog YNdel, mAv épmetov AANA TE @UA
TETPATOOWY TITNVWYV TE Kol EIVONWY TIOAVEDVWV
mavTa yap epyaciuov Biotov dvntoiol mopilelc.
ald, pakop’, ayvr, MUOTOIS 1€EPOV QA0S OQUZOoIC.

79 Oeurdog, duulaua Aifavov.
Oupavomard” ayvnv kakéw Oéulv evmartéperay,
[aing 10 BAacTnua, vénv koAukwmida kovpnyv,
N TPWTN KaTedelZe BPOTOIC HAVINIOV AYVOV
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Evil oblivion that harms the mind is alien to her

who gives coherence to the mind and soul of
mortals.

She 1ncreases men's ability and power to think,

and, sweet and vigilant, she reminds us of all

the thoughts that we always store i1n our breasts,

never straying, and ever rousing the mind to
actions

But, O blessed goddess, for the initiates stir the
memory

of the sacred rite, and ward off oblivion from
them.

78. TO DAWN,
incense - powdered frankincense

Hear, O goddess who brings the light of day to
mortals,

resplendent Dawn, whose blush 1s seen throughout
the world,

messenger of the great and 1llustrious Titan.

Murky, dark, and journeying night

you send below the earth when you rise.

You lead to work and minister to the lives of
mortals.

In you the race of mortal men delights, and no one

escapes your sight, as you look down from on high,

when from your eyelids you shake off sweet sleep.

There is joy then for every mortal, every reptile,

for animals and birds, and for the broods the sea
contailns.

All livelihood one gets from work 1s your gift.

So, goddess blessed and pure, give more sacred

light to the initiates.

79. TO THEMIS,
incense - frankincense
I call upon pure Themis, daughter of noble Ouranos
and Gaia, Themis the young and lovely-faced maiden,

the first to show mortals the holy oracle
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APkt €V KEUDUWVL YeutoTevovoa Beolot)

5 TTudiwt év damédwr, 0 TTudwyv euBacilevev:
n kot Poifov AvakTa YeuroTooUvag €didaZe-
TavTiy’, aYAAOUOP@E, OEBAOULE, VUKTITTOAEUTE"
TPWTN YOpP TENETAS Oylag VVnTOlS aAvEPNvag,
Bakylakag ava VUKTOG €mevaloudo avVaKTa

10 €K 0€0 Yap TIUOL UOKAPWY HUOTAPIE & AYVA.
GANG, uaxkoip’, €EAD0IC KEYAPNUEVN €VPPOVI BOUANL
EVUIEPOUG ETIL UUOTITTOAOUGC TENETAC O€O, KOUPM.

80 Bopéov, duuiaua AiBavov.
Xeluepiog avpaiol dovwv Baduv Népa KOOUOU,
kpupomayng Bopéa, yovwdeog €AD’ amo Opdikng
AUE T€E TOVVEQPENOV OTAOLY NEPOC UYPOKEAEVDOU
pumiZwy IKUAOWY vVOTEPOIg OuBpnyeves LdWp,
5 aidpla mavra Tideig, Yakepoupatov aidépa Tevywyv
T axtiveg (g Aaumovowv T ém xdovog nelioro.

81 Zepupovu, duuiaua Nifavov.
AUpal mavtoyevelg ZepupiTideg, Hepo@oital,
ndumvool, ydupai, Tdavartov avamavow €yovoar
elopivai, Aeluwviadeg, memodnuévar Opuoic,
oupovoal vavoi Tpu@epov T opupov, Répa koOd@ov:
5 EADOIT’ €UpEVEOUTQ, ETITIVEIOUTOL QUEUPELC,
neplal, aQaveig, KOUQOTTEPOL, AEPOUOPOL.
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as prophet of the gods in her Delphic sanctuary,

on Pythian ground, where Python was king.

You taught lord Phoibos the art of giving laws.

Amid honor and reverence, your beauty shines on
nightly throngs,

for you were first to show mortals holy worship,

howling to Bacchos in nights full of revelry.

From you come the honors of the gods and the holy
mysteries.

But, O blessed maiden, come 1n a kindly and joyous
spirit

to your truly holy and mystic rites.

80, TO BOREAS,
incense - frankincense

Freezing Boreas, whose wlintry breezes make the
world's

lefty ailir quiver, come away from snowy Thrace!

Dissolve the rebellious alliance of clouds and
moist air,

and turn the water to rushing drops of rain.

Bring fair weather everywhere, and give ether 1ts
bright eye,

the sun, whose rays shine upon the earth.

8l. TO ZEPHYRUS,

incense - frankincense
Western breezes, ethereal begetters of all,
as you blow gently your whisper brings deathlike

resit,

Vernal and meadow-haunting, you are loved by havens
because to ships you bring ... soft and light air.
Come in a spirit of kindness and blow perfectly,

0 airy, invisible and light-winged ones.
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82 NoTovu, duupiaua NMBavov.
Aciynpov ™dOnua d’ NEPOS UYPOTTOPEUTOV,
WKELAIC TITEPUYETOL DOVOUUEVOV €VDO KAl €V,
éENDoic OUV VeE@ENaIC voTiaig, OuBpolo yevapya
TOUTO Yap €K AlOC €0TL OEVDEV YEPUS NEPOPOITOV,
OUBPOTOKOUG VEQENUS €& NEPOG €IC YVOVU TTEUTTELV.
TOIYAP TOl MTOUECDO, MOKAP, LEPOIOL YUPEVTA

TEUTTELY KAPTIOTPOPOUC OUBPOUC ETIL UNTEPOD YTOIALV.

83 'Qkeavol, Jupioud ApWUAT.
'QKeAVOV KOAEW, TATEP APITOV, GlEV €0VTA,
AYOVATWY TE DEWV YEVEOLV dvnTWV T QAVIPWTTWY,
0C TEPIKUMAIVEL YUING TEPITEPUOVA KUKAOV'
€Z OUTTEP TIAVTEC TOTUUOL KUl TTAoa dahaooa
Kal YOOVIOl YaIng TMYOPPUTOl (KUADES aYVal.
KAUD1, uaxkoap, TOMUOABE, DeWv QyYviouo UEYIOTOV,
TépUa @ihov yaing, apxn TOAou, UYpokéNeude,
€EADOIC EUUEVEWY UUOTUIS KEXUPIOUEVOC OQUIEL.

84 EoTiag, dvuioua apwuaTta.
‘Eotia evduvartoio Kpovou diyatep Baoilea,
N MECOV OIKOV EXEIC TUPOC GEVAOL0, UEYITTOU,
TOUOdE OU €v TeheTalg OGlouc puvoTac avadeifFaic,
J€10” aterdaléag, mOAUOANBOUG, eU@povag, AYvouc:
oike YWV pakdpwy, YvnTdV OTAPITUA KPATAIOY,
adin, moOAUUOPPE, TODEIVOTATT, YAOOUOPE
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8258 SO NOTOS ,
incense - frankincense
Quickly leaping through the moist air,
and with both of your swift wings vibrating,
come, father of rain, with the southern clouds.
Zeus did give you this lofty prerogative,
to send the rain-giving clouds from sky to earth.

Hence, we pray to you, O blessed one, to take
delight

1n our sacrifice and send fruit-nourishing rains

to mother earth.

83. TO OKEANOS, |
incense = aromatic herbs
I summon Okeanos., ageless and eternal father,
begetter of 1Immortal gods and mortal men,
Okeanos who with his waves encircles the earth.
From him come every sea and every river
and so do the pure and flowing waters of earth's
springs.
Hear me, 0 blessed god and highest divine
purifier,
- the earth's own end, the pole's beginning, where
the ships glide on -

and come, kind and ever gracious, to the 1nitiates.

8L, TO HESTIA,
incense - aromatic herbs
Queen Hestia, daughter of mighty Kronos,
mistress of ever burning and peerless fire, you
dwell in the house center.

May you hallow the initiates of these rites and

grant them

unwithering youth, riches, prudence, and purity.

You are the home of the blessed gods, and men's

mighty buttress,

eternal, many-shaped, beloved, and grass-yellow.
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uedIdwoa, pakaipa, Tod tepa deZo mpoIuUwG,
OABOV émimveiovo® Kol NTIOYEIPOV ULYEIAV.

85 "Ymvou, Jduulouo UETA MNKWVOG.
“Y1ve, avaf uokapwy TAVTWY JvnTWV T GVIPWTTWY
Kol TavTwy wiwy, OToOoa TPEPEL €VPEI YDIWV"
MTAVIWY YApP KPATEEIS UOUVOS KO TAOL TTPOTEPYNL
OWUNTA OECUEUWY €V OYUAKEUTOLOL TTEONLOT,
5 AUCIUEPIUVE, KOTTWY TOEIOY €YWYV AVATTAUCLY
KUl TTAoNg AUTNG 1EPOV TTUPAMUIOV €POWYV
Kol DOVATOU UENETNV ETTAYEIS YWuXOS OlOWEWYV "
auToKaOIYVNTOS Yap €puc Andng Oavatou Te.
oM@, uakop, AMTOUUl O€ KEKPOUEVOV NOUV IKAVELY
10 OWIOVT €VUEVEWS UVOTOC DEINOV €T EPYOIC.

86 'Oveipov, duulaua apwuarto.
Kik\nokw o€, uakap, Tavuaintepe, ovle “Ovelpe,
ayyehe HeAOVTWY, YVNTOIg XPNOUWIdE UéEYIOTE
Nouxiol Yap UTVOU YAUKEPOU O1YMAOC €meAdWwy,
mpo{0yQWVWYV Yuxalg dvnTwv vOov auTOC €Yeipelc,
) KOl YVWUAG HOKOPWY aUTOG Kad UTVOUG UTTOTTEUTTENC,
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Smile, O blessed one, and kindly accept these
offerings,

wafting upon us prosperity and gentle-handed
healtths

8o. TO SLEEP,
incense with opium poppy
Sleep, you are lord of all the blessed gods and

mortal men,

and of every living creature the broad earth

nurtures ,

for you alone are master of all and you visit all,
binding their bodies with fetters unforged.
You free us of cares, and offering sweet respite

from toil
you grant holy solace to our every SOrrow.

You save souls by easing them into the thought of

death

since to Death and Oblivion you are a true

brother.

But, O blessed one, I beseech you to come, sweet-

tempered,

and kindly save the initiates, that they may serve

the gods.

86, TO DREAM,
incense - aromatic herbs

I call upon you, blessed, long-winged and baneful

Dream,

messenger of things to come, greatest prophet to

mortals.

In the quiet of sweet sleep you come silently

and, speaking to the soul, you rouse men's minds

and in their sleep you whisper to them the will of

the blessed ones.
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OIYWV OIYWOOIS WYuXalg UEANOVTO TTpOQUivwy,
olow € eVoeBimol Yewv vOog €0VNOC 0d€VEL,

WS OV el TO KAAOV UAANOV, YVWUNIOL TTPOANQIEY,
TEPTTWAXIC LTTAYNL Blov AVIPWTIWY TIPOXUPEVTWY,
TWV D€ KUKWV OVATTAUAAY, OTTwWE J€0C duTo¢ Teviomn
evYWAal¢ DYuoiaig Te Tmohov dVoavreg T avakTwy.
€EVOEREOIY Yap €l TO TEAOSC YAUKEPWTEPOV €OTI,
TOIC O€ KUKOIC OUdEV (PUIVEL UEANNOUOUV UVATKNV
OWIC OVEIPNECOO, KAKWY €EEAYYENOC €PYWYV,

o@ppa. T av evpwvtal AVOIV GAYEOS €PYOLEVOILO.
aANG, uaxkop, AMToMdl O€ DEWV unvuuata @palety,
WG AV OEl YVWUAIE OpYOIS KUTO TTavTd TEAAINIG
UNOEV €T GANOKOTOLOL KOKWY ONUEID TTIPOPUIVWYV.

87 Qavatovu, dvulaua pavvay.
KAODH uEu, 0C TAVTWY DVNTWV OINKO KPOUTUVELS
TAOoL ddOUG XPOVOV ayvov, O0WV TOPPpWIEV UTTAPXEIC
00¢ YOap UTVOS Wuynyv Jpavel Kol OWULTOS OANKOV,
NVIK  av €KAUNIC QUOEWS KEKPOTNUEVE DETUC
TOV UOKPOV ZW10101 QEPWYV VIOV UTIVOY,
KOIVOG UeEV TTAVTWY, dadikog O’ éviololv UTapywy,
ev TaxuThTt Biou Tawyv VEONNIKOG GKUAC
€V 00l YOP MOUVWI TAVTWY TO KPI1DEV TeheoUTUL
OUTE YOP EUYUIOLV TEIDINL UOVOC OUTE NMTRIOLV.
aAAG, uaKap, UOKPOlOl XpOvolc ZWAC O€ TeNALelv
aitolual, duoiato{l) Kol eVYWAAS MTavelwy,
WG OV €01 Yépag €0DNOV €v avdpwmolor TO YApAC.
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Silent you come to show the future to silent souls

that walk on the noble path of piety to the gods,

so that always good wins the race to people's
minds

and leads their lives to pleasures enjoyed before
evll arrives

and to a respite from suffering.

The end to which the pious come is always sweeter

but to the 1mpious never does a dreamy phantom,

a prophet of evil deeds, reveal future necessity,

so that they may find deliverance from pain to
come,

But blessed one, I beg you to show me the behests
of the gods

and in all things bring me close to the straight
path.

Do not show me evil signs which conduce to mon-

strous deeds.

87. TO DEATH,

incense - powdered frankincense
Hear me you who steer the course of all mortals
and give holy time to all ahead of whom you 1l1ie.
Your sleep tears the soul free from the body's hold
when you undo nature's tenacious bonds,
bringing long and eternal slumber to the living.
Common to all, you are unjust to some
when you bring a swift end to youthful life at its

peak.

In you alone is the verdict common to all executed,
for to prayers and entreaties you alone are deaf.
But, O blessed one, with sacrifices and pious VOWS

I beg you to grant long life,

that old age might be a noble prize among men.
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NOTES
ORPHEUS TO MOUSAIOS

Orpheus, who addresses Mousalos here, was a legend-
ary Thracian singer of supernatural charm, and the
founder of Orphism. Readers will recall how he des-
cended to the Underworld to bring back his wife,
Eurydike, and how, according to another legend, he
met with tragic death in the hands of Thracian men-
ads who tore his body to pieces. The fragments of
poetry attributed to Orpheus have been published by
Otto Kern 1in his Orphicorum Fragmenta (1922).
Mousalos 1s an equally legendary singer of great
fame and, presumably, a contemporary of Orpheus (see
Aristophanes, Frogs 1032-3, and Plato, Republic
36le).

Galia 1s the Earth. For Gaia's position in Greek
theogony and cosmogony see Hesiod, Theogony 116ff.
The foam-born goddess 1s Aphrodite.

Plouton 1s meant.

Hebe 1is daughter of Zeus and Hera, sister of Ares
and Eileithyia (about her see notes on 2).

Leto, daughter of Koios and Pholbe, 1s a Titaness
(Hesiod, Theogony u40O4ff.). Dione 1is Zeus' consort
and mother of Aphrodite. From her name one might
conjecture that she is a sky goddess, eventually
ousted by Hera.

On the Kouretes and Korybantes see notes on 31, 38,
39. The Kabeilroi were chthonic gods, possibly of
Phrygian origin. They were connected with Demeter,
Dionysos and Hermes, and their principal center of
worship was at Samothrace (see also Herodotos, 2.51).
The Idaian gods must be the so-called Idaian Daktyls
about whose size and identity there was great doubt
in antiquity. Some thought they came from the Cre-
tan Ida, others from the Phrygian one. According to

the oldest tradition, preserved in the Phoronis,
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they were mountain giants and inventors of smith-
craft.

Themis, daughter of Gaia (perhaps also an earlier
double for Gaia), was Zeus' second consort

(Hesiod, Theogony 135, 901).

Dike is Justice personified. In Hesiod, Theogony
902 she is one of the Horai. Thesmodoteira = she
that gives laws. Rhea and Kronos are the parents

of most Olympian gods, including Zeus (Hesiod,
Theogony 453ff.). Tethys is the bride of Okeanos,
and by him the mother of the Okeanidai (Hesiod,
Theogony S3.7TELN) .

Atlas, a Titan, i1s son of Iapetos and Klymene.

He supports the sky on his shoulders (Hesiod,
Theogony 509, 517). Aion, personification of a
period of time, 1s a late-comer to cult, and his

connections may be both Orphic and Mithraic.

Chronos, 'Time', 1s frequently equated with Kro-
nos in Orphism. Styx, an Arcadian river, was one
of the nine rivers of the Underworld. Gods fre-

quently swore by it (so Hera in Ilzad 15.37), and
thelr oaths were irrevocable.

For Pronoia see Introduction.

Ino 1s daughter of Kadmos and wife of Athamas.
According to one tradition she had nursed Dionysos
and this angered Hera, who then drove Athamas and
her mad. She ran from her insane husband and,
carrying Melikertes, her son, she leaped into the
sea, where she and her son were transformed into
the deities Leukothea and Palaimon respectively.
Adrestela 1s a Traco-Phrygian mountain goddess
and mother of the Idaian Daktyls. In Orphic be-
lief she is an Underworld figure, not infrequent-
ly 1dentified with Ananke.

Attis, originally a Phrygian vegetation god, is
the consort of Kybele. Men is an obscure Phry-

glan goddess.,
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1L~ TO HEKATE

Hekate 1s a goddess especially connected with magic
and superstition. She was frequently confused with Arte-
mis and even with Selene. She is the daughter of Perses
and Asterie and in Hesiod she is depicted as a powerful
and benign goddess and not as hideous demon (Theogony
411ff.). The epithet ouvAaultig (5) literally means 'of
whelps' or 'of dogs', and may not be unrelated to the
practice of offering dog flesh as one of the ingredients
of her "suppers". The epithet uovpotTpdpoc, 'nurturer of
youths', 1s at least as old as Hesiod (Theogony u450), and
she shares i1t with Artemis. The 'oxherd' (Bouudlog) of
line 10 must have been a high official of an Orphic asso-
clation. This much we learn from inscriptions of the

Roman period, unearthed in Asia Minor.

2 = TO PROTHYRAIA

Prothyraia literally means 'at the door' or 'at the
door-way'. There 1s no goddess proper by this name. The
word 1s a cult title shared by Eileithyia, Artemis, and
even Hekate (Proeli H. 6.2 and 14). In this hymn Artemis
and Eileithyia are treated as two faces of the same god-
dess of childbirth, a divinity which seems to go back to
Minoan-Mycenaean times. It would be interesting to ex-
plore whether the name Eileithyia was originally a cult
title of Artemis and whether Artemis herself, otherwise
the virgin goddess par excellence, was originally asso-
ciated with childbirth and fertility (cf. Avotllwvog,
'looser of girdles' in line 7) 1in her august role as

/ = - :
notTvia dMpdv, 'mistress of wild beasts.'

3 = TO NIGHT

Night (Nyx) is personified in Hesiod. She 1s the
daughter of Chaos and the sister of Erebos. It 1s inter-
esting that A{9Mp (Ether) and '"Huepn (Day) are children
of night (Theogony 123-4). It is equally interesting that
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in the Bible God creates light out of darkness. In Ilzad
14.259 she is called &unteiLpa dedv, 'tamer of the gods',
a phrase which points to primeval night. In the Rhapsodzc
Theogony she is the daughter of Phanes, the creator, and
assumes a power of supremacy which continues unchallenged

through the reigns of Ouranos, Kronos, and Zeus.

4 - TO OURANOS

In Hesiod's Theogony Ouranos 1s son and husband of
Gaia (126ff.), and Kronos 1is their son who, in fact, con-
spired with Gaia to castrate his father. In the Orphtc
Theogony Phanes and Night beget Gaia and Ouranos; these
two, 1n turn, beget Kronos, Rhea, etc. Eventually, Night
gave her supreme power to Ouranos. @Ue&Lg, 'nature', and
avdyun, 'necessity' ('drive') in line 6 would be pregnant

with meaning for the Orphic (see introduction).

> = TO ETHEKR

Ether 1s the child of Chronos (Time) by Ananke.
Chaos and Erebos are his siblings. It i1s in Ether that
Chronos places the primeval egg out of which Phanes is
born. In Hesiod Ether i1s the son of Erebos and Night
(Theogony 124-5). He is, as usual, identified with the

higher and hence purer stratum of air.

6 - TO PROTOGONOS

Protogonos and Erikepaios and here Antauges are at-
tributes of Phanes. Protogonos means the 'first-born'
and Antauges 'The One Reflecting Light'. Erikepaios is
obscure. As has been mentioned above Phanes 1s born of
the egg that Chronos places in Ether. According to Orphic
belief 1t is Phanes who is the creator of All, since even
Gaia (Earth) and Ouranos (Sky) are his children from
Night, his own daughter. Phanes is portrayed with golden
wings. In a celebrated passage from the Birds of Aristo-

phanes golden-winged Eros is born from an egg which Night
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places 1n the bosom of Erebos (693 ff).

‘o= IO THE ‘STARS

In Hesiod it is the Dawn ('Hdg) which gives birth to
+ The Stars (378 ff.). Here they are called '"children of
dark Night," and in consonance with astrological belief,
they govern men's fate. The "seven luminous orbits" of
line 8 are, of course, the seven planetary zones. Aris-
totle 1n de Mund. 2 gives the following order of the
planets: Saturn, Jupiter, Mars, Mercury, Venus, Sun,
Moon. The "learned contests" of line 12 might possibly

have been contests 1n which initiates would display their

knowledge of Orphism.

8§ - TO THE SUN

Compare this hymn with Homeric Hymn 31. There the
Sun (Helios) is the son of Hyperion and Euryphaessa. In
Hesiod 1t 1s Theia who gives birth to Helios, Selene
(Moon) and Eos (Dawn): Theogony 371-4. The concept of
the Sun as charioteer is not found in the IlzZad or Odys-
sey, but it is common in the Homeric Hymns (2.63 and 68;
4,69; 28.14). The identification with Apollon 1s clearer
here than in the Homerice Hymn. The expressions '"cosmic
eye" (14) and "eye of justice" (18) go back to the more

basic idea that the sun sees and hears all things (so 1in

Tt rad 8w 27T

g9 - TO THE MOON

This hymn should be compared with Homeric Hymn 32.
Throughout it there are indications of the identification
of Selene (Moon) with Hekate and, perhaps, even with
Artemis. She is "all-seeing, vigilant" (7), and those
familiar with the Homeric Hymn to Demeter will remember
how Persephone's cry did not escape Helios and Hekate,
who is definitely identified with the Moon (24 ff.).

Fvident also in this hymn are her connections with sexu-
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ality and fertility. The expression '"in three ways shine
your redeeming light" (11/12) must refer to the waxing,
full, and waning moon. Hesiod divides the lunar month

into three thirds, w%ivwv, 'waning', neoccog, 'middle',

and totdupevoc, 'standing' (cf. Works and Days 795, 798).

10 = TO PHYSIS
Physis (Nature) was conceived by the Greeks, since
early times, as the vaguely personified sum total of the
creative powers or creative genius of the cosmos at work.
All major philosophical schools had their theories on 1ts
modus operandi, but there is next to nothing 1in this hymn
to help us ascribe it to a particular religious or philo-

sophic tradition.

11 - TO PAN

In the more beautiful Homeric Hymn 19, Pan 1s a wan-
ton and sportive god of the Arcadian woodlands. Here he
has not altogether lost his character, but he is elevated
to the position of a '"veritable Zeus with horns'" (12), of
a musician who "weaves his song into cosmic harmony," of
a spirit of vegetation that nourishes mankind (20) and,
with allusions to a folk etymology of his name (mév =

tall', in Greek), of lord of sky, land, and sea.

12 - TO HERAKLES

Herakles 1s not, strictly speaking, a Titan. For the
clrcumstances of his birth see Hesiod Shield 1-54. The
phrase you '"change your form" (3) must refer to the fact
that he was frequently 1dentified with foreign gods (cf.
Herodotos 2.43). '"Father of time" in line 3 is difficult
to understand, and the cult epithet Paion (usually Paian
or Paieon), properly belongs to Apollon. Herakles was
worshiped as a hero, and only occasionally as god. The
last four lines are consonant with the hero's role in
private worship. Quite characteristically, the hymn is

syncretistic, and it elevates Herakles even above the
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eminent status he enjoyed among Stoics and Cynics.

13 - TO KRONOS

Orphism quite early identified Kronos with Chronos
(Time). As Chronos, he is indeed father of gods and men,
since he sired the primeval elements, Chaos, Erebos and
Ether. Within Ether he placed the primeval egg out of
which Phanes, the Creator, came. It is according to the
Hesiodic Theogony that Kronos is a son of Ouranos (Sky)
and Gaia (Earth). Line 6, however, in addition to allud-
1ing to that, is also a variant of the well-known Orphic
line from the gold plate of Petelia, South Italy (4th -
3rd ¢. B.C.)., When the dead man reaches the spring flow-

1ng from the Lake of Memory, he must tell its guardians

"I am a child of Earth and of Starry Sky."

14 - TO RHEA

Strictly speaking, Rhea 1s granddaughter of Phanes
(Protogonos according to Orphic belief) and Night, and
daughter of Ouranos and Gaia. She is indeed wife of Kro-
nos and, therefore, mother of Zeus (cf. Hesiod, Theogony
133-5; 453-8; 6253 634). Rhea is identified with Demeter,
Kybele, and quite fittingly with the Mother of the Gods
(cf. Hymn 27). In fact, this hymn bears a strong resem-
blance to Homeriec Hymn 1l4. Lines 10-11 elevate her to the

status of the primeval womb of all creation.

15 - TO ZEUS
In this hymn Zeus has some of his traditional attri-
butes, but at the same time he is the primeval creator of

all, or in the words of line 6 '"father of all, beginning
and end of all."

16 - TO HERA
Much as in the preceding hymn in which Zeus 1s the
primeval father of all, Hera is the primeval mother of
all. However, unlike Rhea, most scholars consider her a

sky goddess.
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17 - TO POSEIDON
For the tripartite division of the world see Iliad
15.186-91., Usually it is the Dioskouroi who are saviors
of ships (cf. Homeric Hymn 33). For Poseidon's eques-
trian character see IlZad 23.307; Sophocles Oedipus Col.
712-15; Aristophanes Knights 551-58.,

18 - TO PLOUTON

The expression 'chthonic Zeus" (3) does not 1imply
that Zeus and Plouton are the same person but, rather,
that Plouton is lord of his own element, the depths of
the earth, and by extension of the whole earth. The re-
semblance between the name Plouton and the word Ploutos
(wealth) may have contributed to the idea expressed in
line 5, but Plouton, as master of the dark forces beneath
the surface of the earth and as consort of Persephone, has
indeed serious claims to the powers of fertility. For
line 6 see Il7Zad 15.191. According to IlZad 15.191 Hades
(here Plouton) received the overlordship of '"misty dark-
ness'". Earth and Olympos were to be shared by Zeus,
Poseidon and Hades (193). Perhaps line 6 of this hymn 1is
meant to emphasize the non-Olympian and, therefore,
chthonic character of Plouton. Euboulos, 'the Good Coun-
selor' is a euphemistic title. The story of how he ab-
ducted Persephone (Demeter's daughter of line 12) is
beautifully told in the Homerie Hymn to Demeter (2), where

there 1s no mention of the 'Attic cave! of line 1u4.

18 = TO ZEUS THE THUNDERBOLT
Zeus 1s known to have been worshiped as uepadviocg,
that 1s, 'God of the Thunderbolt' and as ‘Aotpanaloc,
'Lightener'. This aspect of the chief sky god must be one
of the oldest. Compare Hesiod's Theogony where, with the
aid of hils dreaded weapon, Zeus subdued the Titans (6B4ff)
and the monstrous Typhoeus (820ff). The hymn is a prayer
to Zeus as a storm god and, unlike many hymns in this

collection, 1t is unusually powerful, almost lurid, in its
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description of what to the ancients must have been one of

the greatest manifestations of divine power.

20 - TO ASTRAPAIOS ZEUS

(see 19 above)

21 - TO THE CLOUDS
The hymn 1s hauntingly reminiscent of a portion of
the homonymous play by Aristophanes. Lines 3-5 could be

compared with some of the ideas in lines 368-407 of that

play.

22 = TQ 'THE SEA
In this hymn Tethys is identified with the sea. For
her genealogy see Hesiod, Theogony 132-36. It 1s through
incestuous union with her brother Okeanos that she gives
birth to the Rivers and the three thousand Oceanids
EB T RS 3TE ), .

23 - TO NEREUS
That Nereus was imagined as a wise '"0ld Man of the
Sea" is obvious from Ilzad 1.358. He is, 1t should Dbe
remembered, grandfather of Achilles through his daughter
Thetis. He himself is son of Pontos, and by the Oceanid

Doris father of the fifty Nereids (Hesiod Theogony 233ff).

24 - TO THE NEREIDS

The catalog of the Nereids is given by Hesiod in
Theogony 242ff. The Tritons do not appear 1n Homeric or
Hesiodic poetry, and it is really in postclassical times
that literature and art makes use of them. Lines 4-5 seem
inspired from sculpture. The significance of lines 10-12
is very obscure. Legend had it that Kalliope, one of the
nine Muses, was mother of Orpheus (cf. Pausanias 9.30.3

in Peter Levi's translation and Plato Republic 36he).

Apollodoros in 1.1l4 (transl. Keith Aldrich) tells us that
"Calliope and Oeagrus (though nominally 1t was Apollo)
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had as sons Linus, whom Heracles slew, and Orpheus..."

It seems then that '"mother Kalliope'" 1s so called because

she was mother of Orpheus by Apollon.

25 - TO PROTEUS

Proteus in this hymn is more than a wise '"0Old Man of
the Sea'", who 1s capable of changing his form and of know-

ing both past and future (See Odyssey 4.349ff). His la-
ter connections with Egypt may be fanciful elaborations

of the account of Menelaos' encounter with him in the
Odyssey. Proteus seems to have been a primeval sea god,
and the hymnist, seizing on the meaning of his name,
"the First", alludes to his cosmogonic role (lines 1, 2,
S

26 - TO EARTH
Despite lines 1 and 4, this hymn is really addressed
to earth as mother of all life. For Earth's (Gaia's)
role in theogony and cosmogony see Hesiod, Theogony 126ff.

The hymn should be compared with Homerie Hymn 30.

27 - TO THE MOTHER OF THE GODS

This hymn reminds us of the one to Rhea (14), who 1is
also called mother of the gods and whose chariot is drawn
by bull-slaying lions. The Hymn to Rhea, however, has
more simllarities with Homeric Hymn 14 (To the Mother of
the Gods). In our Orphic Hymn 27 the Mother of the Gods
1s 1dentified both with Rhea (much as in IlZad 15.187 and
Heslod's Theogony 453, 625, 634) and with Hestia (for
whom see notes on 87). The Mother of the Gods, Gaia,
Rhea, Kybele, and to some extent Demeter are different
faces of the same goddess. Pindar invokes the (Great)

Mother in Pythian 3.78 and in fr. 85, and in fr. 77 iden-
tifies her with Kybele.

28 = TO HERMES
For Maia, daughter of Atlas, cf. Hesiod Theogony 938
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and Odyssey 14.435. Argeiphontes, usually translated in-
to 'Slayer of Argos', is of obscure origin and meaning.
The phrase "interpreter of all'" (6) is the result of folk

etymology which connects Hermes with the verb £punvebw,
'to interpret'. By Korykos (8) the poet means the South-

ern promontory of the Erythraean peninsula (opposite
Chios). That Hermes is not KuAAHVLOC even once in this
hymn should be attributed to the generally Asiatic charac-
ter of the collection. For Hermes the trickster, thief,
inventor of the lyre, etc. cf. the long Homeric Hymn to

Hermes (U4).

29 = HYMN TO PERSEPHONE

For the birth of Persephone see Hesiod Theogony
912-14. The same lines contain the reference to Perse-
phone's abduction by Plouton, a theme which is beautiful-
ly elaborated in the Homerie Hymn to Demeter (2). The
title mMEaELdSiun ('exacter of justice') with reference to
Persephone (5) 1s not clear. Pausanias tells us that a
group of goddesses called mpaEL&6lnalL were worshiped at
Haliartos (9.33.2). 'Mother of the Furies' in line 6 can-
not be said stricto sensu. The Furies (in Greek “EpLVUEeg
or EOuev(ibec) were born of Gaia (Earth) after she had been
impregnated by the blood drops from the mutilated genitals
of her husband, Ouranos (Hesiod Theogony 176-87). Perse-
phone could be said to be their mother 1in a metaphoric
sense, because she reigned inside the dark earth. The
"loud-roaring and many-shaped Eubouleus'" of line 8 1is
surely Dionysos, for the Orphics believed that Dionysos
was Persephone's son by incestuous union with her father,
Zeus. In line 11 Persephone is identified with the Moon

(Selene); in lines 16-17 she becomes Mother Earth.

30 = TO DIONYSOS
In this hymn Dionysos is the son of Zeus and Perse-
phone. On the other hand, the adjective '"thrice born"

(2) obviously alludes to his two other births, once from
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Semele, and after her death, from Zeus' thigh, which acted

as some sort of surrogate womb. In Homeric Hymns 1 and 26
it is Semele who is his mother. Bacchos (2) and Eubouleus
(7) are titles of Dionysos. Our hymn alludes to his other
natures chiefly as bull-god and god of the vine. Line 5

refers to the oduowayla, the eating of raw flesh during
sacramental meals when his worshippers became one with the
god. "Triennial feasts'", according to our reckoning,

would mean feasts celebrated in alternate years.

31l = HYMN TO THE KOURETES
These semi-divine mountaineers danced about infant
Zeus and clattered theilr arms 1n order to muffle the
sound of his crying. Hesiod's Theogony tells the story of

how his mother, Rhea, was sent to Crete, but does not men-

tion the Kouretes (468ff). They are, however, mentioned
in Hesiodic fr. 123, and among others Kallimachos relates
the episode (Hymn to Zeus 52ff, cf. Apollodoros 1.5).
This short hymn 1s one of the best Orphic Hymns, and the
exlstence of a religious fraternity which bore the name
Kouretes at Ephesos lends special significance to the
whole collection (see also Ch. Picard, é@hése et Claros
[1922] 279ff).

32 - TO ATHENA

For the Hesiodic account of Athena's birth by Zeus
see Theogony 886ff. According to this account Zeus swal-
lowed his consort Metis ('Wisdom'), who was already carry-
1ng Athena in her womb. Having done this for fear that
Metis would also give birth to a son who would overthrow
him, he proceeded to place Metis in his own 'womb'.
Homeric Hymn 28 tells the story of Athena's birth from the
head of Zeus (Theogony 924). Line 7 refers to the belief
that Athena helped Perseus slay the terrible monster
Medousa, one of the three Gorgoi (Hesiod Theogony 270 ff).
For the Phlegrailan Giants (6) and Athena's role in slay-

ing them see Apollodoros 1.34-39. The title TpLTOYE&VELQ
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(13) is of unknown origin and meaning .

33 = TO NIKE
Nike (Victory) is first mentioned in Hesiod Theogony
384. Lines 2, 3 can only mean that Nike "frees man of the
eagerness for contest'" by granting him victory. Consider-
ing the fervor with which Greeks treated Nike in both re-
ligious cult and art, especially sculpture, this hymn can

be unique only for the poet's lack of imagination.

34 - TO APOLLON

Paian (1) 1s thought to have originally meant
'Healer'. 1In the IlZad the title came to be applied to a
hymn appropriate to Apollon (the paean), whether invoked
as healer (IlZad 1.473) or as a god who has conferred vic-
tory 1n martial combat (Ilzad 22.391-94). Tityos (1) was
punished for assaulting Apollon's mother, Leto (0Odyssey
11.576-81). According to Apollonios Rhodios, Apollon
killed him (1.759 ff), but the story is variously told
elsewhere (Pindar Pythian 4.90; Apollodoros 1.23). Phoibos

(1) means 'the Bright One'. Lykoreus (1) is obviously
connected with Lykoreza on the S. slope of Parnassos,
above Delphi (Strabo 9.3.3). 'God to whom one cries ze’

(2) is the translation for (fhitog. The base of the word
may also be seen in the cult title <Zepaieon, and 1t may
not be different from the base of zZe~tros, 'physicilan'.
Apollon is a Titan (2) on his mother's side. He 1s called
Grynean (4) after the Aeolic city of Gryneion (near Kyme)
where a temple and an oracle to him existed. Sminthian
(4) may mean either 'from the town of Sminthe' (in the
Troad) or, 1f derived from Ouivﬁog, 'mouse', may refer to
Apollon as destroyer of mice. For the slaying of the mon-
strous she-dragon Pytho (4) see Homeric Hymn to Apollon
300-310 and 355 ff. Bacchos (7) reminds us of the ming-
ling of Apollonian and Dionysiac elements. Didymeus (7)
refers to Didyma (near Miletos) where there was a famous

Apollonian oracle. Loxias (7) is obscure, but, 1if derived



124

from AoEdc, 'oblique,' it may refer to the 'obliqueness'
of Apollon's oracles. For Apollon's birth on Delos and
for the establishment of his oracle at Delphi see Homerte
Hymn to Apollon 3. Lines 16-23 present Apollon as the
cosmic musician who harmonizes the seasons. The two poles
correspond to the highest and lowest of the three strings
of the musical scale (the lowest string was the highest in
pitch). In this scheme intensity of heat corresponds with
degree of pitch. High pitch (lowest string) goes with
summer and low pitch (highest string) with winter. Spring
is represented by a movement from the highest to the mid-
dle string (lowest to intermediate pitch: lowest to

intermediate heat).

35 = TO LETO
Leto is the daughter of Koios and Phoibe (Hesiod
Theogony 404 ff). For Leto's travail and for Apollon's

birth on Delos see Homeriec Hymn to Apollon 3, lines 1-
126,

36 = TO ARTEMIS

Much as Apollon, Artemis i1s Titanic on her mother's
(Leto's) side. 1In less syncretistic times the epithet
Bacchie (2) would be hardly appropriate to Artemis. In
line 3 Artemis 1s 1dentified with three other goddesses,
Selene (see Orphic Hymn 9), Diktynna, and Eileithyia (see
Orphic Hymn 2). Diktynna 1s a Cretan mountain goddess
worshipped on Dikte in Eastern Crete. Diktynna (frequent-
ly called BpLtoudptig) had a temple near Kydonia (hence
the allusion in line 12. €f. Strabo 10.4.13). Orthza (8)
refers to the cult of "ApteuiLg "Opdla at Sparta, a cult
which most likely represented a fusion of the pre-Hellenic
Nétvia dMpdv ('Mistress of Wild Beasts') with an obscure
Doric goddess. This hymn is very different in spirit from

Homeric Hymn 27. Cf. the more ambitious composition by

Kallimachos (To Artemis 3).
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Siln= O THE TT'TANS

For the birth of the Titans see Hesiod Theogony 132
ff. Line 4 is a reference to the Orphic belief that man
was created from the ashes of the Titans whom Zeus burned
with his thunderbolt for having torn to pieces and de-
voured his son Dionysos. The meaning of the last line is
not clear. For the descent of men and even gods from the

Titans see Homeric Hymn to Apollon 3.334-36.

38 = TO THE KOURETES

In this hymn the Kouretes have altogether lost their
connection with Zeus and Crete. They are instead identi-
fied with the Korybantes (for whom see next hymn), the
Dtoskouror1, and especially with the Samothracian Kabeiroz,
who had themselves been 1dentified with the Korybantes and
the Dioskouroi by the time the Orphic Hymns were composed.
The Kabeiroi of Samothrace with whom the Kouretes are here
identified were most likely of Phrygian origin and theilr
chief function in classical times was to promote fertility

and to protect sailors. See also notes on 31.

39 - TO KORYBAS

The Korybantes were not very distinct from the Kour-
etes (notice how the Korybas of this hymn 1s also called
Koures). As a group they were armed dancing warriors 1n
the train of Rhea - Kybele, while the Kouretes were usu-
ally associated with Zeus. Even to Euripides the two
groups are not distinct (cf. Bacchae 120 ff). Pausanias,
however, says that the Korybantes "are quite a different
family from the Kouretes" (8.37.6). The Korybas of this
hymn seems to have little connection with the Korybantes.
In fact he is a nocturnal demon, vaguely reminiscent of
Hekate. Interestingly enough, Psellos in his Quaenam Sunt
Graecorum Opiniones de Daemonibus, 3 (ed. Migne) says that
a Korybas and a Koures were mimic forms of demons who were

included in the initiation to the Eleusinian mysteries.
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Prima facie, this indicates that the pair Korybas - Koures
belonged to that part of Orphic - Dionysilac demonology
that became connected with Eleusis, at least in the minds
of those who tried to unravel the mysteries.

The mythological allusions of lines 5-8 are obscure.

40 - TO ELEUSINIAN DEMETER

For Demeter's connection with Eleusis see the beauti-

ful Homeric Hymn to Demeter 2.

41 - TO MOTHER ANTAIA

The epithet &vtaia, 'besought with prayers,' else-
where applied to other divinities, here refers to Demeter.
For the goddess' wanderings and visit to Eleusis see
Homeric Hymn to Demeter 2. The Orphic version of Demeter's
vislt to Eleusis makes Dysaules king and Baubo queen
(Clement of Alexandria Protreptikos II 20.1-21.23; O. Kern
Orphicorum Fragmenta 46-53). On Dysaules see also Pau-
sanias 2.14 ff. Our hymn has Demeter visit the Underworld
with the son of Dysaules as her guide. It was Eubouleus,
son of Dysaules and brother of Triptolemos, who saw the

abduction of Persephone while he was tending his swine
(Er. 52),

42 - T0 MISE

It 1s interesting to note that the hymn concerns it-
self more with Dionysos and less with Mise. Iacchos (U4)
came to be a cult epithet for Dionysos. Originally, he
seems to have been the personification of a mystic cry
(cf. Aristophanes Frogs 316 and Herodotos 8.65), and also,
to have been variously thought of as the son of Demeter or
Persephone by Dionysos. In this hymn he is the infant
Dionysos, an integral part of the motif of divine mother
and child. Orphic fragment 52 (Kern) makes him the child
of Dysaules and Baubo. Another tradition preserved by

Asklepiades of Tragilos (fourth century B.C.) makes Mise
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a daughter of the same couple. It is, therefore, probable

that the poet of this hymn was aware of both traditions
and that he addressed Iacchos and Mise together as brother
and sister. The bisexual Mise was Phrygian in origin, and
in the poet's mind she may not have been too different
from the Phrygian Mother of line 6. Note, too, that when
the poet calls Dionysos - Iacchos the "seed of Eubouleus"
he may have 1n mind not so much Hades as some similar
chthonic deity of the Orphic pantheon (cf. Kern Orph.
Frag. 32 c-e).

43 - TO THE HORAI

The names given to the Horai (Seasons) in this hymn
are the same as 1n Hesiod Theogony 902, and they mean
'Law-Abiding', 'Justice', and 'Peace'. 1In Hesiliod they
collaborate with the Graces to deck out Pandora (Works and
Days 69-82). They play a similar role in Homeric Hymn B
(To Aphrodite), Their number mirrors the idea that the

year 1s divided into three seasons, winter, spring and

Summer .

4y - TO SEMELE

Semele (otherwise called Thyone) 1s the mother of
Dionysos by Zeus. She was consumed by the fire of Zeus'
thunderbolt when, deceived by the jealous Hera, she asked
her divine lover to appear in his full splendor (cf.
Euripides Bacchae 6 ff, Ovid Metamorphoses 3.259 ff,
Hyginus Fabulae 167, 179). More traditional Orphic belief
held that Persephone was the mother of Dionysos. Pausanil-
as preserves the tradition that Dionysos descended to
Hades and brought his mother back (2.37.5) and in Olymptan

2.25 ff. Pindar tells us:

"Long-haired Semele, killed by the roaring thunder-

bol 't ,
now lives among the Olympians,
beloved of Pallas and Zeus the father,
and even more beloved of her ivy-bearing son.'
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45 - HYMN TO DIONYSOS

The epithet Bacoopedg is derived from the Thracian
word Bdoocopa, 'fox', and by extension the 'fox skin' worn
in certain Dionysiac festivals. 'Triennial', according to

our reckoning, means celebrated 1n alternate years.

4o - TO LIKNITES

This hymn is addressed to 'Dionysos of the Cradle'
(Z2knon). Such a cult existed from early times at Delphi
and involved the 'waking up' of the infant Dionysos. This
practice tallied rather poorly with the Orphic belief that
Dionysos was torn to pieces by the Titans. On the other
hand, the practice was connected with the belief that his
'remains' had been brought to Delphi (Plutarch de Iside
p. 365A)., However, the composer of this hymn may rather
have had an Asiatic rite in mind, specifically, a 'waking
up' of the infant god in the cradle which was more like
a resurrection from the Underworld, a resurrection which
heralded the rebirth of nature in the spring. (See also
Martin P. Nilsson Geschichte der griechischen Religion

1: 580 ff). The Hymn should be compared with Homeric Hymn
26,

7 —= TO" PERIKIONIOS

This 1s a hymn to Dionysos 'twined round the pillar'.
The cult to Dizonysos Perikionios at Thebes may not be un-
connected with a reference in Pausanias who reports that,
according to local tradition, when Semele was struck by
the thunderbolt a log fell down from heaven and that, sub-
sequently, a certain Polydoros (Semele's brother in some
sources) decked it out in bronze and called it Dionysos
Kadmos (9.12.3), There is evidence from classical art
that a pillar bearing the mask of Dionysos and bedecked
with 1vy was an object of worship (cf. Martin P. Nilsson

Geschichte der griechischen Religion, 1: 207 ff, especi-

ally plate 37.1). The first two lines hint at the growth
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of 1vy, and line 5 seems to refer to a shackled Dionysos
whose shackles come loose. The reader should compare
these lines with lines 16 and 40 of Homeric Hymn 7.

Still, the ultimate origins of the cult of Dionysos Peri-

kionio08 remaln obscure.

48 - TO SABAZIOS

Here, Sabazios, originally a Thraco-Phrygian deity,
1s definitely identified with Zeus. It is interesting to
note that in art he frequently appeared with the thunder-
bolt and eagle of Zeus. Although private associations
worshiped Sabazios in mainland Greece, Lydia and Phrygia
remalined his chief centers of worship. His cult at Per-

gamum received the strong support of the Attalids.

49 - TO HIPTA

Hipta was a widely worshiped Asiatic mother goddess,
connected especially with Phrygia and Lydia. In this hymn
she i1s both a nurse of Bacchos and a reveler in the mystic
rites for Sabazios (Sabos), who is frequently identified

with Dionysos.

50 - TO LYSIOS~-LENAIOS

AbVoLoc means 'he that frees' or 'he that sets loose.'
Although Dionysos as god of wine frees one from cares, 1t
is entirely possible that the epithet may also refer to
one of those episodes in which the god was bound but freed
himself from his bonds (cf. notes to 47). However, the
epithet Anvatlog, 'of the wine-press' and the sentiment ex-

pressed in lines 5 and 6 point more in the directilon of

the soothing side of Dionysos as wine god. Dionysos' two
mothers (1) are Semele and Persephone. The epithet
*Entd@Loc in line 6 (perhaps also in 52.9) 1is obscure. It

may be suggestive of the idea that Dionyslac frenzy is a

result of being touched, as it were, by the god.
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51 - TO THE NYMPHS

Usually the nymphs are thought of as daughters of
Zeus, but the daughters of Okeanos are nymphs of the sea.
For Pan's association with the nymphs see Homertc Hymn to
Pan 19.19 ff. The Hamadryads (1l4) are nymphs whose life
is coextensive with that of the tree 1n which they dwell.
The nymphs are linked with Bacchos and Deo (Demeter) in
line 15 because they have power--usually benevolent--over
the places they inhabit. They often acted as nurses of
divine or semidivine children (cf. Homeric Hymn to Aphro-
dite 5.256 ff). The cult of the nymphs 1n the Greek world
18 very old (afs ‘Odyssey 135356 L7.205 £F ).

02 = TO THE GOD OF TRIENNIAL FEASTS

Triennial feasts would be feasts celebrated in alter-
nate years (cf. Homerie Hymn to Dionysos 1.11 ff). Zeus
"sewed" the infant Dionysos into his thigh which he used
as a surrogate womb after he rescued him from the burned
body of his mother (cf. Apollodoros 3.26 - 29, Euripides
Bacchae 519 - 27). For Eubouleus (4), usually a title of
Hades, see Hymns 18, 30 and 41. It i1s not entirely clear
what is meant by "Threefold is your nature..." (5). 1In
Hymn 30 an epithet which means 'thrice born' is applied to
Dionysos and 1t implies that he was born of Semele, Perse-
phone, and of the thigh of Zeus. Perhaps his three na-
tures corresponded to his three different 'mothers'. On
the other hand, since Dionysos was devoured by the Titans
and thereby had contact with them, it is possible that his
nature 1s threefold; human through Semele, Titanic through
the Titans, Olympian through Zeus. And, still, other pos-
sibilities exist, god of frenzy, god of the vine, etc.

In the Orphica of the Neoplatonists the epithet 'Erike-
paios' (6) 1s applied to Phanes. This epithet remains
obscure (but see W.K.C. Guthrie Orpheus and Greek Religion
97 ff). In line 9 the two mothers are Semele and Perse-
phone. Line 11 identifies Dionysos with Apollon (cf.

Apollon of the golden sword in Homerie Hymn to Apollon



131

3.123, also 1in IlZad 5.509). For Bassaros (12) see Hymn
45. See also notes on Hymns 30, 37, 4u4, 45, 46, 47, 48,
50.

03 - TO THE GOD OF ANNUAL FEASTS

In this hymn Dionysos is Pan, Adonis and Bacchos, and
perhaps even Plouton, all in one. He is the spirit that
wakes nature up and gives the fruit. See also notes on

the preceding Hymn.

ob - TO SILENOS, SATYROS, AND THE BACCHAT

Clearly Silenos, Satyros, the Bacchai, and even the
Naiads are here thought of as followers of Dionysos. Al-
though originally Silenos was more equlne 1n appearance
and Satyros more hircilne, eventually the distinction be-
came blurred in the minds of ordinary men, and the Silenoi
were usually imagined as older and wiser satyrs. In fact
Papposilenos (Granddaddy Silenos!), despite hils many
weaknesses, was noted for his earthy wisdom. Originally
both Silenoili and Satyrs were naughty, semlhuman creatures
of the woodlands, who were eventually linked with Diony-
sos. The worship of the Naiads (river nymphs or spring

nymphs) must have been very old (cf. Odyssey 13.104).

55 - TO APHRODITE

For Aphrodite's birth see Heslod Theogony 180-200.
In this passage Hesiod tells us that the goddess presides
over '"maidenly whispers and smiles and tricks, and over
sweet delight and honey-like love" (205-6). Here, how-
ever, much as in the Homeric Hymn To Aphrodite 5 and 1n
Lucretius De Rerum Natura 1-49, she is not merely the god-

dess of erotic charm but "giver of birth and of life"

(12). Her dominion over god, man and beast is 1nescapable.
I+ is for this reason that she is the "scheming mother of
Necessity" (3). According to the above-mentioned Homeric

Hymn only Athena, Artemis and Hestia are not subject to
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her powers of seduction, powers which Zeus himself found
irresistible. The Erotes of line 8 are definitely more
like the winged, playful putti of Hellenistic and Roman
art. The concept of Aphrodite riding a swan-drawn chariot
is more proper to Roman poetry. Interestingly enough, 1n
Sappho 1.10 the chariot of the goddess 1s drawn by

SPArrows .

56 = TO ADONIS

Adonis 1s an old near Eastern divinity of vegetation
and fertility. The Semitic 'Adon', 'Lord', may reflect
the original meaning of his name. His worship seems to
have come first to Cyprus and from there to have spread
to Greece. Therefore, not only his nature but also his
earlier sojourn in Cyprus explain his special connection
wlth Aphrodite. Our Hymn makes him offshoot of Aphrodite
and Eros and child of Persephone (8.,9). According to
Apollodoros, Panyasis believed that Adonis was the son of
the Assyrian King Theias by 1ncestuous union with his
daughter Smyrna. Aphrodite who seems to have fallen in
love with the infant Adonis took him to Persephone for
protection, but Persephone herself fell in love with him
and refused to return him. Zeus decreed that Adonis
should spend one third of the year with Persephone, one
third by himself, and one third with Aphrodite. Later on
Adonis was killed by a boar (Apollodoros 3.183-85., For a
different account see Ovid Metamorphoses 10.298-559 and
708-39). Aphrodite's love for Adonis reached superb
poetic expression 1n the Lament for Adomnis, which since
the renalssance has been attributed to Bion (see

especilally lines 43-49).

57 = TO CHTHONIC HERMES

One has the feeling that this Hymn should have been
titled To Hermes Psychopompos (Guide of Souls). The claim
that Hermes 1s the son of Dionysos and Aphrodite does not

agree with the far more traditional belief that he is the
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son of Zeus and Maia. Cf. the major Homeric Hymn to

Hermes 4.

58 - TO EROS

Despite line 2 which superficially connects Eros
with the winged and cherubic child of Hellenistic and
Roman art, the god of this Hymn is an all-powerful love
god, a veritable match for Aphrodite whom, according to
Hesiod, he follows (Theogony 201). In fact he is more
like the primeval Hesiodic god Eros who is younger than
Chaos but coeval with Gaia (Earth). For the irresistibi-
lity of his power see Theogony 120-23. In Orphic cosmo-
gonies he seems to have sprung from the primeval egg that
Night laid in the bosom of Erebos (Darkness) and to have
mingled with Chaos, thereby becoming father even of the
gods (Aristophanes Birds 693 ff.).

o9 _="T0 THE FATES

The poet alternates between an almost abstract
concept of Fate and the Fates, the three personified
sisters whom he mentions in line 16. (cf. also Hesiod
Theogony 901 ff.). Moilpa (and similarly aloa) originally
was a man's 'lot' or, more accurately, his alloted 'por-
tion' of life. But a portion conceived as a piece of
yarn (life) has a beginning (birth), and an end (death).
Hence the trebling of what must have been one figure.
Lachesis assigns the lot, Klotho spins the yarn of life,
and the irreversible Atropos cuts it. In Hesiod the Fates

are children of Themis by Zeus and sisters of the Horail

(2hid )

60 - TO THE GRACES

The Hymn follows the Hesiodic account (Theogony 307-
11). In the Homerie Hymn to Aphrodite 5.60-64 the Graces
are attendants of Aphrodite. In the IlZad Diomedes

pierces Aphrodite's robe, which was the handiwork of the
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Graces (5.334-39). For the special connection between
Aphrodite and the Graces see Pausanias 6.24.7. They are
frequently connected and even confused with the Horai
(Seasons), and in Hesiod's Works and Days (59 ff.)
Aphrodite arms Pandora with modSog (erotic desire) while
the Graces and the Horail deck her out with seductive

jewels and flowers.

6l - TO NEMESIS

In Homer nemesis is a word for 'righteous indigna-
tion,' 'censure,' 'reproach,' etc. In Hesiod the concept
is developed into a personified sinister force, Nemesis,

who is the daughter of Night and Okeanos (Theogony 223).

In this poem Nemesis does not seem to be especilally harsh
and sinister, or for that matter very different from Dike.
Pausanias, who reports on her sanctuary at Ramnous and on
a famous statue of her carved by none other than Pheidias,
calls her "the especially implacable goddess to evil and
violent men" (1.33.2-4, cf. also 7.20.5). According to

a rather odd myth reported by Apollodoros, Nemesis was the
real mother of Helen: Zeus pursued Nemeslis who changed
into a goose, and taking the form of a swan he had inter-
course with her. The goose that was in reality Nemesis
laid an egg which was brought to Leda. The egg hatched
out and Helen was born of 1t and subsequently reared as
Leda's own daughter (3.127). The poet of our hymn

ignores this sort of mythological lore and concentrates

on Nemeslis as a personified abstraction.

62 - TO DIKE

Dike 1s not really different from Justice in the
next Hymn. Much as vepeoLg, éiun (custom, law, justice,
etc.) 1n Homer is not personified. For Hesiod she is
Dike, the daughter of Zeus and Thetis and the sister of
Eunomie (Law-Abiding) and Eirene (Peace). For the account
of her birth see Theogony 900 ff. (cf. Hesiod Works and
Days 213 ff.). TFor the concept of Dike sharing the throne
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of Zeus cf. Hesiod Works and Days 256 ff. and Sophocles
Oedipus Coloneus 1382. Orphic Theologians and Neoplaton-
1sts elevated Dike to a position of great importance.

In a speech attributed to Demosthenes we are told that .
according to Orpheus, Dike sat by the throne of Zeus and
watched over all the affairs of mortals (Kern, Orphicorum

Fragmenta 23).

68 ~ T0 JUSTICE

Dikatosyne, 'Justice' is a later personification,
and as such, unlike Dike, has no mythological lore

attached to her. For the rest, cf. Hymn 62,

o4 - HYMN TO NOMOS

Nomos, 'Law', in this Hymn is more than 'law' in the
ordinary sense of the word. He represents a cosmic
principle which sees to it that both the inanimate
elements of nature and the creatures that live in them
keep to their proper limits. Nomos i1s not personified
in Hesiod who uses the word in the sense of 'custom',
'usage' (Theogony 66) and 'law' (Works and Days 276, cf.
also Theogony 417). An early tendency to personify nomos
can be seen in the famous Pindaric Fragment 152 ("nomos
is lord of all") and in Euripides Hecuba 800 (cf. also

Orphicorum Fragmenta 105, 160).

65 = TO ARES

Cf. Homeric Hymn to Ares 8. In the present Hymn
Ares 1s asked to change his martial character and to
vield to the charms of Kypris (Aphrodite) and to the
ecstasy which can be found in the revels of Lyaios. Deo
of line 8 is another name for Demeter, and the warlike

god is asked once again to trade spear for sickle.

66 - TO HEPHAISTOS

In the Homericec Hymn to Hephaistos 20 Hephaistos
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is hymned as a teacher of fine crafts and skills to man
whom he thereby elevated from savagery to civilization.
In the present Hymn Hephaistos is fire as a cosmic element
and fire as the animating or rational principle 1n the
body. Even as early as in the times of Homer the god's
name became synonymous with fire (e.g. IlzZad 2.426). It
is entirely possible that the Hymn has Stoic affinities.
The Stoics taught that of all the elements fire 1s closer
to the nature of the Abdyoc and that fire periodically
destroys the world so that the creative process may start
anew. Lines 6, 7 are hauntingly reminiscent of ideas
attributed to Heraclitus (cf. Fragments 30, 31, 90 1n
Diels-Kranz: 220, 221, 222 in Kirk-Raven). In Athens
Hephaistos and Athena were worshipped together as patrons
of arts and crafts (cf. Plato Kritias 109c, 112b; Laws
920d; Protagoras 321d). For their place in Orphic belief

see Kern, Orphtcorum Fragmenta 178, 179.

67 - TO ASKLEPIOQOS

It seems that originally Asklepios was a hero-
physician who was raised to divine status. In the Ilziad
he 1s called a "blameless physician" (11.518). For the
story of his birth see Hesiod Fragment 58; Pindar Pythian
33 Ovid Metamorphoses 2.600-34. See also Homerie Hymn to
Asklepios 16.

68 - TO HYGETA

Hygeia (usually spelled Hygieia) is said to be a
daughter of Asklepios, the deified physician (in the
preceding Hymn, line 7, she is his consort). She is
'Health' personified and worshipped as a goddess (cf.
Pausanias 2.11.6). In the Hippocratic oath her name
follows that of Asklepios, and one wonders whether this

sequence 1s mirrored in the arrangement of the two Orphic

Hymns devoted to them.
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69 - TO THE ERINYES

The Erinyes (Furies) were born of the Earth (Gaia)
after she was fertilized by the blooddrops from the
severed genitals of Ouranos (Theogony 175 ff.; cf. Iliad
19.259). They are malevolent spirits of retribution for
murder, especlally murder within the family or clan.
However, there was an early feeling that even natural
phenomena fell within their sphere of power (cf. the
dictum of Heraclitus that the Erinyes would find even the
Sun 1f he left his course: 94 Diels-Kranz). In this Hymn
they are conceived of as infernal female divinities who
have the power to confer benefits. Apollodoros gives the
same names for the Erinyes (1.3) and reports that bizarre
story that Adrastos' horse Areion was born of Demeter
after she assumed the likeness of an Erinys to have inter-
course with Poseidon (3.77). In origin the Erinyes were
either the ghosts of slain persons or personifications of

curses that called for revenge,

70 - TO THE EUMENIDES

The word EOuevibeg, 'The Gracious Ones', seems to

have originally been a euphemistic or propitiatory name
for the Erinyes. That they are not really different from
the Erinyes is obvious to all who have read the Eumenides
of Aeschylus. The euphemistic and propitiatory nature of
the epithet Eumenides is plain from such lines as Sopho-
cles Oedipus Coloneus 486 and Euripides Orestes 38. The
fact that lines 2-3 of the Hymn refer to them as daughters
of Chthonic Zeus and Persephone is no more than another

way of saying that they are truly Stygian and infernal.

71 - TO MELINOE

Unless there has been textual corruption, the story
alluded to in this hymn is quite peculiar, and the detalls
are wholly obscure. In fact, this hymn is the only

literary testimony to the existence of Melinoe. The name
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has turned up in an inscription as an epithet of Hekate
(see W.C.K. Guthrie, Orpheus and Greek Religion, 259), a
fact which when coupled with the evidence from this hymn,
supports the suspicion that Melinoe was some sort of
infernal female demon, perhaps yet another persona of

Hekate.

12 - TO TYCHE

Tyche, 'Fortune' or 'Lot', is the personification of
a concept that became very prominent 1n Hellenistic and
especially in Roman times when she was fully i1dentified
with Fortuna. She is not found in Homer but for Hesiod
she is one of the Okeanidai (Theogony 360). In the
Homeric Hymn to Demeter 2 she 1s among Persephone's com-
panions (420). The tendency toward making Tyche into an
abstraction is quite early. For Alcman she 1s the
daughter of Forethought and the sister of Law-Abiding and
Persuasion (Page PMG fr. 64 - Bergk 62, Diehl u4)., In
the beginning of Olympian 12 Pindar invokes her as 'Tyche
the Savior'. The word occurs frequently 1n the tragedians
but it is rarely personified (cf. Sophocles Oedipus
Tyrannus 977 and 1080; Euripides Hecuba 786). The con-
cept, even 1in 1ts personified aspect, has been tenacious
and one that still survives in Greece. For obvious
reasons there has been some confusion with Moira (Fate).
In myth and cult she plays a negligible role. The pres-

ent hymn to some extent identifies her with Hekate.

73 - TO THE DAIMON

This 1s an 1nvocation to Zeus Ploutodotes, 'Zeus the
Giver of Wealth'-. In the Homeric Hymn to Demeter 2 we
are told that 1t 1s Demeter and Persephone who send
Ploutos 'Wealth', to those whom they favor (486-89), and
1n the Homeric Hymn to FEarth Mother of ALl 30 it is
Mother Earth that bestows wealth upon her favorites (7-
12). In Orphiec Hymn 40.3 Demeter is described as
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mAovTto8oTELPa, 'giver of wealth', and in the Thesmophor-
tazousat of Aristophanes (296) Ploutos is invoked in
prayer after Demeter and Persephone. The connection of
Ploutos with Plouton (Hades) is paralleled in cult and
myth by the special relations of Demeter-Kore with the
lord of the Underworld. The idea behind this connection
may be that Demeter and Kore (Persephone) cannot grant
the riches that the earth bears without the collaboration
of the god who rules what exists beneath its surface. It
1s entirely possible that it is because Hades/Plouton, to
whom mAovtobdtng would be more proper, is occasionally
called Zeus that Zeus himself may eventually come to be
addressed as 'giver of wealth'. mnAovto&ding applied to
Zeus 1s a late development in Asia Minor. Pausanias
reports that Zevg miloloiLogc, 'Zeus of Wealth', had a
temple in Sparta (3.19.7). The general tenor of the pre-
sent Hymn leads me to believe that the poet 1s not

addressing the Olympian Zeus.

74 - TO LEUKOTHEA

For Leukothea see note on Orpheus to Mousaios 35
(cf. also Apollodoros 1.80 ff., 843 also 3.26-29),
Pausanias reports that in Laconian Brasiai the 1inhabitants
claimed that the wandering Ino arrived at Brasiai and
wanted to be Dionysos' nurse. They also showed him the

grotto where she brought up the infant Dionysos (3.24.4).

75 - TO PALAIMON

In this Hymn Palaimon is a benevolent sea god. In
myth he is Ino's son Melikertes who was transformed 1into
the sea god Palaimon, much as Ino became the sea goddess
Leukothea. See notes on preceding Hymn and on Orpheus

to Mousaios 35.

76 - TO THE MUSES

Cf. Hesiod's Theogony 1-103. The Muses are the
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daughters of Zeus and Mnemosyne (Theogony 53 ff.). The
list given in this Hymn follows the same order as the
Hesiodic Theogony 77-79. In the Homeric tradition they
are graceful and benevolent deities who inspire artists
and especially poets and who frequently sing as Apollon
plays the lyre (Ilzad 1.601-4; Homeric Hymn to Apollon
3.189-93 and to Hermes 4.450-52). From very early times
the Muses became personifications of man's loftiest
creative aspirations. Theilr distinction according to
field of creative endeavor 1s late. 'Agne, the Pure One',
in line 10, seems to be used as an epithet of Mnemosyne.
Cults of the Muses existed in numerous places 1n Greece,
It will be remembered that in the Republziec 364 (Book 2)
Plato takes to task certain i1tinerant charlatans who
claim that Mousaios and Orpheus were the offspring of the

Muses.

77 - TO MNEMOSYNE

The poet is highly conscious of the fact that
Mnemosyne means 'Memory'. It is quite possible that the
goddess of Iliad 1 and the Muse of 0Odyssey 1s none other
than Mnemosyne herself. It i1s interesting that when
Hermes sings to his lyre he first pays tribute to

Mnemosyne (Homeric Hymn to Hermes 4.429 ff.),

78 = TO DAWN

Dawn ("Hwg) is the lovely goddess on whom Homer
lavishes some of his most beautiful epithets (e.g. 'rosy-
fingered', 'saffron-cloaked'). She is the daughter of
Hyperion and Theia and the sister of the Sun and the Moon
(Hesiod Theogony 371 ff.). Many of her lovers came to an
unhappy end (So Orion in Odyssey 5.121 ff., cf. also
Apollodoros 1.27). In Homer she is the consort of
Tithonos (Odyssey 5.1), whose tragic story is recounted
1n the Homeric Hymn to Aphrodite 5.218 ff.
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19 = TO THEMIS

In this Hymn Themis, in addition to being a Titaness
and a daughter of Ouranos and Gaia (Sky and Earth; for
this see Hesiod Theogony 116 ff. and especially line 135),
1s a manic prophetess, a sort of primeval Pythia who
taught Apollon the art of giving laws. It is interesting
that according to Aeschylus (Eumenides 1-7) Gaia, the
first prophetess at Delphi, was succeeded by her daughter

Themis, and she in turn by Phoibe. In Aeschylus' Prome-
theus Bound we are told not only that Themis through
prophecy warned her son Prometheus, but, more importantly,
that she and Gala are one figure called by many names
(209-25). The revered position of Themlis as a prophetess
1s also clear from Pindar's Isthmian 8.34 ff. The name

Themilis means 'established custom or law.'

80 - TO BOREAS

Boreas 1s the north wind.

81 - TO ZEPHYROS

Zephyros, originally any westerly wind, came to be

thought of as the West Wind proper.

82 - TO NOTOS

Notos is the south wind, and as such opposite to

Boreas.

83 - TO OKEANOS

This hymn reflects standard Homeric belief. Accord-
ing to Homer Okeanos is a mighty river which encircles
the Earth and from which all life, including the gods,
came (cf. Iliad 14.201, 246, 302). Significantly, when
Hephaistos makes the wondrous shield of Achilles he
represents Okeanos on its rim (IlZad 18.607). In the

Hesiodic Theogony he is the son of Gaia and Ouranos (133)
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and the husband of his sister Tethys by whom he begetTs

the rivers and the three thousand Okeaninai ('daughters

of Okeanos;' see Theogony 337 ff.).

84 - TO HESTIA

Hestia, the virgin goddess of the hearth, was the
first child born to Rhea and Kronos. Because she was the
oldest child she was the first to be swallowed by Kronos
and the last to be disgorged (Hesiod Theogony 4S5S4 and
495 ff.). Her Roman counterpart, the hearth goddess
Vesta, was also a virgin goddess worshipped by priestesses
who had to remain chaste during their service to the
temple. Line 2 is paralleled by line 30 in the Homer<ic
Hymn to Aphrodite 5. The same Hymn tells us that Hestia
is one of the three goddesses who are not deceived by
Aphrodite; the other two are Artemis and Athena (7 ff.).
Much of the domestic piety was lavished on Hestia, and
she was the first and the last deity to whom libations
were poured at a public feast. But she was also a civic
deity, since public buildings included a hearth to which
much sacral 1mportance was attached. She was frequently
invoked together with Zeus, and in time the two deities
merged 1n the concept of Zeus Ephestios, 'Zeus of the
Hearth' (for the beginnings of such a concept cf.
Odyssey 14.158-9). The phrase 'you dwell in the house
center' (2) must have originated in the plan of the
Homeric megaron which had its hearth in the center. Cf.

also the two Homeric Hymns to her, numbers 24 and 29.

85 = TO SLEEP

Quite appropriately, “"¥mvog, 'Sleep,' is said to be
a brother of ANSn (0Oblivion) and @d&vatogc (Death).
According to the Hesiodic Theogony Death and Sleep are
children of Night (211-12; 758-59), but Oblivion (AASM)
was born of "EpLg (Strife: 226-27). In the Homeric

eplc, too, he is the personified brother of Death and
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Hera enlists his services in order to put Zeus to sleep
(Iliad 14.224 ff.; cf. Iliad 16.681-82 where Sleep and
Death carry Sarpedon's body to Lykia). Incidentally, the

first line of the Hymn may be a direct echo of Iliad
14.233 1n which Sleep is called "Lord of all gods and of

all men." The beginning of book 24 of the Iliad is a
beautiful 1llustration - the oldest description of the
torments of insomnia - of what happens to thcse whom this

"all-taming lord" does not visit. Cf. also the lively

choral 1nvocation to Sleep in Sophocles Philoctetes
827 b,

86 - TO DREAM

Dream ("OveiLpog) already personified in the Ilzad
(2.6, 8, 16, etc.) 1is also a child of Night and a brother
of Sleep and Death (Theogony 212, where Hesiod speaks
of 'the race of Dreams'). In as much as interpretation
of dreams must be one of the oldest forms of divination,
lines 2, 6 are quite appropriate. For the prophetic
significance of dreams the reader should turn to the

Oneirokritikos of Artemidorus.

87 - TO DEATH

The personification of @adavatog (Death) 1s rather
weak in this poem. It will be remembered that in the
Alcestis of Euripides Herakles wrestles with Thanatos 1n
order to rescue Alcestis. In the same tragedy he 1s
strongly personified and called "dark-cloaked lord of the
dead" (843). In the Frogs Aristophanes has Aeschylus say
"of the gods Thanatos alone loves no gifts" (1392). The
phrase "common to all'" of line six seems to echo the
Homeric epithet Oouoliog, 'leveling,' which death - not
necessarily personified - shares with such banes as war
and old age (cf. Odyssey 3.236; Iliad 4.315; 9.4HO etc.).
Lines 3, 4 reflect a definitely Orphic belief (for which

see Introduction). For obvious reasons Thanatos and
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Charon, sometimes confused even in antiquity, have

totally merged in the Modern Greek figure of Charos with
whom Digenes and other epic figures wrestle 1n '"the

marble threshing floors" of folk poetry. See also notes

on 85 and 86b.



145

SELECT BIBLIOGRAPHY

Reference Works

The Oxford Classical Dictionary (Oxford : Clarendon
Press, 21970)

Der Kleine Pauly, 5 volumes (Stuttgart & Mlnchen
Druckenmiller, 1964-75)

Ausfuhrliches Lexikon der griechischen und romischen
Mythologie, edited by Wilhelm Heinrich Roscher.
7 volumes (Leipzig : Teubner, 1884-93)

Editions

Eugen Abel, Orphica. Accedunt Procli Hymni, Hymni Magici,
Hymnus 1in Isim, aliaque eiusmodi carmina (Lipsiae §&
Pragae : Freytag & Tempsky, 1885)

Wilhelm Quandt, Orphei Hymni (Berlin ; Weldmann, 1955;
°1962)

Secondary Literature

For an extensive bibliography on the Hymns, see Quandt,
2nd edition, 58-61, 90.

Felix Graf, Eleusis und die orphische Dichtung Athens 1in
vorhellenistischer Zeit, Religionsgeschichtliche
Versuche und Vorarbeiten 33 (Berlin : de Gruyter,
13974)

William K.C. Guthrie, Orpheus and Greek Religion (London
Methuen, 1935)

Idem, The Greeks and Their Gods (Boston : Beacon Press,
21954)

Otto Kern, "Das Demeterheiligtum von Pergamon und die
orphischen Hymnen," Hermes 46 (1911) : 431-36

Idem, "Mysterien," PRE 16/2 (1935) : 1283-85

Rudolf Keydell, "Orphische Dichtung, I) Hymnen," PRE
18/2 (1942) : 1321-33

Ivan M. Linforth, The Arts of Orpheus (Berkeley & LOS
Angeles : University of California Press, 1941)

Christian August Lobeck, Aglaophamus; sive de theologiae

mysticae Graecorum causts (Regimontil Prussorum



146

Borntrager, 1829)

Ernst Maass, Orpheus. Untersuchungen zur griechischen,
romischen, altchristlichen Jenseitsdichtung
(Munchen : Beck, 1895)

Martin P. Nilsson, Geschichte der griechischen Religion,
vol., I°, IT% (Minchen : Beck, 19673 1961)

Ulrich von Wilamowitz-Moellendorff, Der Glaube der Hel-

Lenen, 2 volumes (Darmstadt : Wissenschaftliche

Buchgesellschaft, 31959)

GUnther Zuntz, Persephone (Oxford : Clarendon Press, 1971)



RL 620 . \r\ T

 Orpheus. Hymnl.

The Orphic hymns

DENCO

ONITED THECLOGICAR



TEHTS & TRANSLATIONS

: suwAy 21ydiQ aylL
L/61 9.0 29'0¢818 NIVIN
Aieiqi Areuiwasg |edibojoay L panun

L G120 Y000 S¥90 ©

R

SOCIETY OF BIBLICAL LITERATURE 977




